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PREFACE

t has beem my privilege to see Mr. Bodding’s Santal Folk

Tales through the press, and it has given me great pleasure
to do so. That such has been the case is due not only to the intrin-
sic value of the tales, but also to the light they throw on several
interesting questions.

That they are genuine folk tales cannot be doubted. They have
been noted down by a Santal, whose horizon was limited to the
Santal country and Santal traditions. It is not difficult to detect
traces of Aryan folklore in these stories, and sometimes we can point
to parallel tales in the well-known collections of Aryan India. It
is probable that a not inconsiderable portion of Santal folklore
has been derived from Aryan sources, and even from such as
are available in printed books. Still we havd no right to speak
of these tales otherwise than as the property of the Santals, as
reai folk tales.

We must not forget that the folk tales and popular traditions
of & people are nowhere entirely of indigendus growth. Not rarely
they have been imported from abroad, as is e. g. the case with
more than one Norwegian fairy tale, which to-day makes the im-
pression of having taken its Tise on Norwegian soil. They are
nevertheless the property of the people, if they have been adapted
to its mentality: in folklore as in civilization generally property
is not only inherited but also acquired.
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If we apply such a test to the Santal folk tales, we will find
that every page bears testimony to the angle of vision charac-
teristic of the Santals, the individuals whom we learn to know
in the stories are Santals and not Hindus.

Much has been written about the various aboriginal tribes of
India, but’ nevertheless they are still only imperfectly known. It
is not easy for a Eurcpean to become quite familiar with their
way of thinking and of looking on the world, and even if he
more or less succeeds in doing so, he will experience some diffi-
culty in explaining things to other people. Even the most careful
and conscientious observer has his bias and his particular idio-
syncrasy, and the picture he draws will hear the stamp of his
individual mentality. It will have to be filled up with numerous
details and features.

It will be easily seen that there cannot be a better or more
reliable guide to the mentality of a sirange people than a com-
prehensive collection of such tales and tradifions which live on the
lips and in the hearts. Through them the people is able to speak to
us without the aid of an interpreter, and we have only to listen and
to concentrate our attention on what we hear, Therefore Mr. Bod-
ding’s folk tales should be welcomed by everybody who wishes to
understand the primitive Kolarian tribe to which they belong.

The social and mental features of the Santals can, however,

" claim our interest ‘also from ancther point of view. The Kelarian
© tribes, of which the SBantals are the most important one, are the
* lagt Indian remnants of a race which in ancient times seems to
: have played a considerable réle in India and in the countries
. and islands around the Indian ocean. When the Aryans entered

India, they were met with the ancestors of the present day Dra-
vidians and Kolarians, and the latier ones seem to have formed
the bulk of the population in thé northern and central parts of
the continent. We would therefore expect to filnd a Kolarian sub-
stratum in the languages and in the civilization of India, and a
critical examination of the remnants of the ancient population
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which have preserved their ancient speech and mentality til! the
present day may be apt to throw light on several questions con-
nected with the development of India through the ages. And be-
cause we know that the ancient civilization -of the Kolarians and
also their indigenous languages have to a great extent disap-
peared, having become inundated by the strong Aryan wave, we
may reasonably hope, from a study of what still remains, to be
able to draw general conclusions about the laws underlying the
growth and expansion of a superior civilization. I shall only
mention some few points.

In comparative folklore the tiraditional tales handed down in
Indian literature have always played a prominent réle, since a
solid foundation of this branch of research was laid through
Benfey’s {ranslation of the Paficatanira. Now Indian tradition
states that the Paficatantra was composed in the Dekhan, dak-
shindpathe, and similary another important collection of Indian
tales, Gunddhya's Brhatkathg, is localized in the Vindhya country.
In these parts of India the ancient population was not Aryan,
but either Dravidian or Kolarian, or a mixture of both. It there-
fore seems probable that tribes related to the Santals have con-
tributed to the vich store of Indian traditional tales, and a careful
analysis of the folk tales now published may some day lead to
important results.

In this connexion I should like to draw attbntion to the tales
about jackals, because the jackal plays such a great réle in Indian
folklore. Even a cursory perusal will show that the jackal is not
throughout described and characterized in a uniform way. Usu.
ally he is a clever and dexterous animal, whi¢h is always prepared
to assist those who have suffered wrong in asserting their right.
In some tales, however, he acts in a different way. He is mali-
cious and treacherous, but usudlly he is defeated in the end, just
likce the foolish devil in European folklore,

This double conception is curious. It is possible that we have
to do with two different elements, one originally Kolarian and
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the other originally Aryan, It is, however, also possible that the
stories about jackals, which are of such importance in ancient
Indian folklore, originally belong to the Kolarian tribes, and that
they have thence been adopted by the Aryans. The latter ones
at an early period made use of tales about animals in order to
inculcate certain doctrines, and more especially they were em-
ployed for the purpose of teaching political wisdom. The various
animals were brought together into an organized state under the
rule of the lion as king. The wily and crafty jackal then acted
as the minister of the king, and as such he had to find a way
out of difficulties. It is possible that this led to the conception
of the jackal as the prudent adviser and dexterous helper, which
was then reimported into Santal folklore, without the accompani-
ment of the organized animal state with its king. The crafty
and treacherous jackal would then represent the more criginal type.

1 can only peint to these explanations as possibilities. The stu-
dents of comparative folklore will some day be able to solve
such questions in a satisfactory way, and the Santal tales here
published are likely to be of importance to them in doing so.

They will also prove of interest to the folklorist in other respects.
The 22nd story shows e. g. how different tales and motifs can
be combined into one, a fact which is well known to every student
of popular traditions. The chief interest about this tale rests with
the fact that we dan watch the process before the different tales
have become really melied together, and see how insignificant
the connecting idea can be. ‘
+ The Santal folk tales also throw some light on the process of
Aryanization which*has been going con through the ages, and
which has melted the different Indian races and tribes together
in a common civilization. We can to some extent ftrace some of
its different stages. ‘

We can ses how the Santals have been influenced by the
Aryans in numerous details. Wild animals usually retain their
Santali names. Thus the jackal is called toyo, but when the
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gender iz to be indicated, we find the Aryan word andia used
to indicate the male jackal, and when the Santal narrator wants to
speak about the shrewdness of the jackal, he talksaboutsat siyaler
budi, the wit of seven jackals, and uses Aryan words throughout.

Domesticated animals are also largely distinguished by means
of indigenous words, but the cow is called gai, which is Aryan,
and we should perhaps infer from this fact that the Santals did
not originally keep cows. It is also characteristic that Aryan
words are largely used in order to denote various things con-
nected with the keeping and watching of domesticated animals.
Thus we find gora, cattle-shed, sukri, pig-sty, (merom) gupi,
(goat) herd, &c.

Aryan designations are also largely used about articles of food
and dress; thus 1adu, cake, mithai, sweets, dal, beans, caole,
rice, panahi, shoes, &c. It will be seen that we are mostly
concerned with such objects as bear witness to a certain amount
of civilization.

The Santals themselves are skillful at such work which they
are accustomed to. Specialized crafts, however, do not seem to be-
long to them. The shoemaker, muci, the blacksmith, kamar,
the carter, gadwan, are designated with Aryan words and do
not belong to Santal society, which is not differentiated in this
way. Also the names of many implements, such as botol, bottle;
basta, bag; sui, needle; lota, cup; ukhur, mortar; churi,
knife; laser, razor, are of foreign origin.

In a similar way trade does not form a regular means of liveli-
hood with the Santals. The trader is called bepari, and Aryan
words such as mal, c¢ij, asbab are used about different goods;
the market is called bajar; depense is khorca, and even about
the exchange of cows in order to cheat a person we find an
Aryan term used. No wonder ‘then that a word such as kirin,
to buy, is of Aryan origin. It has, however, been so thoroughly
assimilated that it has given rise to new derivatiyes such as
akrif, to sell; kikrih hor, a selling man, a seller.
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Money has evidently been introduced from the Aryans, and
several terms of calculation have the same origin. We find taka,
rupee; lekha, counting; mif hajar gan, one thousand in
number, &c.

Also in the calculation of time the influence of Aryan civiliza-
tion can be felt. Thus we find ghari, a while; tin din, three
days; bar cando, two months; bochgor puraukate, after a
year, and more general terms such as cirokal, a long time;
jivet bhor, lifelong; jaejug tire jug, for ever, &. Even a
designation of time with reference to the height of the sun such
as bar gan, two poles, contains an Aryan word for ‘pole’.

That the various notions connected with administration and law
are of foreign origin is only what we would expect. The com-
plainant goes to the hakim, to lodge & complaint, lalis or, with
a Santali infix 1aKlis; the judge considers, bicar, the case and
is therefore a bikcar, and may give an order, hukum, or a
decree, ¢igri, or he may dismiss, dhismis, the matter. He has
at his disposal the police, pulis, messengers and peons, cau-
kidar, sipahi, doroga, &c

The Santals themselves have their own village organization.
Even here, however, we can ftrace the Aryan influence. The
headman is designated as manjhi, and the village council is
evidently framed on ‘Aryan patterns, the mgr@ hor, the five
men, being an adaptation of the paficiyat of the Aryan villages,

Even the life in the house and the family shows traces of
Aryan influence. The house itself, oral& retaing its old name,
but it has been provided with a bhitar, an inner appartment,
and a door, duar, #nd in the fire-place, culhg, there may be
coals, angra. Near the village we further find tanks, pukhri,
bande, and watering-places, dak ghat, &ec.

Even the terms of relationship are to a great extent of Aryan
origin, A man takes a wife, bahu, he has a n&ih &r or father-
in law, anq he may become a randi or widower. We hear of
mama sasur, uncles, and bhagna, nephews, and strangers may
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be of por jat, lit. another caste. Even the father may be
designated as janamdata, and the son as beta or as bacha,
and the well-known word bhai, brother, is also met with.

We are expressly told that the Santals have a recollection of
having abandoned many of their ancient customs at a certain
time and place, after long deliberations, that is to say, they have
themselves a vague notion of the fact that they are becoming
more and more aryanized. And that such has been the case is,
as we have already seen, evident enough. When we are told that
a woman is never her own master, but the property of her father
or brothers until she is married, that she then belongs to her
husband and after his death to her son, we are faced with well-
known Aryan notions, though the position of Santal women may
have been similar in ancient times,

We arrive at the same conclusions when we examine the terms
used about sentiment and human feelings. We hear about may 4,
affection, and daya, compassion, and when somebody has put
me to shame it is said that he lajaokidina.

Even the religious notions have not been proof against the
Aryan pressure. The worship is still mainly directed towards the
old bongas, but we alsc hear of bhuts and of higher gods such
as Cando and Thakur, and the ancient Aryan idea of the jealousy
of higher powers is known to the Sanfals, though here it is
possible that the idea is old. Many of the sacrificial customs also
make the impression of being Aryan or semi-Aryan, and when
the women fry to perform a sacrifice, they make themselves
pujhar or priests.

Altogether we can see how the Aryanization is steadily pro-
gressing, and it may be foreseen that the day will come when
it has thoroughly refashioned Santal sociely and partly also the
mentality of the people. From the point of view of the compara-
tive study of the development of eivilization the Santals of the
present day are therefore of exceptional interest, gnd the folk
tales here published offer a rare opportunity for observing the
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laws regulating the interchange of conceptions and institutions
between peoples on a different stage of civilization.

The time may soon have past for making such observations.
The few examples which I have mentioned show that the changes
which have already taken place are great and thorough-going.
And even the language is, to a great extent, giving way.

We have already seen many examples of this. Numerous common
words are borrowed from Aryan vernaculars, and their number
is inecreasing. In a sentence like bicar pahiltalinpe, first
decide between us two, only the final elements talifipe are
Santali, the remainder being Aryan.

This sentence also shows how the foreign elements are assi-
milated. The vocabulary gives way, but the grammar remains,
the new words being inflected according to Santali rules. Thus we
find Aryan verbs conjugated in the Santali way, e. g. calak-
kan tahékana, he was going; bujhauketa, he understood,
where the bases cal and bujhau are Aryan, but the terminations
indigenous. In other cases Aryan nouns are inflected as verbs in
accordance with Santali grammar, where practically every word
can be used to denote the predicate. Thus bidakaea, they sent
him off, gave him permission to go; bahuadea, gave him a
wife, &ec.

This state of thing® is of interest, because it shows how the
process of Aryanizing un-Aryan languages has apparently always
been going on in India. The ancient vocabulary is replaced by
an Aryan one, but the grammatical principles of the old language
assert themselves and give a peculiar shape to the resulting
mixed tongue. In Sahtali we can see this process going on before
our eyes, and the comparative philelogist wiil not fail to see the
importance of this feature. He will bear it in mind where he is
met with a similar state of thmgs mixed languages where the
vocabulary points in one direction and the grammar in another.
He will be inclined to think that the grammar belongs to the



XV

old substratum and the vocabulary to a langnage which has been
subsequently engrafted on the old stock.

There are no doubt some features which are apt to make us
cautious in drawing such general conclusions. And such are also
found in Santali. We find several Aryan postpositions such as
lagit, for the sake of; then, at, with; songe, with; upar,
above. And more especially relative idioms seem to be gradually
introduced, while relative constructions seem to have been usually
expressed in a different way in the old language. Thus we find
judi, if; je mon, so that; jAh&nakge jaruram, whatever is
necessary for thee, &c.

Here we are met with an introduction of grammatical principles
belonging to the language which is gradually superseding San-
tali, but they do not, in the same way, affect the grammatical
framework as the ordinary terminations, and rather bear testi-
mony to an increasing faculty of compound thinking than to a
change in grammatical mentality.

That the latter one is still strongly Santali is evident in many
ways. I shall only mention the curious use of the inclusive dual
in threatening language. Thus we read amgelan goémean,
which apparently means ‘I and thou shall kill thee'. Similarly
we read in Nr. 22 that there lived a carpenter in a certain
village, and then the story goes on: ar unkinren gidra do
miftah kora hopone tahgkantakina, and of them iwo a
child a boy was of them, and they two, i. e. the carpenter and
his wife, had a son. .

Such passages are of interest because they throw light on the
original meaning of the dual. It does not bignify the number
two, but one or two who necessarily belong together as a pair.
The man who threatens another sees himself in the act which
he is to perform as necessarily connected with the other one, and
the man who has a son can only have him in necessary con-
nexion with his wife,
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The fact that the original significance of the dumal is still
strongly felt by the present day Santals, in spite of the Aryan
admixture in their language, shows that their linguistic mentality
As still strongly Santal. Nevertheless it iz to be feared that San-
tali will some day cease to be a living language. Even at the
present time most Santals are hilingual, and the Aryan influence
will certainly make itself still more felt in future. The more
thankful we must be to Mr. Bodding for making his rich trea-
sure of genuine Santal folk tales available to ns.

Sten Konow.



STORIES ABOUT JACKALS



1. Toyo ar haram budhi rean.

Noa do nonka leka kana. Sedae mare hapramkoko lai akata, adg
cele nitre hg ina lebet landhutege darabon kana. Ado onkoge oka
dharare con leg carko bandhaockef, bandg durnpkate bandg tengo-
Kate, jotgakge sire sive pathe patheko leg akaf car akata, Gam, kahni,
kudum emanteakko jorao akata. Ado onkoak sik bidiatege nit habié¢
menak hatargea. Nit jorao akaf katha dg baft kana. Ar noko toyo
emanteak reak katha hd un jokhen reak kangea. Ado ale Hor
hopon lekha porha ma bale badae, ar nathi sg puthi eman do
banukttalea. Adg enre hd cekakote con ngkde menakgetalea, ban at
akantalea. Ar noa ¢lok parhaock ma neko Saheb hopon rakapkate
s¢ noa disom dokholkate Hor hoponko cef akawatkoa. Adg enre hd
unak hgr olok-parhaokko cefketa. Ado enre ho Hor hoponak jug
reak katha nathi dohokak lagat do gkoe h§ ban sarbharaoetkoa.
Ar it hd Sahebe fiam kante mit bar kathan khere khorce barakak

1 This expression refers to o staternent in the Santal traditions according to which
their ancestors at a cectain fime and place, after having deliberated for either twelve

© years or ilwelve days — they profess not to remember which —, gave up old
ocustoms amd settled new usagea, many of them cortainly under iImfluence from
Hindu custom. The traditions proper do not mentlon anything of the matters here
referred to; but that is no hindrance to popular thought suggesting a simflar
origin to folkiales, .

2 There may be one or two very small attempts made by Santals to put down in
writing something of their old {raditions; but it amounts {o praciically nothing,
and this in spite of the really very extensive oral ‘literature’ which they have.
‘When & Santal gets sufficlently educated to be able to undortake such a work,
his interesiz are generally drawn elsewhere,



1. THE JACKAL AND HUSBAND AND WIFE,

Tais story is as follows. Our ancestors of old have told it, and
now also we are, I presume, following in the same trodden path.
In whichever manner our forefathers settled customs and usages,
whether they did it sitting or standing!, they have established
and made customary all and everything, rules and forms. They
have joined together the stories and tales, riddles and so on, and,
being learnt as they have told them, these remain with us until
this day. They are not stories which have been composed now-
a-days. These stories about the jackals are also from that old
time. We Santals do not know to read and write; and written
sheets or books and the like we have none. 8till, somehow or
other, we have these stories, as it is seen; they have not been
lost to us, These Sahebs have taught the Santals to read and
write, after they arrived here or after they took possesion of the
country. But in spite of so many people having learnt to read
and write, still no one has felt impelled to make a record in
writing of the old-times story of the Santals?. As regards my-,
self, the Saheb?® wants it done, so I am, wjthout any form or
method, putting down a few tales, otherwise who knows what I

3 The Saheb is the present writer. The Santal (Sagram Murmu of Mohulpahart}
who here introduces himself has heen in the writer’s employ for about thirty
years, and this siory was one of the first which he iook down ,ror me. This
explains this introductory chapter. It might be noted that the word Saheb Ix,
In these castern parts, pronounced as here written, and not Sahib.
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kana, ar hankhan gkge badae con. Adg noa katha dher lacharte
calaoena toyo reakbon lgiakorege. Ona dg nonka kana.

Sedae jokhen, Kkathae, mitten korako bghuadea. Adg jokheé jo-
khedre unkin kuri kora do s¢ haram budhi do ngihgrkin hijuk senoka.
Mit din unkin do niihfir khonkin hijul kan tahgkana. Uni kupi
dg taben khajariko motra got akawadea. Ona dg fel danaram san-
desko metaka. Ar sedae jokhen sunum asen lagat botol colon ma
ban tah@kan; maejiuko lagat dg kupi sunum ar herel hgponko
lagat do mat thohga, noakin cplon tahgkana, Ar nitkate do botolko
colon akata. Noa do saheb hopon rakapkate colon akana. Adg ona
kupi cukak tahskan jokheé¢ reak katha kana noa do.

Adg unre uni kuri dg ona taben khajari motra dge dipil akata,
ar kupi sunum cukak doe tewen akata. Ar ndihiir khon jawae
orakte se uni korawakk oraktekin calak kana. Unre kora do laha
lahateye calak kana ar kuri do tayom tayomte. Ado mittan tapol
‘then kuyi doe firgo akan jokhenge, kathae, bhut do oka sen khon
cge odok gofena, onka hor chin lekate, ar uni kuri tayom tayom-
tegeye sen idik kana. Ar kuri dge menefa, Okate cgh nui hge
calak hor kangea cele. Onate cet hj bae metae kana ar bae kuli
barayede kana, Ar bela do hasurok lagat bar dan gan menaea,

ina oktg jokhen,

4 It {s in fact a rounsiabout way of telling the story. This Introduction has been
kept here, because It glves a good insight inte the Santa! mind.
5 Two differont kinds of parched rice.
8 (il -especially pressed from the seeds of Bassla latifolia, or from muatard and
v similar seeds, s much used o keep the skin smooth and g consldered o necessity.
7 A kupl is 2 small earthenware recoptacle for oll. Cuky¥ mentloned further
on is about the same thing.
8 It has been and still ls very common for men to carry oil with them in a bamboo-
bottle, i. ¢, o bamboo-jeint so cut that one partition ‘wall’ forms the bottom, -
" while the other one 18 perforated, a wooden stopper being used for the
gmall hole, Those carried about are generally quite amall, others of the same
pattern are used at home as recepiacles for oll for any purpose. Bometimes
Santals calry with them long bamboo aticks, the upper joint being used as an
oll-bottle. .
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should have done. Now this was a rather roundabout way when
we should tell about a jackal®. But the story is this way.

Once upon a time, in the old days, people tell, it happened
that a young man had been married. From time to time these
two, the boy and the girl, or to be correct, husband and wife,
used to go visiting the wife’s old home. One day they were on
their way back from this place, and there they had given the
girl some taben and khgjariS, which she had tied up in a cloth,
This people call visitors’ food-present. In the old days it was not
the custom to carry oil about with oneself in a bottleS; for women
it was the custom to use a kupi?, a small botile of earthenware,
and for men a bamboo receptacle®, these two. Now-a-days people
have introduced the use of bottles; this has become the custom
after the coming of the Sahebs, This tale refers to the time
when the earthenware pot was in use.

At the time the girl was carrying the bundle with taben and
khajari on her head, and the earthenware pot she was carrying
in a string hanging down fom her hand. They were on their
way to the husband's house, i. e. this young man’s home. At
the time the boy was walking in front and the girl after him®.
Once, whilst the girl had gone down into a hollow in the ground,
a bhut suddenly came out from somewhere, in the likeness of
a human being, and commenced walking behmd her. The girl
thought by herself: “This is presumably also a man who is on his
way somewhere.” She did not say anything to him, and he did
not ask her any question. The sun was near the horizon, ahout
two poles upl!? that was the time,

*

9 It is customary to walk one behind the other in Indlan file. When the family
is out, the husband genorslly, but no.t. neccssarily walks behind.

10 When the sun Is near setling, i.e. after hudlif dak lo ber, or after ahout
6 p. m., time is shown by saying, that the sun is one or more poles up. ‘A
pole' is about so high wp as the sun s some fifieen minuies before sunset,
two poles about, but perhaps not quite, hzif an hour beforo sunsét. It might be
noted that the sun is seiting fairly vertically, not like fn our northern latltudes.
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Khange uni kora do cekakote cge benget ruarief dge nelkede
dg, a¢ bahu tayom tayomte mit hore calak kan. Khangeye ten-
goyena. Ado jemgn uni korae tengoyena, temon khange bhut do
uni kuriye or ruarede kana. Khange uni kora do thenga epeika-
teye hir heé¢ gotena. Are ruhef gotkedea, Iiren hor cef iatem
jotetkedea? Nitgelan dal goé utarmea.

Ado bhute menketa, Nui ma ifren hor kane, ar am mam pera
hor kan. Onate am ma lahatem calak kan, nui mam bagiae kan.
Judi amren hore tahentam khan, bam sotokkea? Nelme, ih do
ifiren hor iaten sotok akadegea. Ado or bafkhan in cekayea? Am
do okate com calak kan, do calakme. Nui do in orakten idiye lagat.

Ado onka menkate kora hd mit ti sopoye sap akadea ar nui bhut
hd mit ti sopoye sap akadea. Uni hd onteye ore kana, nui ho
noteye ore kana, Ado un jokhen uni kuri doe hghgketa, Dela
baba, hortenko birtenko, jahde menakpe khan, hijukte dokkanpe,
ar bankhan in dokin cira jomen kana,

Ado un jokhegnge, kathae, toyo do oka sen con afifie calak kan
tahgkana, Adoe uniye hohoket khan, ona ahjomte toyo doe hir
heé gotena, Adoe men gotketa, Cedak, cedak, cedakpe tana tanik
kana?

Ado uni hgr korae men gotketa, Nui kuri dge ih bahu kana,
in orakteh idiyede kama, ndihdr khonlin hijuk kana. Adg nui
ia sala do oka khon coe odok gotente it bahu doe or ruarede
kana.

Khange uni bhute men gotketa, Bana, nui kuri doe ii bahu
kana, ona igte ih dg nui sotokkaten hijuk kana, bah bagiae kana.
Ar nui ja salage alih laha lahate okate cpe calak kan tahékan.
Ado alifie nelkeflin® khan dg, thehga epelkateye fir heé gotena,
ado ihe dhomkaoedin kana. Ar ift bghu sopore sapkateye ore kana.
Adg cak in idi ocoaea? Ado nia kargntegele tana tanik kana.

11 When using threatening language aboui deing something or other to the one
spoken to, it 1s very common to use the inclusive dual form and not the singular.

12 The) word translated ‘stranger’ may mean a relatlve or & friend. The meaning
here seems to be a stranger, bui of the Santal race.
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Then the young man somehow or other happened to look round
and saw a man was coming along walking behind his wife. Then
he stopped; but just as the young man stopped, at the same
moment the bhnt canght hold of the girl and pulled her back-
wards. The young man then ran up to them, brandishing his
stick. “Why did you touch my wite?” he scolded him. “Now
this moment we two!! shall thrash the life out of you entirely.”

“Why, this is my wife,” the bhut said, “and you are a stranger 2,
That is why you are walking on in front and are leaving this one
behind. If she were your wife, would you not follow and look after
her? Look, because she is my wife, I am following and looking
after her. Then, have I not the right to take hold of her, or how?
You go wherever you are going to. 1 am taking her to my house.”

During this talk the young man had taken a firm hold of one
hand, and the bhut had done the same with the other hand of
the girl. The young man was pulling her in one direction, and
the bhut in the other direction. Just at that time the girl called
out: “Come, sirs, wayfarers, forest-dwellers, any one who may
be near here, come and rescue me; else they are tearing me to
pieces and will finish me.’

At that time, people tell, a jackal was on his way somewhere fo seek
food. When the girl called out, the jackal heard it, came running to
the spot at once, and said: “Why, why, why are you at variance ?”

The young man then spoke out: “This girk is my wife; I am
taking her home; we are coming from her parents’ home. This
unspeakable villain came out from who knows where and is
pulling her back.”

“Not at all,” the bhut then said, “this girl is my wife; there-
fore I am taking her along, following after her; I am not leaving
her behind. And this unspeakable villain was walking in front of us
two, who knows whereto; then, when he saw us, he came running up
to us, brandishing his stick, and he is using threats towards me.
He has caught hoid of my wife's hand and is pulling at her. Why
should I let him take her away? This is what we are at Variance for.
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Adg khange toyoe menketa, Hape, alope tana tgnika, bicgrle-
gehon. Adg uni toyoe bujhauketa, mit dge bhut kana mente.
Khange toyo dg kuriye metadea, Ona tire do cefem feweh akata?
Deselt feltama. Adge emadea. Toyo do ona kupi realt sunume
dul gidikatte cukgk do kurigeye emadea. Ado toyoe menketa,
Jahdiege noa cukakreben bolo dareak, inige nui kuri dge hataoyea;
ar gkge bae bglg dareak hor do bae hamea.

Khange bhut dge men gotkefa, Acha besge. De ho, tobe bolok-
talanme.

Ado uni hor kora dge menketa, Cheh bolglena.

Ar uni bhut dg¢ phuc manteye bolg gofena., Adg jemgne bolg
gotiena, tpmongekin kilap esef gotkedea, Are metatkina, Noa cukak
do aloben idia, nonde bare gidikaben,

Ado sari ondegekin bagiatte akin dokin calaoena. Ado pharak
ngk senkate toyokin hoheadete tabenkin emadea.

Ado ene nia katha hh mucafketa,

2. Toyoar tarup rean.

Sedae jokhen, kathae, mittan birre tarup adiye cankelen tahgkana,
metakme gai kada, mergm bhidi, se hor hde jometko tah@kana.
Nonka lekate adi baride cankelen tah&kans, jaih#éege bir bplg akan
seye atkir gotefko tah@ikana. Ina dhara dhariren hor saname bergsty
cabakefkoa, Ar uni goje reak adi lekako upaikefa, menkhan oka
lekate h{ bako dhej dareae kana, Dher hgrko sgnlen khan ma
hamge bako fiame. Ar mif bar hor ona bir senko senlen khan,
mae kutun gotkako kana,

Khange adg ina dhara dhariren hgr jarwakateko ror thikketa,
Ma arhd horbo laiakoa, Nui tarup dgbon sendra gojea, ar bankhan

! It might be mentioned thai leopards kre very common in the foresta of the
country where the Santals live,

2 The proceedings mentioned are as the writer has known such to happen. Some
villages joim together to get rid of a dengerous animal. The proposal to out
down the forest would not, however, bo feasivle ai the present day.
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‘Please wait,” the jackal said, “do not fight one another. Let
us first investigate the case.”” Now the jackal understood that
one was a bhut. So he said to the girl: “What is it you have
there hanging down from your hand? Please, let me have a look
at what you have,” She gave it to him, and the jackal poured
out the oil that was in the kupi and gave the pot back to the
girl. Thereupon the jackal said: “That one of you two who can
enter into this pot, he shall have this girl; the one who cannot
do that, he shall not have her.”

“All right,” the bhut said at once; “now then, get in for us.”

“I shall never get into that,” the young man said.

Then the bhut entered with a swish, and the moment he got
in, they at once closed the month of the pot and shut the bhut
up. And the jackal said to them: “Don’t take this pot along with
you; throw it away here.”

They did so and left it there and went their way. When they
were some distance off, they called the jackal and gave him taben,

So there now, I have finished this story also.

2. THE JACKAL AND THE LEOPARD.

ONCE upon a time in the old days, people tell, a leopard' had
been haunting a forest, that is, he was eating cows and buffaloes,
goats and sheep, and people also. In this way he had become
very ravenous; if anybody went into the forest, he would at
once carry them off. The people in the vicinity, all of them, he
had frightened out of their wits, They planned and tried in-
many ways to kill him, but were utterly widable to manage it.
It many people went in search of him, then, of course, they
did not find him. And if one or two went to the forest, then he,
of course, carried them off at once.

So the people of the neighbourhood came together? angd, after some
discussion, agreed to the following: “Let us inform people that we
are going to kill this leopard, or else, that we shall cut the trees
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noa birgebon mak tandi utara. Ado nonkako solhakefteko dharwyk-
keta, bahma, Nia phalna din hilok noa birbon sendraea, tarupbon
gojea, ar bankhan birgebon mak ujarte nui tarup dgbon laga firea.
Adg sari ina nenda din hilok do udi utar phadko jarwayena.
Ar aema tamakko jarwakefa, arko ruyefs, cef bah se, ona reak
sadete ot ultank leka aikauena. Khange ona sade anjomte uni
tarup doe botorente ona bir khon hir odokente etak birteye ucarok
kan tahgkana. Nonka a¢ monreye hudisana, Noko hor din hilok
ma bako sendrayin, eken teheh motoge the. Acha, tehent din do jaha
dosra birten sa hatarlenge. Adg okareko nhamenteko gojena? Arhd
gapa dgn heékenge. Adg onka men barakateye ucarok kan tahgkana.
Adg ona bir tala talate dg mittan dahar sen akana, ar ona da-
hartege en hilok do bepari chala dangrawanteke calak kan tahg-
kana. Adg jemon nui b botgrte noa bir khone ucarok kan tahg-
kana, temgnge onko bepari hor tuluée fiapam gotena. Khange
adge metatkoa, Ia ho, bepari hgr, mit kathah metape kana. Judi
ihak kathape afhjomletin khan, ar ona kathape doholetin khan,
jaejug habié reak apeak suk hoeyoktapea. Ar bape ahjomtif khan,
ar ona katha bape dohoetii khan, apeak do adi barié¢ harkhet
hoeyoktapea. Ente in ma noa birren raj kanan, badaepe. Tin dhao
in nampea, un dhaoge dangrafi jomkotapea.
Khange adgko metadea, Acha besge, mase ente rorlem cet lekan
katha kantama. Adgle ainjomle nahi jahdtak dole rora.
~% When a day for ar'public function has bean ﬁxed, people are notified as described.
Bomebody iy sent with a branch of the sal-ree (S8horea robusts, Gaertn.) to the
ma‘rkat-placau or similar public places \a:here many people meet, sometimes
with 8 drum. The branch has so many leaves as there are days lett before
the gathering talkes place. This way of notitying may be seen every year in
connexien with the tribal hunts, It might be noted that something sinilar is
used to keep count of the occurrence of family gatherings, especially marriages.
Here a string is sent to every family inviled to be present, with as many knois
tied on each as there are days befdre the celebratlon. The famllies untie one
knot every ovening. When all knots have been removed, the day has arrived.
4 The drums used sre whai the Santals call famak, a ketile-drum made of bon

covered with leather. If 1s used for making nolse and for signalling, also some-
times in comnexion with dances. It i a huntlng and war-drom. It makes a
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down and clear the forest entirely.” After having decided on this
they sent the branch? round with this notice: *“On such and such a
day we are to hunt in this forest. We must kill the leopard, or else
we shall have to cut the forest down to drive this leopard away.”

On the day fixed an immense crowd came together. They
brought a lot of drums together and were drumming, you can
scarcely imagine what a noise; at the din of it it was felt as if
the ground were turning upside down? When the leopard heard
this noise, he was frightened and ran out of this forest to move
over into another. He was thinking by himself: “These people
will not hunt me every day; it is surely only to-day. All right,
to-day I shall take myself off to some other forest, in the meantime.
Then, where will they find me and kill me? To-morrow I shall be
coming back.” Thinking thus he was on his way to another place.

Now a road is running through the middle of that forest, and
that very day traders with their beasts of burden were passing
along that road, and just as the leopard, in fear, was moving out
of the forest, at that moment he ran across the traders, Then
he spoke to them: “I say, you traders, I have one thing to say
to you: if you listen to what I have to say and do as 1 tell you,
there will be no end to the happiness yon will gef. But if you
don't listen to me and will not do as I tell you, you will get
into awful trouble. For know this, I am thie king of this forest>.
So often as I meet you, every time I shall edt your bullocks.”

“All right,” they said to him, “speak then and let ns first hear
what it is you have to say., Only when we have heard that, can
we say anything.”

tremendous nuiyo. When a party like that one here doscribed has 8 number of drums
beaten, it may be heard some five-six kilometres away. It is a terrible din which
leaves no room for anything else.

5 It ia common in Santalt to apeak of le'sopards, and, of course, tigers when such
are there, us buru raj, i. ¢, mountain king. They are lording it and are
subject to none. Sometimes expresstons are used which might scem io Imply
that these ‘kings’ are masters only within certain elrcumseribed spheses, sumothing
ke what the leopard here, hints at.
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Adg unreye menketa, In ho, katha dg noa kana: tehen do ifko
gojen lagat horko jarwa akana. QOte tamakko ruyet kan, Adg sen-
drakate ifiko gojeh lagat. Adg onateh nghfrape kana seh metape
kana, tehefi din noko sendra hor khonpe bafcaolih khan, adi boge
hoekoktapea. Dayakate mage oko bancaokah tabonpe. Nig noako
bosta reak mal do up gidikape, ar inge ona bostare bhorao oko-
kanpe. Ado noko sendra horko parom calaolen khan, rarakaifipe.
‘Katha do nigge.

Ado khange onko bepari horko cepet barayenteko menkefa,
Acha besge, aiks noa katha jaejug tire juge tahentabo ma. Sin
kan hinda kan, hijukale senokale, aika nae barg napae bare hoeyok-
tale ma; dangra s¢ hor alom jomlea.

Adge menkefa, H& ho ente, gne con inh ma laharen laiafpege.
Ado nonkan muhim khonpe bancaolift khan, noa reak cedak gun
bah manaoa? Do, noa dg cirokal napaege tahgntabona. J&h# tingk
hiit hindape hijuk senok, in reak dg alogepe botproka.

Ado onkako kiria barayen Kkhan, kathae, miftah bosta reak
malko up gidikafa, ado ona bostare uni tagrupko bole ocokedeteko
tol esetkedea, ar chala dangrareko ladekedea. Ar dahgrako laga-
ketkote ona bir khon doko paromkedea. Ar onko sendra phad
h§ bako ﬁam dareadete apan apin akoak orakkoteko ruar ca-
laoena.

Adg un jokhenko lmae kana, banima, Ona bir khon dole pargm
gsguketmete etak birbon tiok akafa. Ar onko am sesendrako hgko
rugr caba barayena, mit hor gan hg bgnukkoa.

Adg khange tarupe menketa, Tobe khan ma nendege rarakan-
tabonpe. Adp kharige bhagteko rara lede hamlede uni tarup doe
ror gotketa, Nit mape bahcaokadin, jom adopeah. Dangra hgh
jomkotapea, ar ape hgn jompegea. Onka adge borg ocoketkoa.

& There are stories about people going for certain purposes belng thought secure
against attacke from animals. One of thls kind will be translated bhelow.
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Then the leopard said: “I say, you good people, it is this:
to-day people have come together to kill me. Listen, they are
beating the drums: they are huunting and want to kill me.
Therefore I implore you, or rather I tell you, if you to-day
rescue me from these hunting people, it will be a very good
thing for yon. Please show kindness and hide and save me.
Throw out the goods you have in one of these bags, and then
put me into that bag and hide me, When these hunting people
have passed away, you may let me out. That is all.”

The traders then took counsel together and said: “All right,
but understand this: this agreement shall remain between us for
ever and always. By day and by night we the traders shall go
and come, mind you, ne accident or injury shall happen to us.
Do not eat our bullocks or our men.”

“Yes, gurely,” he replied, “that is just what I told you before-
hand. And if you save me from such a danger, why should I not
show my gratitude for it? Be sure, this shall be kept unbroken
for all ages between us. Let it be the darkest possible night
when you go and come; do not be afraid of me® at all.”

When they had sworn in this way, they threw the goods out
of a bag and let the leopard enter into it and tied, him well up,
whereupon they loaded him on a pack-bullock, drove the bullocks
along and brought the leopard past the forest. The army of
hunters, thus, were not able to find him, so théy returned home,
every one fo his own house.

After this they spoke to the leopard saying: ‘““We have now
brought you past that forest and have reached another, and
those who were hunting for you have also‘all returned home;
there is not a single one left.”

“Then let me out here,” the leopard said. No sooner had they let
him out and set him free than the leopard said: “Now you have
saved me, to be sure; I shall eat you in return. I shall eat your
bullocks, and you also I shall eat.” In this way he frightoned them,
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Adg onko horko menkefa, Acha besge, jomlegeam. Hape tobe
khan noa reakbon bicar ocolege. Judi onko bikcar horko hukumle
khan, jomlem bare, onate jihdn hat ad dg banuktalea.

Ado tgrupe menketa, Acha besge. Okge thenpe bicgr ocoea?
Delabo idibonpe.

Ado inakore hor ma bako felok kan. Ado matkom dareko figl
fhamketa. Adoko menkefa, Acha, delabo ona darebo bicar ocoyes.
Ado kathae, ona dare then calacenteko metae kana, Ia dare,
bicarkatalem. Nui tarup doko goje kan tahgkana, ado unrele
baticaokedete hd ban? Ar nit dge metale kana, Jom adopegean.
Pahil dge menkefa, Nia muhim khonpe bancaolih khan de, ghoh
jompea:; ar nit doe metale kana, Jompegeaﬂ Ado dese bhala
noage bicarkatalem.

Khange dareye men gotkefa, Jomreye jompea. Ape manwa
jat do adipe kharapgea. Dare umulre hgpe durupa, ar dare hpe
maKaka, ar rehet hépe makaka, onafe khatigeye jompegea.

Khange tarupe menketfa, Ote con bicaren, jompegean.

Ado onko horko menketa, Hape, ar bar thenbo bicar ocolege.
Adg onde hd nonkage hukum hoelen khan, jomlem bare.

Adg tarupe menketa, Acha besge, delabon ayurbonpe.

Adg mittan darhake nel namketa. Adgko menketa, Delabon
ona darha dakbon bicar ocoyea. Adg onde senkateko metae kana,
Ia darha, bicarkatalem. Nui tarup doko goje kan tahgkana, un-
reye metaflea, Noa muhim khonpe bahcaolih khan dg, ghof jompea.
Adgle bancackedete hd ban? Adge metale kana, Jom adopean.
- Ado dese bhala bicarkatalem.

7 The Bassia latifolla, Roxb.,, a lorge and very common tree, in Sentali called
matkom. Here a Hindi name iz used, the one commonly used in offlcinl docu-
ments. The flowers which fall down ('luring the early hours at blossoming time
{the commencement ol the hot season) are collocted and dried and wsed for sundry
purpeses, 28 Ifpod for men and catile, and fo distil liquor from. Tho fruii is
enten, ande«the kernel 1s used for pressing ofl, I 18 a most useful tree.
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“Very well,” they said, “you will eat us surely. But wait then,
we must first get somebody to judge in this matter. If the
judges pass such an order, please eat us, we shall take no
shelter then.”

“All right,” the leopard said. “With whom are you going to
seek judgement? Come, take us all there.”

No one was to be seen there in the vicinity. Then they saw a
mahua’ tree and said: “Well, let us ask that tree8 to judge.”
Whereupon they went to that tree and said to it: “Look here,
you tree, judge in our case. They were trying to kill this leopard.
Then we saved him, don’t you see? But now he says to us:
I shall eat you in return. At first he said: If you save me from
this damger, I shall never eat yon. And now he says to us: I
shall eat you surely; so now, please, judge this matter of ours.”

“He shall certainly eat yon,” the tree said at once. “You
human beings are very wicked. You sit in the shadow af a tree,
and a tree you also use the axe on, and the roots also you use
the axe on. Therefore he shall surely eat you.”

“Listen,” the leopard said, “listen, there judgement was passed.
1 shall eat you.”

“Wait,” the traders said, “let us hear jndgement from two
more. If there also the same order is passed, please eat us.”

“All right,” the leopard said, “come along, lead us on.”

They next caught sight of a water-pool and said: “Come, let
ug ask that water-pool to judge.” So they went there and said
to the water-pool: “Listen, you water-pool, judge in our case.
They were frying to kill this leopard. At that fime he said to us:
If you save me from this danger, I shall surely not eat you.
Then we saved him, don’t you see? But he says to us: I shall
eat you in return. So now please judge our case.”

8 It might be noted that trees and other objects may be gquoted by Santals as
witnesses, or rather, appealed to.



16 Santal Folk Tales

Adg darhae menketa, Jomreye jompea. Ape manwa jat do
adipe kharapgea. Nglpe, i do hii hgpe hGh kana, ar ié hgpe
gbukaf kana, onate khatigeye jompegea.

Adg tgrupe megnketa Ote coh, bar then ma bicgren. Jom-
pegeah,

Adg un khange onko bepari hor doko lukuf lukudok kana,
Menetako, Durre! nahik khatigeye jombongea. Arhgko meneta,
Acha, jahéinakge hoyoktabon, mit thenbo bicgr ocolege.

Adg tarupe menkefa, Acha besge, dela idibonpe.

Adg calak calakte miftan toyoko nel tiokkedea. Adgko menketa,
Acha, delabo uni toyobo bicar ocolege. Adg judi uni hj nonka-
geye hukumae khan, cetbo menkea? Nonka hudiskate bebhorsa-
kateko calak kana. Adg tiok Agkkede khanko hghgoadea, E ho,
hape tehgolenme, miftan bicarkatalem.

Khangeye tengoyena; adge kuliketkoa, Masg laipe, cetpe bicar
ocok lagat. Onkae kuliyetkoa, ar mgldhd sene benhget rakapako
kan dg, sanamge aditet bapuri¢ métihiko helok kan.

Ado botor botorteko rorkefa, Nui tarup doko goje kan tahg-
kana, adg unreye metatlea, D¢ nia muhim khon bancaokafpe. Judi
nia dhaope bahcaolih khan, hinda hutg hijuk senok tisre hg ohoh
jompea. Nonka kirigkate bosta reak mal gidikatte nuigele bhorao
okokedea. Onko ser}dra horke ruaren khan dg bosta khonle rara-
kadea, arle metadea, Ma nit do sgnjohime. Ado khangeye metale
kana, Uh! nit mape banhcaokidih, jom adopegeaf. Adg de bhala,
noage bicarkatalem. Bahcaokedete h§ ban? Arhy alegeye jomle
lagat. -Ningkgea kathatale do. ‘

Khange toyo dg tarufie kulikedea, Cele ho, katha do onka leka
kana s¢ cet leka? Baikhanem menkea, ITh do mif katha gan
? Santals, after a cull of nature, always wash themselvea using the left hand,

which for this reason must not be ysed for anything in connexion with food,
saluting, handing anything to others, and so on. The left hand Is, on this
account, often called ié tl, the excrement hend. It might be noted that the
8antal ojhas {medicine-men) use their lett hand when applying medicine externelly,
probably ‘to have the rlght hand undeflled, although the reason given Iz that
the right hand is not propiiious for such work,




Stories about Jackals 17

“He shall certainly eat you,” the water-pool said. “You human
beings are very wicked. See, me you drink, and me you also use
for washing yourself? when you have gone to stool. Therefore
he shall surely eat you.”

“Listen,” the leopard said, “listen, at two places judgement has
been passed. I shall eat you.”

From then the traders were trembling with fear saying: “Alas, ina
moment he will surely eat vs."” Again they said: " Very well, whatever
will be our fate, we shall first hear judgement at one place more.”

“All right,” the leopard said, “come, take us along.”

As they were walking along, they caught sight of a jackal and
said: “Well then, come let us ask the jackal to judge. If he
also passes him such an order, what can we say?" Thinking so
and quite without hope, they walked ocn. When they came near to
him, they called out to him: “Hey you there, wait, stop a moment,
there iz a matter we want you to judge for us.”

The jackal stopped and asked them: “Please then, tell what is it
you want to have passed judgement on?” As he asked them this
and looked up into their faces, he saw that ail of them were looking
utterly downcast.

Speaking in fear and trembling they said: “This leopard, —
they were trying to kill him; then he said to us: Do save me
from this danger. If you save me this time, at night and in
darkness, when you come and go, I shall not eat you, no, never
at all. After he had sworn in this way, we threw away the goods
we had in a bag, put him in.and hid him, When the hunters had
returned home, we released him, and let him out of the bag and
said to him: Please now go your way. THen he says to us:
Ho, now you have saved me; I shall eat you in return, surely.
Do, please, pass judgement in this case for us. We saved him
also, don't you see? Now he is on the point of eating us. That
is all there is to our case.”

Then the jackal asked the leopard: “I say, sir, is the case like
that or how? Otherwise you might say: He did not ask me one

2 — Inst. f. gaml. kulturforskning. *
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hy bae kulilidita. Onatenr kuliyetmea. Ma laime se, katha do
enka kangea?

Adp uni tarupe menketa, Bana, katha do enka kangea,

Adg noko hore kuliyefkoa, Henda baba, oko ma okogepe laiyet
kan, adp onage thg bah bujhauettapea, Cef lekape okoledea?
Udukafipe, it matten hellege, tobe nahi thik doh bicgra.

Adpko metae kana, Bostarele bhorac okoledea.

Arhg tgrupe kuli gofkedea, Sgri ho, bostareko bhoraoletmea?

Adge menketa, H§ sarige.

Adg onko hgre metako kana, Mase uduKafipe, cet lekaledeape.
Onako jotoge udukanhpe.

Khange mit hor dge bujhau thik gotkefteye men gotketa, Dela
hijukmefi okolemge. Khange uni tarup do bostareye bglgyen
khan, uni hor do khub lekae tpl uridkedea, are menkefa, Nikde
nonkale ckoledea ar {angrarele lade agn akadea.

Adg toyoe menketa, Acha besge. Hape, bes gkodéte ari bandhih
hellege. Ado un jokhen uniye bujhau ngkket hgre isarat gotadea.
Khange uni hor do maran utar dhiri hare phareye dipil agn got-
kette pekkalte bohokregeye gidi gotadea. Adg joto horte tihko
tinkedea do, ekkalteko tin goé utarkedesa.

Khange toye do onko hgre metatkoa, Nelketape ? If iate bankhan
nui nimukharami hor doe jomkepegea. Adg unakpe dayawade
reak gun do okortae? Ih alo khan huteé khatigeye jomkepegea.

Ado unreko menketa, HE baba, boge Cando lekam heden,
bankhan sgri utargeye jomkelegea, ona reak digdhadg baft kana.

Adg noa katha hbé cabayena.



Stories about Jackals 19

single word. Therefore I am asking you. Please say, is the
case like that?”

“Quite so,” the leopard answered, “the case is exactly like that.”

Then the jackal asked the traders: “I say, sirs, you mention
hiding; now that is what I do not quite understand in what yon
tell. In which way did you hide him? Show it to me. I must
see it with my own eyes, then only I shall be able to judge
properly.”

“We put him into a bag and hid him,” they replied.

Again he asked the leopard: “Is that so, sir? Did they put
you into a bag?”

“Yes,” he replied, “that is what they did.”

Then he said to the traders: “Please show me how you treated
him. Show me all of it.”

One of the men suddenly saw what he was driving at and
said: “Come here, let mc hide you.” When the leopard had
entered into the bag, the man tied him up as tightly as he could,
and said: “Look here, in this way we hid him and brought him
along, loaded on a bullock.”

“Very well then,” the jackal said, “let me first have a good
look and note everything carefully.” At the same time he made
a sign to the man who had understood what he was driving
at, and this man at once fetched a huge stone. carrying it on
his head, and straight away threw it at his head. Thereupon
all of them started stoning the leopard and stoned him to death
then and there.

The jackal then said to the traders: “Do you see? I helped '
you, otherwise this ungrateful person would have eaten you.
Why, where was his gratitude that you had shown him so much
kindness? If I had not been here, hg would certainly have eaten you.”

“Yes, sir,” the traders said, “it was fortunate you came like
Chando, otherwise he would surely indeed have eaten us; there
is no doubt about that.” '

So this story is also .ended.
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8. Toyoreak khisa,

Miftah hor akin apa henkin tapamlena. Adg haramge bas
darelena, ota ocoyenae., Adg bhala uni dgo kora hor ar nui dg
haram hor, kora tulué dg cake dareka? Adg bae darelente haram
do bicar ocoe lagat hore lai barawatkoa. Adgko metadea, Acha,
ma sgn laha hatarokme, uni kora lai hataraeme, jemgn jahate
aloe calak. Ma n#hilt ale dole calak kana. Adg enka menkate
uni doko kol laha gotkadea.

Adg orakre senkate uni haram dg hopontet korae metae kana,
Ia ya phalna, lgiam kanan jihdtem sen boteékoka, alom calaka,
One holam ota akadin, ona galmarac ocoko lagat hor ih rak
akawatkoa. Nitgeko hijuk lagat, onateh lai lahawam kana.

Adeo unre korae menketaz, Henda baba, alah apa hgnlan tapam-
ena, adg cedak méré hor then dom lalisketa? Onko ma nahak
alangeko jomlana. Alan eskarte dg huteé ghglan jutlea?

Ado harame menketfa, Oko badae, jutkok con ban con. Adi
fitem kurudadihte agi baridem otakidina, ona tergn méré hor then
don lalisketa, ar bankhan huteé¢ cak in lalisa? Ado jage méord
hor nisapre hoyok kan, onalan akjomlege,

Ado korae mgnketa, Iz ba, ih mit kathan metam kana, anjom-
tikme barg. In do bartih dos akafa: holanak edre ma teheh dg
kusii dal dalehme. Onate dg cef hd ohoit metama ar bah dal
rugrmea. Enteri bujketa, hola do begbujkate am janamdata hor m

! The introduction to this story Is an example of how the Sanial folktales may
be told, and the rdie they may play in the life of the people.

2 The proceedings hore. described are a good example of how the village council
is appealed to and called together. The complainant goes to the village head-
man, who sends his godet or messenger to call the village people. The couneil
13 a kind of court of arbitration. .

3 ‘Sp and so', in Santall ph aln a, means that the name of the person in question Is used.

4+ ‘To eat one’ Is & very common oxprossion about dolng anything in excess,
taking too much, and so on. It is very frequentiy used about destruction supposed
to e cauded by bongas or wiiches. Here the meaning ls, that the village council
will ine and otherwise make these two pay more. than they can afford.
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3. THE ASTUTENESS OF THE JACEAL!

Two men, father and son, had been fighting with each other,
and the old man did not get the better of it, he was thrown down
and pressed against the ground. No wonder, the one was a young
man and the other an old man, how should he be able to get
the better of it with a young man? As it went this way with
him, the old man told the village people of it, to get them to
judge in the matter. They told him: “Very well, you go home
in the meantime and tell the boy, so that he does not go anywhere,
We are coming presently.” With these words they sent him home
in advanceZ?,

When he reached home, the old man spoke to the boy: “I say,
so and se?, I tell you — yon might go somewhere, — don't go.
That which happened yesterday when you threw me down, — 1
have appealed to the village people and asked them to talk the
matter over, They are coming just now; therefore I am telling
you this beforehand.”

Then the young man said: “Look here, father, we two, father
and son, had a fight; why should you complain to the village
council? They will presently devour? both of us. ‘Should we not
be able to settle this matter between ourselves, we two alone?”

“Who knows,” the old man said, “whethsr that would do
or not. You showed an awful anger and pressed me fo the
ground something terrible; therefore I have complained to the
village people; otherwise, why should I complain? Whatever
it may come to in the estimation of the Five, that we shall pay
heed to."

“I say, governor,” the young man replied, “I have one word
to say to you; please listen to me. I am most at fault; in return
for yesterday’s anger please give me to-day a beating to your
heart’'s content. I shall not say a word to you and I shall not
strike back, because I have understood that yesterday I very
wickedly laid hands o youw, who have given me life; that is my
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jotet gotkefmea, noa do inak bhul kemi kana. Ado enka rgr

sfiotege haramak jangae sapkedeteye nghdradea are mgnketa, Baba,

ikakafime, adi utar ih dos akata.

Ado harame dayayenteye menketa, Beta, nehdrenteyem ikgkam
kanafi, Ar ifi metam kana, adg tisre hd nonka haram hor se
budhi hor sgonge do alope thgka ar alope dabaokoa. Ente onko
do ako lagat dgo bako rora, ape hgponko lagitge. Ar ape hopenko
do agu pichu bape bujhaute haram hor se bug¢hi hor dope dabao
gotetkoa arpe kérgo gofetkoa. Ado tehefi khon onkan colon do
bagime, Ado mdré hor in rak akawatkoa, ado khatige néhikko
hijuka. Ado un jokhen am do orak bhitri khonge alom odokoka,
hghoam khan do gon do gonkom, menkhan alom odokoka. Ar
jdhanakko kulime khan, cef hd alom lagiakoa. Adg enkae sikhau
barakadea, adgkin thir barayena.

Adg ing mit ghari khange atoren hor dgko heé jarwayena, adg
besge durup tengone metatkoa. Durup jarwa barayenako. Adoko
kupuli barayena, Cele ho, jotgbon hgé cabayena sg ban?

Adgko menketa, Hg, jotobon jarwa thik barayena cele. Ado
dese bhala nui phalna haram kuliyetabonpe cetko lagate doat
delawathona. Ado uni khon or babon ham!le hotgte dg, oka lekabon
katha oco dareaka? Adg uni haramko kulikedea, Degse baba, am
phalna, cetko lagatem dela jarwakeflea? Ma duk suk dg laialeme.

Ado uni hapame menkefa, Ong eon, baba mdra hor, ih ma enanre
con joto kathan lai caba akawatpe, ingkoge cele katha dp.

Khange onkoko menketa, Kora do okare menaea?

Adge metatkoa, Orakrege menaed, gne enanpe men gotadifite
okate h§ bah sen gco akawadea, Ado ma apege hghgaepe.

5 Also among the Santals it is very common that a person appealing to the mercy
and kindness of somebody catches hold of this one’s feet, and does not let go
until he has got what he wanis,

4 §. e. the village council.

7 The whole showa the loose and fres manner of getting along. Anyone who feels
enough Interesied may take the lead, always provided thai he acts in accordance

with the sense of the whole COMpPANY.
8 He addresses the councll as ‘fether': they represent soclety.
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wrongdoing.” As he spoke thus he caught hold of the old man’s
feet® and implored him. ‘“Father,” he said, “forgive me, I have
sinned very much.”

The old man felt pity and said: “Sen, you have asked for
mercy, s¢ I forgive you. But I tell you this, never at all quarrel
in such a way with an old man or an old woman, and don't
illtreat them. Because they do not act for themselves, it is you
children they are acting for. And as you children do not under-
stand the ins and oufs of things, you illtreat the old people, your
parents, and bear them down. Quit such behavicur from to-day.
Now I have appealed to the FiveS, and they will be sure to come
presently. But when they are here, don’t youn come out from the
house; when they call out tc you, answer them, but don't come
out. And if they ask you any question, do not tell them anything."”
In this way he instructed him, whereupon they did not say any-
thing more.

A short while afterwards the village people came together, and
the old man very politely asked them to sit down. They found
geats and then asked one another: “Well, how is it, have we
come all of us or how?"”

“Yes,” they said, “we have all come together all right. Well
then, please ask this so and so® old man for us for what purpose he
has called on us and asked us to come?. If we do pot hear from him
what it really is, how should we be able to take the matter up?”
So they asked the old man: “Well then, sir, you so and so, for
what purpose is it that you have called us together? Please tell
us what is the matter.” '

The old man replied: “Well look, respectedh Five, a shert while
ago this morning I have told you all and everything; that is
what there is to it.” ,

“Where is the boy?” the people asked.

“He is at home,” he replied; "in accordance with what you
told me this morning, I have not let him go away.anywhere.
Please, you call him.”,
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Adgko hghgoae kana, Khange gonh dge gonetkogea, ado odok
tho bae odokoK kana. Pe pon dhaoko hghoketre hd, jonomge bae
odoklena. Ado haramgeko metadea, Ale hohote do bae odokok
kana. Ma am bare hohoaeme,.

Ado uni harame boloyena, ado cetko cokin galmarao baraket.
Adg odokkate mgré hore metako kana, Ia baba mgré hor, cef
bape galmarao? En kathae onako do jotolift jutketa. Ma nia dhao
dg ruarjonpe; arhg judiye onkakefa menkhan, unre do bantet-
gebon bagiaea, ekkaltebon sap dhumbgk utarea. Ma nig dhao
dgbon ikakaea.

Ado unre moré hor toyo reak khisgko rgrketa. Ona dg¢ nonka
kana:

Miftah toyo andia hfe randi akan tahgkana ar miftan toyo
eiiga hde randi akan tahgkana. Adp unkin randi randikinge
mit din do atinh atintekin hapamena. Ade khangekin akinena.
Ado unrekin galmaraojen kana, Nit ma alangelan haram bughiyena.
Adg hapen cekalekate gidra dolan asulkoa? Adg budi balan kha-
taole khan, alan hd cekate balan asulok?

Ado unre, kathae, uni andia toyo dge ror gotketa, Uh! cekate
hale balan gsuloka? In then do barg bhari se barg gadi budi
menaktina, unakre hd balan asuloka? Albot janiélan gsuiokgea.
Acha, am dg tinak hudi menaktama?

Khange uni efiga toyo doe menketa, In do tingk bah menaktin?
Ina arak sit tunkite mit tunki budi menaktina.

Ado kathae, inakin galmarao jokhenge tarupteko se tarup tulpé
dokin napam gofena. Khange, kathae, uni tgrup doe ror gofketa,
Hég, tehen doh nam akatbena. Khange, kathae, unkin de urié hgpon
lekakin dupai dupgiyena. Arhd uni angia do dhertgfgeye dupai-

% The basket here mentioned, in Sanisti tunkl, is a small basket with a com-
paratively narrow mouth, used especially by women for collecling pot-herbs in.
The Santals make very extenslve use of wild vegotables, leaves, &ec. to propare
thelr curry.

10 The urpid is & small bird which pluys a réle in giving omens in certain eircum-
stances, : -
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So they called him, and he answered them, but out he did not
come. They called him three or four times; still he did not come
out at all. So they said to the old man: “It is of no use, he will not
come out at our calling him. Please you call him.”

The old man then entered the house, and they had some talk
together. When he came out, the old man said to the Five: “I
say, respected Five, what is there to talk about? What I spoke
to you about this morning, we have settled between us; so this
time please go back home. If he should another time attempt the
same, then we shall not let him off; we shall catch him at once
and bring him to his bearings. Well, this time we shall leave
him alone.”

Then the Five mentioned the astuteness of the jackal. The
story is as follows:

A male jackal had becomme a widower, and a female jackal had
also become a widow. Then it happencd one day that these two,
the widow and the widower, met whilst they were out seeking
food, and they became a pair. Thereupon they were talking
together: “Now we two have become husband and wife. How
ghall we in future be able to support our children? If we two do
not use our wits, how should we also be able to support our-
selves?"” \

Then, they tell, the male jackal said: “Ho, how should not we
be able to support ourselves? I have myselt wit, twelve cartloads or
twelve carriages full, with so much shonld we two not be able to
support ourselves® We shall likely be able to support ourselves,
I suppose. Well, how much wit have you?”

“I,” the she-jackal replied, *how much should I have? If you
measure by the basket? used for gathering pot-herbs in, I have
one basketful of wit.” .

Whilst they were talking together, they suddenly met a leopard.
“Yes,” he said, “to-day I have found you two.” And those two
were trembling like youngs of the urié bird'0. The male jackal
was especially afraid .and trembling, his hind-quarters were
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yena, lindhi de bhukué¢ bhukudéentaea, ar ropr hd thgrte at utaren-
takina, gkkaltekin keklesef utarena.

Adg kathae, uni tarupgeye ror sadeketa. Metatkinae, Cetben
galmaraojon kan tahgkana?

Khange uni andia do kanta sudha rghorentaete bae ror dareata.
Ado uni ehgageye ror gotketa, I# mama sasur, nui dg tin aneé
cge ror. Noalih galmaracjon kan tahgkana, glifiren do mdré goten
hopon menakkotalina. Adg din hilok onagelih jhograk kana.
Ado onko gidragelin rgpeé¢ kana. Ih doh meneta, Peahh hataokoa,
am dg bareage; ente i doh nunu bara akatkoa. Ar aé dge
menefa, Ihge pea do, am do bareagelah emama. Nonka dingelih
jhograka. Ar teheh hd onagelih ropor kan jokhenge néKdbon
hapamen. Adg mama sasur, bhagebon nhapamena; dela am bare
hatih ofokakotalifime.

Ado ona katha ahjomte uni tarup do adiye raskayena. Mone
mgneteye menkefa, Ho, khub n#hak in besoka. Nikin barea ar
enko hgpen mdrg goten, khub nahak in jom bika. Ado onkae
hudis barakef khan dge men gotkefa, Acha besge, okare menakko-
tabena? Delabon idifiben, hatihkakotabenan.

Ado uni engae menkefa, Delalifi idimea, hana bhugalkre me-
nakkotaliha. - -

Khangekin laha gofentekin gyur idikedea. Adg bhagte ona
bhugakkin tiokketa. Uni andia do hare phareye bolo gotena are
gampatao gofena. Ar uni ehga dg dugr thengeye durup akana.

1 ANl Santals when living in the same village or having anything to do with one
another will, if they are not related, construct nn artifical relationship with each
other. They wsay it /s especially o aveid having to use the proper names In
adressing people, Very likely they feel the necesslty of belonging to one large
family in their daily life. It is their way of visualizing soclety. They wlill also
enter into the same kind of artificial relationship with others, non-Santals, when
living In more or less close contact with them. Probably the supposed necessity
for themselves makes them jmagine that also the animals of the forest feel it
the same way. The relailonship generally mentioned in the folkiales as existing
between knimala of different kinds is that between a person and his mother’s
brother or sister, in Santall mamo bhagng. Such relatives are always treating
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quivering, and out of fear they both lost the power of speech;
they became utterly numbed with fright.

Then the leopard spoke and said to them: “What were you
two talking together?"

Even the throat of the he-jackal had become dry, so he could
not utter a word; the she-jackal then said: “I say, uncle!!, who
knows how long a time it will take him here to speak. We were
talking. about this: we have five young ones, and we are every
day quarrelling over them, who of us is to have them. I say:
I shall take three, you fake two, because I have suckled them.
And he himself says: I take the three, and to you we shall give
two. In this way we quarrel every day. To-day also we were
having words on this subject, and just at that moment we met
with you. Well, uncle, it was fortunate we met. Come along, yon
please divide our young cnes between us.”

‘When the leopard heard this, he became very glad. He was
saying to himself: “Ho, I shall do exceedingly well presently; these
two and those five young ones — I shall presently be well
satisfied.” Thinking this he said: “All right then, where have you
got them? Come along, take meo there; I shall divide them for you.”

“Come along,” the she-jackal said, “we shall tike you there.
We have them in that cave over there.” .

The two jackals went in front and led the leopard along.
Fortunately the jackals reached the cave; the he-jackal hnrriedly
entered and rolled over like dead, and the she-jackal was sitting
at the door, the leopard also sitting near by. As a long time

each other with the greatest respect; anything unsoemly between them would
be punished with great severity, in certain cases outcasting from Santal society.
Acecording to Santal standards, such peqpls cannot Intermarry. As l¢ only netural,
the bigger, and consequently more dangerous animal 1s represented as the
maternal uncle and the weaker one as the nephew, bhggna. The she-jackal
here addresses the leopard as her maternal uncle-father-in-law. The Sentals are
always very exact in their relationship appeliations, having a veryiarge number
of such. .



28 Santal Folk Tales

Ar uni tarup h{ ina phedregeye durup akana. Adg ¢her habié
hoeyen khan, eniga dge hohg sadekefa, Okor, tinrem gguyetkoa?
Tin habi¢lih durupkoka?

Adg bhitri khonge uni andia doe ror gotkefa, Bogeteko hamal
kana, eskarte banh idi dareako kana. Dela hijukme, bana hortelan
idi hotkoa.

Ado engae ror gotkefa, Ote, mama sgsur, hamal igte eskarte
do bae ggu dareako kana. Bolglengen, ina do bana horte hare
pharelin heo odok gotkoa.

Adg tarupe menketa, Acha besge, ma hako pako agn hotkoben.
Ado mone mgnegte uni tarup doe menjon kana, Bolok jokhen
nahak ekkalteh ger godea, bankhan nahak bana horkin belg adok
kana. Adg uni toyo enga hde budi gofketa. Bolgk jokhen do
paclateye bolok kana, linghigeye lahakeftaea. Adg un jokhen uni
tarup doe ror gotketa, Qe oe, oe ki?

Khange toyo engae men gotketa, Oh, mama sgsurke pand
dekhabo.

Khange ene ini hge boloyen dpe bolg gusauena. Khange tarup
dge hohgketa, Okor? Tinreben aguyetkoa?

Ado uni engageye men ruaradea, IJa mama sgsur, glintegelif
hatinketkoa. 'In do peae emadiha, a¢ dg bareae hataokefkina.
Onate balin idiyetkaa,

Khange uni terup do adi baride edreyena. Menkefae, Lahare
huteé nonkan badaele khan, nunrege bana hgr in jomkekina, Adg
bhugaktekin bgloyen khan, cet ih cekaea? Ar noa bhugakre ih
ma bah sahop kan, ar bankhan mitge bolokateh ger godkekina.
Ado bhugakkoe rahor barakefa, on baraketkinae. Ado oka lekate
hd bae at dareatkin khan dge calao dorokena.

Adp baba mdrd hor, mase bujtabonpe, nukin toyo sikketbonakin.
Pghil d¢ abo mgré hor thenkin laiketa. Adg ona katha anjom-
12 The leopard is here introduced as speaking a low kind of Bengali. Especially

the 1ackn1 is often made to spesk elther Bengall or Hindl. Here it {8 only this
remark and its answer which is in a forelgn language.
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passed without their hearing anything, the she-jackal called out:
“What's the matter? when are you bringing them? How long
are we to sit here?”

The he-jackal then answered from inside: “They are so very
heavy, I am not able to carry them out alone. Come, then we
shall help each other to take them out.”

“You heard, uncle,” the she-jackal said, “they are so heavy,
he is unable to bring them out alone, Let me get in first, then
we shall help each other and carry them out in 2 moment.”

“All right,” the leopard replied, “be quick and bring them then.”
Bnt in his mind the leopard was saying to himself: “When she
is entering, I shall at once bite her; otherwise both of them will
enter and be lost to me.” The she-jackal also nsed her wits;
when she entered, she did it moving backwards, she let her
hind-quarters get in first. Then the leopard called out: “Was,
was, was ist das!2?”

The she-jackal then said: “Oh, ich winsche nur dem Oheim
Achtung zun zeigen.”

In this way she also got in and out of the way, whereupon
the Jeopard called out: “What is the matter? When are you
bringing them?" .

“0O uncle,” the she-jackal answered him., “we have divided
them ourselves; he gave me three, and he hjmself took two.
Therefore we are not taking them out.”

The leopard now became awfully angry and said: “If I had
known anything like this beforehand, I should have eaten both
those at once. As they have entered this hole, what can I do?
I am too big to get into this hole, else I should enter this instant
and bite and kill them.” He used his claws on the hole, he hissed
at them; but as he could not in any way get at them, he had
to go away.

Now, respected Five, please see how these two treatgd us just
like the jackals did the leopard’s. First they complained to us,
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katebon menketa, Khubbon dandomkina. Ado ngkdebon jarwayen
khan dg unkin toyo leka kathakin mitketa. Adg okorbon dhej dare-
ata® Niggeko metalta, bahma, Sat siyaler budi, candboltegeko ekrea.
Ado ngkd canghboite bakin epe lipukkefbona? Mase bhala uni
tarup leka cetbon cekaea? Ina mit tunki buditege un maran dus-
man geger janwarkin bhagaokedea.

Ado skin haram budhikin galmaracjoh kana. Engae meneta,
Am dg barp gadi budi do nahakgem laia. Okor jojaolentama?
Nahakge hutenem jom ocokelana. Thak budi aloh odokle khan
do kbhatigeye jomkelangea. Ado ifhaX budi iate bana hor ih
baclaoketlana. _

Adg nukin apa hon hd nih#k onka lekakin galmarsojona.

Ar noa kathate abo h§ mittan nomonabon cefjon kana. Menako,
banma, Aimairen jhin debon herel kana. Jhin j&h& sengem or,
ontgge sadom dgko acuroka. Sg jahi sentege sui paromok, enka-
tege sutagm hé pargmoK kana. Se aimai do dhertgt dundhibon
metako kana. Adg mase bujpe, joto aimai do bako dundhia. Mif
bar do bickom herel khon h§ uparge budi menaktakoa. Herel
hgpon borgnko latar ocok kangea. QOkge men sikte ma herel hopon
do lenga ti senreko dohgyefkoa. Ar nia miften bujhaupe se,
tandire tahgkan bhergem menefa, Inak cas. Orakrem aderketf
khan ma gimgiak cij hoeyentae. Am mam seta baragen, Tinrebo
legh-ako kana, un utgr jom doko hamefa. Tobe abo h§ onkage.

13 The story is nearly ended and someone of the, village council makea the application.

4 Here the end comes, or, it may be, an addition.

5 The Santal writer gives vent to some opinions of his own, a side-application
which did not interest the village council. The position of women among the
Santals iz thecretically low, see the Introductory remarks to the stories about
women, below. De facte the Santal wamen have a fairly good and strong position.

16 Especially the last proverb la very oommonly heard when a man is told to
consult his wife about any matier. He iz naturally the lord and sbsolute ruler.

17 Before eating the Santals will always wash their hands. They do not use EPOONS
or forks 'or knlves, but only their right hend, in all cases when the food is
not quite liquld. Then they sat with a ‘spoon’ mede of a leaf.
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the village council, and when we had heard the case, we said
we should fine them heavily. But see, as soon as we came together,
they just like the jackals found something and agreed on that.
Then how could we manage? This is what people say: The wit of
seven jackals — they take people in by their tail. Did not these
two now take usg in by their tail? Like that leopard, what shall we
do? By the help of that one small basketful of wit those two
got the better of such a big dangerous biting animal.

Now those two, husband and wife, were talking together't. The
she-jackal said: “It is to no purpose your talking about twelve
cartloads of wit. Why, what did it help you? For nothing you
would have let us both be eaten. If I had not brought my wit out,
he would certainly have eaten us both. By my wit I saved us both.”

And these two, father and son, will also now talk together in

the same way.

This story has something to teach also us!S. People say: We
men are the women's bridle. To whichever side you pull the
bridle, to that side the horse will turn. Or, the way the needle
goes that way also the thread follows!6., Or, we men mostly call
the women silly. Be sure, all women are not silly. A few of
themn have intelligence superior even to that of men. The men
are rather worsted. In accordance with what some say they put
the men to the left. And keep this one thing in mind: As long
as the crops are in the fleld, you say ‘my crop’. As soon as
you take it into the house, it becomes the woman’s goods, You
become like a dog. When you call them, then only they get
their food. It is just the same with us. When the women pour
out water for us'’, then only we get food. Am I then not right

The Santali writer rather overdoes the thing. It might be remarked thut u
woman, who gives birth {o girle only, is sometimes safd to be a mother of dogs.

These personal remarks of the Santalf writer have been retained, because
they show how a story told reacts on the minds of the people. A folliale very
frequently gives rise to disaussions or preachings of a similar kind.
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Tinre dakko tahabon kana, un utar jom dgbo Aameta, Adg kajege
babon seta baragena? Adgo amak tahentam khan, am sana ieka
bam jomkea? Adg okorbon dareak kana? Adg ona igte gimai hd
alope nihit utarkoa. Adgm adom aimai do hergl khon bgrtige
bud menaktakoa.

Ma nui toyo reak kahni bujhaujohpe. Aimai reak budte bana
hore rukhigketkina, bankhan huten bana hgre jom dorokkekina.

Ado nia kghni don mucatketa.

4, Toyo bicar,

Sedaere miftan raje tahgkana, ar uniren mit goted kora gidrai
tahgkantaea. Khange uni gidrai hara ar bud akelen kKhan, mit
din do a¢ apate galmaraoae kana, Ia beta, jdha hilok inih goélen
khan dg, am dgo maran hgr tulué¢ bare hirlakme; maran hor tulué
hirlak do bogegea.

Adg tinak din tayomte con apat hde godena. Ado uni kora
do aée hirlak lagif haprak hore ham barayetkoa. Ado khange
ona takre miftan raj palkiteko gok aguyede kan tahgkanre khen
leka mittan toyo lenga pahta khon jojom pahtate onko lahareye
hir paromena. Raj uni toyoye nglkede khan, aéak palki khon arge
gofente uni toyo seé samankate bogeteye salam salamketa, jemon
oka kami lagite cal#k kan, ona jemon purauktae ma; ona fintum-
teye salam gotadea.

Adg khange uni kora do uni raj reak dosa mucat dhabié tan
mane helkedea. Ar aéak monereyc menkefa, Dhorage nui toyo
do jani¢ maran hudgren kanae, onatege raj hd raje salamadea.

I Up to not very many years ago the most common way of travelling wae to go in
a palanguin. The most ordinary form is a box with a curved roof and one
opening on each alde, which can be shut by sliding panels. 1t 1s Just long enough
for & grown-up person to lie down In, end high snough to sit in without bending;
it Is carried by generally four persons, two In front and two behind, by the
help of two poles, fixed one {n front and the other behind. The carriers, often
of a ceriain Hindu caste, generally make use of a kind of sing-song to regulate
the stopping, as they carry the palanguin along. .
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in saying we are like the dogs? If it remained yours, could you
not eat at your pleasure? But when are we able to do so?
Therefore, do not utterly despise the women: Some women have
more intelligence than men.

Understand the story of this jackal. The woman's wit rescued
both of them; otherwise, he would have eaten both of them,
what could they have done?

8o I have finished this story.

4, JACKAL JUDGEMENT.

In the old days there was a king, who had one only son. When
that child had grown up and reached the age of sense and dis-
cretion, his father one day talked to him saying: “I say, my son,
when, some day, I am dead, then find refuge and protection with
some big man; it is good to seek protection with such.”

Some time afterwards the father died, and the boy commenced
to look for great people to seek protection. At that time it so
happened, whilst they were carrying a king along in a palanquin?,
that a jackal accidentally ran across the road in front of them,
from the left to the right side2. When the king saw the jackal,
he at once got out of his palanquin, turned toewards the jackal
and saluted again and again, in order that .the. business he was
out on might prosper and be accomplished. This was why he
saluted him.

The boy was looking intertly at the king, what he was doing,
until it was all finished; then he said to himself: “Surely, this
jackal must likely be one in high authority; therefore, even the
king? saluted him.” Having come to this conclusion, the boy

2 It a jackal crosses the road as doscribdd, i Is considered a bad omen. If c. g.
thls happens when they are going to arrange some of the prefiminaries of a
marriage, they will return, and may even give the whole up.

3 What 18 here called a king, muat not be taken as something necassarlly very
grand. Any landlord is cajled a raj, i e.a king.

3 — Inst. 1. saml. kulturforskning. #
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Ona nitante uni kora do raje salamadea, ar uni toyogeye pahja-
kedea. Ar pahja pahjate miftan bhugakreye panja aderkedea.
Ar uni kora h§ ona bhugak thengeye durupena. Ar uni toyoren
enga hopon sanamge ona bhugglireko tahgkana.

Ar barsih pe mihde horhoketko khan, enga hopon kaumgu
bogeteko garjaoketa. Ar hopon mdéyite ehga andiakin nitkefa,
Ma jahid lekatelan bidakaea. Ado nitkette miftan gaikin emadea.
Ado uni gai reak gun do nonka tahékantaea, jihdnakgem koeye,
onageye .ula toda. Uni gaikin emadea, arkin metadea, Ma nui
gailih emam kana, idijonme; ar j#hdnakge jaruram, onage
koeyeme,

Ar uni kora do uni gaigeye idikedea. Calak calakte miftan
bande tiokkefa, ar rengedkedete ondege gai hd dake aniiadea ar
aé hfe datauniyena, Ar thari batiko pahil doe koekedea; inakate
jol pan hde koekedea. Inako jom barakate adoe koekedea caole,
dgl, buluh sunum ar jotg jarur jinis cefko aé jom sanakedea,
ona dg¢ jotoce koekedea.

Ona takre menkhan mittan maejin dakteye senlen tahékana.
Ar uni maejin do etohgp khon tan mane nenel kan tah&kana.
Sanam onakoe hel mucatketkin Khan, hako pako orakte ruar
senente adren jiwietef jotg sombate lpiadea. Are metadea, Do
calakme, jiha lekate' ere aguyem bare uni gai do.

Khan uni jawdetet do hako pake hir sen gotente uni korae
metadea, Ia ho, pera hor, alom calaka nitok dg, ente tala
birregem nindgka n#haX, ar bir hd adi bagahi akana. Dela

4 In Santali efiga hon means ‘mother and son’, the expression herc used efhga
hopon, lit. ‘motherr child® means the whole family, husband included, It is
Just mentioned here, as it might point towarda a former state of matrlarchata,
It should, however, be noted that other traces are not found among the Santais,
but much which points the other way., The whole Santal society s founded on
the superiority of man over woman. )

5 The climate makes it most desirahle, not o say necessary, to have sufficlent
water, also for bathing purposes, more especially during the hot sesson. Teo store
water, excavations are made, the 'holes’ being square or rectangular in shape.
The earth Is thrown up on the sides, the embankrnents belng planted with trees,
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saluted the king and followed after the jackal. He kept on follo-
wing him, until he saw him enter a cave, whereupon the boy
himself sat down near the entrance. The whole family? of the
jackal was in that cave.

When the boy had remained watching them for two or three
days, the mother and the young ones commenced to howl and
cry, and out of compassicn with their young ones the jackals,
father and mother, determined that, somehow or other, they would
send him off. And having determined this, they gave him a cow,
and this cow had such a quality: whatever you might ask her
for, that she wonld bring forth out of her mouth. They gave
him this cow and said: “See, we are giving you this cow; take
her along with you, and whatever you need, ask her for that.”

The boy then took the cow with him. As he was walking along,
he came to a tankS and as he felt hungry, he gave the cow to
drink and he himself also cleaned his teeth. First he asked the
cow for a brass plate and cup; thereupon he asked her for light
refreshments, and having eaten this, he asked her for rice, beans,
salt, oil and ail other things; whatever he wanted to eat, all that
he asked her for.

Just at that time a woman had gone down to the water, and
she had from the very flrst been looking intently on. When she
had seen it all, she hurried back home and tpld her hushand
everything and said to him: “Do go, under some pretext or other,
bring that cow here.”

Her husband then at once ran as guickly as he could and said
to the boy: “I say, my friend, don't start now; you will in that
case be in the middle of the forest by midnight; the forest is
also much infested with wild animals. Come back and turn in

especially palm-trces, as the leaves of thess do not fall down and rot in the
water. Such ig the ‘tank’ found where the couniry is flal. The aize varles
very much, some may be small, others may he large, up to an sbre or even
more. A very common ajze in the Santsl country is somcthing lke a fifih to
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rugrme ale thenge, gitié théii hdle emama nahdk. Adge rugr
agukedea.

Ar ayupen khane metadea, Ma gai dg gora dnarre tglkaeme,
ar am dg noa pindate hijukme. Adi noa disom dgo botorgea.

Ado sarige gai do gora duarreye tolkadea, ar aé do pindareye
gitiéena. Ar adi ghari emanteak galmaraoteye bodhao akadea. Ar
ona tayom adi &t dudrumkedete khube jgpitketa. Ona takre uni
hor do uni gsi rara agukedete aéren gaiko fuluée aderkadea
gorare, ar a¢ren gai tiak odokkedete gndeye tglkadea.

Khan adgp angayen khan, uni kora do gaiye nhelkedea, adren
doe ban kan, Adge meneta, Henda ho, cedak ggi dom bodo-
ladiha ?

Ado uni hore ror rngradea, Okor ban, okaren bgdol akawatme?
Amge com tol akade. Bejde ift do amren gai lagif ih rQngQJOIE
kan! IAren bam nelefkotiha mif gora gai?

Arhd uni korae ror rmar gotadea, Mit gora man heletkotamge,
ar onko ma bah kgeyefme:; gken ih do ifiren ih ham Kana.

Khange adg onka onkate kapharigukin sardiketa. Khange adg
‘ona atoren horko metatkina, Aloben kaphariguka. Bana hgrge
hor jarwajonben, gkgeko abenren gaiko nel akatko. Ar uni kora
hiko metadea, Am hg uni gai okarem fiam akadea, onko hor bare
agukom. Adgko nendakefa. Ar uni kora do toyo thene senena,
ar adak sanam duke laiafkina,

Ar nenda din seteren khan, uni kora dop toyoe agukedea;
banarge ehga andiskin heéena. Ar uni dosari¢ do khub mota
mota raj horkoe hgnijkefkoa, ar jotg bor takae ematkoa, jemgn
a¢ seCge sanam horko ror. Khange ade sglisko durupena.

an eigth of an acre. The tanks are generally individual undertakings, but are some.

times given over to public use. SBome people wlsh, in such a way, to make

themselves a pame to be remembercd, or to do something merltorious. Where

the country Is hilly, the wuter-stornga is very offen effected by damming up a

sloping depression In the ground. The natural depression is onlarged, the

excavated earth belng thrown across the ‘valley’, to form an embankment. Thia

kind ls tess expemsive and ls very common in the Santal country. It i_s called
a band, which means an embankment. The Santali text has band here.
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with us; we shall give you a place to sleep in.” In this way he
brought him back and to his house.

When night fell, he said to the boy: “Please tie your cow at
the entrance of the cattle-shed, and you come up here to this
verandah. It is a dangerous country here.”

The boy then tied his cow at the entrance of the cattle-shed
and himself lay down in the verandah. Talking to him for a long
time about this that and the other, the man put the bey at his
ease. Some time afterwards, the boy felt very drowsy and fell
fast asleep. At that time the man untied the cow ané put her
into the cattle-shed together with his own cows; thereupon he led a
cow of his own out and tied her where the boy’s cow had been.

When it became morning, the young man saw that it was not
his cow that was there, and said: “Look here, why have you
exchanged cows for me?”

“Why, not at all,” the man replied, “where have I made any
exchange for you? You yourself have tied your cow here. I am,
of course, awfully hungry for your cow, don't you think? Don't
you see my cows, one cattle-shed full?”

“To be sure,” the boy replied, “I see your caitle-shed full; but
I am not asking you for those. I want only my oewn cow.”

In this way they quarrelled violently, so the people of the
village said to them: “Don’t quarrel. Both of you calt people
together who have seen your cows.” And to the boy they said:
“You also bring those people from whom you have got this cow.”
Thereupon they fixed a time, and the boy went to the jackal
and told him all his trouble. .

When the day fixed came, the boy brought the jackal; they
came both of them, the he- and the she-jackal. The other party
brought big big people, landlords? and such, and all of them he
gave money, to make them all speak up for himself. So they
sat down to arbitrate.

6 Preparatory to eating. A twig of the sal tree i used as a tooth-briish.
7 In Santali ‘kings’, see p. 88 note 8.
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Adg khange uni toyo andiai ehopkeftakoa, Ia ho bhala, glifi
bana horge haram budhi reak bicgr pahiltaliftpe. Bhala bana hor
miftegelih jom hiiyefa, ar tah§ hd miftegelifi tahenkana. Cekate
it do mit dhaogen ifefa ar enga do pe dhao?

Khange tho okoe hé cet hd bako rgr rnar dareata. Adg khange
engako kulikedea, Cekate am do pe dhaoem ifefa ar andia do
mit dhaoge?

Khange adg toyo engae laiako kana, bafma, Qkoe bedhgoromko
bicara, onkoren sat gustire paraoka ona bar dhao reak ié dg, ar
mit dhaoak i¢ dg andian juriatae kana,

Khange ona katha anjomte bikcarko dgko thar bhasaoena, ar
mone mensteko menwana, Ere nihakbon rorlere ma toyo ié abore
paraoka. Onate ere bako ror dareata. Khange okoe orakreye gitiélen
tahgkan, uni hor do rajko metadea, Okare gai pal do menaka?

Khane laiatkoa, Phalna tandireko atifefkoa.

Metadeako, Nonde agu ocokom.

Aguketkoako. Khangeko metatkina toyotekin haram budhi, Ma
endekhan abenben em azkawade gai ma hel oromeben.

Khange toyo andia dg unak gai talare boloyente uni gai bachao
totkedeteye tiak odonkedea ar korae jimgwadetaea. Khan onko
hikcarko doko thakente apan apin orakteko ruar barayena. Ar
toyo h§ akinak dandertekin ruar calaoena. Ar uni kora h adge
calao idiyena oka seé adak disom menalka.

Mucatena.

b, Toyoar hor kora rean,.

Sedae jokhen, kathae miftan hore tah&kana, ar miftan kora
hopone tahdkantaea, ar uni gidra do hudifigeye tahgkanre, engattet
dge godena. Khange uni gidra dge tuarena, apattet doe rgndiyena.
Khange uni hgr dg adi bhabnareye paracena: kgmiae, sgye daka

! Thls and the following story aro the same as the preceding one, which is taken
down by the woman mentioned at the end of the story. The language ls thut
of a woman in some places. No.s [ and & are both taken down by Szgram
Murmu, but at different times, and from differend people,
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The he-jackal commenced: “I say, please first decide a case
between us two, husband and wife. Both of us eat and drink
together, and we stay together. How is it that I go to siool
once daily and she thrice?”

No one of them could answer anything to this. Then they
asked the she-jackal: “How is it that you go to steol thrice and
your husband only once?"

Then the she-jackal said to them: “On those who pass unrigh-
teous judgements, to their seventh generation the twice passed
stools will fall; that of the third time I match with that of my
husband’s.”

When the judges heard this, they were terror-struck and were
saying to themselves: “If we now speak falsely, the jackal's
stools will fall on us.” Therefore they did not dare to speak
taisely. The landlords then said to the man in whose house the
boy had passed the night: “Where is your herd of cows?”

“They are grazing them on such and such a plain,” he told them.

“Let them be brought here,” they ordered him.

When they had been brought, they said to the two jackals:
“Now then, ses which cow you have given to the boy.”

The he-jackal then ran in among all those cows, found the
cow, led her ont and gave her over to the boy. The arbitrators
were amazed and went home, each one to his own house. The
two jackals also returned to their cave, and the young man
thereupon went away to where his own country was.

That is the end.
(Told by Sankhi Hfsdak wife of Lothro Murmu, lats of Mohulpahari.)

5. THE JACKAL AND THE SANTAL!

In the old times, people tell, there once was a man, who had
a son. Whilst the child was still quite young, his mother died;
the child became motherless and the father a widowsr. Great
trouble befell him: should he do his ordinary work, or should
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utuia, seye gupia, se gidrai jotonea? Nonka adi moskil kamireye
paracena, Khange bhabnateye osokena.

Mit din do aé hopon gidrai metae kana, Ia bagbu, in hih gujukge
cen cet con, ente ban jut monreh aikauneta. Iz babu, ih metam
kana, judih godlen khan dg, latn hor se naprak hor then barg
am do gutikme, s¢ onkan hor then barg am do gitiéme.

Ona tayom khange sari uni apat hor hde goéena. Khange uni
gidra dge tugren khan doe awa tapayena. Adp kakattekoko idikedete
onko thene hara juanena, ar sanam tij bostn sg tij durib dg onko-
geko idi samtaokeftaea, ar joto tij duribko hatao cabakettaea, ar
gndege jotp maraoentaea,

Are juanen khan dgko metae kana, Iz babu, orakre hg§ cet
jomak banuktabona. D¢ bankhan am dg gutiktabonme, Kkisdrle
siriama.

Adg uni kora do cet hd bae rorleta, hape akangeye tah&yena.
Ado mone moneteye bujhau barajon kana, adg gne apate metade
tahgkan, ona kathae disg fiamketa, Adg dosar hilok khange onko
kakatteko then khon hde odokena, ado aé mongreye menketa, Jahie
naprak hor thengeft gutika. Onka menkateye odok calak kana.

Ado tin sangin cge sen akan tahgkan; khange mittah raj do
palkire ¢ahar daharteko gok aguyede kane fielkefkoa. Adge menketa,
Cele bhalako gok aguyede kana? Khange adoe kuliketkoa, Henda
ho, celepe gok akadea?

Adoko metadea, Rajle gok akadea. Enka menkatege onko dgko
pargmena.

Adg uni korae menkefa, Nui kangeae latu hor dg, tgbe tgronko
gok akadea® Qkge tora nui thengen tahena; jahdrege nuiye calak,
ontege ih hoh calaka. Adg onka menkate sari unigeye pahjakedea,
onko tayom tayomteye calak kana.

2 When a man dies and his children are not big enough to look after themselves,
the brothers of the deceased are the natural gaardians and take charge. The
younger brothers — =z0 here — most commonly act; a possible cause for this
may be Yhe relationship often found between a man and his hili, i. e. eldsr
brother's wife, ’



Stories about Jackals 41

he prepare food, should he herd his cattle, or should he nurse
his child? In this way, he had fallen into the greatest difficulties,
and he wasted away from sorrow and grief.

One day he said to his child: “Listen to me, my boy, I also
am very likely going to die, I am feeling very unwell. Listen,
my boy, I tell you this: if I should die, take service with big or
important people, or pass the night with such people.”

Some time after this the father also really died, and as the

boy became an orphan, he became destitute. His uncle’s family?
then took him to themselves, and he grew up and reached man-
hood whilst with them. These people collected and took away
all his property and all his goods and took possession of all he
had, and there, with them, it was all utterly lost.
. When he had grown into manhood, they said to him: “Loock
here, my boy, we have absolutely nothing to eat in the house.
So you take service with somebody; we shall look out for a
master for you.”

The young man did not say a word, he remained silent and
was thinking it over in his mind. Then he remembered what
his father had said to him, and the next day he left the family
of hiz uncle, saying to himself: “I shall take service with some
big people.” With this in his mind he was walking along.

When he had walked some distance, who kpows how far it
was, he caught sight of some people who were carrying a king
in a palanquin along the road towards him. He said to himself:
I wonder whom they are carrying along. When they met, he
asked them: “I say, whom are you carrying?”

“We are carrying the king,” they replied, and as they said
this, they passed.

“Thig is likely a big man,” the boy said; “therefore they are
carrying him. I shall not wait a moment, T shall stay with him.
Wherever he goes, there I shall also go.” Having said this, he really
commenced to follow him; he walked along behind those people.
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Adog tin sangifh coe panja idiketko, khange adg onko gogoltko
laharege mittan toyo andia dpoe parom gofena. Khange uni raj
do uni toyoe nhelkede khan, gogokko se kaharko dpe metatkoa,
Mas¢ mit ghari dohg hdgenpe. Khange sariko dohgkedea; adg
uni raj do palki se khurkhuri khone odokente uni toyo andigi
dobokadea.

Ado ona dobok figlte uni kora do mong mongteye menjon kana,
Ayo! nuige marah hor menkatef panja aguyede kana, arh$ nui
dg uni toyoe dobokae kana. Tobe nui khon do unigeye marana,
ona terone dobpkadea. Aé khon hugdifigeye tahen khan, hutgn
ohoe doboklea. Onakoe buj baraketteye menketa, Ban, in do latu
hor in panjayea. Adp onka menkate sari uni toyo andiageye
pahjakedea.

Khange bhai, panhjae panjakedea se, jahf man tihde pafijakedea.
Ar uni toyo do ghari hg ghariye hengef ruarefa, ar sg uni hor
do bangeye bagiae kana. Khange oka then do uni toyo doe dar
fdga, khange uni kora hge dar idia; are nel atkedea megnkhan
ampa ompoe nir calaka. Khange uni toyo dee bujhauketa, Nui
hor do cef con in tniué galmarao menaktaea. Khangeye tangikedea,
adge metae kana, Henda beta, okatem calaka? Enan khon ik
heletmea, in tayom tayomtem hijuk kana.

Ado uni korae menketa, Am thenge, baban calak kana; gnienh
badaeyeta dharti mofore do am kangeam malik do. Am thenge
in do gutin tahena; ente hudin hudin in tahdkanre in ayo doe godena,
unre iA baba dee metadifa, Ia bgbu, in ban hilok dg hapen am
do latu hor se maran hor then bare gutikme ar onkan hgr then
bare gitiéme. Onate, baba, ih do amgen pahja aguyefmea am then
tahena mente.

Ado uni toyoe menkefa, Cekate am dom badaekidiha ifh donh
marangea mente?

3 Seo p. 33, note 2.
4+ Kahay is the name of a Hindu low-casie man, one of whoso occupations ia to
be a palanquin-bearer. .
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When he had followed afier them for some distance, a male
jackal snddenly passed the road in front of the carriers3. As
soon as the king saw the jackal, he spoke f{o the carriers or
palanguin-bearers4: “Put me down a moment.” They put him
down, and the king got out of the palanquin or litter and bowed
deeply to the jackal.

‘When the young man saw that bow, he said to himself: “Oh
motherS, thinking that this one was the big man, I have been
following him, and now he himself bows to the jackal. It must
bhe because this one is bigger than the other thai he bowed to
him. If the jackal was of less importance than himself, he would
surely not bow to him.,” Having reached this conclusion he said:
“No, I shall fellow the big one.” And, having said this, he started
following the jackal.

If you believe it or not, he followed him; wherever he went,
he followed after him. The jackal again and again looked back-
wards, but the man would net leave him alone. When the jackal
here and there tried to run a litfle, the young man also ran
along, and if he lost sight of him anywhere, he ran hurriedly
here and there to find him. At last the jackal understood that
the man had likely something he wanted to talk fo him about.
He therefore waited for him and spoke to him: “I say, my son,
where are you going? I have seen you for a long while, you
are coming after me.” '

“I am coming to you, father,” the boy answered, “because I
know, that in the whole world you are the master. 1 want to
stay with you as your servant; when I was very young, my
mother died, and then my father said to me: “Listen, my boy,
some day in future when I am no more, seek service with big
or important people, and pass the night with such people. There-
fore, father, I have been following you, in order te stay with
you.”

“How ¢id you know me,” the jackal asked him, “that I am
the big one?” .
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Ado unreye menketa, Ih do ngtege maran hor then gutika
mente orak khon ifi odok hijuk kan tahgkana. Adg unreh helkedea
miftait raj do khurkhuriteko gok idiyede kan. Adg unreh menketa,
Nuni kangeae cele latu hor do. Ade onka menkate ifi do uni
thenge gutika mente unigeh panja gguyede kan tahgkana. Ado
un jokhenge am do uni laharem parom gotena; adg am nelte
uni raj do khurkhuri khon éirgoyente ame ¢ebokatmea, are menketa,
I1i khon do nuigeye marana. Adg ona ahjomkate in do monren
bujhauketa, tobe dharti motore do unigeye marana mente. Onka
bujhaukate ih do amgen panja aguketmea am thenge guti tahena
mente.

Adg uni toyo andiai megnketa, Henda bacha, it ma cas bas ho
banuktin, cefren kami ocomea? Ia bacha, ma ruarjonme, ih do
guti chon dohg darelema.

Ado uni kora do cef hd bae menlefa. Khange uni toyo doe
calapena. Khange uni kora hde pahja idikedegea. Khange uni
toyo do miftan danderreye bgolpyena. Khange uni kora hd ona
dander duoar then senkateye durupena, adg ondege adi habide
durup akangea. Ar uni toyo do ghari gharigeye bengetae bengetae
kangeae. Adg adi habide durupen khan, ehiga toyo dee menketa,
Nui hor do cef lagit nonde doe durup akana? Enan khone durup
akan do. Se alan godlan lagifgeye durup akana, se amge cetem
men akawadea? |

Adg andiai menkefa, Oko badae, ban badae kana.

Adge metadea, Cekate endekhan am doe pafja agu akaimea?

Ado unreye menketa, Hg uni tuleé thora thuri do katha
menaka. .

Adge menkefa, Cef katha kana? Ma laianme,

Adg unreye menketa, Nui dge tugr gidra kana, adg alan thenge
guti tahena menteye pahja agu akadifia. Menefae, bahma, Dharti
maotore toyegeko maraha, toyo khon do celege bako marana, Onate

5 A very common exclamation fo show surprise; if the most common Santall word
for mothér, go, or only the emphatic particle ge f3 added, it is also used to
indlcate pity and pain.
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“T was coming from home,” the boy replied, “in this direction,
to seek service with some big person; then I caught sight of a
king, whom they were carrying in a litter. Then I said to myself:
This one is likely fo be a big man. Thinking this, I was following
after him, to take service with him. Just then you passed across
the road in front of him, and, seeing ycu, the king came down
from his litter and bowed to you and said: This one is bigger
than myself. Hearing this, I understood that this one then is
the biggest in the whole world. With this in my mind, I have
been following you to be with you as your servant.”

“Look her, my son,” the jackal said, “I have no cultivation or
farm-work® of any kind, so how can I let you work at anything ?
I say, my son, please return home. I am unable to keep you
as my servani.”

The boy did not say a word, and the jackal went away. Then
the boy again followed after the jackal, until the jackal entered
a cave. The boy then went and sat down at the entrance of that
cave, and there he remained sitting until late. The jackal again
and again looked out at him, and as he remained sitting there
until late, the she-jackal said: ‘““What is this man sitting here
for? He has been sitting here for a long while. Or perhaps he
is sitting here to try to kill us, or has he said anything to you?”

“Who knows,” the he-jackal said, “I don’t know.”

“How iz it then,” she asked, “that he has followed you here?"”

“Well,” he replied, "I have something, a very little, to do
with him.”

“What is it?” the she-jackal asked, “please tell me.”

Then the jackal said: “He is an orphan bo'y and has followed
me here to take service with us two, He says: In the whole
world the jackals are the biggest; absolutely no one is bigger
% It might be noted that other work than farm-work seems o he oulside of

possibilities. The Santals were formerly in the hablt of working at whatever

they could; cven now there 18 no innate objection against any work; but under

Hindu Influence the Santulf are becoming something lke an agriculiural caste;
they feel this to be thelr naturgl and desirable occupation.
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uni do. marah hor thenge gutike menette ii doe pahja agu a-
kadifa,

Ado engae menketa, Cekateye badaekefa dhartire do toyogeko
marana mente do?

Ado andiai menkefa, Oka disomren raj con palkiteko gok
idiyede tah@kana, unre i1 do onko lahareh paromena, ar raj do
ine helkidih khan do, onko palki gogoltkoe metatkoa, Mase mit
ghari degholinpe. Adoko dghgkedete palki khone odckente ifie
dobokadina. Un jokhen nui gidra do onko tayom taygmteye
hijuk kan tahgkena, unige maran hgp bujhaukate ar uni thenge
gutika menteye menjon kan tah8kana. Ado uni raj do ihe
dobgkadine helkede khan dee menketa, Raj khon do tobe nuigeye
marana, tobe terone dobo¥adea, ar baiikhan dg huteé ohoe doboKlea ;
tobe khan it do nui thengen gutika. Ado onka menkate onde
khonge nui bapuri¢ gidra dge panja ggu akadina, Horre mit dhao
doh galmaraoadea, en kathae, Babu, ifi do cas bas hd bagnuktina;
cefren kami ocomete in dg gutin doghgmea? Ma jahdie kisar bare
nelkom. Ado unre cef hd bae ror ruaradifia. Khangeh bagiadea,
ar hir adea mente adi dt in darketa, menkhan nui do rukhi pafijae
panjakidifte ngkde alan orak habide pahja ggukidiha. Adg de
bhala nui gidra do adi as monkateye heden dg, ade ceflan metaea,
cet kamirelan dohoyea, se cetflah metaea?

Khange toyo enga do ona kathae afhjom purgukettae khan doe
odokenteye kuliyede kana, Henda babu, cef menkate nui dom
pafija agu akadea, se cef lagafem heé akana?

Adge menketa, Aben thenge gutilta menten heé akana.

Adge metadea, Alifi then do kami bagnukan, ceflin kami ocomea?

Adge menkefa, Jihanakgeben kami ocof, onageh kamia.

7 Note the avolding of using any kind of name.

8 Lota is a brass cup, wide at the h(;ttom, with 8 narrow neck amnd falrly broad
brim. It is & very common brass vessel of univerasl use for liquids, especially
water for washing purposes. It is not originally a Santal household utensit.
1t is manufactured by Hindus. Within certain limits, the form varies considerably.

2 It is always an object with them to make sure tkat a gifi is voluntary.
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than the jackal. He is seeking service with some big people,
therefore he has followed me here.”

“How did he know,” the she-jackal said, “that the jackals are
the biggest in the world?"

The he-jackal then answered: “They were carrying the king
of some country or other along in a palanguin; at that time I
happened to cross the road in front of them, and when the King
saw me, he said to the palanquin-bearers that they should put him
down for a moment. They put him down, and he got out of the
palanquin and bowed to me. At that time this boy was coming
after them, because he had understood that he was the big man,
and he intended to take service with him. When he saw that the
king bowed to me, he said: Then this one is, of course, bigger
than the king; therefore he bowed to him, otherwise he would
certainly not have howed; therefore I shall take service with
this one. With this in his mind, this poor child has followed
me right here. Whilst coming, I spoke to him once, saying
to him these very words: “My boy, I have no cultivation or
farm-work of any kind, so what kind of work can I give you,
to keep you as my servant? Please find some one else to
be your employer! At that time he did not answer a single
word. Then I leff him, and to put him off my tracks I came
running very fast; but this boy tracked me everywhere all
along and followed me, as you see, right here to our house.
Well, this boy has come with great expectations, what shall we
two say to him? in what kind of work can we keep him, or what
shall we say to him?”

When the she-jackal had heard all this to the end, she went
out and asked the boy: “Look here, boy, for what purpose have
you followed this one” here, or what have you come for?”

“To you I have come to be in your service,” he replied.

“There is no work to be had with us,” she said, “what can
we let you do?P"

“Whatever you give me to do,” he replied, “that I shall do.”
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Adge metadea, Ma calakme, alih then do kamige bgnuKan.

Enka menkate uni toyo ehga orakteye boloyena se ona dander-
teye boloyena, adg enre hg uni kopa dg gndegeye durup akangea,
bae beret kana. Adg dher dhgbi¢ hoeyen khan, unkin toyo dg
bana horkin menkefa, Nui gidra do jahdnak balah emae khan
do ohge uthaulena. Ma jihanaklan emaea. Adg miftah gaiye
tahgkantakina; adokin menketfa, Ma nui ggigelan em daporaea.

Ado sari uni gaikin uduk¥adea arkin metadea, Ma babu, nui
gailin emam kana, idijohme, Guti dg¢ balin dghgyefmea, arlih
laiam kana, nui gairege jotgak menaka, jegem khoje, onageye
emama, metakme, thari bati, lota, taben khajari, mithai, kicrié¢ khan-
duak, caole, buluii sunum, mesgla, se jotoakgeye emama, Arhg
jom hii barakate metaeme, ma backam mente, adge baekatama.

Adg onkakin metade khan, uni do adi raskakateye beref goten-
teye menketa, Acha baba, khusiteben emah kan khan dof hataoea.

Adgkin menketa, Khusitegelih emam kana.

Khange adg uni gaiye laga aguyede kana. Ado hijuk hijukte
belayen khan dg, dak tetanede kana ar rengedede kana. Adge
menketa, Okare ban dak ih ram? Bhala nui gaiyin koe gelakea,
sari se¢ naseye emgka mente. Ado khange dadiye nel hamketa;
adg ona daqi-thene calacen khan dg, mitten maejiu dak lo gndegeye
hedena. Ado un jokhgnge uni kora do gaiye metae kana, Degn
ayo, thari bati ar jol pan emahme. Khange uni maejiu dg tan
mane henel kana. Ado sari thari ar bagtiye emadea ar jol pan,
noako jotoge moca khone ulag odokadea. Arh§ jom barakateye
metadea, Ma ayo, baekakme. Ado sgri ona thari ar bati dge
utkefa,

10 Addressing as 'mother’ shows honour and respect and endearment. The term
is frequently used to females with whom no relationship {s established, even to
girls very much younger than oncuelf. It may be that this has come in from
the Bengalis. Some of the Santal religious =ects that have shown themselves
sporadically slnce about 1874 have adopied this form of addressing all females.
Our way of addressing children might be compared.
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“Please go,” she said, “there is no work to be had with us.”

Having said this the she-jackal entered the house, or rather,
she entered the cave. 8till the boy remained sitting there; he
did not get up. When a long time had passed, the jackals, both
of them, said: “If we do not give this child something, he will
surely not move from here. Let us give him something.” Now
they had a cow, so they said: “Let us give him this cow and
have done with him."”
' Thereupon they showed him that cow and said to him: “Well,
my boy, we are giving you this cow; take her along with you.
We cannot keep you as a servant, but we tell you this, every-
thing is to be found in this cow; whatever you ask her for, she
will give you, that is to say, brass plates and cups and lotas8,
taben and khajari, sweets, clothes, rice, salt, oil, spices, in
short, everything. Again when you have had your foed and drink,
tell her to put it away for you; and she will do so.”

When they had said this to him, he got up very glad and
happy and said: *“Very well, father, since you are giving me
this with pleasure® I shall take her.”

“We give her to you with pleasure,” they both said.

Thereupon he started driving the cow away. As he was going
along and it became late in the afternoon, he felt thirsty and
hungry, and said: “Wherever shall I find water? I wonder, 1
might try to ask this cow whether she really will give or not."
He thereupon caught sight of a water-pool; when he went down
to that, a woman came there to fetch water. Just at that moment
the boy said to the cow: “Please, mother!®, give me a plate
and a cup and some light refreshments.” The woman was looking
on, all she could, and, in very truth, the cow gave him a plate
and a cup and some light refreshments; all this she brought out
of her mouth. When he had eaten, he again said to her: “Please,
mother, put it away.” And then, in very truth, she swallowed
the plate and the cup.

4 — Inst. I. saml. kulturforskomg.
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Adg enkae nellede khange uni maejiu do dake lokefte hare
phare orakte senente adren herel noako joto kathae laiadea are
metadea, Masg uni gai dg jaha lekatelan ereyegea. Khange seri
phorpundikin joraoketa uni gai ereye lagif. Khange uni herel
hor dg hare phare calaoente uni korae sen tiokkedea; adge metadea,
Den babu, cun thamakur emokme, jomletamgealan. Ar nui gai do
okatem idiyea?

Adge menketa, Hana phalna atote.

Arhée metadea, Oka khonem aguyede kana?

Hana phalna ato khon.

Arhge kuliyede kana, Henda bgbum kirifi aguyede kana sg
orakren gai kangetamae?

Adoe menketa, Orakrenge; ondeye tahékana, adoh ggu ruarede
kana.

Adg henda babu, nui gai dem akrihkea?

Adge menketa, Ban, nui gai do ohon akrinlea.

Khange ade uni hore menkefa, Henda babu, tehefige nahak
opak dom tioga se ghom tioklea ?

Adge menketa, Tehen do ghon tiok darelea, gapa do nahak in
tioggea ayup sumunkote dg, ar bankhan mean do nahak adiren
tioga. ‘

Ado babu, tehen dg okarem gitida?

Adoe menkefa, Jahiirege ayubok, ondegen gitida.

Adge metadea, Pera jahan noakore menakkotama?

Adge menketa, Pera do banukkotifia.

Adge metudea, Is babu, tobe khan do dela ale thenge tehen
do giti¢ angakme; jom BG hdle emama ar nui gai lagit jom hdle
emama, cedak ente eskargen nheletmetefr metam kana.

L1 The Santal way of using tobacco is gs follows; a bit of a tobacco leaf and sume
unslaked musscl Hme is put in the hollow of the hand end thoroughly mixed
hy grinding the stuff with the thumb or the end of a stick. A small pinch of
the powder is then thrown into the mouth and chewed, the siuff being ultimately
spat out. People meeting each other, strangors or not, will stop up and ask
for tobacco, the one asking being quite prepardd to give. It really means an
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When the woman had seen all this, she drew water, hiirried
back home and told her husbang all she had seen, saying to him:
“This cow we must somehow or other cheat him for.” So they
concocted some stratagem for doing this, and the man went
hurriedly and overtook the boy and said to him: ‘“Please, my
boy, give lime and fobacco! and let us taste what you have.
Where are you taking this cow?”

“To such and such a village,” the boy replied.

“From where are you bringing her?” the man again asked him.

“From such and such a village.”

“I say, my boy,” the man again asked, “have you bought the
cow, or is she a cow from your own house?”

“She is from our house,” the boy replied; “‘she was there, and
I am taking her back again.”

“Look here, my boy, would you be willing to sell this cow?”

“No,” the boy replied, “I am not selling this cow at all.”

Then the man said: “Look here, my boy, will you be able to
reach home to-day now, or will you not?”

“To-day,” he replied, “I shall not be able to reach home, to-
morrow I shall arive there at nightfall, or else I shall be home
the day after to-morrow very early.”

“Where are you going to pass the night then, my boy?”

“Wherever I may be at nightfall, there I shall pass the night,”
he said.

“Have you relatives or friends of any kind hereabouts?’ the
man asked him,

“T have no friends,” the boy replied. .

“I say, my boy,” the man said to him, “in that case, come
along and pass the night with us, We shall give yon food and
drink, we shall also give you food. for this cow of yours. I say
this to you, because I see you are alone.”

invitatlon to stop and have a talk, If anybody refuses, it means either that the
person ig In g great hurry or that he Is unwilling to talk with the ether party.
It 18, of course, only men who practise this.
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Adoe menkefa, Oko hadae, bandg nondefi tahen, bahdo atra
dhur ih sen hogok.

Adoe metadea, Ancinre derak dgo ber tahenregeko deraka, ar
ber hasurkate derak do ban besa. Ar nelme, am do gai menaetama,
jihs atore huhumkatem rakaplen khan do kombro hdéko men
dareama, ar nui gai hg mitf lagate do tingkem idiyea? Uni hg
thora do bam jiran fidgea? Ina dee atift barajona.

Ado onka adi leka najere udukadea. Ar adi lekae galmaraoade
khan do mone labitkettaea. Khane menketa, Acha endekhan delan
am oralktrege teheh doft giti¢ angalenge. .

Ado onkae menket khan doe ayur idikedea aé oral{te Adg
seter torage aimaitet doe men gotadea, Den hare phare busup
agu godme, nui gaiye joma becara, tin khon con rgngeétegeye
laga aguyede kana,

Khange uni aimai dg busupe hobor ggn gofketa; adg unre uni
kora dg uni aimaiye nel oromkedea, dak ghatre jol pan in jom
jokhen do nui maejiugeye tah@kana mente. Unre nui doe helli-
dina, dhorage nui gai dokin erefi con cet coir. Ona do moneregeye
menwana.

Ado uni herel hore menketa, Ma babu, ona gorare tolkaeme.

Ado sari uniak gorareye tolkadete busupe emadea, daKkoe
emaden, adop inpktege ayupena. Ade kedok gkte hoeyen khan do,
kedokko isinkefa, adg uni hore menketa, Nui pera gidra hd kedok
dispyepe. Ado noa kathage uni hor do phenteye rorkefa, banma,
Usul burn rakap tarup dharna buru siloda ho?

Ado aimaitgt doe utar rugr gotkefa, Hoi, hoi! damhi khon
dumhéte don &rgo akata,

Adge lo barakef khan, herel hor do orakteye boloyente aé rinice
metae kana, Alin do daka emaliime; glifi dakalih jojom jokhenge

12 The two enigmatic sentences refer in a vefled way to the food. It is ready.

13 Directly from the cooking pot to the plate or cup.

14 Beforo eating water is always given, and they go aside and wash their hands.
The same is repeated after food, but not so carefully.
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*“Who knows,” the boy replied, “whether I should remain here
or walk on halfway?”

“To camp where you are unknown,” the man said, “may do
whilst the sun is up; after sunset, it is not safe to camp in that
way. Remember also, you have a cow. If you, after it has be-
come dusk, enter a village, they might call you a thief, and how can
you drive this cow aleng without stopping? Ought you not to let
her rest a little also? Then she will be able to graze a little also.”

The man tried to persuade him in this way by mentioning
geveral things, and when he had mentioned a great many con-
siderations, he softened him, so he said: “Very well then, come,
let me pass the night in your house to-night.”

As he said this, the man led him along to his own house; when
they reached there, the man at once spoke to his wife: “Do bring
some straw quickly, let this cow get something to eat, poor ani-
mal;. he has been driving her along since who knows when,
without her getting any food.”

The woman then brought some straw in her arms, and the boy
recognized the woman: *“It was this same woman who was at the
watering-place, when I asked the cow for light refreshments. Then
she saw me; surely, now they will cheat me for this cow, it seems.”
He said this to himself. .

“Well, my boy,” the man said to him, “tie your,cow in the cow-
shed.”

He did so, tied the cow there, gave her straw and gave her
water, and during this it became evening. When the time for
supper came, they prepared thls, the man said: “Remember this
young visitor also with supper.” Thereupon the man spoke these
words allegorically: *The leopard that ascended the high moun-
tain, is he kept a prisoner, the hyge mountain beast?”

And the woman at once answered: “Yes, yes, from the gorge
I have brought it down to the foot of the hill'2.”

When she bad poured out!? the food, the hushand went into
the house and said to Jhis wife: “Give us two food; whilst we
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am dg gorate bolp godokte nuiren ggi dp rarakaeme, ar uni ggi
lekanidge aboren gai ona babertege uni gaiye tol akade thenge am
do hare phare tgl hgtkaeme, ar nonde odok hijukme.

Ado sari dakae lo gotkefte dake tanatkina are metatkina, Abu-
kokben, kedokbon jomlege.

Ado sari uni herel hgr dg bati dake sap gofketfteye menkefa,
Ma babu lan abuko¥a, kedokbo jom barawanrege.

Adge menketa, Ma amge jomme.

Adge metadea, Ban babu, ma bana hgrgelan joma.

Ado uni korae menkefa, Den endekhan ifi d¢ noterege aguahpe,

Adg uni hore menketa, Orakregelan joma. Hé, orak ban tahen
khan, niakore hg jutokgea; ado orak menak tulué¢ ngtere do cedak?
Hg, por jatem tahen khan, ngteregele emkema, menkhan ge#it
kantem oraktele aderetmea, '

Khar_lge onkae metade khan, abukente oraktekin bolpyena. Ado
dakae em barawatkinte uni aimai doe odokente oneye metade
lekakefae. Ado dakakin jomket khankin odokena, ado abuk barakate
cun thamakure emadea; benaokeftekin jom baraketa. Adge metae
kana, Ia babu, ma gai do rara odokete ngtere hare tgletam, rgk
botgtketamako.

Ado sari -rara odokkedete gora duarreye tolkadetaea, ar Hhiit
iate bae nel thikledea. Ado gitié angayente piah payan jokhene
lagakedea, ado gnre hd bae nel oromedea. Adg rengeckede khan,
dak ghat thene idikedeteye koeye kana, Den ayo, thari bati emafime.
Ado bae emae kana. Ado bar pe dhaoe koekedere hg bae emade
khan doe bujhauketa, nui gai doe ban kana mente, ggi do endegeko
hodoladiha.

15 Here not the pogdet, but a person called ‘chowkedar’, a kind of village con.
stable, who 15 supposed (o walk through the village several times each night,
calling out In a loud veolce, as he walks along. The idea ls to ascertain whether
people #re at home, and to warn against thleves. There is one chowkedar to
each village, or it the village is very small, one to two or even three nelgh.
bouring villages. They are pald from certaln taxes, and are appolnted by the
loeal magistrate. Here the chowkedar is brought in to give an officlal colouring
to the house-search, Ordinary people have'no right to such extremes.
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are eating, you go to the cattle-shed and untie his cow; then be
quick and tie with the same siring and where he has tied his
cow one of ours, looking like that cow, and then come out here.,”

She did so. When she had poured out the food, she brought
them water and said to them: “Please wash your hands, we
shall have supper at once.”

The man then took a bowl with water and said: “Please, my
friend, let us wash our hands; we shall now have supper hefore
anything else.”

“Please, eat yourself,” the boy said.

“No, my friend,” the man said, “we shall both of us eat together,”

“Please then,” the boy said, “‘bring it to me somewhere here.”

But the man said: “We shall eat inside. Well, if we had no
house, it would do also hereabouts; but when we have a house,
why hereabouts? Yes, if you had been of another race, we should
have let you have it hercabouts; but as you are the same as
ourselves, we are tfaking you into the house.”

‘When he had spoken to him thus, they washed!* and went
inside, and the woman put food before them, whereupon she went
out and did as the man had told her. When the two had had
their meal, they went out and washed their hands,. and he gave
him lime and tobacco. When he had prepared this, they chewed,
whereupon he said to the boy: “I say, my friend, untie your cow
and bring her out and tie her somewhere here; the others might
but and gore your one.” .

Then he really did this, He untied her, brought her out, and
tied her at the entrance to the cow-ghed; but as it was dark, he
did not see the cow properly. He slept till dawn, and at daybreak
he drove the cow away with him; still he did not recognize her,
that it was not his own. When he felt hungry, he took her down
to a watering-place and asked her: “Please, mother, give me a
plate and a howl.” But she did not give him. As she, although
he asked her two threc times, did not give him anything, he
understood that this ome was net his own cow, but that they had
exchanged cows for him there.
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Khange uni kora dg gnde khonge uni gai doe laga ruarkedete,
oneye gitiélen ona atotegeye laga agukedete ona atoren hore jar-
waketkoa. Ado jarwakateko kulikedea, Cale babu, cef lagitem
jarwakeflea ? -

Adp unreye menkefa, Ia baba, i do phalna ato khon mittan
gai in agujon kan tahékana, adg nindgyente noa orakren gitié¢
kana. Adg daka jomko aderkidinha, unrege gai dgoko bedgladiha;
etak gai ihin tollede then deko tolkadea. Menkhan ifren gaire
dg mit leka gun menaktaea, thari bati koele khan dge emanhgea.
Ado nui gai if keeye kana, ado bae eman kana; onareh badaeketa,
nui gai doe bah kantifia mente, Ado ih eskarte koeyere ma pasete
pheprayin, onate ado ape ate hor doh rak akawafpea. Adp hel
oromkate gaiye emkaetit ma. Inage katha do.

Khange ato hor uniko kulikedea, Cele ho phalna, mase laime,
nui korae laikef, ona katha do sari s¢ nase kana?

Khange uni hor do pheprae ehopkefa, adi lekae ror idiketa;
menkhan ato hor ona katha dp bako sen ocoattaca, metadeako,
Nui bapurié¢ gidra alom posrayea; ente ale do atoren hor kanale,
nui grile nel oromedetama; nui mae amren kan, gidra pidra joto
hor geko hel akadetams; anari gai ma judageko nhelok.

Adg uni hgre menkefa, Ma ente iftren gai palre helkope, judi
anari gaipe hamketkoa menkhan, sajaiyifipe.

Ado sari uniren gai palteko calaocena; adg bako hamledea. Ado
mahjhi hgre menkefa, Judi nuiren ggile Aamkedea menkhan,
tingkem emglka?

Adg uni hore menketa, Namle khanpe, gel takah emoka, ar
bape hamle khan do, nui gidra tire menae gai in hataoea.

Adgko menkefa, H8 hatacem.

Adg manjhiye menketfa, Do se ghor tolasitaepe.

/Jﬁ Every Santal house In which the head of the family lives has & bhitar. This
! is part of the otherwise one.roomed house, in one cormer, separated from the rest
of the room by a low wall, which runs out from the side-wall and some two
to three meters Indo the compartment. It {8 a kind of siall, and is sacred to
the ancestors. Here food &c., only a very litde, is put for the ancestors.
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The boy then drove the cow back from there,*brought her to
the village where he had slept, and called the people of that
village together. When they had come together, they asked the
boy: ‘““Well, young man, for what purpose have you called us
together?”

Then he said: “Well, sirs, I was bringing a cow with me from
such and such a village, and as I was benighted, I passed the
night here in this house. They took me inside to give me food,
and just at that moment they exchanged my cow. They tied another
cow where I had tied mine. Now my cow has a certain quality:
when I ask her for plates and bowls, she gives me that. But
when I ask this one, she does not give me anything. Thereby
¥ understood that this cow is not mine. If I myself alone ask
him, perhaps he might be obstinate towards me; therefore I have
complained fo you village people. Let him find out my cow and
give her to me, That is my case.”

The village people then asked the man: “Well, so and so, please
tell, what this boy has now told, is that true or false?”

Then that man commenced fo use falsehood and talked a good
deal; but the village people would not let his word pass for good
and said to him: “Don’t treat this poor child in such an over-
bearing way. We belong to this village, and we recognize this
cow of yours. This one is your cow, that chi]dren and grown
ups, in fact all people have seen. Strange cows look otherwise.”

“Well then,” the man said, “look over my cows in my herd;
if you find any strange cow there, punish me.”

Then they went to the cow-herd of this man and did not find
a strange one. The village headman then said: “If we should
find this boy's cow, how much will you give?”

“If you find her,” the man rgplied, “I shall give ten rupees,
and if you don't find her, I shall take the cow which is in the
hands of this boy.”

“Yes,” they said, “take her.”

The headman then said: “Deo, search his house.”
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Khange sari caukidar lagaete orakteko bgloyen khan do, bhitarre
gai dotol akadeko namkedea. Ado uni gidrako metadea, Cele
babu, nui kantamae?

Adge menketa, H8, nui kangese,

Tgbe ma idiyetam.

Adge idikedea, ar uni hor do gel takako dapdomkedea,

Adg ene cabayena katha do, in marangea.

6. Toyo ar raj) hepon rean.

Sedae jugre, kathae, miftan raje tahékana; uni rajren do mittan
kora hopon eskargeye tah&kantaea, ardg cele hd bako tahékantaea.

Adg tahen tahente, bhai, cekakote con adg uni raj doe rehgeé-
ena, ade nungk #te rengeéena, cef ban se, koe barae lekenae, ar
uni kora gidra hé merom gupi leke harayena.

Adg uni raj do a¢ hgpontef mif din dge sikhgukedea seye gal-
maraoae kana, la babu, amgeh galmaracam kana, ngKfebon
rengeé cabayena; sedae do adi bari¢ cij tah&ékantabona, ar disom
h$ tahgkangetabona, gai kada hfko tah@kangea. Adg ndkde cefre
con cekayenté sanam dhon durib cabayentabona; adg am rean nitok
do adi bhabnalin gikaueta. Sedae do adi barié¢ toa dahelin jom-
kefa, ado am biflgl do cef hd ban jutauk kana, onate adi bhabnalin
gikaueta. Ado babu, am in lai ofoam kana, noa dhartire do adi
bari¢ raj menakkoa, raj cetan raj menakkoa. Nitok do ih hgn
baramena ar efigam hge bughiyena; alih do pasg oka hilok colin
gujuk. Am do haprak raj then bare hapen hirlagjohme alih ban
hilok do.

Adg orakre cet upai hd bako aikaulefte uni kora gidra do
miftan raj thenkin gutikadea;*ado uni gidra do merom gupiko

No stranger is permitted Inside this stall. A muarried daughter of the houss, who
in her girl days might go in there, Is frequentty not permitted Inslde. She now
belonga to another family and might eause veligious pollution.
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Then they together with the village watchman!> entered the
house and found the cow tied in the bhitar!é, the inner apart-
ment reserved for the ancestors. They asked the boy: “Well,
young man, how is it, is this your cow?”

“Yes,” he replied, “it is this one.”

“Well then, take your cow with you.”

So he went away with his cow, and they fined that man ten

rupees.
S0 there this story is at an end. It is thus much.

6. THE JACKAL AND THE PRINCE.

ONcE upon a time in the old days, people fell, there was a
king, and this king had a son, an only one, and besides him he
had no children.

Well, my dear fellow, as time passed, this king somehow or
other became poor, he grew so poor, you can scarcely believe it,
he became such as to go round and beg, and his son grew up
to be fit to be a goai-herd.

One day the king gave his son some advice, that is, he talked
to him: “Listen, my son, I am speaking to you;. you see, we
have grown poor. Formerly we had any amount of property; we
had a kingdom!, we had also cows and buffaloes. But now, however
it has come to pass, all our wealth and goods have come to an
end, and we are much concerned abont you. Formerly we were
having any amount of milk and curds; but in your time nothing
at all comes into our hands; and we are feelmg very dejected.
Now, my son, I tell you thls before 1 leave you in this world
there is a tremendous number of kings, there are kings upon kings.
Now I have become an old man, and your mother also is an old
woman; we shall likely die some day, sooner or later. The day
when we are no more, seek protection with some big king.

Asg they did not see any means of help at home, they let
their.boy take service with a king?2, where they set him to herd
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dhurgukedea, adg ani gidra do ondegeye tah@yena. Ado jom hii,
kicrié, jotogeko emaea, ar bochor puraukate do bar taka dorma-
hako emaea; nonkate uni gidra dge asulok kan tahgkana,

Ado tahen tiahente, kathae, uni gidraren apattef doe godena.
Khange uni engat budhi do adi baride rak baraea. Ado uni gidra
korae menketa, Ia raj, gpufie goéena, adi uni reak in kaj korom
lagit rinte thora thuri taka emanme.

Ado uni raje menketa, Em maf emamge, adg cekatem ha-
laetiha?

Ado uni korae menketa, Ona taka aurift halaetam dhabi¢ am
bare khataoifime.

Ado raj hg, kathae, uniak rore ahjomkettaea, adp moré takae
emadea, Ado uni gidrai menkefa, Noate dg oka hd ghg hoelena,
arhy morg faka emanme, ar bankhan méré taka reak caole bare
emanme.

Ado sari mgré taka reak caolegeye emadea. Adg onako idikate
perae néotaketkoa, ado pera jarwakateko kaj koromketa. Ado
jom niu barakate onko pera doe bida gofkatkoa. Ado arhd uni
kora do uni kisir thengeye calaocena.

Arhgd dapor akat ina moré turui mih&a tayom khange uni en-
gattet hde godena, Ado arhd ona katha uni adren kisgre laiadea,
are metadea, Den arh{ rinte taka emanme.

Ado uni kigsdre menketa, E ya, rinte adim tgnok kana; ne bar
takahh emam kana; ma niate bare kajkakme,

Ado uni korae menkefa, Bana, raj, tinakre hgn jahénre hd,
pahil- unak bare emahme; bah hala dareaktam khan, jivet bhor
am thengen tahena, enre hdm emafgea.

! See p. 33, note 3. The Santall text has ‘land’, here meaning something belonging
to a king or landlord. !

2 Bee the same hote p. BB,

-3 Servants wages have been: food and clothes {two sets} and one rupee per year.
Now-a-days they are raised to something more, four or five rupees, or other
arrangements are made. "
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goats, and the boy stayed on there. They gave him his food and
drink and clothes, in fact everything, and when a year was past,
they gave him two rupees in wagesd. In this way this child
was maintaining himself,

In the course of time the father of the boy died, and his old
mother was crying very much. The boy then said: “I say, king,
my father has died; as I have much to perform on his behalf?,
please lend me a few rupees.”

“I will certainly give you,” the king replied; “'but how are you
going to pay me back?”

“Keep me in your service,” the boy said, "“until I pay you the
money back.”

The king listened to him and gave him five ropees; but the
boy said: “With this nothing can be done; give me filve rupees
more, or else give me five rupees worth of rice.”

So he gave him five rupees worth of rice; and, taking it all
with him, the boy went and invited his friends and relatives,
and when these had come together, he performed the usual cere-
monies. When the friends had feasted, he bade farewell {o them,
and again returned to his employer.

Then, what a pity it was, som five or six days afterwards his
mother also died. He again told his employer this, and said to
him: “Please, lend me some rupees more.” .

His employer said: “Well, my lad, you are much burdened
by debt; look, I am giving you two rupees; do what you have
to do with this.”

~No, king,” the boy replied, “however mugh it may be and
whatever may happen to me, please give me as much as the
first time. If I cannot repay you, I shall stay with you my
whole life; still you must give me.”

4 The Santals have also a number of ceromonies to perform in connexion with
death, the last among these being what 1s called bhanpdan, performed after
some of the bonos of the cremated body have beon thrown into the Damuda
river. '
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Ado bhai, adiye nehdren khane emadea; adg jotore kuri takae
hisabadea are gl dohgkafa. Ado ona tayom uni rajren hopontetko
ahjomketa, nui merom pupi kora isi taka rine emadea mente.
Khange apattefko ruhef barakedea. Ado uni apatfefe menkefa,
Acha cekaeam adoh emade khan?

Ar uni rajren do eae gotan Kkora hopgnko tahgkantaea, adeo
onkoge onka dgko metae kana. Arko mgnefa, Cef fielte ungk
taka dom emadea? Uni do cefte ona taka doe halaea? Uni dg
abo thene lade akana, arhd rinem emae kana? Ado raj do ina
kathage arhde menefa, Acha nit do idi ocoae ma; hapen j&ha
hiloke halaea,

Ado sari uni kora doe idikefte engat reake kaj koromkefa.
Arh{ rvarkate uni kora dg uni kisfir thengeye tah&yena.

Ado tahen tahente uni kora do onke raj hopon kora dingeko
arisea, ona taka reaKgeko dhirauea. Khange uni kora gidra do
one 'apate metade tahfkan, ona kathae disakefa, bafima, Noa
dhartive do adi utar raj menakkoa, raj cetan rajge menakkoa,
Nonka khijlagute do noko then dg ghgn tahd darelena, Qkge tora
nonde khon don dara,

Adg onka menkate uni kora do onde khone darketfa, adge
menketa, Jihfirege dharti motoren maran raj inh fiamkoa, onko
thengen tahena. Adp onkae hudis idiyeta are calao idik kana.

Ado calak calakte, kathae, raj bariatkee fhamketkoa, bahuko
idiyede kan. Adge kuliketkoa, Henda ho, okaren bariatko kanape?

Adoko lgiadea, banma, Phalnaren raj kanae; bahu agule sen-
lena;. hopontet kora lagit bahule aguyede kana, ar haniah haram
raj do lahareko gok akadea khurkhurire.

5 Marriages are as grand as possible, and a large body of men start from the
bridegroom’s house to atlend the marrlage ceremony and bring the bride back.
These hera are on their way back and are evidently Hindus,

4 See p. 32, note 1. There ure several shapes, the one here referred to is called
khuykhupi. These have a bottom hanging frem a long pole, which is eurved
like a dromedary's buck, with a cloth-covering hanging down over the litter on
bath sides from the pole. '
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As he implored him very much, he let him have it; he made
an account with him for altogether twenty rupees, and wrote it
down. Shortly afterwards the king’'s sons heard that their father
had lent twenty rupees to this goat-herd boy, and scolded him
on that account. The father only said: “Well, what will you do,
gince I gave it to him?”

This king had seven sons, and it was they who spoke thus.
They said: “What did you see that you gave him so many
rupees ? What has he to enable him to repay the money? He
has been thrown upon us, 2 burden; on the top of that, you are
lending him money?’ The king again replied in the same way:
“Well, let him have it now; some day in future he will pay
it back.”

The hoy went away with the money and performed the proper
ceremonies for his mother, and having come back again, he stayed
on with his employer.

As the days passed, those princes worried the boy every day
and used threats towards him in connexion with this money.
Then the boy remembered the words his father had spoken to
him, namely: “In this world there is a tremendous number of
kings; there are kings upon kings. When they are tormenting
me in this way, I shall certainly not be able to stay. I shall
run away from here this instant.”

With this in his mind, the boy ran away from there. “Some-
where I shall find the biggest kings on carth and shall stay with
them;” saying this to himself, he went along.

As he was walking along, he met with a royal bridal proces-
sion5; they were carrying the bride along. “Y say,” he spoke
to them, “wherefrom are you with this bride?”

“She belongs to such and such a king,” they told him; “we
went to bring the bride; we are i)l'ingning a bride for his son.
Look there in the distance in front of us they are carrying the
old king in a litterS.”
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Adg uni kora doe menketa, Okoe tora ih hd nui rajgen panhja
idiyea, pasete nui kange maran raj dg. Ade onka hudiskate uni
kora do uni raj taygm tayomtegeye pahja idiyetkoa,

Ado un jokhenge, kathae, enga toyc do onko lahareye hir
parom gotena, Adg khange uni haram raj do khurkhuri khon
odokkate uni enga toyogeye salamadea. Adg uni kora do onae
nglkede khane megnkefa, Nui toyogeye marana; judi nui raj
marane tahen khan, uni toyo do ohge salamlea. Adg onka bujhan
barakate uni kora dg raj bariatko bagikate uni toyogeye pat-
jakedea; jaha senge uni toyoe calak, ontege uni kora hde calak
kana, uni toyogeye panja baraye kana. :

Ar se uni toyo dee hopon akatkote hopon lagif jomalk sendrae
sgnlena. Ado uni korae panja barayedete okare hd bae gt dareats.
Uni toyo do mergmko sg¢ jahdnkoe uni kora bgtorte bae at dareata,
Adoe grisen khan, danderteye rugr calaoena. Khange hoponko
do keyon meygnko rak daramadea. Ado uni enga toyoe do haram-
tefe laiae kana, banma, Tehen do miftah manwa gota tandiye
panja barayediha; jah# sgngen calak, ontegeye panjayedin kana.
Onate tehen do okare hd bah at dareata, gkengef ruar hedena.
Ingeye khudau baran lekan aikaukefte ban goélefkoa, ar uni
manwa do nonde habiée panja agukidifa. '

Ade uni agpdia toyoe menketa, Ado oka sen uni manwa dge
calaoena? .

Adge menketfa, Honteregenl fiel otokadea, adge oka senen con.

Ado uni andiai menkefa, Do se nellem, bhaiae oka senena.

Ado sari odok ngkkateye felkede dg, dander duarreye japak akan.
Ado pac ruarkateye metadea, Nondege duar thene japak akana.
Ar uni kora do iapalﬁkate gnte noteye benget barayefa. Ado ona
dander sgne benhgetket do miftan gaiye nel namkedea; ado ror
dg cet hg bae ror barayeta, gkene thir akangea.

7 Ses p. 33, note 2.
2 The word used by the jackal, manwa, means man, one of the human species,
as different from an animal, .
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The boy then said: “Well then, I also shall now this instant
follow this king; perhaps he is the big king.” Thinking this, the
boy followed after the king’s procession.

Just then, people tell, a she-jackal ran across the road? in front
of them, and the old king got ont of the litter and saluted the she-
jackal. When the boy saw him do so, he said: “This jackal is
the bigger one; if the king were the bigger one, he would surely
not have saluted the jackal.!” Having reached this conclusion,
the boy left the royal bridal procession and followed after the
jackal. Wherever the jackal went, there also the boy went, he was
constantly tracking the jackal.

Now this jackal had got young ones and had been out to
hunt for food fer them, and as the boy was following her, she
could nowhere get a chance to catch anything. Out of fear of
the boy, she wag unable to find an opportunity to take a goat
or anything else. As she got disgusted at this, she returned to
her cave, and her young ones met her whining and whimpering.
The she-jackal then spoke_.to her husband and said: ‘To-day a
man® has been following me everywhere, In whatever direction
I went, there he followed me. Therefore I have not been able
to get a chance anywhere to-day; I have come back empty-handed.
I felt as if he were pursuing me; therefore.] did not kill any-
thing, and this man has followed me right up here.”

“And where has the man gone now?” the he-jackal asked.

“I last saw him over there,” she replied. “Who knows where
he has gone?”

“Do,” the he-jackal said, “do look out and see where he has
gone,” '

She consequently peeped out a little, and there he was, leaning
against the side of the entrance.to the cave. Drawing herself
back she said: “He is here, leaning against the side of the
entrance.” The boy standing there leaning in this way, looked
hither and tither. As he looked towards the cave, he saw a cow;
but he did not say a single word, he remained silent.

& — Inat. £f. saml. kulturfarskning.
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Ado uni apdia toyoe meneta, Do se kuliyem, bhala uni manwa
do cefe lam kana, '

Adg uni enga doe meneta, Do am barg kuliyem. Adg onka
bana herkin apaj kana.

Adg uni andia dge menkefa, Amge enan khone panja barayet-
mea, am bare kuliyem.

Adg onka uni gandiai metade khan dge odokenteye metae kana,
Henda manwa, cet nonde dom ham kana?

Ado uni korae menketa, Aben thenge hirlgjon in don heéd akana.

Ado uni enga do boloyente andiai laiadea, banma, Uni dg alan
thenge hirlajone heé akana.

Adg onkae laiade khan, kathae, bana horkin odokena, adekin
metae kana, Alin dolin toyo jat kana ar am dom manwa kana;
glih then do cekatem hirla dareaka? Am lagif jom do cekatelih
kulau darekema? Do calakme. Ar glit then do kami h§ banulk-
talifia, ceflin kami ocomea?

Ado uniye menketa, Ohogen senlena; aben jih&nakgeben kami
ocon, onagen kamia. In dgo aben then askateh heé akana; nit do
ghogen senlena.

Ado onka adi jide mrket khan, unkin toyo do miy# lagaoket-
kina, adg akin sgkinkin galmaraoketa, banma, Nui manwa do
alan then adi askateye heé akana; jahfnak balan bhorae khan
do, nende khon:ghpgeye senlena. Ma nui gaigelan em daporaea.

Adg sari uni gaikin emadea arkin metadea, Ado manwa, alif
then bhorsa montem hegden khan dg, acha endekhan amak patiau
lekalin emam kana, NuKai miftan gaiye tahékantalifa; ade uni
gaige amlih emam kana, ar nui gai khonge amak do sanamak
hoyoktama. Jahinakge am jaruram, ona do nui gai ayo men-
kate koeyeme, onako joto nui gai khonem hama. Ar jihdnakgem

L]

9 The Santsl word hirls means refuge and protectlon, the protecting party standing:
between the other and all difficulties. The person seeking hirls acknowledges the
protector as the one with whom he will deal in his relatlons to others. A servant
is In his master’s hirla, a wife 18 In the hirlg of her husband, children in that,
of their father and so on. .
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“Do," the he-jackal =said, ‘“do ask him, what can this man
possibly want?”

“You ask him, please,” the she-jackal said. In this way they
were urging each other.

Then the he-jackal said: “It is you he has been following the
whole time. You ask him.,”

As the he-jackel said this, she went out and asked him: “Look
here, man, what do yon want here?r”

“I have come to seek protection® with you,” the boy said.

The she-jackal then entered the cave and spoke to her hus-
band: “He has come to seek protection with us.”

As he spoke in this way, they both went out and said to the
boy: “We are of the jackal race and you are a man; how could
you possibly find protection with us? How should we be able
to provide yon with food? Please, go away. There is no work
for you with us; what could we let you do?”

“T am not going away,” he replied. “Whatever you give me to
do, that I shall do. I have come to you with great expectations;
I am certainly not going away now.”

As he spoke so persistingly, the two jackals felt compassion
for him, and had some talk together, saying: “This man has
come to us with great expectations; if we do not give him some
kind of blessing, he will surely not go away from here. Lot us
give him this cow and have done with him.”

Then, in very truth, they gave him the cow and said to him:
,Well, man, as you came to us with expectations in your heart,
we are giving you something according to your.faith. Look here,
we have a cow, and we are giving you this. From this cow you
may get everything; whatever you need, ask this cow for that,
calling her mother!®, and you will get il all from her. But what-
ever you ask her for, don't do it in the presence of people;
otherwise they will rob you. When you ask her for anything,

10 See p, 48, noto 10, *
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kgeye, ona do horko samanre do alom kegeyea, bankhanko reémea.
Am dom kgeye khan, eskarre koeyeme, ar jihdeko bulaumere hg,
am dg alogem emakoa,

Adp uni korae mgnkefa, Acha, ade niage bhorben emadin
khan, udi maha bhag, ma sarhackoKben, ar Cando aben hde
bhoraben mal

Ado kathae, uni kora do gaiye tiakkedea, adg orak sene ruar
kana. Ado calak calakte mittan bajar atoe namkefa, adg ona
bajar 'paromkate arhd miftair bajare [hamketa; adee menketa,
Akhir ih calakgea, neterege um barakate jol pankoh jom bara-
wanrege. Ade mittait pukhriye fiamketa, adge menketa, Nia pu-
khrirege um harakaten jom barawanrege. Ado ona pukhriregeye
um barayena.

Ado ona pukhrirege pharak senre miftait maejiu do kicride
sokbot kan tahgkana. Adg uni kora doe menefa, Nui aimai dg
oho jani¢e pohomina. Adp kathae, onka menkate uni kora do
um rakapkate gai then senkateye metae kana, De ayo, palat
emanme. Ado kathae, kicrice ulawadea, adge dehga barayena,
ado khub maran bhodro hor lekae nelena. Adp onakate thari
batiye koekedea, adg ina hde emadea; arhd pitha tabenkoe koe-
kedea, adg oha hde ulawadea, Adoe jom barakef khane metadea,
E ayo, ma noa thavi batike do baekakme. Ado kathae, onako dg
arhgd uni gaigeye ntkefa.

Ar uni aimai do tan man onakoe hehel kana, adg hare phare
sen gotente uni aimai do a¢ hereltefe laiadea banma, Miftan
birana horren gaiyin fielkedea, onkan gai dg tis hd bah nel akatkoa,

it Chandao is the Santal name for the sun and also for the moon, in the last cage
generally, or, it necessary, with filnda, i e ‘night’ put before. In the course
of {ime, but so far as It Is possible to ascertasin now, not very long ago, the
Supreme Being, called Thakur by the old gurus, has heen to & cerialn
extent ldeniified with the sun. Chando here means the Supreme Being. It might
be noted that some missionaries for some time used Chando as thelr name in
Santali for the Christian Ged. This shows how Santals may be understood to
use tho word. '
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do it privately, and if people try to persuade you, you must not
on any account give them anything.”

“Very well”, the boy said, “since you have given me this
blessing, it is an exceedingly great luck for me; may praise be
yours, and may Chando®! also bless you two.”

Thereupon the boy led the cow away and started for his home.
As he walked along, he came to a bazar town'?, and having
passed through this he came to another bazar; then he said:
“Afterwards I shall go further; let me first have a bath and get
some refreshments somewhere here.” So he found a tank'? and
said: “Here in this tank I shall take a bath and afterwards take
some food.” Thereupon he bathed in the tank.

Now a woman was washing clothes in the same tank some
distance off, and the boy said to himself: “This woman will
likely not be able to see me clearly.” So, having come up from
his bath, he went to the cow and spoke to her: “Please, mother,
give me a change of clothes.” She brought clothes out for him.
He put the loin-cloth on, and now he looked like a very flne
gentleman, Therenpon he asked the cow fer brass plates and
cups, and she gave him that also. Then ho asked her for cakes
and taben'¥, and this also she brought forth for him. When he
had had his food, he said to her: “Please, mother, put these
plates and cups away.” And the cow, pebp]e. tell, swallowed
those again.

The woman was looking at as much as she could, and hurrying
away, she went to her husband and told him, saying: “I have
seen a cow belonging to a stranger; cows like her I have never
in my life seen. The man bathed in the tank; "then he asked the

12 People live in villages; when thesa ale large, with shops and the like, they
become bazars or towns., The name presupposes that 1t is not a Santal villege
but a Hindu or other town.

13 See p. 34, note 5.

4 See p. 4, note 5. N
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Uni hor do pukhrireye umena, ado uni gaige palate koekedea,
arhd thari batiye koekedea, ona hge emadea; arhg pitha tabene
koekedea, ina hde emadea. Arhde metadea, Ma baekam; adg arhd
uni gaige ona doe utkefa, AdoA metam kana, ma nui gai do
jahd lekatelan ereyea.

Ado uni herel hor do bae patiauk kan tahgkana, menkhan uni
gimgi do adiye jidkefa, Khange ade uni herele mgnketa, Acha,
bhalah bidaulege, adg ende anan it patiguka, ar bankhan ghogeft
patiaunlena,

Ado uni horkin hgho agukedea, adgkin metae kana, In ho pera,
okatem calaka? Tehen do nonde ale thenge gitiéme; gapa do adire
beretkatem calaka. Am jom hiii lagit do alele emama, ar nui gai
jom lagit ghas hdle emama.

Adg uniye meneta, Baha, ih do ban gitiéa am then do.

Ado banar haram bugdhite adikin jidkefa, ade akin oraktekin
idikedea, ar miftan mela orak giti¢ lagitkin arakadea. Ade jom
ni reanko kuli barakedea, adoe menketa, Ban joma, nitgeh jom
bara akata. Ar se uni kora doe meneta, Sanam hgr in japit
ocoakoa, adg unre nihik jom lagif do nui gaigen koeyea. Adg
onka menkate onko then daka jom do bae rebenlena. '

Khange unkin ona orakren haram budhi dp nonka menkate
kapharigukin ghopketa: uni herele menketa, Bhala ere erelan
kaphariaua, adg nahik in do usaf in odok calaka, ado jah# senreh
tarikkoka; ado bhalafi helea cetkoe koeyea, adg sari kana men-
khan dolan ergyea.

Adg onka galmaraokate akin haram budhi kaphariankin ¢hop-
keta, ado adi bari¢ cetko con utka patkakin kaphariguena. Adg
khange uni herel hor dee usat gotena; adoe men otokak kana, Ma
ape barg tahékokpe, ih do bah tahena ape then do. Adgo onka
megnkate uni hor doe odok ca}_aoena. Adg arh@ oka sente coh
rugr hedékate uni hor do uni korae dera akan tah@kan orak cotre

t5 The thing meant is a contrivance to be used with bullock-caris. It is a weoden
frame with four uprights, the ‘walls’ being made from some kind of rough
rope or twigs or the like. '



Stories about Juckals 71

cow for a change of clothes; brass plates and cups he also asked
her for. That she also gave him, Again he asked her for cakes
and taben; this she also gave him. Again he said to her: Please,
put it away, and then the cow swallowed the things. I tell you
this, somehow or other we must cheat him for this cow.”

The man, her husband, did not believe this story; but as the
woman persisted, her husband said: “All right, I shall put it to
the test; then only I shall believe this; otherwise I shall certainly
not believe it.”

They therenpon called the man and said to him: “I say, my
friend, where are you going? Stay the night here with us to-day;
then you may get up and go away fo-morrow, early in the
morning. We shall give you food and drink, and we shall also
give you straw for your cow.”

“No,” he replied, “I shall not stay the night with you.”

But both husband and wife were very persistent, and finally
took him to their home and let him have an empty house to
sleep in, They asked him about food; but he said: I shall not
have any food, I have just had.” The boy was thinking: *I shall
let all people go to sleep; then I shall presently ask this cow
for something to eat.” Having this in his mind, he was unwilling
to take food with these people. )

Then the husband and wife living in that house commenced to
quarrel in the following way: the husband said: “I say, let us
pretend to quarrel; so I shall go ont sulky and lie in wait some-
where; then I shall see what he asks her for, and if it is true,
we shall cheat him for that cow.”

Having talked together in this way, husband and wife com-
menced to quarrel; they quarrelled something awful, raking up
old and forgotten matters. The husband then suddenly commenced
to sulk and said: “Well, you st'ay on, I am not going to stay
with you,” Saying this, he went out. Some time afterwards, the
man returned by another way — now there was under the roof
in the house where the, boy was staying a manuring basket!s —
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miftah gurié cakKlacak duli tahgkana. Ado oka sente coe dedente
ona duli cetanreye gitié akana; uni kora h& bae disa rakap-
ledea.

Adg khange mit ghari tayom khan uni aimai dge fiam barayedea,
ado uni kora thene calaoena; adoe metae kana, Henda babu, pase
nonde am thene heé akan?

Ado uni korae menketa, Okorié? Nonde do bae heé akana, Adg
uni korae menketa, Ceka baralenaben?

Ado uniye menketa, Cefko cglih joro barawana. Adeo helme se,
okate coe odok calaoen; ih don meneta, pase nonde am thene
heé akan,

Adg uni korae menkefa, Ban, nonde do bae heé akana; hedlen
khan don laikema. Ado enka menkate uni maejin hde
ruarena.

Ado khange uni kora dge giti¢ena. Adp saé sué sanam horko
thir cabayene atkarketko khan doe menkefa, Nit do sanam horko
japitketa, oho jani¢ko disaha, jomak if koeanrege. Adg sari onka
menkate uni kora do gai then jomake khojkedea, ar emadete jom
nfi barakate arhde bae ocokedea, are gitidenteye japitketa.

Ar uni tarik hor do onake tan mane helkede khane menketa,
Bana, oka kathae lgiadin, ona do sari kangea. Nui gai do pher
phundikatelin hataoetaegea. Ado khub japit akate gikaukede khane
drgoyente uni gai dge rara idikedetaea, ar uni gai muthan lekaniége
aéren gai agukate uniye tollede thene tolkadea, ar uniren gai do
atren gai thene ader mitkadea.

Ado dosar hilok angayen khan, uni kora dge berefena, ado
gaiye rarakedeteye tiage kana. Adg kathae, uni gai do bae calak
kana. Adg uni korae menketfz, Ia ho pera hor, gai dgpe bodo-
ladifa; nui gai doe bai kana ihren do.

Adgko metae kana, Ban, uni gai kantamgeae. Endege holam
tolledea, ar amge tehen hg rarakatem tiak odokkedea. Cedak
onka dom pharebeflea? Ma bhala noko ato hor kulikom, nenkan

16 Beo p. 46, note 7.
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and having mounted up there somehow, he was lying on the top of
that basket. The boy was not aware of his mounting up there.

A short while afterwards the woman came looking for her
husband; she came to the boy and said to him: “I say, my lad,
perhaps he'® has come here to you?”

“Why, no,” the boy replied, “he has not. come here. What
happened to you two?” he asked.

“Qh,” the woman said, *we had some disagreement. Then,
you see, he went out somewhere; I am wondering, perhaps he
has come here,”

“No,” the boy replied, “he has not come here; if he had come,
I should tell you.” After this had been said, the woman went
back again.

Thereupon the boy lay down; when he felt that all were resting
and all was quiet as the grave, he said: “Now all pcople have
gone to sleep; no one will be likely to be aware of what I do;
let me ask for food.” Saying this the boy asked the cow for
food, and when she had given him and he had eaten, he let her
put all away, whereupon he lay down and slept.

‘When the man who was lying in wait had been looking all
he could at this, he said: “No, what she told me, that is the
truth. We shall get possession of this cow by some stratagem
or other.” When he understood that the boy 'was. soundly asleep,
he came down, unbound the cow and took her away; thereupon
he brought one of his own cows, locking just like the other
cow, and tied her where the boy had tied his, and so he took
the boy’'s cow in among his own cows.

‘When it dawned next morning, the boy got up, unbound the
cow and commenced to lead her along; bui the cow would not
go. The boy then said: “Look here, my friend, you have changed
cows with me. This cow is not mine."”

“No,” they answered him, “the cow is yours. You tied her
there yesterday, and you have also yourself unbound her and
led her out to-day. Why are you making such false charges
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gaige holako hgl agn akatmea. Ado cekatem meneta, nui gai doe
ban kantifa mente?

Ado uni korae menketa, Ifiren gai do tiak hewa gai kanae;
nun din ih dg gotah tigk barayede kana, ar nui gai do tialkte
bae calak kana; are ban kantiha nui gai do, ohonh idilea.

Adoko menketa, Bam idiye khanle cekamea?

Ado uni korae menketa, Acha, noa reanbon bicarlege.

Adoko menkefa, Acha, de agukom.

Adg ona atoren mostajir ar atoren hore riau agukefkoa. Ado
uni hor dg tinre con uni mostajir ar ate hor doe ran gotketkoa;
uni mostajir hor mif sae fakae gokadea ar onko ato hor mif
saeye gokatkoa, are metatkoa sanam hor, Ih sen bare rorpe ar
iniye tol akade gai bare digriaepe.

Ado onko dgs jona hé uniak takako jomkeftae khan, uni sen
lekageko rorketa, ar uniye bodol akawade gaigeko digriadea. Ado
uni korae menkefa, Ia baba mdré hor, noa bicarre dg ban khusi-
lena; hape, uni okoe hor then gaiyih ham akade, uni hor ih
agulege; adg okoetak gaiye em akawadin, unigeye badaea. Nui
gaigeye metan khan do, nuigen idiyea; ade hape, uni hor in
agulege.

Adoko metadea, Acha, do aguyem.

Adoe metatkoa, Ma endekhan gai do ape jimageh bagiae kana.

Adgko metadea, ‘Acha, do calakme, gai do ohoe cekaktama.

Adg khangeye calaoena, ar unkin toyo dg, kathae, cekakote cokin
badae gotketa, uni gai dge ere ocoyena mente. Ado uni korae
sen tiokketkin khangekin kuli gotkedea, Cele ya manwa, gai do
en kathaeyem ere ocoyena?

174 8 In the first instance the viliage authorities are appesled to. Also Hindu
villages have a kind of headman or leading man.

19 Now-s-days the Five are frequently*called the Ten, (d ¢s, the ten persons) always
using the Bengali word. When speaking of the Five, both Santall — so most
commonly — and Bengall are used; but if the Santali word for ‘ten’ is used,
it does not mean anything else than the number.
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against us? Well, ask the people of this village whether they
have seen such a cow of yours yesterday. How can you then
say that this cow is not your cow?” ;

“My cow,” the boy said, “is a cow adglzt’c)med to be led; so
long a time I have been leading my cow Everywhere; but this
cow will not be led. She is ndt my cow this one; I am not
taking her away.”

“If you don't take her away, what can we do with you?®”
they said.

“Very well,” the boy replied, “we shall first let people judge
in this matter.”

“All right,” they said, “do bring judges.”

The boy then called the headman of the village!” and the
village people's. The other man in the meantime had found an
opportunity of bribing the headman and the village people. He
promised the headman one hundred rupees, and the village people
one hundred, and said to them: “Speak on my side and decree
him the cow he has tied there.”

As the Ten'® had taken his money, they spoke on his side,
and decreed the exchanged cow to belong to the boy. The boy then
said: “Well, respected Five, I am not satisfled with. this judge-
ment; please wait, let me first bring the person from whom I
have got the cow. He knows which cow he hag given me. If
he tells me it is this cow, I shall take her away. Wait then, let
me bring that person first.”

“Very well,” they said, “bring him.”

“Then I leave this cow in your charge,” he said to them.

YAl right," they replied, “do go; nothing shall happen to
your cow.’

The boy then went. Now the two jackals somehow or other
had got to know that he had been cheated out of the cow, and
when the boy reached them, they at once asked him: “Well, you
man, they tell you have been cheated out of the cow?”
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Adge menketa, Hé baba, sarigen erg ocoyena,

Adokin metadea, Tobe cet lagifem he¢ akana?

Adoe menketa, Aben ikdigen heé akana; delabon bicara.

Ado unkinkin menketa, Onden ato hor ar mafijhi do bam
sapletkoa?

Adge menketa, Sap jarwaletkogeai, menkhan uni sen lekage
sanam horko rorkette in do ban khusilena, ado onateh heé aka-
watbena. Ado delabon bicarkate gai delaocahben.

Adokin menketa, Acha, delabon.

Adgko calaoena; ado senkate ekkalte uni mostajir manjhiko
sapkedea, adoko metadea, banma, Noa atore aleren gai bodolfe
dosra gaiko em akawsaflea, Ma ado ato hor jarwakate uni hor sapa-
leme, adobon galmaraoa, ar bankhan am upartele lalisa.

Ado khange uni manjhiye lole gotente godete kolkedea ato
hor lalai, ar uni kombro hor hdko laiadea. Khange ado mittan
hesak butareko jarwayena. Ado onko toyoteko héko calaoena,
ado satrangi bichanakin atetketa unkin foyc do, adg onare durup-
kate pankin jojom kana, Adg sanam horko thir bara akana, gkge
hé cet hg bako roreta.

Ado uni toyo andiai menefa, Okoe ghus jomkateye bicara, tobe
uniren bds.do ecae pusfi dhabi¢ i¢ko jomtaea noa purire h ar
hana purire hg. Ar judi ona ghusak méré hor samatre khulau-
kateye lai sodgrketa menkhan, tobe ona bidhi do ban lagaoaea.
Nonka leka mare hapramkoko ror akafa. Ar jahaeak jinis haun-
dikate jih#ieye hataca, uni do merok kiopdreye dubauka. Noa
héko ror akata. Adg bhala aboge mdrg& hor, noa katha darigp

20 The jackal is actng In proper pleader siyle.

21 Bee p. 20, note 2.

2 Ficus religiosa, L.

23 For important peoplo a fine cloth if spread to sit on. What is here mentloned,
is a kind of rug with stripes of different colours. It is scarcely ever found
with the Santals, but used by the betier class of Hindus.

24 Betel nut, commonly chewed by the Hindus, sometimes also by Santals at the
present day. ‘
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“Yes, father,” he replied, “I have really been cheated.”

“What have you come for then?” they asked him.

“I have come,” he answered, “‘to take you along with me. Come,
we shall judge the case.”

“Did you not apply to the village people and the headman
there?” they asked him.

“I applied to them and brought them together,” he replied:
“but as they alle spoke on his side, I was not satisfied, and there-
fore T have come to you. Please come and judge and help me
to get the cow.”

“All right,” they said, “come along.”

So they went; having arrived there, they at once took hold of
the headman and spoke to him: “Here in this village they have
given us? another cow instead of our own. Please gather the
village people and bring the man to us: then we shall talk the
matter over; otherwise we shall bring a suit against you.”

The headman then took the matter up at once and sent the
godet? to tell the village people; the thief he also called. They
assembled ‘at the foot of a pipol2 tree. The jackal-party also
went there, and the two jackals spread out a many-coloured
durrie®, and sitting down on this, they were eating pan?2. All
present were quiet; no one said anything.

Then the jackal said: “He who passes judgement after having
taken a bribe, his descendants shall for seven generations eat
his stools both in this world and in the next. But if he gives
information about the bribe before the Five and tells everything,
then this fate will not befall him. So the ancestors have told.
And if anybody by oppression takes anybody else’s property,
then that person will be immersed in hell’'s dung?®. This they
have also told. Now we are the Fiye, the judges; investigate this
matter properly and speak. Let us judge righteously bhefore

25 The Idea is a place in the nether-world fllled with dung. Here thoso who have
commitied certain sins are Lomersed.
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thikkate rortabonpe. Cando samanre dhgrgmgebon bicara, ar unkin
badi ar protibadi hg dhoromkin ror ma. Oka hike kan, onagebon
bicara. Ma rgrtabonpe.

Ado uni manjhiye menketa, Noa katha do sari kangea, baba;
i do nui kombro hor mit sae takae em akawadina are metadina, Ih
sen leka bare rorme, onate noa bicar do bale phandaoleta,

Khange ato hor hdko menketa, H8, baba, sarige ale hd mit
sae takae em akawaflea, onate bicar do oka hg bale gotalefa.

Ado uni toyoe menketa, Otg, baba mgrd hor, anjompe se, katha
do sodoren do. Ma bhala, am protibadi hop, cefemn menetfa?

Ado uniye menketa, Bana baba, ini gai kangetaeyae, ih do bah
hatao akadetaea.

Ado uni toyoe menketa, Pase noa katha sabudlen khan, cefem
emoka?

Ado uni hore menketa, Sabudena menkhan, dobra sajaiyin
emgka.

Adog toyoe menketa, Ma ahnjom dohokape, baba ape mgré hor,
ar katha hd bujhautabonpe. Nui hor do adtegeye dandomok kana.
Judi bae hatao akade khan, cedak ghus doe em akawatkoa? Nui
do maran dakuren ses kanae. Nelpe, hatao akade tulué bae godaoceta.
Ar ape do nni hor gai aguye jokheé janiépe hel akadetaegea, ar
alih do balih fel akadetaea? Ar delabon nahak, gai paltebon
calaka; ekkalte uni gaigelin udugea se ban nahak, na hgneé iA
do ban udugea, nui in bahugeye udugea, onare biswas nel-
talinpe.

Khangeko menkefa, Acha delabon, bhala onagebon nellege.

Ado sari gai palteko calacena; okoetak kane nuiren ggi, unige
ekkalteye uduk gotkedea. Adg manjhi ar ato horteko kulikedea,
Cele babu, nui gai kangetamae?

2% See p. 68, note 11. The Supreme Being Is belisvod to be the final judge.
27 One is here reminded of the proceedings of & regular court. Some expressionsa
used here and also further down are taken from the court language.
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Chando®, and the accused and the complainant? let them also
speak righteously. What is right, that we shall decide. Please
now, speak up.”

Then the headman said: “That is a true word, sir; this thief
has given me one hundred rupees and said to me: “Please speak
on my side;” therefore we did not settle this matter.”

Then the village people also said: “Yes, sir, in truth, he
has also given us one hundred rupees; therefore we did not
come to any decision in connexion with this matter.”

“Listen,” the jackal said, “do you hear, respected Five; please
listen, the whole has been disclosed. Now you defendant, what
have you to say?”

“No, sirg,” the man answered, “this is his; I have not taken
his cow.”

“If by any chance,” the jackal then said, “this case is proved,
what will you give?”

“If it be proved against me,’”’ the man answered, “I shall pay
double.”

“Please remember this,” the jackal said, "keep it in mind,
respected Five; also understand what he says. This man is being
fined by himself, If he has not taken the cow, why has he
given bribes to these people? This man is the limit, the very worst
type of a robber., Mark this, although he has taken the cow, he
does not confess. And you have likely seen his cow when he
was bringing it, and we two, have not we seen her? Please come
then, let us go to the cow-herd; we shall at once point out the
cow, you will see presently. If I should fail in doing so, this
wife of mine will peint her out. Thereby see our reliability.”

“Very well,” they said, “come along; let us have a look round
first.” .

They then went to the cow-herd, and the jackal at once pointed
out the cow that belonged to the boy. The headman and village
people then asked him: *Well, my lad, is this your cow?”
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Ade uni korae menkeiae, Hé, baba, nui kangese,

Ado ona katha nelkate onko hor do adi baricko haharayena
arko megnkefa, Bana, noa bicar do sari kangea, ar bankhan nukin
toyo jat abo pharsi do ohokin rorlea, Ar nelpe, nukin dekin oka
disomren kan con, nui gai do cekatekin nel oromkedea? Ado
khange uni horko kulikedea, Cele phalna, sgrige nui gai dom
hataoledea se ban?

Ado khangeye tirupena, cet hd bae rorleta. Khange adi bariéko
rorkede khane kabulkefa, Adgko metadea, Cele nit do horem
manaokefa se ban?

Adoe menketa, H&, manackefgean,

Ade khange toyoe menketa, Ado de bhala abo moré hor, ado
tinakbon dandomede kana?

Adg onko mgrg horko menketa, Dg amge rortabonme,

Ado uni toyoe menketa, Tinak babon dandome? One enanre
attegeye ror akat, Judi noa katha sabudena menkhan, dobra
sajaiyih emoka. Nonka aé mocategeye ror akata se ban?

Adg onkoe mdré horko menketa, H8& noa katha dole anjom
akatgea.

Adg onage tho, baba. Den nitok do dobra sajaiye smok ma;
ape ato hor mit sae, ar manjhi hor mit sae, ar nui gai reak bar
sae; ado jotore pon sae hoyok kana. Adg pon sae reak dobra,
iral saeye emgk ma, ar bankhan ghoh bataolea., Judi ban huteé
sabudlen khan, aé¢ hg con dobrae hataoke. Ado den nitok do iral
sae -emokme,

Ado sari jotokoteko ruhetkedete iral sae takako ein ocokedea.
Ado ona taka do onko mdré horge joto takae ematkoa, ar uni
gai kisdr kora de¢ gel takae emadea, ar uni toyo do cet hi bae
hataolefa. Ado ini ggiko tiakkedete onke doko calaoena: adg ina
bajar pargmkatekin metadea, Men ado nonka hor samanre do
jahanak alom koeyea, bafikhan arhgko eremea. Adg unkin toyo
do akin oraktekin calacena, ar uni kora hd aé orak mohnda sene
calaoena. .
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“Yes, sirs,” the boy replied, “‘this one it is.”

‘When they saw this, the people were very much astonished
and said: “Surely, this is the true judgement; otherwise, these
two jackals would not have spoken our language. And mark
this, how did these two, who are from who knows which country,
recognize the cow?” They then asked the man: "I say, so and
so0, did you really take this cow or not?”

He sat there with bowed head and did not say a word; when
they had given him an awful scolding, he at last confessed. Then
they asked him: “Well, did you respect the way or not now?”

“I did so,” he replied.

Then the jackal said: “Well, now then, we the Five, how much
are we fining him?"

“Please,” the Five said, “you speak for us.”

The jackal then said: *“Why, how much should we fine him?
A while ago he himself has spoken: If this case be proved against
me, I shall pay double. He has spoken in this way with his own
mouth, is it not so?”

The Five then said: *“Yes, we have heard that said.”

“Just so, sirs. Now then let him give double punishment:
You village people one hundred, and the hcadman one hundred;
and for this cow two hundred; that is in all feur hundred rupees,
Let him so give the double of tour hundred, that i£ eight hundred;
otherwise I shall not heed you. If the case had not been proved,
he would, of course, himself have taken double. So now then,
out with eight hundred rupees.”

Agthey all scolded him, they made him give cight hundred rupees.
This money he ail gave to the Five, and to the boy, the cow’s owner,
he gave ten rupees; but the jackal did not take anything. The boy
and the jackals led the proper cow away and went along. When
they had passed the bazar, the two said to the boy: “Be caretul,
don’t ask her for anything in that way when others are present;
otherwise people will cheat you again.” The pair of jackals then
went home, and the boy also started going towards his home.

8 — Inst. £. saml. kulturfobskning. !
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Ado kathae, calak calakte uni kora do arhd miftan bajar atoe
tiokketa, adg ona bajar thenge ber hge hasurok kana. Ado ona
bajar hana sare miftan maran utazr ul bagwan tahg§kana, ar ona
bagwanre do hat hé hoyoka, ar ondege adi utar bepari gadwanko
dera akan tahgékana, Ado uni kora hée menketa, Ii h§ noa bag-
wanregeh Qeraka, adg gapa setakre berefkate orak sen i calaka,
Adg kathae, onko gadwanko dera akan hana sare onko khon tophat
ngkre mittan dare butare aé hge durupena, ar uni gai hd ona dare
rehefreye tolkadea.

Ado ina mif ghari khange, kathae, maran utar hoedake unauketa,
gota, kathae, niit cabayena; ar ing mit ghari khange hoedak heé
gotena ar bogeteye dakef kana. Ar onko gadwan do, kathae,
jotore mit hajar ganko tahgkana; ar ona hoedak jokhen do akoak
gadi latarkoreko bolg akana. Ar uni kora do, kathae, hoedak heéen
khan d¢o uni gaige tambui koekedete onae beretketa, ar ona
bhitrire bana horkin beglg akana; ar mif nindai da¥keta setak
dhabid.

Khange onko gagwan dgoko meneta, Durre! hola ma cet hd
bat tahékantae; ado okare noa tambu doe namkefa? Dhora nui
gai khonge noa doe nam akata.

Ado kathae, anga marsalen khan, uni kora hde as basaoena,
adoe menefa, Nit ndhdk noa tambun bae ocoye khan do horko
figletia. Pahil Teka bankhan arhd gaiko ere boteckina; tehen do
ngndegen tahena; ayup ocoak, ade unre ndhak ih bae ocoyea,
adg gapa do sim rakre ngnde khon in dara.

Adg kathae, gota sife tahs ayupena. Adg ninda khange, kathae,
ona tambu dge bae ocokedea. Ade uni korae japitke! jokhenge
onko gadwan doko heé¢ gofena, ade mittan dhirii gai uni thenko
tol otokadea, ar ako dg¢ uniren gaiko idikedetaea. Adg setak

2 In the hol season, the eastern paris of Indin are very often vislied by what ia
called Nor'westors, sudden and violent thunderstorms. Such s one is meant here.

29 It often does not take so very many to make a thousand,

30 The whole 158 a good description, so far as it goes The heavy bullock-carta
afford some profection.
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As he was passing along, they tell, the boy reached another
bazar, and there at this bazar the sun set for him. On the other
side of this bazar there was a very large grove of mango trees;
in that grove they also had a market, and a very large number
of traders with their carts had camped there. Then the hoy said
to himself: “I shall alse camp in this grove; then to-morrow
morning I shall get up and start for home.” So he himself sat
down on the other side of where the carters had camped, some
little distance away from them at the foot of a tree; and he also
tied his cow to the roots of the same tree.

A short while afterwards the weather became very threatening,
a thunder-storm was brewing, it became black all over? A few
moments more, and the storm burst, and it rained very heavily.
The carters were about one thousand? in number, and during the
storm they had crept in® under their carts. But when the storm
came, the boy asked his cow for a tent and put that up, where-
upon both of them entered the tent. It rained the whole night
incessantly until morning.

Then those carters said: “Strange, yesterday he had nothing;
where has he got the tent? Undoubtedly he has got it from this
cow of his.” )

‘When it became morning, the boy became very perplexed what
to do, and said to himself: "Now if I let her puf this tent away,
people will see me. Then they will try to cheat me out of the
cow again, like the first time; I shall remain here to-day, let it
become evening, and then I shall let her put it away, and to-
morrow at cock-crow I shall run away from here.”

So he remained the whole day until evening, and when it
became night, they tell, he let her put it away. When the boy
had fallen asleep, the carters came, tied a cow in milk3! near him
and came away; they took the boy’s cow with them. When it

31 A cow in milk mcans with a Sanial always a cow with her calf. They have
the iden that & cow will not give milk unless she has her calf to look at or
lick during the milking operhtion.
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khange uni kora doe bhabnak kana, are metake kana onko gagwan
‘do, Dini uni gai do emkaetinpe.

Adgko metae kana, Cele gai ale dom khgjetlea? Uni con gai
ma am thenge menae; aleren ma e¢kenko dangra kange. Ar se
uni gai do idikate ona gorg bostako agu jarwakefte uni gai
berhaeteko cake acurketa, uni gai doko ad esefkedea. Arko metae
kana, Ukuri¢ amren gai doP? Ma ente ale then menae khan, do
hameme,

Ado uni korae meneta, Ban; iftren gat do ape thenge menaea,

Adoko metae kana, Uni con gai ma am thengem tgl akade. Adg
cele gaiyem nam kanaP

Ado uniye meneta, Nui gai doe ban kana ifiren do. Ifren dge
thdt gai kana, ar nui ma mihd menaetae.

Adoko metae kana, Pase teheft nindggeye busgkentam. Ado
onake kathage ghari ghariko ropor kana.

Ado uni korae menkefa, Noko gadwan do nahikko ereyina.
Okoe tora atoren manjhin laiaea. Adge calaocente manjhi ar cauki-
dare aguketkina, adoe metatkina, Ia haba, ifiren mitftan ‘ggiye
tahgkantina, ar noa dare butaren gitié kan tahékana. Uni gai dg
nui caukidar hge nelledetifigea. Ado finda jokhen nokoge inren
gai deoko atkirkedetina.

Ado uni caukidare menketa, Hé sarige, ih ho gai donh nel-
ledegea. *

Adg onko gadwanke menketa, Besge ente gaiyem nelledea; wni
coh gai ma menaegetae,

Ado uni korae menkefa, Bana, inren dge that gai kana, mihi
do banugida.

Ado mahjhiye menkefa, Ma nui gai bare idiyem; amren.do
thiit gaiye iahékana, adg mihiianié ggiyem hawana; ado cet barié¢?
Bhage akange com. B

Ado uni korae menkefa, Ban, in do ifiren gaigen hatacea; nui
gai do ban hataoea,

32 See p. b4, note 15,
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became morning, the boy was in great sorrow and said to the
carters: “Come with her, give me back my cow.”

“Which cow are you demanding from us?" they replied; “why,
there you have your own cow with you; we have only bullocks
with us.” Now the carters had taken the cow, collected a lot of
gunny bags and piled these up round the cow, and they had,
in this way, hidden her. *Why, wherc is your cow here? It she
is with us, do find her by all means.”

“No,” the boy said, “my cow is with youn.”

“There she is,” they vreplied, “you have fied your cow there
with you. Which cow are you then looking for?”

“This one is not my cow,” the boy said; “my cow is a barren
. cow, and this one has a calf.”

“Perhaps,” they said, “perhaps she has given birth to a calf
to-night?” Again and again they were quarrelling using the
same words.

Then the boy said: “These carters will cheat me presenily. T
shall go and tell the village-headman this instant.” Consequently
he went and brought the headman and the watchman?
and said to them: “Please, sir, I had a cow, and I passed
the night here at the foot of this tree. This waichman also
saw the cow. Then, during the night, these, people have stolen
my cow away.” :

“Yes,” the watchman said, “I myself also really saw the
cow.”

The carters then said: "“Very well then; you saw the cow; his
cow, why, he has got her there.”

“No, not at all,” the boy said; “my cow is a barren one; she
has no calf.”

The headman then said: “Please, take this cow with you; your
cow was a barren one, and now you have got a cow with a call.
‘What bad is there in that? Why, you are very fortunate.”

“No,” the boy replied, “I will take my cow; this cow I shall
not take.,” .
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Ado onko gadwanko menkefa, Ma gnte hamepe ale then menae
khan; ale ma orak duar hé banuktale; orak tahen khanpe men-
kea, Okare cope oko akade. Ngk& tho songerege ale do joto
menalktalea.

Ado sari gotako ngl barakedea, adg bako hamledete mahjhiye
menketa, Cele babu, cefem meneta? Gai hamea mentem agulet-
lifta, ade ngkode alin caukidartelih hotete do bailin hamledetama.
Adg amge de cetem meneta?

Ado uni korae menkefa, Ia baba manjhi ar caukidar, aben
maujare ifiren do gaiye af akana, ar in do noko gadwanret: subha
akatkoa. Metaben kanan, ncko gadwan dg rahdani hatarkoben,
ar noni dhiri gai do aben ijimare doho hatareben. In do noko
fiutumten lalisa, ar judiben sen ocokefkoa menkhan, aben upartefn
lalisa,

Ado uni manjhi ar caukidar gadwankin metatkoa, Cele ho
gadwan, cefpe menefa? Nui kora dp ape uparte lalise menet do.

Khange onko gadwanko menketa, Do ona dg khatirjomae
metak ma; arhg judi khorcako ban kulauk kantae khan, alele
emaea.

Adp manjhiye menketa, Men adg ina kathage tho; aika noa
bicar auri hisputik dhabié nonde khon gholin sen ocolepea. Ar
judi noa katha ngkde anjom torape uthauena menkhan, khati
apegepe saboka.

Ado onkoko menketa, Acha, chole calaka; calaoenale menkhan,
alege hajotrele bgloka. Ado onka galmaraokateko apan apinena,

Ado uniren gai do unkin jimareye bagiadete uni kora dg hakim
then laklise calacena. Ado miftan Musla Badsa hakime tahs-
kana; ado uni thene laliskefta. Ado kathae, turitge parwana ofok
gofena. Ar uni hsgkim dg, kathae bhaleye tahgkana, gkgeak hg
behgk dg bae bicaref tahgkang, thik thike bicaret tahgkana, ghus

3 The intreduction of o Mohammedan judge does not make it probable that this
story has been borrowed from Mohammedan sources. The law court, as described,
is a somewhat misdrawn picture of a modern court, such as Santal imagination
may llke to think if. A Santsl knows, of course,*very lifile of the Inner workings
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“Please find her then,” the carters said, “if she is with us.
‘We have no house or hut either. If we had houses, you might
say: you have hidden her somewhere, Look at us, why, we have
all we have with us here.”

Then they looked for the cow everywhere; but as they could
not find her, the headman said: “Well, my lad, what do you
say? You bronght us to find your cow; and now you see, myself
and the watchman being present did not help, we could not find
her, What have you then to say?”

“I say, father headman and watchman, in your village my cow
has been lost, and I am suspecting these carters. Now I say this
to you two: keep these carters here in the meantime, and also
keep this cow with calf in your charge for the present. I am
going to bring a suit against these people, and if you let them
go away, I shall bring a suit against you.”

The headman and waitchman then said to the carters: “Well,
you carters, what have you to say? This boy is going to bring
a suit against you.”

“By all means,"” the carters said, “let him be confident as to
that, and if he should not have enough money for the purpose,
we shall let him have.” :

The headman then said: “Take care then that is the case.
Mind you, until this case is settled, we shall notlet you go away
from here. And if you, after having heard this, nevertheless
depart, you will certainly be caught.”

“All right,” they said, “we shall not go at all; if we, in spite
of this, should go, we go to jail.’ After having had this talk,
they separated.

Having left the cow in the charge of those twe, the boy went
to bring a suit before the judge. Now a Mussulman Badsha
was judge, and he made his complamt before him. A written order
was sent ont immediately. This judge was a good man; he did
not judge anybody’s case unjustly; he was judging rightly and
truly; he did not take pribes and was not a respecter of persons.
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hd bae jomef tah&kana, ar horak métdh# bhelte do bae bicara,
menkhan jahd senge an calak, onageye pachaea, bandge renged
hor kan, bandoe kisar hor kan. Bicar darate jahdegekin haraok,
inigeye sajaiyetko tah8kana. Badi ar protibadi, bana hor reakge
lalise hatao marana, enkhanteye bicartakina. Nonka thik bicar
karonte uni hakim do agdi bari¢e namdak akan tahgkana — ar
bankhan okoe corpot hakim do gkoege lahateye lalis maran, ini-
akgeye senaka, ar okoe tayomteye lalis, uniak do anjomge bae
afjomtaea, ar laha hor do thike lai akat se bethike lai akat, uniak-
geye sgnataea ar uniak kathategeye puti cabakoka; onko dg letha
hakimko metakoa. Menkhan nni hakim do bae onkana; bana hor
knlikate anede dusikoa seye hajotkoa. '

Adg uni korae laliskef khan, ing hde atankefgea, ar onko gad-
wan hdc tolopketkoa ar unkin manjhi jcgukidar hoe tolopketkina,
adg joto horak ijhare hataokefa. Ar onko gadwan do kiriakateko
menketa, Ale do bale hatao akadetaea; judi nuiren gai ale thene
namena menkhan, gai hgle emkaetaea ar je kichun dhon durib
menaktale, onako jote nuigele emaea. Onka ektigri kirigkateko
menketa. '

Ado khange uni hakim dg doroga pulise metatkoa, Do senkate
dera tolasipe.

Adg bhai, onko do senkate onkoak derako folasiketa, ado ona
gorgé bostako cake akaf tahékan, ado onako jotoko ocok ocoketko
khan do s=ari uni gaiko fhamkedea. Ado uni gaite ar horte joto

of a law-court. It may seem sirango that a Mohammedan jndge should be
intfoduced as here done, when the Santals harbour such feelings as they do
towards people of that persnasion. The explanation may be that the present-
day Santals have had expericnees which they like with Mohammedan judges.
Those are perhaps less liable to lose themselves in legal technicalities than
certoin other people, and are apprecinted accordingly.

There are zeveral points in this'story which seem to make it Hkely that it
has been originally borrowed from ontside.

From a certain point of vlew If iz of intercst o compare this with the toregoing
gtory. They have both been written by the same man, but at different times, some
years lylng between the two. The narrator hge heard the story from other



Stories about Jaokals ' 89

‘Whatever be the law, that he followed, whether it was a poor
man or a wealthy person. The one who was defeated according
to law, him he punished. Accuser and accused, he listened fo
what they both had to bring forward; then only he passed
judgement. Because he was such a true judge, he had become
very famous, — otherwise one who is a corrupt judge will listen
to him who comes first with his complaint; one who comes
afterwards, him he will not even listen to, and whether the first
one has told the truth or he has told what is false, he does what
he says, and he permits himself to be filled with his tale, so
there is room for nothing else. Such ones people call foolish
judges. But this judge was not of that kind; only when he had
examined both parties, did he find them guilty or sent them to
prison,

When the boy had lodged his complain{, he took it up, and
he also summoned the carters and also the headman and watch-
man, whereupon he recorded the statements of all of them. The
carters swore and said: “We have not taken his cow; if his cow
be found with us, we shall give him his cow, and whatever
property we have, we shall give him all of it.” They took their
oath and spoke in such a highfalutin way. .

The judge then said te the head constable: “Go and search
the camp.” o,

The police then went and searched their camping place;
now they had piled up the gunny bags, as teld, and when they
made them take all that away, they found the cow. So they
tied the cow and the men and tock them all with them. Then

sources than when ho frst wroie. The lust specimen shows more experience

and acquaintance with ceriain sides of life than the first one. Chowkedars were
formerly umknown in the Sanial couniry; such vere introduced some {wenly
years ago, This may throw somo LUEht on the way in which staries of
this kind develop and, most [ikely quite unconsciously, are adapted to the circnn-
stances of life or the envirenments of the parrator. Kverything is internal evidence
of how near the details of these stories lie to Santal life arvl jdeas, when the
Tolktale flight ot imaginatiop js deducted.
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mif mitteko tol idiketkea. Adg hakime metatkoa, Nelpe, gai do
ape thenge menaea, enre hd ape dg bape kgbuleta ar nahakgepe
ekrarena. Adg de okape menlef, ona puraupe.

Khange ado e¢mok bako reben kante onko gadwan do mif mitte
jotge hajotketkoa, ar onkoak dhon do mif mifte uni korae qigri-
adea. Gai ar onako dhon do uni korae fAawante ad orak sene
mohndayena. Gadiko, dangrake ar ona jote dhon uni korage
hakime soprot gotadea.

Adg khange uni kora do aé atote, se one engat apatkin tahg-
kan, gndegeye calacena. Ado ona disomren hor do okee h{ bako
hel oromedea. Adgke menefa, Qkgeak nungk asbab dg heéena?
Ado khangeye lgiatkoa, In don phalna hopon kana. Ado adiko
haharayena.

Adg orakkoe benao barakate mit din dg uniye tahékan raj thene
calaoena, ar gne engat apatkin godlenre takae rinlef tahgkan, ona
takae idi otokattaea. Ado kathae, uni raj hd bae fiel oromledea.
Adoge lai thikade khane disakedea, are metae kana, Durrg! am
kanam, phalna?

Adoe menketa, Hg, inh kangean. Ado takako em barakate duk
suk reakkin kupuliyena.

Ado kathae, sedae sedae apat jokheé reak rajostiye pachaketie
onae nham ruarketa, Khange "uniye tah8kan Kkisdrge, kathae,
mittan hgpgnetae éQfladea. Ado engye tahdyena.

Ar uniye tahgkan rajren eae goten kora hoponko menketa, Ale
hd disomte bidesle calaKa. b'Iglepe, nui dg gutiye tah&kana, ado
disomieye odoklente nunak dhgne aguana. Ale hdle senlen khan
pasele agukaige,

Adg apattet fakako koekedete bidesko calacena. Adg inako
joto takako ubla dubla otokaf khan, arhgko ruar hecena.

Ado ene cabayena katha do; in marangea.
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the judge said: “Now look, the cow is with you; nevertheless
you did not confess, and you have purposelessly bound yourselves
by a promise. So now carry out what you have said.”

As the carters refused to give, he put them all in prison, every
one of them, and he decreed that all their property, everything,
should be given to the boy. When he had got the cow and all
the goods, the boy started homewards. The carts, the bullocks
and all the goods the judge gave over to the boy.

Thereupon the boy went to his village, or rather to where his
father and mother had been. None in that counfry recognized
him, and the people said: “To whom do all the goods that have
come belong?" Then he told them: “I am the son of so and so,”
and they were very much astonished.

After he had built houses, he one day went to the king with
whom he had been, and he took with him the money he had
borrowed when his father and mother had died, to pay that. The
king did not recognize him either. When he’ told him who
he was, he remembered him and said to him: *“Strange, is it you,
gso and so?”

“Yes, it is I,” he said, whereupon he paid him his money, and
they enquired of each other how everything was going on with them.

Afterwards he took up and made inquiries regarding his father's
kingdom of long long ago, and got that back. And the king who
was there gave him his daughter in marriage. So he stayed
on there.

The seven sons of the king with whom he formerly stayed
said: “We will also go to a foreign counfry. Look, this one was
a servani; then he went to a foreign country and brought so
much wealth with him. If we also go, perhaps we might bring
something.” .

So they asked their father for money and went to a foreign
counfry. But when they had squandered all their money, they
came back again.

There the story is euded; it is thus much.
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7. Toyoreak phorphundi.

Mittan haram hore menketa, Gapa do merom bodabon kotedkoa.
Ona katha miftan merom boda dge atjomkette buruteye darketa,
ado tarup danderrc dhirireye burum akana. Adg tarup doe hedena.
Un jokhe¢ mergm boda dge menketa, Hum, pak pak! Un jokheé
tarup do botorteye darketa,

Adg miftan toyo doe namkedea. Metae kanae, Ia bhagna, tehen
dg inak orakre cele coe heé akan.

Ado toyo doe menketa, Cef lekanié kanae, mamo?

Adoe menketa, Ta bhagna, keware sobof jarive tol akawana.

Ado toyo doe menketa, Ia mamo, in do nonkanke do koto kotoh
jom hajam akatkoa. '

Ado candbol cangbolkin jorao mif akana, adokin calak kana
Tiokketakin. Adg merom boda doe tengoyena. Tarup doe men-
kefa, Cetko con enane metadin tahgkana. Onka menkate adokin
darketa. Adoe or potaBede kana. Ado toyo doec menef kana, Ia
mamo, mare mare maila, mamom chadaoketitina.

Ado mif then tarup ar tarup engakin hopen akatkoa. Unkin do
jdha sen jel agukin calaokoKa. Ado toyo doe heé godoka, adoe
metakoa, Ere dhan dibe na? Coro moro dibe. Ado okako jelkin
agu jaorakak, onageko emadege. Ado tarup andia do hedékateye
menket, Henda ya, unak jellin agnape kana, enhd cekatepe moro-
dok kana?

1 This story is one of the few that Phagu of Dhaka village lold tho writer. The
language is very different from that of the stories wrliten by Sagram. Phagu
was more accuslomed 10 the style of the gurus: the lunguage reminds cne of
that found in the Traditions and Instilutions, dictated by Kolean guru, See the
Foroword,

2 The operation here referred lo j8 one commonly practised by the Santals. The
seminyl ducls are destroyed by beating with a stone,

3 The words used In Suniali are likely meant to remind one of the bleating of a
goat, I remember Phagu enjoyod this part very munch; he told me at the tlme
that if I could only understand the inner meaning of this, I should have a
good laugh. Hum is the word nsed to make bullocks stay quiet or siop, pak
to turn,
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7. THE JACKAL'S CRAFTINESSI,

AN old man said: “To-morrow we shall geld? the he-goats.”
A hé-goat heard this and ran away to the mountains, where he
lay down on a rock in a leopard’s cave. When the leopard came,
the he-goat said: ‘“Wo, back backs3,” Then the leopard, out of
fear, ran away. :

Running along, he met a jackal and said to him: “I say,
nephew?, somebody, who knows who, has come to my house
to-day.”

“What is he like, uncle?"” the jackal asked.

“Well, nephew,” the leopard replied, “he has ticd washed hemp-
fibre to his chin.”

“Well, you know, uncle,” the jackal said, “such ones I have
eaten and digested several.”

So they tied their tails together> and went along and reached
the place. Then the he-goat stood up, and the leopard said: *“'He
said something, whatever it was, to me a while ago.” As he
said this, they ran away, and the leopard dragged the jackal along
so his skin was rubbed off. Then the jackal says: “I say, uncle,
you are removing my old, old dirt5 uncle.”

Now a pair of leopards had their young ones at a certain
place. When the parents went somewhere to hring flesh, the
jackal came at once and said to the young ones! “Du da, wirst
du nicht den Reis geben? Du muBt augenblicklich etwas geben?.”
So they gave him whatever flesh the parents had brought together.
One day the he-leopard coming back said: “Look here, we are
bringing you so much flesh, how is it that, nevertheless, you are
getting so0 thin "

4 See p. 26, note 11,

5 A ssfeguard to prevent their being separated.

6 A fairly commonly used expression to suy ihal one’s skin is being abraded.

T The fjackal is speaking Bengali. The mone-ylenders and shopkeepers always
make use of non-Santals tosgn round and tell debtors o pay.
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Adgko menket, Tiskore con toyoask rinben dharzo akattae; din
hilokgeye koe idilea.

Adokin tdrdKena. Ade mit ghari khange toyo doe he¢ gotena:
Arg dhan dibe na? Coro moro dibe. Adoe lagae lagakedea se,
miftan rehda bhugakre toyo doe hir tapena. Ar tgrup hge hir
tabok kan tahgkana, adge ridef goéena. Ado toyo dee metae kana,
Ai! bait nelefmea, ondem tarak akana?

Ado lumam thuyakteye panahi akana ar lumam dhutiteye
dhutiyena ar dekeye thayakedea. Ado heé ruarkate tarup bopon
thene calaoena. Adge metako kana, Qkge thenpe tahena? Apum
man gocékede.

Tarup enga doe menketa, Tobe am thengele tahena,

Adoko calaocena urni birte sendra. Ado onko doko sendraea
arko jhora agukoa, ar toyo do tarikkoka menteye tahena. Bo-
torie bunum cotreye dedkoka. Ado jelkoko fir hijuka, ado
botorte adgeye cidira. Hedékate tarup engatekoko metaea, Okorko,
tinakem godketfkoa?

Adge metakoa, Sojhetege bape laga agukoa. Ngkde nankateh
laga cidir akafkoa.

Adg tarup ehgae tariaKena, ado toyo ar tgrupke jhora aguia.
Ado khange tarup enga do miftan jele sap gotkedea. Adeg toyo
dge menketa, Cet leka sojhe sojhen laga aguam kana, onatem
got¢ goletkoa. Ado toyo doe menkefa, Hape na, sedae haram in
bongawae lagit. Ger gerkatae, adg bae bhugak dareata. Adge
menket, Ma na, ma na, ger bhugakanme. Adoe bhugakadea.

8 The =so0il 1s here and there saline, contalning salt. The rains may wash parta of
this away, leaving narrow passages.

9 The cocoon of the silkworm generally reared by the Santals (Antheraca mylitta)
has & hard cover and fis fairly large. The peons mentioned In note 7 always
wear some kind of heavy shoes. The cocoon-shoes are supposed to remind one
of the noise made by these peons when coming.

19 A very common phenomenon always observed by the Bantals; fear will cause it,

11 Tho jackal makes use of a pretext to secure for himself what 18 considered the
most savoury part. Ho pretends to offer something of the food to the dead
leopard. Ancestors have food offered to them now and then,
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“Sometime,” the young ones replied, “yon have become indeb-
ted to the jackal; he demands of us and takes away every day.”

Then the parents lay in wait, and a short while afterwards the
jackal came and called out: “Du da, wirst du nicht den Reis
geben? Du mubt augenblicklich etwas geben.” They started chasing
the jackal and chased and chased, until the jackal ran through
a hole in some saline ground?, The male leopard also tried to
run through; but he stuck and died there. Then the jackal said
to him: “Hey, I don’t see you. Are you lying in wait?”

The jackal had put on silk-cocoons as shoes® and had taken
a silk loin-cloth on, and he kicked the leopard in his hind-
quarters. Thereupon he went back to the young leopards and
said to them: “With whom are you going to stay ? I have killed
your father, you see.”

The she-leopard then said: “In that case we shall stay with youn.”

Thereupon they went to the jungle-forest to hunt. The leopards
hunted and drove the game before them towards the jackal, who
stayed in order to lie in wait and kill. Out of fear, he mounted
to the top of a white-ants’ hill. When the deer came running,
the jackal himself purged'? out of fear. When the leopard mother
and the young ones came, they asked him: “Why, where are
they? How many did you kill?” :

He then answered them: “You do not drive” them straight
towards me. Look here, along here I have been chasing them,
so they have purged.”

After this had happened several times, the she-leopard lay in
wait, and the jackal and the young leopards drove the game
towards her. The she-leopard canght one deer; then the jackal
said: “How straight and direct I am driving the game towards
you; therefore you are killing them so quickly.” *‘Wait, girl,”
the jackal then said, “I shall just make a sacrifice!' to the late
old man,” wherenpon he commenced to bite; but he was unable
to bite a hole and said: “Deo, girl, do bite a hole for me.” She
made a hole for him, whereupon the jackal entered and ate the
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Ado toyo do bglokate inkoe jomketa. Jom biyenae are odokena.
Adge metako kana, H& na, ma jompe nitok do. Enko hd ina jeltet-
koko jom baraketa.

Ade japuf japutko hijuk kana; gada hd pere¢ akana; adoko
pargmok kana. Tarup hopon doe menketf, De baban ghfrdmea.

Dut! chaiokan, gidra then doh ghdrd ocoka.

Adoko menketa, Mabo paromoka. Khange tarup enga tarup
hoponko don pargmketa. Ado toyoe donef tahékana, tala dakreye
hurhayena, Adgko menkefa, Ma ya, ma ya, oarepe.

Adoe menkefa, Alope oarifa, ih purusefa,

Ado gada dhipre tayane jeder akan tah&kana. Ado toyoe men-
keta, Ma ya, ma ya, oarkanme, Itil itil jel it aguama.

Adoe metadea, Ia ya, japitkate cahapkakme.

Ado toyo do jivet dhiri agukate mocareye tinkedea, adge dar-
kefa. Adge menketa, Hape ya, ia toyom tifi akadina. Mit dinlan
nammea arvlai jommea, :

Uni toyo d¢ dinamge miftan pukhri reak kauha rehef cetan
khon daKe fiin. Adg tayan doe ciakedea. Khange the dak bhi-
trire tayan doe unum akana. Adg kanha rehef cetan khon dake
hfihi kana. Ado katae orkedea. Khange orkede khame, toyo
doe menketa, Ia tayange, ifak kata ger bagiate kauha rehefe
rerakata. Khange. tayan do toyo jangae arak golkata ar kauha

12 T{ Is commonly observed that certain wild animals when thoy have killed, start
sating from the hind-quarters, the intestines, liver, heart and kidneys,

13 The cxpression used in Santali roally means ‘carry on the shoulder’, 'riding"

14 The narralor has apparently forjyotten all about the raining, The crocodile s
represented ay basking in the morning sun. The crocodile is now scarcely ever
muet with in the Bantal country; in the flat low country, the crocodlle s falrly
comnon.

15 The narrator has omiited to tell that tha crocodlle has carried the jackal out of the
water, and that the jackal has found the ‘fat meat’ to pay for the servics rendered,

18 See . 6, note 11.

17 Terminalin Arjuna, Bedd,, a large timber tree, Ircquently growing on the banks
of rivers and noar water. The roots of the tree are generally mnuch ramilied,
the carth being often washed away from betweer the more superficial roots,
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liver!'2. When he was satisfied, he came out and said to the
others: “Well, girl, now please eat,” and then they also ate; they
got the flesh.

It was raining continually as they came along; the river was
also running full. Whilst they were going to cross, one of the
young leopards said: “Come, father, I shall carry you on my
back 13.”

“Fie! confound it! I shall never let me be carried on the back
of my child.”

“Well, let us get across,” they said, whereupon the leopard
mother and the young ones jumped across. But when the jackal
jumped, he fell in the middle of the water, and the other ones
called out: “Deo, do rescue him.”

“Don’t pull me out,” the jackal said, “I am standing on the
bottom."

Now a crocodile was lying on the river bank basking !4, and the
jackal said: “Please, please, get me out. I shall bring you some
fat, fat meat."”

The jackal'> then said: “I say, you, shut your eyes and open
your mouth.”

The jackal brought some quartz stones, and threw them,
as forcibly as he could, into the crocodile’s mouth, whereupon
he ran away. The crocedile said: “Wait you fellow, you rascal
of a jackal have stoned me. Some day we two' shall (ind you
and eat you.”

The jackal was in the habit of daily drinking water from a
tank, standing on the roots of a kauhal'? tree, and the crocodile
found this out. The crocodile then dived in the water and was
lying so out of sight. When the jackal was drinking water there,
standing on the roots of the kauha tree, the crocodile caught
him by the leg and pulled. As he pulled him, the jackal said:
“That rascal of a crocodile, he has let go of my leg and has
bitten the kauha root.] The crocodile then let the jackal's leg
g0 at once and bit the kauha root. Then the jackal said:

7 — Inst, f. saml. kulturforskning.
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rehete gerkefa. Unre toyo doe menketa, Iz tayan, ne yae jomeh
kan tah&kana.

Adg arhd mif then janhe busup thene jederkoka. Tayan dge
cigkede khan, janhe busnpreye topa akana. En hilok do toyo dg
miftan merom totkoe ham akawan tahfkana. Ona do hgtoKreye
tol akawana. Adg tokgor tgkore dgn barae kana. Khange tayan
doe menkefa, Hedok! ia merom. Toyoh tirdk akawade khan
aégeye tokor tokorok kana.

Toyo dge menketa, Ia tayan, nondeye tarak akana? Khange
sehgel agukateye jerefata, ado eneye lo godena, Nia do mucatena.

(Told by Phagu, of Dhaka village.)

8 Miften toyo rean.

Mittan atore bar enga honkin tahgkana, hopontef de Anus aea.
Ado uni kora dge sioka ar uni engat budhi do baskeake idi
barawaea. Adg khange mif din do baskeak idi jokhedge miftah
toyotekinkin hapamena. Adg uni toyoe menketa, E budhi, mase
dgohglem, cefem idiyeta? Ar bam dohge khan do nihaklan ger
giti¢ got mea, ar rahik bogetelan thayamea.

Ado khange uni bugdhi do botorteye dohgketa, ado uni hopontet
Anua lagite idiyet tahdkan khicri daka adg uni toyoge dhertet doe
jomketa, ado thora thuriye saredketa. Inage uni budhi do Anma

18 Janhe, Paspalum scrobiculatum, L., ia a very common cnltivated millet. The
grain is eaten; beer i3 made from . The siraw is noti suitable for cattle-fodder,
but 18 burnt. The potters use it to burn their earthenware. It ia very warm
to lie in.

.81 During the agricultural seasgn, or whenever the Santals plough, they start
ploughing at about sunrise and continue up to nine or ten in the forenoon or,
when very buay, perhaps a little longer. The Santal way of ploughing s very
superficial, a kind of ‘scratching’ tha soil, possible.only whon rain has softened
the surface, consequently not very heavy and not very tiring. In spite of this
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“That rascal of a crocodile, he was just going to eat me, the
fellow.”

"The jackal was in the habit of warming himself in the sun
lying in some millet'® straw. When the crocodile found this out,
he buried himself in the straw. That day the jackal had found
a goats' wooden bell and had tied that round his neck. He was
jumping about making it jingle. The crocodile then said: “Get
away, you silly goat. When I am lying in wait for the jackal,
she is jingling-jingling here.”

“The rascal of a crocodile,” the jackal said, “is he lying in
wait here?” So he brought fire and set fire to the straw, and the
crocodile was burnt to death.

This is ended.

8. THE STORY OF A JACKAL.

In & village there were living two persons, mother and son.
The name of the son was Anua. The young man was ploughing!,
and the old mother was in the habit of taking his forencon meal
out to him. One day whilst she was taking this out to him, she
met with a jackal. The jackal said: “Old waman, put it down
at once; what are you taking along? If you don‘t put it down,
we two? shall presently bite you, so you will lie there, and we
shall give you a good kicking.”

The old woman was frightened and put it down, whereupon the
jackal ate most of the mixed rice and dal3® that she was taking
out to her son Anua; he left only a little, which the old woman

they do not work their bullocks more than as told, some three lo four hours in
the morning.

2 Zan p. 6, note 11,

3 Dal fs the common name in a number of north Indian lunguages for split pees
or beans. The d2l Is In daily use for making curry. What is herc mentioned
ls rice and dal cooked together, gometimes prepared in this way by the Santals,
but much more common With other races.
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thene idiketa. Khange uni kora hd ing toyo itatgeye jomketa,
ar uni kora do bae badaeleta, je in do toyo itate agn akawadiha
mente, bin badaeteye jomketa. Ade uni toyo de din hilokge onkae
ereyea uni budhi do.

Khange adg mif din do uni korae menkefa, Henda go, cekate
ban netar do sigi¢ bigi¢ dakagem gguafi kan, nonkagem da-
kayeta se?

Adg uni bughiye menketa, Bana babu, orak khon do bhagegen
daka aguyeta; menkhan agui jokheége mitfan toyo horregeye
espdina; adge metana, Ma budhi, daka dohgeme, ar bam dghoe
khan dg nédhidKlah ger gitié gefmea ar bogetelah thayamea, Ado
botorten dghoadege, ado uniye jem itada, ing dakage adg am thenint
aguyeta, adg am hdm ruhedin botorte ban lai barawama.

Ado uni korae menketa, E go, gapa do amge siok then dangra
do laga agukinme, ihge baskeak don aguia.

Khange engattefe menketa, Acha, beta, bogege, gapa do ende-
khan nahelke =gk gotgnme; it do am leka dengakate SIOR then
dangra laga agukaten tengokakina.

Ado korae menketfa, Hai hai, onkage in aurifn hijuk habié do
nonde bare tekaokakinme,

Adoe menkefa, Acha bogege, beta. Sim rakre dangram arakkin
jokheérege in' hgh daka otoama; ade nahdk baskeak ber jokheé
ndhik am dg aguime, Adge megnkefa, Acha besge.

4 The Santals aro very careful not to eat anything left, i. . touched by others. A
woman may eat what is Ieft by her husband and childron, a man will never eat
what is left by women. Two persons will not, e. g., drink water of the same
cup, unless the cup lg first scoured. They are very particular In this respect,
from a sanliary point of view emzelienily so. Te eat anything touched by an
animal would be horribla.

5 The Santal plough is a very lighl implement, oxcept for the ploughshare, made
entirely from wood, The plough consista of three parts, the plough iself, the
handle and the plough-beam, to which the yoke is fasiened. To plough Is always
used a palc of bullycks or buffaloes, When goidy to or coming from the feids,
they fasten the plough to the yoke in such s way “that the plough iiself hangs
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took to Anua. The young man then ate what the jackal had left;
but he did not know that he had eaten a jackal's leavings*; he
did it unknowingly. After this the jackal every day in this way
fooled the old woman.

Then, one day, the young man said: “I say, mother, what is
the matter, that you now-a-days bring me such small dirty bits
of food? do you prepare the food in this way or how?”

“Not at all, my lad,” the old woman replied; “the food is
quite good when I bring it from home; but whilst I am on the
road with it, a jackal blocks the way for me and says to me:
“0Old woman, put the food down; if you don't put it down, we
two shall presently bite you, so you will lie there, and we shall
give you a good kicking.” So, out of fear, I put it down to him,
and he eats and leaves a little; that is the feod that I bring you,
and, fearing that you also would scold me, I have not told
you of it.”

“Well, mother,” the young man said, “to-morrow you shall
drive the bullocks to where I am ploughing; I myself shall bring
my forenoon food.”

“Very well, my boy,” the old woman replied, “that is good;
to-morrow then you hang the plough® on the yoke for me; I
shall take loin-clothes on like you, drive the bullocks to where
you are ploughing and let them stand there." .

“That is right,” the young man said, “keep them here until
I shall come.”

“Yes, very well, my boy,” she replied; “at cock-crow, when
you loose the bullocks, I shall prepare the food and leave it for
you; then you take the food along at mealtime.” "All right, that
is good,” he said.

down just below the yoke, whilst the plough-beam points upwards. The bullocks
then carry the whole along. Sometimes the plough is left in the field, only
the iron ploughshare being taken home, sometlimos the ploughman may carry it
himeelf, Here the bullocks/am to take the plough along.
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Ado khange sari, ongkin galmaraoletf lekage danhgrakoe jorao
gotadete uni budhi dge laga idikefkina, ar uni Anua kora do
kanthateye bandeyena are gogokena, ar Qaliére dakae sajaoketa.
Adgp baskeak beren khan do dalié dakae dipilketa, ado uni budhi
hor lekage thenga tirup tirupte adg baskeake idiyet kana.

Khange adg uni toyo doe odok gotfena, adge men gotkefa, Daka
dohgeme, budhi, bankhanlan ger giti¢ goimea, Adg khangeye
dohoketa, adg uni foyo doe jojom kana. Un jokheége Anua do
ona thengate uni toyo doe dal baji gotkedea. Khange uni toyo
doe nir beret gotenteye dar gotketa, are men gotkefa, Durre;
Anua kanae ya. Adoe ruhet gotkedea, Hape ya, Anua, cefem
dal akadinte, iazidge, kdrbalan jikiatama sr nahellan idatama. Adg
onkae ruhef harakefte uni toyo doe darketfa.

Adp uni kora do engat budhi then senkateye lai barawadea.
Adg khange adi bariékin landaketa; ado orakte dangrakin laga
aguketkina. Ad¢ khange dosar hilok khon do uni kora do ona
kidrbare holate tol akata.

Ado khange mif din do ninda jokheé uni toyo doe het gofena,
adg nahele ié gofata ar kiirbareye jikik kan jokheége lindhiye get
gotena. Adg uni toyoe men gotketa, Durre, ia Anua ya, linghiye
got ocokidin dp. Hape ya Anua, malhanlan jom adoetama.

Ado uni Anua do ona malhan jhata do janumte gotae ram
gsetketa. Ado khange hinda jokheé uni toyo dge heé gotena, adg
god lagit mocae idi khangeye rogoKa. Adge megneta, Durre,

8 Especially during the Tainy season, but alsc at other times, women may dress
not in one piece of cloth covering the breast and doing servies for a petticoat,
but In two pieces, ome just blg enough to go round the waist and cover the
body below, whilst the other and smaller plece ia taken up over the shoulder.
It Ia a poor woman’s clothing, but also used by all, when out doing feldwork
during the rainy scason and the like. -

7 The Santal word means a flat kind ¢f basket. They have a large variety of forms=

8 Among the Santals, men carry on the shoulder, women on their head. When a
child Is born and pecple ask for or are told the sex of the new-born, the standard
way of telling it is to say ‘carrying on ihe shoulder’ or ‘carrylng on the head’,

bharia or 4ipil, as the case may be.
-y
“
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Thereupon, in accordance with what they had talked together,
he yoked the bullocks for the old woman, and she drove them
along, whilst Anua dressed himself up in women's way, with a
bit of cloth for a loin-cloth, and a piece over the breast, and
put the food ready in a basket’”. When the time for the forenoon
meal came, he took the basket on his head8, and leaning on a
stick, like the old woman, he took the food along.

The jackal then all at once appeared and called out: ‘“Put the
food down, old woman, otherwise we two shall bite you, 80 you
will lie there.” So he put the basket down, and the jackal started
eating, Whilst he was doing this, Anua struck the jackal with the
stick, so he turned over and over. The jackal got on his legs in a
hurry and ran away, saying: “Oh my! it is Anua, the fellow.”
Then he commenced scolding him: “Wait a bit, you fellow, you
Anua; what, you have struck me, you unspeakable fellow, for
that we two shall drag our posteriors along your plough-handle
and pass stools on your plough.” Having railed at him in this
way, the jackal ran away.

The young man went to his mother and told her all, and both
of them laughed heartily, whereupon they drove the bullocks
home; from the next day the young man kept a razor tied to
his plough-handle.

Then, one day, it happened at night that the jackal came and
passed stool on the plough; when he was dragging his posteriors
along the plough-handle, he cut himself in his hind-quarters.
“Oh dear me!” the jackal cried, “this Anua has caused me to cut
myself in my hind-quarters. Wait a bit you fellow, you Anua,
we two shall eat your beans for you.”

Anua then fenced his bean-stakes? in entirely with thorn-tree
branches. When the jackal came at night and stretched out his
snout to pluck beans, the thorns pierced him. “Oh dear me!”

& This bean {Dolichos Lablab, L.} is generally grown in one small spot, the plant
being trailed over the (dried) branches of a bush planted there.
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Anuawak malhan dg bejie yae gegera ya. Adg bae jom dareafa.
Khangeye menketa, Hape ya, Anua, malhan do bejfieye geger-
tama, iaidge, sim yalah jom atarkotama; hape gapa ocoak,
dhoragelan jomkotama.

Ado khange uni Anua do datrom sapkate dosar hilok dg sim
kundhi thene durup akana, ado ninda khange uni toyo dge hed
gotena; ado orakteye bolg gotena, ade sim kundhi thene calao
gofena, ado gerko lagit mocae idi khangeye tobak daram godea.
Khange ani toyo doe pac gotenge; arhd onka mocae idi khange
ona datromte bohoke fobak godea. Ado onka onkateye bhagaocen
khan doe odokena, ado racare odokkateye menefa, Cet ya, Anua
simpe tobak akadiha, ar Anua hg linghiye get oco akadinha; ia
Anuage, engatem goé¢ ataroka. Ado onka ruhet barakate uni toyo
doe calaoena.

Ado uni Anua do ere ere kathaeye godena, ado uni engat budhi
do, kathae, ado dosar hilok doe rak barayeta, ado ere ere, kathaeye
rak barayefa, ado rak rakte, kathae, ado bir sen calackateye rak
barayeta. Ado khange uni toyo do, kathaeye odok gotena, adge
kuli gotkedea, Henda budhi, cedak adom rak barayeta?

Khange ado uni budhiye menkefa, Amge tho hoponin dom
sarapadea, onatege uni Anua doe goéentiha.

Khange adg uni toyoe men gotketa, kathae, Bhagelenam, ia
Anuage, efigate udiyem dalen kan tah&kana — bam goé atarena?
Adoe menketa, Henda budhi, ade tisem bhandanea?

10 The SBantal sickle looks very much the same as the Norwegian implement.

It The fowls live in the same house as the family. Generally a small part of the
floor In a corner is set mside for the fowls. Here tho fowls siny from evening
to morning. A tiny ridge 1s often put as a barrier across the floor.

12 It |3 very common thai both men and women in speaking add to the verb
8 word which is supposed to emphasizo the meaning, but fs untranslatable,
except by something akin to awelring. The men use a word meaning ‘to
urinate’, and the women a word meaning ‘to burn up’. The jackal here uses
the latter word.

13 The last of the Santal funeral ceremonies, bhanpdan, is regularly performed
after the bones of the corpse have been thrown i{ato the Damuda river, Itis a
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the jackal said, “Anua’s beans are biting something awful, oh
my!” He could not eat and said: “Wait a bit, you fellow, you
Anua; your beans are biting something awful, you uspeakable
fellow; your fowls, you fellow, we two shall eat up entirely;
wait, let it become to-morrow, we two shall surely eat those
you have”

The next day Anua took a sickle’ and sat down near the
fowls’ corner!l. At night the jackal appeared, entered the house
and went straight to the fowls’ corner; then, when he put his
mouth out to catch some, Anua met him with the sickle and
pecked him. The jackal then drew back, and when he again put
his mouth out, he met him with the sickle and pecked him in his
head. When he had to give it up after having tried the same
several times, he went ont. When he came out into the court-
yvard, he said: “What, you fellow, you Anua-fowls have pecked
me, and Anua has also caused me to get my hind-quarters cut.
You unspeakable Anua, dash it, you shall die and be done for'2"”
Having scolded in this way the jackal went away.

Thereupon, people tell, Anua pretended to die, and his old
mother the next day commenced to wail, that is to say, she
pretended to wail, and crying she went to the forest and wailed
there. Then the jackal came suddenly out from somewhere and
asked her: “I say, old woman, what are you ‘crying for?”

“It was yourself,” the old woman replied, “who cursed my son;
therefore my Anua died for me.”

“It served you right,” the jackal said; “youn rascal of an Anua,
dash it, yon were beating me very hard, — did you not die,
confound you'??” “Look here, old woman”, he said, “when are
you going to have the funeral ceremonies'3?”

circumatantiai affair, with offerings to fhe spirit of the dead and tfeasting and
drinking. What 13 hore called bhandan is, of course, not the proper thing.

14 The woman is wafling in Bengali, poasibly bocsuse It Iz meant to ha more
impressive, the jackals in the Santal tales being frequently introduced as apeaking
Bengali.
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- Ado uni budhi doe menketa, Teheh findageft bhandane lagit;
onate am lalaige in doh heé¢ akana. Adoh menkefa, Q hae, bhala“
hgponin lekage dakakon idiae kan tahékana, adg nia bhandanre
do gkoe tora uni hdn laiaegea. Ado onka menkate, beta, ndkde
am then lalai in don hedakana. Dakaean, utunian, pithgian nahik,
ado gkoe in em pahilakoten joma? Nin dara do uniye tahékante
unih ¢m pahilaea, ende eneé in jomef tahgkana. Ado uni banu-
giéte in do adi bhabnan aikaueta.

Ado khange uni toyoe men gotkefa, Alom bhabnaka, budhi,
uni bodgl dg inh menana; ihge nahdk em pahilafime.

Adoe menkefa, Acha, tobe calakme n#dhak.

Adge megnkefa, Acha dhingn ayupge thgo?

Adge menketa, H@, dhinange calao godokme nahak, alom
erena.

Adoge menketa, Ma, phoh eremea,

Ado uni budhi dee ruarena, ar uni toyo do ako jat aemae
riau jarwaketkoa. Adg ayup khangeko calao gotena. Ado uni
budhi doe men gotketa, Ma beta, duruptabonpe. Khange adoko
durup barayena. Ado uni budhi doe rakefa, kathae, Hae! hae!
Anua beta muri gelae, hae! hze! Anua beta muri gelae.

Onka, kathae, uni bughi dge rak barayeta. Ado, kathae, uni toyoe
menketa, Alom raga, budhi. Ma, hapekme, inakge ragme. Nitok
do goéen hor .do ohom namlea. Nitok do hapekme, ar ma daka
baraetabonme.

Khange tukudkoe gitil bara aderketa, sengele jolketa; adg uni
toyoe menketa, E budhi, tgl hatarkaleme, bankhan nahakle larhai
hotetkoka.

Adg uni budhiye menketa, Sarige, beta, bhagegem menketa;
tol pahilkapegean. Adg joteko, barahiko fhamkateye tolketkoa,
ar uni pagla toyo do khub kajake tglkedea. Adge metae kana,

15 The Santall word, karahi, means a kind of shallow cooking veesel, used among
. other thinga to cook Santal cakes in; i¥ Is usually made from earthenwars, but
may also be of metal
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“To-day,” the old woman replied, “this night I am going to
have the funeral ceremonies; therefore I have come to tell you.
I said to myself: Alas, I was taking food out to him like to a
son of mine; therefore I shall this instant also invite him to the
funeral ceremonies. Having this in my mind, my son, I have,
ag you see, come to you to let you know. I shall cook rice, I
shall prepare curry, I shall make cakes presently: but to whom
shall I give first, and then cat myself? Formerly, when he was
there, I was giving him first; then only I took my food. Now
when he is no more, I am feeling exceedingly sorrowful.”

“Don’t be sorrowful, old woman,” the jackal replied, “I am
here in his stead; give me first now.”

“All right,” she said, “come then.”

“All right,” he replied, “it is later to-day, in the evening, is
it not?”

“Yes,” she said, “be sure to come in the afternoon: don’t fail me."”

“Be sure,” he replied, “I shall not fail you.”

The old woman then returned, and the jackal invited a great
crowd of his kind fo come along. When it became evening, they
went; the old woman met them and said: “Please, my son, be
seated all of yon,” and they sat down. The old woman was crying:
“Ach, ach™, Anua mein Schn ist gest.orhen ach, ach. Anua
mein Sohn ist gestorben.”

In this way, people tell, the old woman wailed. Then the jackal
said: “Don't cry, old woman. Be quiet, stop that, let that be
enough crying. Now you will not get the dead one back. Stop
now, and please prepare food for us.”

She then scoured the cooking pots and took them in; thereupon
she lighted a fire. The jackal then said: “Old woman, tie us up
for the present, otherwise we might commence fighting presently.”

“That's true, my son,” the old ‘woman said, “it was well you
said that; I shall first tie you all.” She then found yoke cords
and ropes and tied them all up; and that rascally jackal she
tied very firmly. So she said: “First, my son, I shall make cakes
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E beta, pahil doh pitha marantabona, inabo jom hatara. Daka

do oho n#hdk isin hoflena: daka do tayomten isina.

Adgko men gotketa, Acha bogege, ma endekhan pitha hodme.
Ado, kathae, karahiye dhipauketa; adg onare pohrek pghrgk dake
chitkau gofak kana, adg chon chon sade gedok kana. Ado uni toyo
doe menettakoa, Ote ya, cet leka mnj sade kana! Khub nahidkbo
joma, Ade onka chon chon sade torage, kathae, uni pagla foyo
doe don gotet tahgkana,

Khange uni Anua do bhitarreye giti¢ akan tahgkana. Adg hape
hapeteye berefente thengae framketa, adg thehga mitkateye nhir
odok hotena; adg dale dalketkoa dg, andhe mundheye uyukkefa.
Adg khange onko dgko ger topak barakefteko darketa. Ar nui
do bae topak dareata; khangeye dal jhin jhinaukedea, ado letep
letepo tahg angayena.

Ado dosar hilok do dak lo ghatteye idikedea, ar ondeye khun-
taukadea, ar miftan gudng benaokate ondeye dohokata. Adg
jdhiie aimagige dak loko calak, ado sanam hor mimit gudnako
pitauea. Onka onkate uni toyo doko dal mokedea.

Khange ado mif din do ninda jokheé dosra toyo dak nafi ondeko
hefena, ade dakko nia baraketa, adoko metae kana, Henda ya,
cef jomte ban onka do bebariéem mota akan do? Bhala cetkom
jometa, ar ale do okorle motak kana?

Adoe menkefa, Dakan jometa; tinak hor nonde dak loko hijuk
kan, sanam hgr mimit bakhra dakake agu darawan kana,

Adgko menkefa, Ale hg endekhan ngnde khuntaulele khanko
agukelea?

Adoe menketa, Hé ya, gika sanam hor dgke agukepe con bah
conn, menkhan mit hor do khatigeko agukepea. Ar bam patiau
18 See p. 56, note 16.

17 Ghat in Santall means generally a passage down to, or the place where peopls
fetch water. To have access to such a place means ihat one belongs to a par-
ticular soclety or casto. In the villages people are ofien rather strlct and hard
in respect of this. The ghat may be at a river or a tank.

18 The Santall word is used about a heavy piece of wood, used for beating the
rice bundles (bgndi) to tighten the ropes with which these are bound.
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for us; we shall eat them for the present. It will take some time
for the rice to be cooked; I shall cook the rice afterwards.”

“Very well,” they said, “‘please, then, be quick and make cakes.”
The old woman then put a pan!S on the fire and let it become
hot; now and again she sprinkled a littie water on it, so it made

. a hissing sound. The jackal every time remarked: 'Listen, my

friends, how beautifully it sounds, We shall get a rich feed
presently.” And every time he heard that hissing sound, the
rascally jackal jumped for joy.

Now Anuna had been lying down in the bhitar’s, He very
quietly got up and found a stick, and taking a firm hold of the
stick with his fist, he ran out and commenced to beat the jackals
all he could, he struck out in all directions. The jackals then
tore the ropes with their teeth and ran away; but this one was
not able to tear the cords, and he beat him so he became faint
and was lying there utterly exhaunsted until dawn.

The following day Anua took him down to the place where
people fetched water!? and tied him to a post there; he also made
a club'® and put it there. It then came to pass that, whenever
women came to fetch water, every one gave him a blow with the
club. In this way they beat the jackal, so that he swelled vup.

Then, one day at night time, some other jackals came there
to drink water, When they had drunk water, they said to him:
“T.ook here, you fellow, what can you be eating to become so
enormously fat? What on earth are you eating? and we others,
we do not become fat at all.”

“T am eating rice,” he replied; “every one who comes herc to fetch
water, all of them bring some along and give me a portion rice.”

“Would they then,” onc of them said, “hring us also something,
if we were tied to a post here?”

“Yes, of course, you fellow,” that jackal replied; “now I could
not say whether they would bring or not to all of you; but to
one they would be sure to bring. If you don’t helieve it, please
release me, and I shall tie you with the same rope that I am
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khan do honeé ma if: rarakafime ar ona joratege amif jorakama,
Nelme n#hiik gapa setak khangeko aguama.

Khange thg uni dosra toyoe menketa, Acha bhalan bidautama.
Ado sari onka menkate uni doe rarakedea ar ade tol ocoyena.
Khange ado angayen khan, sari ado mgrd goten aimai dak loko
hijuk kane nel gotketkoa. Adoe menketa, Mdré horko hijuk kana,
m@ré bakhra niahikko aguyefa; khub jom niahikin joma.

Onkae menjon kan tahgkange adgko seteren khan do kandako
dohg barakata, ar ona gudna sapkate sanam hor mimit gudnako
mukerkedea. Khange ado ariste uni toyo do adi bariée doneta.
Khange arh§ pea ponea aimaiko heé jutudena, Khange
adoe donet nelte dalko dalkedea do, ekkalie opdegeko dal goé
utarkedea. One onka lekate uni pagla toyo dge jitauena.

Cabayena katha do.

9. Turta kora ar toyo rean.

Adi sedaere mittan randi maejiue tahgkana, Uniren dg mittan-
getaeyae hgpon do sadherre. Unige mifian gada are bedare eskare
sioka. Engat budhi do baskeak dak mandiye idizea. Ar mittan
toyo do gote cindkareye tardlkkoka,

Adg khange uni budhi do kora baskeak dak mandiye idiaea;
ado uni toyo do budhiye metaea, Den budhi, dak mandi emahme.
Bando Turta doe siok kan? Inge coh siok kan tahgkan. TUni
budhiren hopontet korawak nutum do Turtawaea.

Adg onkae metade khan, eneye dohokefge, adge dul barawadege.
Ado uni Turta lagit do dak dake sare¢ idiadege. Ado Turta
doe mena, Henda go, cet leka ban dak mandi dom aguan?

1 The name of the man who wrote fhis story down Is Kanhu Marpdi of village
Chondorpura in the Dumka Damin. He was a well educated man, at one time
a school teacher, Dled In Mesopotamia durlng the war. The Santal original fa
considerably below the standard set by Sagram, It seems to be two stories, dimly
remembered and joined together.

2 The Santalf word for food used here Ig lit. rice-watsr, a very common dish. The
word is, however, often used as a modest name for food In genersl.
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tied with. Be sure, as soon as it becomes morning to-morrow,
they will bring you something.”

The other jackal then said: “Very well, I shal like to try what
you say.” And verily, having said this, he released the jackal
and let himself be tied np. When it dawned next day, he saw
five women coming to fetch water. “Five persons are coming,” he
said, “they are surely bringing five portions; how well I shall eat!"

‘Whilst he was saying this to himself, they arrived and pat their
water-pots down; thereupon they took the club and all of them hit
him one blow with the club. The jackal did not feel pleased at this
and jumped and leaped all he could to get loose. Then three or four
more women came, in addition to the first ones. When they saw how he
was jumping, they beat him again and again; they beat him to death
then and there. In this way that rascally jackal came away safely.

The story is ended.

9. TURTA AND THE JACKAL!

ONCE upon a time long long ago there was a widow. She had
one son, an only one. This young man was ploughing some land
along the bank of a river, quite alone. His mother was in the
habit of taking his foremoon-meal rice-water? ‘out,to him. And
a jackal was lying in wait in a croton thicket® near by.

Weli, the old woman was carrying the forenoon meal out to
the boy, and the jackal says to the woman: “Please, old woman,
give me food. Do you think it is Turta who is ploughing? Why,
it was I who was ploughing.” The name of the son of the old
woman was Turta.

When the jackal spoke to her in this way, she put the basket
down and poured food out for him, whereupon she took the
remainder, just the water, to Turia. Turta asked her: “I say,
mother, what kind of stuff is this rice-water you bring me?”

3 The {ree or rather bush mentioned is Croton oblongifoliug, Roxb., fairly common
in the Santal country.
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Ado budhi doe mena, Uni toyogeye erefia. Din hilok metanas,
Turta dg bacge siok kan, Onka dinamgeye ergyea ar deakoreye
capo baraea.

Ado mit din dg uni kora do palkoe tofkefa, ar ¢angra dg uni
budhigeye gupi barayetkoa. Ado adége bugdhi lekae bandeyena ar
sakomkoe horgkketa, ar miftan potam cupi tengobe gok toraketa.
Ado dak mangiye dipil idiyefa. Adg khange uni toyo do gajar
khone nhir odokena are metadea, Den budhi, dak mandi dul ofo-
anme, Ifige thor in siok kana.

Khan adge emadea, adge jomjon kana. Ar aé¢ do uni dea
seéreye durupena, ado uni ehgat budhi lekage candbolkoreye
tunum barayedea, Toyo dea seére durupkate tunum barayede.
khane menketa, uni toyo dg, bainma, Noa do kaca kantina, Khan
tunum bara tunum bara phed mundre ona potam cupi tengodte
candbole samak kutrakeftaea, adge dar tapketa.

Ar toyoe menketa, Hape ya, Turta, candbolem samak akattina,
karbalaf jikiatama.

Khange Turta do ona kirbare miftan laser holate tolkata. Ado
toyo do kdrbareye jikiak jokhen lindhi do gef mayamentaea. Adge
menketfa, Bejae Turtgwak karba do lasertaea. Hape, sim in jom-
kotaea. Adi lindhiye gef oco akadina,

Onkae merket khan, Turta do ayup jokhen datromante sim
kundhi thene durup thirkoka. Ado toyo do hape hapeteye nam
barayetke kana. Uni Turta do mar datromte tobage. Khange
adoe mena, Durre! bari¢ Turtaren sim dgko tokbaltaea.

Ado arhg Turta doe mena, Hapelan batracetme kana.

Adg toyo doe menket, Oh! Ia Turta, mergmlan jomkotama.

4 Bantal women make extensive use of wristlots of sorts, every married woman hus some,
5 The Santuls have several forms of axes, the ono here mentioned, callad ‘dova-
tail' uxe, being very small, slze und form reminding oue of the tail of a dove,
& What Is here translated ‘trousers’ is a pieco of cloth, seme 2}z m. long and
/2 m, broad, taken round the loins and bolween the legs. It is the old regular
form of Santal loin-cloth for men.
7 Beo p. 6, note 11,
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“That jackal,” his mother said, “he deceives me. Every day he
says to me: Turta, why, he does not plough.” In this way the
jackal fools her every day, and she pats the jackal on the hack.

Then, one day, the young man took the ploughshares off, and
the old woman was tending the bullocks, whilst he himself clothed
himself like an old woman and put wristlets* on; as he went, he
took a small axe5 along, carrying it on his shoulder, and he also
carried the food on his head. As he went along, the jackal came
running cut of the thicket and said to him: ‘“Please, old woman,
pour rice-water out for me, before yon go further. It is I who
plough, you know.”

He gave him some, and the jackal commenced eating. He sat
down behind the jackal, whilst he, like his old mother, was
touching him with his hand over his back and tail. As he was
sitting there and touching the jackal, he, i. e. the jackal, said:
“That's my trousers®’ The young man kept on touching him
until he suddenly, with his small axe, cut the jackal's tail off at
the root, whereupon he ran away.

“Wait a bit, you Turta,” the jackal called out, ‘you have cut
my tail; I shall drag my posterior along your plough-handle.”

Turta then tied a sharp razor to the plough-handle, and when
the jackal dragged his posterior along the plough-handle, his
hind-quarters were cut, and the blood flowed out. “Turta’s plough-
handle,” the jackal said, “is awfully sharp. Wait a bit, I shall
eat his fowls, He is the cause of my having got my hind-quarters
so badly cut.”

When he had said this, Turta, in the evening, took a sickle
and sat down quietly at the fowls' corner. The jackal came and
was trying to catch some without making any noise, and Turta
at once pecked him with the sickle. “Oh my,” the jackal said,
“it is something awful those fowls of Turta’s peck.”

“Wait,” Turta said, “we two? are making a fine show of youn.”

“Oh,” the jackal called out, “yon unspeakable Turta, we two
shall eat your goats.”

8 — Inst. £. sami. kulturforskning.
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Adp khange Turta do merom gudri thene durupkoka muin-
garante. Adge ger barake jokheé¢ mar uni do mungarte kutgme.
Adge mena, Tartaren merom dg bejieko kuktamt.aea Hape,
Turtai goélen khan, bhandan in jomtaea,

Turta do ona kathae ahjomkef khan bughiye metadea, Ia go,
birte calakme, sahan sakamko heé baraeme, ar in Autumte rak
haraeme.

Ado spokate nonkae rak barayeta: Turta re, Turta mori gel
re! Turta re, Turta mori gel re!

Adg khange toyoe hedena; adge kulikedea, Henda budhi, cedakem
raketa?

Ho, Turtai godena, onateh raketa, ar bhandane lagit sakamkoh
heé idiyeta; hor hd banukkoa,

Ado toyo doe menketa, Ho, ma am do joto tear hatarme, in
nihak pera don ngota idikoa.

Khan uni budhi do orakteye senena ar merome goéketkoa.
Khange toyo do toyokoe riau jaora gguketkoa. Ado onko toyo
do bebak poska poska sikol baberteye tolketkoa jhanti are arete,
ar uni bandia toyo do khub kete¢ baberteye tolkedea, jemon
repeckate aloko jom, adge ematkoa. Neko jom adha adhi akat
jokhen budhi doe raketa: Turta re, Turta kahd gel re? Turta
mutak lele an.

Ado uni bandia toyo budhiye metae kana, Cet leka bam
raket kan?

Adge menefa, Cef leka ban raket kan? Turtawak mutak tahg-
kantaea, ona ban kolkaftaea. Ona disate ona mutak ifn heglefa ar
in raketa.

Ona tayom Turta do mutakanteye odokena, ar uni do mar ona
mutakte ghatrako. Onko toyo dop topakkateko darkefa; ar uni
bapdia toyo dg ukhurreye tolledea ar khub mota baberte. Chai

8 The Santal word likely means to convey ‘with the hoof'.
9 The old woman fs using Bengall.
.19 Bome of the personal belopgings of the deceased are ususlly ‘sent with' him.
That lo effected through certain symbolical acts.
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Turta then sat down at the goat-pen with a wooden mallet,
and when the jackal was biting at the goats, he hammered him
with the mallet. The jackal then said: “These goats of Turta’s
are hammering® something awful. Wait a bit, when Turta is
dead, I shall feast at the funeral ceremonies.”

‘When Turta heard this, he said to his old mother: “I say, mother,
go to the forest to fetch firewood and leaves, and wail for me.”

The old woman went and cried thus: “Turta oh, Turta ist
gestorben® oh! Turta oh, Turta ist gestorben oh!”

Then the jackal came and asked her: “I say, old woman, what
are you crying for?”

“Oh, Turta i3 dead; therefore I am crying, and I am finding
leaves to prepare for his funeral ceremonies; there are no people
either to help.”

“0,” the jackal replied, “you make everything ready; I shail
invite the friends and bring them.”

The woman then went home and killed some goats, and the
jackal called a crowd of jackals together and came with them.
The old woman tied all the jackals with some rotten straw-rope
along the fence; but the tailless jackal she tied with a very strong
rope; she did all this to prevent them from fighting over the
food; thereupon she gave them. When they had half done eating,
the old woman wailed: “Turta oh, wohin ist Turta gegangen?
Turta, hole den Hammer9!”

“How is it you are wailing " the tailless jackal called out to her.

“How is it I am wailing?” the old woman said; “Turta had a
wooden mallet, and I did not send that with him'9. I remember
this when I see the mallet, and wail.”

After this, Turta came out with the mallet and slashed at them
right and left with the mallet. The other jackals tore their ropes
and ran away; but the tailless jackal he tied to the rice mortar!

1 A large and hesvy wooden implement, used by tho Santala and also by many
other races for husking rice and other purposes.
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dareatse topak dareatse. Mar bhagete mukere. Adp dal dalteye
dal mgkedea. Ado khange duar thene tolkadea, ado jao hilok
odokok bplgke dalea, ado artefgeye dal mdikedea.

Khan mif din do mittan tarup anpdiai hedena, adge menefa
Henda bhagna, bejieyem mota akan do?

Oh mamo, cef bafh men? In dg bah nhelak in fhelefa ar ban
jomak in jomefa.

Ado tarupe menefa, Tobe in nonden tahédlen khan, it h$a mo-
takoka?

Adg toyo dge menketf, HE, am do arh§ barti motam figloka; am
ma ente naprak jat kanem,

Khange adp toyo doe menefa, De endekhan rarakanme. Adge
rarakadea, ade aé bodgl uni kul andiageye tolkadea.

Ade Turta kora do racateyc odokok kan tahgkana. Ado maran
utare helkede khan, mutak thengate bhageteye dalkedea, dal
adrackedeae. Onka dal dalteye ds]l mgkedea. Ona dosar tesar
khangeye godena. Uni Turta kora doe khalkedea. Khalkate ona
harta dge rok joraoketa ar busupe bhoraoketa. Ar ona do ato
atoe goX barayetfa, are koe baraca ar poesakoko emaea. Onatekin
psuloka akin banar ehga hon. Dher din onka onkateye poesa
jaoraketa.

Ado mit din engattgte metadea, E go, in do banij bepar in
calaka. Ma satu sambaranme.

Adge satu sambaradeteye odok calaocena mif raj disomte. Ado
raj nangrahae namkefa. Ado ondeye kuli barayetkoa, Qkoeko
sadompe akrinkoa? Uni rajrenge adi utar hati sadom menakkoa.
Ado ayupente en hilok do ona nangraha are sadom orak phedre-
geye derayena.

12 This Santul word is generally used about the tiger, but is also used as a common

name for tigorz and lcopards. .

13 Pice, or in North Indlan languages paesa or poesa, s /4 anna, about one farthing,

In Santall it is very gencrally used to mean ‘money’.

14 1t Is very seldom that Santals go about to buy and sell. They may take animals
to a dlstant merket to sell, or go to such places to buy; otherwise trading ia
something Santals have not as yet shown thomselves fit for.
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with & very heavy rope. He tried, but he was utterly unable to
tear himself loose. So Turta laid it thickly on with the mallet.
He continued beating him until he swelled up. Then he tied him
at the door, and whenever he went out or came in, he gave him a
blow every day, so he swelled still more.

Then one day a big leopard came. “I say, nephew,” he said,
“you have grown exceedingly fat.”

“O uncle, what can I say? I see what is not seen, and I eat
what is not eaten.”

“Then,” the leopard said, “if I stayed here, should I also
grow fat?”’

“Yes,” the jackal replied, “you will look still much fatter; for
you, you see, are of a big race.”

“Please then, unbind me,” the jackal said, whereupon the
leopard unbound him, and the jackal tied the big leopard'? there
in his stead.

When Turta was coming out into the courtyard and saw that
he was so immensely big, he gave him a good hiding with the
club; he beat him so that he bellowed. By heating him in this
way, he made him swell up, and two three days afterwards the
lecpard died, and Turta flayed him. When he had done this,
he sewed the skin together and filled it with straw. This stuffed
thing he carried about from village to village begging, and
people gave him pice', By these means they supported them-
selves, both mother and son. A long time they collected money
in this way.

One day Turta said to his mother: “Mother, I am going off
to trade!d, Please, make me some provisions for the road.”

When she had given him some food to take with him, he
started and came to a king's coyntry. When he reached the
capital, he asked the people there: “Is there any one here who
sells ponies?’ Now the king had a large number of elephants
and horses, and when it became evening that day, he stopped
for the night in the outskirts of the town near the stables.
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Ado ayup jokhen onko sadomko galmaracjon kana. Mittan sadom
do jangare khil menaktaea. Uni doe meneta, Noa khil jahaeye
gcokletin khan, ekkalte ot ar sermafn udaukoka. Ar mit sadom
doe menefa, Ih hg jahga ban murukok kante, bankhan gel bar kos
otanok lekah darkea, ar ona otanok dhuri auri cabakregeh heé
ruarkoka. Ar adom sadgm doko menefa, Hg, ale do bar sih pe
mahd hor dg mit dintele calaokoka. Ar uni Turta kora do onako
joto gaimaraoe afijomkettakoa.

Ado dosar hilok onko sadgme bachaoetkoa. Khan raj sipahiye
laiatkoa. Ado rajko laiadea, Miftan hor sadome kirinko lagit.

Ado raje menkef, Ho, ma emaepe jihdetakgeye khusiako.

Adoko hedente uni kherdoKk kherdoke taram, uni sadomge
hataoe lagife metatkoa, In do nuigeh hatacea. Etakko ma mdré
gel turui gel dhabiée damako kan. Adge mgnkefa, Ih do rengeé
hor, ni khorda sadgomgen hatacea,

Adgko damadea, Nui dom khusik khan, gel bar takale damae
kana.

Adg khusiyente gel bar takateye hataokedea. Adop ona disom
khon etak disomteye calak kana. Ado uni sadom dg kherdok
kherdoke calak kana,

Adg enka calak calak mittan etak raj disome tiokketa. Onde
do dinamge rajko bahaloka ar dinamgeko gujuka. Eken rajren
era ar hoponerage menakkinaz. Ar uni kora sadpmre dedkateye
tiokket khan, gnden sipahiko kuliyedea, Okatem hijuk kana?

Adoe metatkoa, In do banij bepar ift odok heé akana.

Adgko metae kana, Nonde rajem tahgkoka?

Adoge menketa, In do rengeé hor, khusian bahe?

Adgko menkefa, Ale hdle khusikoka ar uni raj era hge khusi-
koka. Hg, adgm tahé dareak khan, ona reakle lai bujhsu bara-
wama, banma, uniak hormere kal menaea. Uni adoe odoklen

15 Twolve s in Santall frequently used to express perfecilon, maximum ete. One
kos [n Santall is equivalent to about two English miles.
16 1. e. rupees. One rupee Is sbout 1 sh, 4 4.
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In the evening, the horses were talking together. One of the
horses had a splinter in his hoof; he said: “If any one would
remove the splinter I have, I shonld at once fly over earth and
heaven.” Another horse said: “As for me also, there is no power
in my legs, otherwise I should run like twelve!S miles like dust
carried away by the wind, and I should return hefore the dust
ceased to be blown away.” And other horses said: “Yes, we
should in one day go two three days’ way.” And Turia heard
all this that they were talking together.

The following day he picked out these horses and said so to
the king’s peons. Then these told the king: *A man wishes to
buy horses.”

“0,” the king said, “let him have any he may like.”

When the horses came, he said he wanted to take the horse
that was limping. ‘“This one I shall take,” he said; *“the others
he is pricing fifty to sixty's, I am a poor man,” he said, I
shall take this lame horse.”

They told him the price. “If you like this one, we want to
have twelve rupees for him.”

He was pleased at this price and bought the horse for twelve
rupees, whereupon he went from that country to another; and
the horse was limping along. :

Going along in this way he reached the country of another
king. There kings were appointed every day, and were dying
daily, Only the gqueen and a princess were living. When the
young man reached there, riding his horse, the soldiers asked
him: “Where are yon coming?”

“I have come from home,” he replied, “to trade.”

“Would you like to stay here as our king?” they asked him.

“l am a poor man,” he answered; “it depends on whether she
would like me.”

“We should be pleased,” they said, “and the quecn would also
be pleased. Well, if you are able to stay, we shall tell you and
let yon know, how the state of matters is. It is this, there is
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khan, adi maran janwar uni do. Qt khon serma tungau dhabide

cahaba. Uni do mii horteye odokoka. Onate raj do pase¢ mit

hajar ganko go¢ akana. Noakole lgiam kana.

Ado uni kora sadgmre dilte ar a¢ak dilteye menketa, Acha, tahé§
dareak khan in fela.

Ado enkako galmaraokette ado bapla hoeyena, ar raj tika hiko
emadea, Khan uni Turta kora do miftanh sandasiye hamketa ar
mittan piti khanda. Onako jotoe tearante aé thene dohokefa. Ar
uni puntkhi sadom hg aé¢ thene dphgkedea.

Ar ona thindatetrege uni kal karingngin doe odok gofena uni
horak mii hor khon. Ar ot serma adge cahapefa, uni raj jome
lagife lagayede kana. Khan sadomre deéente ona khiltefe totket-
taea, serma tungaue udguk lagite nelede kante are lagayedete
cotrege bar pe dhaoe bhungraukedea, adoe hiirena. Ing taygm
sadome frgo agukedea. Kate adg raniye dghokedea.

Tahen tahente raje menketa, Ifiren budhi engan menaea. Uni
then in calaKa, hiri aguyean. Adg bana horgekin sapraoena, ar
bana hor sadomregekin deéena, ado cotteye udau calaoena.

Bar raj disom paromkate uni budhi thenkin tiokketa. Adg joto
dnk kathae laikette adiye raskayena. Ado boge juda kupuli
barakate adgko jom nhuiketa, Jom barakate adgokin metadea, Ia
go, onteregebon taligna. Ade joto sipahiko ruar heéena. Ar ondege
raj orakre tahen tahente adi utar acel pacelge hoeyentakoa, ar
adiko kisarena. Ado g¢neko tahéyena.

17 What is here transiatod dragon, kal, is used ahout speclally dangerous anakes,
such ag those kept by snzke charmers.

18 (lortain rajas get a sindur (red-lead} mark on their forehead as a kind of affir-
mation or ‘coronation’, It is not a present day Santal custom.

19 What is here translated ‘coil-sword’, pitl khapda, is not at present found
among the Saninls. I have heard told that they used such during the Santal
rebellion in 1855, but have nover sueceeded in getling a reliable description of
it. One old man described it a8 a kind of arrow ‘mitrailleuse’, another as a
kind of boomerang; plti means ‘coil’ and is ©. g. used about snakes colling
themgalves up.

20 The queen {s meant.
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a dragon'? in her body. When he gets out, it is a tremendously
big animal. When he opens his mouth, he gapes from the earth
to the sky. He comes out through her nose. Therefore perhaps
about one thousand kings have died. We tell you these things.”

The young man then said, trusting in his horse and in him-
self and his own courage: “All right, if I can stay, I shall see
about this.”

After they had talked together as told, the marriage was cele-
brated: they also put the mark of kingship'® on his forehead.
Turta now got hold of a pair of tongs and a coil-sword'®. When
he had provided himself with all this, he kept it with himself.
The lame horse he also kept near himself.

That very night, the black dragon came ocut from the nose of
that person®. He opened his mouth so that it reached from the
earth to the sky, and he commenced to chase the king. Then the
king mounted his horse, removing the splinter, and the dragon
saw him about to fly up to the sky, and he was chasing him,
when the king cut him through two three times up there in the
air, and the dragon fell down. Thereafter he brought his horse
down. After this was done, he kept the queen.

After some time the king said: "My old mother is living, I am
going fo her, I want to see how she is.” Both of them then
made themselves ready for the journey, and they both mounted
the horse, and he flew up inte the air.

Having passed the countries of two kings they arrived at his
mother's. When he had told of all his vicissitudes, she became
very glad, and after having asked each other how all was with
them, they ate and drank. After this was done, they said to her:
“T say, mother, we shall live there in that country.” All the
soldiers then returned, and they’remained there in the king's
palace, and in the course of time they got an immense amount
of wealth and property, and they became very rich. And so
they lived there.
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10. Mittan tanti korarean.

Sedae jokhen, kathae, Jogesor hutuman mittan tanti korae
tahgkana. Uni dg tuargeye tahékana, a¢ eskargeae. Adge hara
juanen khan dg, seton din jokhen miftan gada bedare tarbuj ar
khiruakoe rohgeana. Adg kathae, adi barié joyentaea. Adg belek
ehopen khan doe akriha, ar inatege anaje kirin agujona.

Ado ona takrege, kathae, miftan toyo do ona khirua jgme
parkauena, ado dingeye jomtaea. Adge mena, Cele bhala noa
doko jomeftina. Adoe oyon baraket do, toyo panjae hel namket.
Adge menketa, Ho, nui toyo doh pasiyea. Ado kathae, pasiye
benaokefte onae odaoketa. Adg kathae, mit din doe pasi gotfena,
Ado pasi akane helkede khan, mutakanteye nir calao gotena.
Ado daleye menet tahgkan jokhenge uni toyo dee men gotketa,
Hi ha! alom dalena, raebaraman.

Ado uniye menkefa, Sarigem raebarana?

Adge metadea, Hé&, sarigen raebarama.

Khange sari ade bae daliedea, pasi khone chadackadea, Adg
uni toyoe metadea, Adg hgrren jom lagat mittafn khirua emanme.
Nitge nahik in calao godoka, Ado sari inai emade khan, unrege
uni doe calao gofena,

Ado kathae, calqoe calaocena do, adi sangin disome calaocena.
Ado miftah raj nangrahae namkefa. Adg rajak pea ponea pukhri
menaktaea, Ar ona pukhri pindhare do emanteak dareko rghge
akata; matko hoko rohoe akata. Ado ona mat dandhi talarege,

‘1 This story shows several traces of belng of foreign origin.

2 Tanti is the name of a Hindu weaver caste,

3 The sweet melon is Cucumis Melo, L. The water-melon {8 very commonly cul-
tivated in the Santal country. For hot-weather cultivation water is essentlal;
consequently it must be near to where water js obtainable, as on river banks.

4 The Santali word means a snare, The Santala have various devices for catching
or killing animals, also large ones.

5 It might bo noted, that all regular marriages among the Santals are family
urrangements. The two most concerned do not meet or fall in love with each
other and so get merried. Buch may sometimes happen among the Santals, but
Is frregular, .
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10. THE STORY OF A TANTI BOY!

ONCE upon a time in the old days, people tell, there lived a
tanti? boy called Jogesor. He was an orphan, guite alone by
himself. When he had grown up, it so happened that he once,
during the hot season, planted sweet melons and water-melons?3
on the bank of the river, and he got an immense amount of
fruit. As they commenced to ripen, he sold, and for the money
he bought food for himself.

At that time, people tell, a jackal had got into the habit of
eating his water-melons; he did so daily. “1 wonder who it is,”
the boy said, “who is eating my fruits.”” When he looked well
below the leaves, he saw the footprints of a jackal and said: “Oh,
this jackal I shall snare.” So he made a snare and set it. One
day the jackal was caught in the snare?, and when the boy saw
this, he guickly ran there with a thick stick. But just as he was
going to strike him, the jackal called out to him: “Hold, hold!
don’t strike me. I shall arrange for you to get marrieds.”

“Really,” the boy said, “will you really get me a wife?”

“Yes, in very truth,” the jackal replied, “I shall arrange for
you to be married.”

Consequently he did not beat him, but released him from the
snare, whereupon the jackal said to him: “"New give me a water-
melon that I may have something to eat on the way. I shall
start now at once.” And when he had given him this, he started,

The jackal went and went, he went until he reached a country
very far away, and there he came to the capital. The king had
three or four tanks® and on the embankments of these tanks
they had planted different trees; bamboo they had alse planted?;
and the jackal was sitting in the middle of that clump of bamboos.

€ See p. 84, note 5.
7 Bamboo is very commonly planted In the vicinity of tanks, but not{ close to the
water, as the leaves when falling would be liable to fall into the water and

pollute it.
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kathae, uni toyo doe durup akana. Adg raj orakrenko dg thari
bati manjao lagitko calak kana, ar raniko ar hoponeratko hg
umok lagitko calak kana.

Ado un jokhen, kathae, uni toyo doe ror gotketa, Chi! nui do
cet lekan raj kanae? Inaregeko ija, arhé inaregeko joma. Chi!
nui do cef lekan raj kanae? Raj do Jogesor rajge sanam khone
bogea. Uni do oka tharireye joma, ona dg ekkalteye gidikaka.
Sona tharireye joma, ona do ekkalteye gidikaka. Chi! nui do
cetf lekan raj kanae?

Adg, kathae, noa kathage ghari ghariye roreta. Ado thari bati
maknjaoko doke menketia, Okoe ban okareye roret kan? Adgko
beniget acurket khan dg mat dandhi talare toyoe roror kanko nel
hamkede. Adgko menketa, Ayo, nui toyo do bejfie henostae roret
do! Bhala sari se naseye rorefa., Noa katha do rajbo laiaea.

Ado sari senkate rajko laiadea, bahma, Okaren toyo coh ona
pukhri pindha mat dandhi thene durup akana, ar nonkae rorefa,
Chi! nui d¢ cef lekan raj kanae? Ingregeye joma, inaregeye
ija. Raj do Jogesor raj. Sona tharireye joma, ar ona do dingeye
gidi horaea. Nonkae rorefa.

Ado uni raje menketa, Acha, do hohg aguyepe.

Ado kathae, hor kolketkote uni toyoe dg raj thenko hoho
agukedea. Ado rqje menketa, Henda ya, toyo, am dom oka
disomren kana?

Adg uniye menketa, In doh adi sangifren kana.

Ado cef leka pukhri pindha thenem roref tahgkana, mase ona
rorlem. Anjomtaman. Adp kathae, ondeye rorlet lekageye rorkefa.
Khange raje mgnkefa, Sarige noa katha do khatigem rorefa ?

Adoe menketa, Khatigen rorefa.

Ado raje menketa, Am do cet lagat un sangin khon note dom
heé¢ akana?

8 It i very common, that the metal utensils are taken down to a tank or similar

place to be cleaned there,
¥ The Santals are very parifcular in the matier here hinted at.
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Those belonging to the king’s house came to this place to scour®
their brass plates and cups, and the gqueen and her daughters
also came there to bathe.

At such a time the jackal all at once called out: “Fie, what
kind of a king is this? Here in this place they pass stool, and
here in the same place they take food9 Fie! what kind of a king
is this? King Jogesor is a king better than all others, The plate
he is eating off he throws away at once. When he eats off a gold-
plate, he throws that away at once. Fie! what kind of a king
is this?"

He kept saying these words again and again. Those who scoured
the plates and cnps then said: “Where on earth is he, where is
he speaking?” When they looked round, they canght sight of the
Jackal speaking, and said: “Oh mother, this jackal is speaking in
an awfully contumelious way. Wonder whether he is speaking
the truth or it is false. We shall tell the king of this.”

They thereupon went to the king and told him: “A jackal
from somewhere is sitting on the tank embankment near the clump
of bamboos and is speaking like this: Fie, what kind of a king
is this? They take food in this place, and in the same place they
pass stool. King Jogesor is a king. He eats off a gold-plate,
and he throws that away every day. So the jackal is speaking.”

“Very well,” the king said, “send for him: bring him here.”

So they sent for the jackal and called him to the king's pre-
sence, and the king spoke: “Look here, you jackal, from which
country do you come?”

“T am from a country very far away,” the jackal replied.

“Please speak now in the same way as you were speaking on
the tank embankment. I want to hear what you say.” The jackal
then spoke in the same way as he had spoken there, whereupon
the king said: “Are you really quite sure about this?”

*I am speaking the truth,” he replied.

“For what purpose have you come here from such a distance?”
the king asked.
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Adg toyoe menketa, Uni raj lagatge ih dg bahu fiame kol akadina.

Adg raje menketa, Adom hamketkoa se ban?

Ado toyoe menkefa, Aurii fiamkoa.

Ado rajren hi pe pon goten hoponerako tah@kantaea. Adoe
menketa, Bam ham akatko khan, ifiven hgponera menakkoa. Adgm
khusiako khan, ma hel thikkom.

Adoe menkefa, Mase ents, note hohg odokkom.

Ado sgriko hoho odokketko khan do talai¢ kuriye bachackedea.
Adge udukkedea, bahma, Nuitak kurift khusi akana. Adg, kathae,
racbar hor iate gdiko perakedea. Ado jom barakateyc menketa,
Acha, ma durupjonpe. In dp noa katha unin lai otoaea.

Adoge calacente uni tanti korae laiadea, bahma, Ma sapraokme.
Bahu don hawatmea. Ado ma sapraokme.

Khange uni dg cef menakteye sapraoka? Aurigeye menketa,
In doft sapraogea. Ma onten pera laiakome, jemon ekkalte bapla
reakbon lggon goda.

Ado, kathae, ona kathae idi ruarketfa, are metatkoa, Ma bapla
reakbon logon goda.

Khange sari onten pera hoko menketfa, Acha besge. Nele
girawam kana, ma idime.

Adge menketa, Acha, den emanpe.

Khange sari girako emadea, adoe idiketa, Arhd pe pon miha
khangeye sen ruar gofena. Ado raje metae kana, Henda raj,
bariatko do tinak ganle hijuka, mif isi, se bar isi, se mdrd isi,
se tinaKle hijuka? Ona kukli in doko kol akadina.

Khange raj doe menketa, Apeak khusi tinak cope hijuk.

¢ ZBee p. 10, note 3.

I Tn regular marriages a party will always follow the bridegroom to the house of
the bride’s parents where the aclual ceremonies are performed. When the bride,
after the marriage, is taken to her’ future home she is accompanied by a similar
number of her own relatives. All the followers are feasted. When a large
party is coming along with the bridegroom, it is understood that the number
showa his Importance and wealth, and 1t is also taken as given that the bride-
groom is prepared to feast as many of the other side sa he ia bringing with him.
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“The king,” the jackal replied, “has sent me to find a wife for
himself.”

"Have you found any or not?” the king asked.

“Not as yet,” the jackal replied.

Now the king had three or four daughters, so he said: “If you
have not found any, I have daughters of my own. If you like
them, see whom youn think suitable.”

“Please then,” the jackal said, “call them out here.”

‘When they had called them out, he selected the middle one.
He pointed to her and said: “I am pleased with this girl."” There-
upon they entertained him in grand style on account of his being
marriage-broker. When they had feasted, he said: “Very well,
you remain, please. I am going to tell him of this.”

The jackal then went and told the tanti boy: “Please, make
yourself ready. I have found a wife for you. So please make
yourself ready.”

Now what did he have that he should make himself ready?
S0 he said heedlessly: “I am ready. Please, tell the friends on
that side that they at once fix a day for the marriage.”

The jackal then took word back to them, saying: “Please, let
us fix a day for the marriage now.”

The friends on that side then alse said: “All right, that is good.
Seo, here we are giving you the marriage-knots!?; take them along.”

“Very well, please give me,” the jackal replied.

Then they gave him the marriage-knots and he took them away.
After some three or four days he came back again, and said to
the king: “Pray, king, about how many shall we come with the
bridegroom!!? one score, or two scores, or five scores, or how
many are we to come? They have sent me to inquire about this.”

“As many as you please,” the king replied, “any number may
come.”

They are rather particulsr that the feasting expences should be the same on
hoth sides.
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Adg toyoe menketa, Pase ente adi utarle hedlen khan pase bam
daram dareale, onaten kuli bujhau idiyetmea.

Adge metadea, Acha, unrege nihak in tpjbijpea, tingk it daram
dareapea mente.

Ado enka menkatege uni toyo doe sen ruarena. Ado nenda
din tioken khan, toyo do uni korae metadea, Ma dgmko, kaharko,
palkiko Aamme, bariatokhon calaka.

Khange uni kora do pera hg banukkotaete onako hg bae jurau
dareak kana. Khange uni toyoge onako hde fiam juhraukefa.
Ar bariatko do ina dhara dhariren toyo ar kdake ngotaketkoa.
Metatkoae, Ape do ma disgkape nig din hilok do hani phalna
disomren raj then bhej jombon calaka.

Khange sari onko hg adiko raska gofena. Ado ina din hilok
de jotogeko hajirenma, Ar uni toyoge palkiko, kaharko jotge
fnamketkote bariatokko calak kana. Ado uni raebar toyoe menketa,
Ape jotg kgk do toyo deare dedkate calaktabonpe. Nonkakatebo
sgnlen khan, raj do nahdk khube manotbona. Ado sari gneye
metatko lekage joto horko calak kana.

Adoko tiok nékket khan, uni toyo doe nir lahayena raj laiae
lagit. Ado seterenteye metae kana, Henda raj, tinak ganle hijuka?
Ma odokokte bariatko do nelkom. Unak bam cahao khan doh
ruarkoa. Ar hed seterlen khanko, ar unre rugrko do lajao paragea.
Ma odokokte nel hotkom: gken aswariageko hijuk kana.

Adg sari raj do odokenteye kgyokkeiko do, bangeye nel mucaf
dareatko. Mit kgs khon hg bharti sangin habi¢ menaKko, ar toyo

12 Dom, a low Hindu caste; one of their occupations is to furnish the musiec, I. e
egpecially the drumming at marriages. Whenever a marriage party passes &
village, thoy make a tremendous din, beating their drums, During the coere-
monics and at the feasting, they slso keep the drumming going, often in-
cosganfly. '

13 Spe p. 42, note 4.

14 Seo p. 32, note 1,

15 The Paddy-bird (in Santaii WK, 2 name formed in imitation of the sound of.
the call of this bird) 18 very common. It is a kind of heron, the kind here men-
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“You see,” the jackal said, “perhaps if we came in a very large
number, perhaps you will not be able to receive us; therefore
I am asking you to take word to those others.”

“Yery well,” the king replied, “when you come, then I shall
estimate you and see how many of you I can receive.”

After this talk the jackal returned. When the day fixed came,
the jackal said to the boy: “Please get hold of Doms'?, Kahars'?
and palanquins'¥; we shall start for the marriage.”

The young man had no friends, s0 he was unable to provide
any. The jackal then procured these also, and to come along in
the marriage party he invited thc jackals and the paddy-birds!S
of the neighbourhood. He said to them: “Remember, please, that
on such and such a day we are to go to the king of that country
to partake of a feast.”

Then these also became very glad, and on the fixed day they
all presented themselves. The jackal provided palanquins and
carriers, in fact everything, and they started for the marriage.
The marriage-broker jackal then said: “You paddy-birds, all of
you mount the backs of the jackals and proceed. If we proceed
in this way, the king will presently do much honour to us.” Then
they really did as the jackal told them, and they all went along.

When they had nearly reached the place, the jackal ran
ahead to inform the king. When he arrived, he said to him:
“Pray, king, about how many are we to come? Please come out
and have a look at the marriage party. If you don't wish for so
many, I shall send some back. To send them back after they
have come, would be a great shame. Please come out and have
a look at them quickly; only mounted people are coming.”

The king came out and had a look at them, he was absolutely
unable to see the end of them. They filled the place up to more

tloned (there ore several specles} being cntirely white, oxeept for its lnga and
beak. They very frequently follow the caitle, cotching grasshoppers and the
lke! that fly up when disturbed by the movements of the catile. As a rule they
are secn in great flocks.

9 — Inst. L. saml. kKulturforskning.
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cetanre kgkko ap akante pondgeko felok kana. Khange raj do
heltegeye haharayenteye metadea, Do ruar adhikakome. Unak
hor do ohon daram darelepea, ar unak do kulan hd banuktina.

Khange uni toyo dg atra horreye hir daramkefkoteye metatkoa,
Men, menge ruarpe. Raje menkefa, Ungk hor do ohohn daram
darelepea, mage ruarkakome. Onate ape doh rugrefpea. Ado
kathae, ende khonge kgk aswariako doko rugrena; ado enko
Kahar, Dom, enkogeko heé seterena. Ado raje menketa, Bariatko
do jotogem ruarkatkoa? Thora thuri do bam agu darakoa?

Adg toyoe menkefa, Onko dgko menketa, Calao khan dg jotogele
calaka, ar bankhan jotegele ruara. Adom hor dole calaka ar adom
hor dole ruara, noa do cef leka? Onko ruar hor reak mon do
niahak thoren khatoktakoa. Adg onkako menkette jotogeko ruarena.
Ale ngké ningk horgele hedena.

Ado inak horgeko daramketkote bapla hoeyentakoa. Adg finda
dgko bhojkefa. Adg khub bhage sebel sebelakko utuketa. Adg
auri bhoj jomrege uni tanti kora dpe sikhaukae kana. Metae
kanae, B ya, daka jom ndhikko idimea. Unre nihik barea pea
utuko emoka, menkhan jote bare jomme, hing mif dhao, nhia
mit dhao. Onka mif dhaotege joto jomme, ar bankhan am dg
orakre mittan utn jom hewate mittangem jomkea, — se dg ban,
menkhan mit dbpote jotogem joma. Ar daka jom bara tayom
nghak pan khiliko emama. Ado alom atana. Tinre takako
cnputama, unre ona pan khili dom atahna, Ma noako katha
disakam ar onka kamime, tghe ena raj hgpon dgoko metama.

Ado kathae, tisre hd onka sebel utu ban jom hewa ade sebel
utui namket khan, khub jom bae jomkefa? Khange thoe putiyente

16 The distance mentloned, one kos, is generally equal to two English miles, 1n
other parts 1t may be less or more.

17 There may be a formal recoption,.but necesgarily not so elaborate as the farewnll-
bidding.

18 Sec p. 76, note 24.

19 The Bantals buy thelr wives; It Ia, of course, no reguler sale bui something to
symbolize that the husband is the lord and propristor henceforth. Hero the husband
apparently is to receive money; this is the custom among certain classes of Hindus,
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than two miles!® away, and as the paddy-birds were mounied on
the jackals, all were looking white. The king was astonished at
the sight and said to the jackal: “Please, send half of them back.
I am unable fto receive so many of you, and I have not sufficient
provisions for so many either.”

The jackal then ran to meet them half-way and called out to
them: “Stop, stop! turn back! The king has said: ‘Il am unable
to receive so many people; do please, turn them back.’ Therefore
I am turning you back.” The mounted paddy-birds then went
back from that place, and the Doms and the Kahars alone came.
The king then said: “Did you turn the whole marriage party
back? Will you not bring & few along with you?”

The jackal replied: “They said: If we go, we shall go all of
us, otherwise we shall all of nus return. That some of us should
go and others turn back, how would that be? Those who returned
would become very downhearted and hurt. Having said this, they
all of them returned. We have come as many as you see here.”

They then formally received!” these; the marriage was cele-
brated, and at night they had a feast. They had prepared some
excellent and most savoury cwrry. Before they sat down to eat,
the jackal gave the tanti boy some advice and said to him: “Look
here, my lad, they will presently come and take you off to eat.
They will certainly give yon two three kinds of curry; eat all,
now this kind, then that kind alternatively. In this way eat
of all at the time; otherwise, as you are accustomed to eat only
one course of curry at home, you might eat only one; that is
not the way; but you must eat of all at the time. After you
have eaten, they will offer you a quid of pan'®. Don’t take any.
When they put the money into your hand'¥, then only you shall
take the quid of pan. Please keep these things in your mind and
act accordingly; then only they will call you a prince.”

Now he had never in his life been accustomed to eat such
savoury curry, so when he got this splendid food, didn’t he eat?
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fiinda doe cidirkefa; kicridko saname thoko bokgkefa, Khange
toyo do cekate cge disakede, cidirkefae mente. Adoe menketa,
Durre! nui doe lajaokidiha, Ar se joto horko japit akata. Khange
toyo do ona narak dg onko giti¢ horgeye jot idiatkoa deke dekere.
Ar uni kora doe um ocokedea are jal saphakeftaca. Arhgkin
giti¢ena.

Adgo sim rak khange, kathae, uni toyo do lahategeye beret
hotenteye menefa, Okare ban moela moelage so kan? Adoe bas
baraket khan dg onko rajren pera geye metako kana, Ape senge
80 kana.

Ado sari setak khangeko nelket do, onkoak deke thenak kicriére
do latkao akan. Khange toyo do rukhete portonketa: Iako engate
tisre utu dakako nel akawana? Salasreko fhawan khanko jom
cidirena! Ado ene boge barayena.

Ayup khange bida hoeyente uni tanti orakteko calak kana.
Ado calak calakte onko lumti baretko doko lahgayena., Ado
uni toyoko metae kana, Okor tin sangifire? Raj orak dgbon
tioketa?

Adoe metakoa, Hape, auribon tioga. Arh§ thora sanginko
caluoen khan, arhdko kuliyede kana, Okor tinrebo tiokef kana?

Ado tale bagwane niel namket khan dge udukako kana, Hane
nelpe tale bagwan. Ona do nui rajak bagwan kangea. Ona bag-
wan talarege rajak orak do menaka. Dolanko do marcyente
hendegea, onate sangin khon de ban nel thikoka.

Adog kathae, calak calakte ona tale bagwan hgko tiokketa, ado
orakge bako nel hamef kan. Adoko metae kana, Okor oka then
raj orak do?

20 What is hero described, is a fairly common sequence fo feasting among the
Santals, their daily diet being so plain and poor thet any deviation iz liable
to hnve dlsasirous rosults. ¢

2t See above note 17,

22 Hee above note 11. When the bride leaves for her husband’s home, she is
accompanied by a party, omong these some old woman, who is to give her
gome final and formal advice.
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Consequently he got indigestion and commenced to purge? during
the night and dirtied all his clothes. Somehow or other the jackal
became aware of his purging and said: “Oh my! this fellow has
brought shame on me.” Now all people were asleep. The jackal
then went and daubed the people lying there with the filth in
their hind-quarters. Thereupon he made the boy bathe, and he licked
him and cleaned him, and both of them lay down to sleep again,

At cock-crow the jackal got up first and called out: “Where
is it smelling so badly?”’ When he had sniifed round, he said to
the guests of the king: "It is your way it's smelling.”

Then really, when it became morning, they saw that something
stuck to their clothes behind. And the jackal started scolding:
“Those unspeakable ones, dash it, have they ever seen curry and
rice? When they got it for the first time, they ate so they got
diarrhoea.” So nothing more was done in this maiter.

In the evening, after they had been ceremonially bidden fare-
well to2!, they started for the tanti boy's house. Walking and
walking along, the followers and relatives of the brideZ became
tired and said to the jackal: “Where is it, how far away? Are
we reaching the king's palace?”

“Wait a bit,” he says, “we are still a little way off.” When they
had come a little further, they asked him again: “Where is it,
when are we reaching there?”

When they caught sight of a palm-tree® grove, he pointed it
out to them and said: “Look over there, there is a palm-tree
grove. That is a grove belonging to this king. The king’s palace
ig in the middle of that grove. The mansions have become dark from
age; therefore it is not possible to see them distinctly from afar.”

Walking on, they finally reached the palm-tree grove, but did
not see any houses anywhere. So they said to the jackal: “Whetre?
why, where is the king's palace?”

23 The most common palm tree in ihe Santal countiry Is tho Valmyra palm, Bo-

rassue flabelliformis, L.; it bas very larpe fan-shaped leaves. It Is very common
on tank embankmonts.
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Adg ona bagwan bhitrirege uni tanti kora do tale dhoakoteye
orak akaf tahékana. Ona orakgeye uduk daporatkoa, Ado ona
kumba orakko nelket khan do, adiko khae khabrokena, Arko
mepenena, Durre! nui toye do adi baride ereketbon do. Porkarte-
geye bapla ocoketbona. Pghilrebo badaele khan huten, ghobo
reben atarlena. Nit do cefbo ceka dareaka? Adg toyoko metadea,
Cedak nonka dom ereketlea? Menkefam, Sona tharire dakae
joma ar ona sakri thari doe gidi horaea.

Ado toyoe menkefa, Onka ma ba con men akat. In dgn menleta,
sakam patrareye joma ar ona dp dingeye gidi horaea. Ih dg
nonkan lai akata. Adope khusiyen khan cef in mgna? Ado enen
baplakatpea,

Khangeko menkefa, Ma ya, sabete humage ma! Adgo onkako
menlet khange uni toyo doe darkefa. Ado lumti baretko hg en
hilokgeko ruarena. Uni kuri do ondegeko bagi otoadea, Ar ruar
senkate noako joto katha raj ar ranike laiatkina. Khange unkin
hé adikin bhabnayena, adgokin menkefa, Nit do cetbe cekaea?
Chada chadikin hé thg abore dg colgn banukan. Mabon agu
mitkinte nondegebon dohokina.

Adoe Kaharko palkikoko fiamketkote ar bar pe horko kolket-
kote ako thenko agu ruarketkina. Ar asulok lagat tara nakha
disomko ematking.

Ado one onkate uni kora dge bahuadea. Ado ona khiruako hd
okayen con thikan banultan.

Adg pne cabayena katha dg, in marangea.

24 A distinctly Hindu trait. Divores is very common among the Szntals. Strangely
enough, it ia valid for this world, but in the next the man who has married a
spinater will get this one there te be his partner whether he has divorced her
or not.
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In the middle of that palm-tree grove the tanti boy had erected
a hut of palm-leaves. He showed them that wretch of a house.
When they saw that booth, they became very downhearted, and
said to each other: “Oh dear, this jackal has deceived us some-
thing terrible. He has tricked us into this marriage. If we had
known about this beforehand, we should never have agreed to
it, no never. But what can we do now?” They then said to the
jackal: ""Why did youn deceive us in this way? You said: He
eats rice of a gold plate, and he throws the used plate away
every time it is used.”

“No,” the jackal replied, *“I did not say so. I said, that he
eats off a leaf plate, and he throws that away every time he
has used it. That is what I have said. When you were pleased,
what was I to say? So I had yon married, you see.”

Then they cried: “Do, do catch him and give him a hiding!”
As soon as they said this, the jackal ran away, and the followers
and relatives of the bride also returned home that same day;
they left the girl there. When they reached home, they told
the king and the queen all this. Then these also became very
grieved and said: “What shall we do now? With us it is not
the custom to dissolve a marriage2? either. Let us bring them
here to us, and then we shall keep them both here.”

So they fetched carriers and palanquins and sent these with
a couple of men and brought the two back to themselves, and
to support themselves they gave them a strip of the country.

In this way the jackal procured a wife for the boy. What
became of the water-melons there is no report of.

There the story is ended; it is thus much.
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11. Miftan fuar gidra rean.

Sedae jugre kathae, miftan hore tah&kana; uni hor dg mit gele-
kin gidrgwan khangeye begarena, ar uni do kuri gidrai tahg-
kantakina. Adg besge din nirbha dp calak kan tahgkantakina.
Adg uni kuri gidrg hoe hir ketedena. :

Ado mit din ayup jokhenkin galmarao kana; ado emanteak
cetko coit galmarao galmaraote uni orak hortet doe menketa,
Arhd hormoteak do basawadina,

Adg uni herel hore menketa, Cekatem badae kana?

Ado uniye menkefa, Ente ngkée bar cando din ban nhel akata.

Adg inakin galmaraoket tayom jani¢ mit hapta gan hoe akan,
khange uni herel hor do acokge bin gerteye godena. Adg khange
uni maejiu do adi barice bhabnayena, sin satupgeye raga uni

I This story is a vivid piciuro of lifc as it may be mel with among the Santals,
when cortain features of pure folktale nature are eliminated. It touches on many
sides of Bantal customs or rather communal rules and practices.

2 Ii s looked upon as prood for the members of a family to live logether as long
a8 possible; 1t lends strength to the family. I$is, howover, fairly common among
the people that the property is divided between the male members, when all or
somo of them have grown up and have married, oven beforo the father's death.
They love independence, and 14 naturally often happens that the strunge element
brought in throwgh marriage makes it desirable 1o separate. The division Is made
in the following way: all land is divided into equal parts, one for the father,
if he 1Is living, and ono for each son. The cattle iz divided in the samo way,
the only difference belng that daughters get a calf each, as it ja called, at the
time; it & gencrally a cow, Mmrried daughters do not get anything, as they
have alveady gol one at lhe time of their marrlage. Other property is also
equally divided between ihe male members of the family. It is all done with
the assistanco of the village headman and people, especially as regards the
cultivated land. This must be so to glve the whole a logal stomp; the village
community must be a party to all such iransactlons. When the division is com-
pteted, tho parents will generally live with one of the =ons, frequently tho
youngest one, the mother’s pet. On the death of the father, his share i3 again
divided botween all tho sons, although the widow s often permilted to cultivate
this land until her death.
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11. The Story of an Orphan Boy!

ONCE upon a time in the old days, people tell, there was a
man; they had got one child, when the property was divided?,
and he set up a separate household. Their child was a girl3, Life
was going well with them, and the girl also grew te be strong
on her legs?,

One evening they were talking together; they were talking about
this, that and the other, and in the course of their conversation
the wife said: “It has again temporarily taken up ils abode in
my body>”,

“How do you know?"” her husband asked.

“Well,” she replied, “because I have not seen® anything for
two months.”

About one week after they had had this conversation it so
happened, that the husband suddenly died from a snake-bite. The
woman felt terrible grief; she wailed? all day in affectionate

3 Qlrls are dobarred from inheriting land. They are supposed to get marrfed and
g0 to their husbands’ homos. In case of a fumily with daughicrs onty, iho
Santals have found a way of circumventing the otherwise rigid rules of inheritance.
It Is also due io them to may that they are trying lo beiler the posilion of their
womenkind. Tf the first chlld had bheen a hoy, thore would have beon no possl-
bility for a story like the preseni. In that case, he would have been the notural
heir. For further Information with regard to the position of the Sanizl woman
the reader ig referred to the writer’s paper in the Journal of the Bihar & Orissu
Research Soclety, 1916, SBome Remarks on the Position of Women among tho
Bantals.

The Santal expression Is uvsed about children soms two years old, 1it. strong

onough to run about.

Ona of several wuys of cxpressing that a woman js with child. The Suntali

word means to lodge, stay for o time.

6 ‘See’ Ig the common way of referring io the mensex.

7 Women give exproession to their griet throwglh walling and Iamentation, some
words, more or less stereotypo, heing sung or chanted to a certain tune. It may
be heartrending to hear a woman walllng, penerally standing somewhere awey
from the house, turned towards the flelds or the foresl.

ol

n

=
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uiharte; oka dg daka hdé bhabnate bae joma; dine rateye guni
bhabika ar Candogeye numea. Menae, O hae! Cando bonga, cet
balin ghatikefte alin dom jor bhangakeflin? O hae Cando, barsin
gan lagat alin deom juri parileflih do! O hae Cando, ingem andak
ocokidih do! O hae, Cando bonga, chatar umul reak rup do cekate
bah nel namtae?

Nonka uni aimai do hum fiumteye homor halannia. Are mena,
¥ Cando bhonga, herelinem idikedetifia; herel bodgl kora gidra
bare emanme. Oka inak kukhire basa akan, kora gidra bare hoe
ococlinme; ing dg ini gidra fielte jivih tentina, Ado nonka dlnge
uni maejin do kora gidra lagit Cando thene argjoka.

Ado kathae, turui eae cando hoeyen khan, uni maejin do
hormote menaktae, ona do helentaea. Ar onko erveligfteke ar
bahpfihartettekoko menketa, Nui phalna engat do ya, okoe
tulué¢ coh menae. Nglpe, uni phalna apat tahgkan jokhen do
besgeye tahékana. Ado uni mae goéen; ado okoe nui dge
laékedea? Dhorage nui do gkoe tulué coh menae; onatege herel
do adtegeye jomkedea; nui kangeae joma do. Engate ma noako
cij basut dg sanambon rejea, ar umi kuri gidra hd abo thenbon
aguyea.

Adg kathae, onka menkate bogeteko ruhetkedea, ar joto cij
basutko -rec¢kedea, Ar uni maejiu doe lgi gujuk kana, menefae,

# See p. 68, note 11. The lamentations do not, as a rule, make any appesl, but only
state the loss and personal feelings. The appeal here made to Chando {8 not,
however, impossible. The idea af a Supreme Being is always present with the
Santals, and there are several examples of Santals making direct invecations W
Him. In their most solemn oaths Chando or Thakur or Sifi bopgs, all names
for the same, ig referred to. Bantsl women are noi permitled to participate
diroctly in rellglous service; but I de not think that this would affect any pro-
cecding like the one here described.

2 These worde are very common]y'heaul in lamentations over a dead husband.
The husband is the proiccting and shadowing shelier,

10 See above note 3. A boy is suppesed to support his mother; her righta rest with
him. Even as & babe he is a kind of protector.

it See p. 20, note 3.
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remembrance of him, Sometimes she could not even take food
for grief; day and night she was filled with anxious thoughts,
and she called on Chando? saying: “Alas! Chando bonga, what
had we two sinned that thou hast separated us by taking him
away? Alas! Chando, only for a couple of days didst thou join
us together! Alas! Chando, thou hast thrown me into trouble!
Alas! Chando bonga, the form of my shadowing canopy® why
shall T not see that any more?”

In this way the woman enumerated her griefs and wailed, and
she said: “O Chando bonga, thou tookst my husband away; in-
stead of my hushand do give me a boy!?! What has taken up
its temporary abede in my womb, do make that become a boy
for me! Then, by seeing this child, I shall keep my soul in pa-
tience.” Every day the woman in this way implored Chando to
get a boy.

" When she was in her sixth or seventh month, it was to be
seen that she was with child, and her several brothers-in-law
said : “This mother of so-and-so!! must be living with somebody, who
knows who. Remember, when the father of so-and-so was living,
she was well'2. Now he is dead, so who has made her pregnant?
Burely this woman is living with somebody, who knows who;
therefore she herself has eaten her husband; she is the cause of
his death. Dash it, we shall take all the goods and property!3
away from her; the girl'* we shall also take and keep with us.”

Having said this, they abused her badly and took all her goods

and property away from her by force. The woman assured them

12 A eommon expression for a woman who 18 not with child, jusi as the opposite o he
spoilt’ {s wacd about a girl, especially unmarried, who has been imprognated.
13 Sap above, note 2. The oxpression cspecially covers cullivated Jand and cattle.
14 When a man dles leaving only minors, {t is customary for the brothors of the
dead persom to take these into thelr houses, ai the same $lme tuking over the
property and cultivating the land uniil the minors grow up, when they are to
have the whole back. What is hers done, would have been In order if they had
provided for the widow, i. e, had faken her into thelr house also. This thoy ab-
solve themselves from dolng by denying the legitimacy of the posthumous child.
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Bana, baba, jahae dosra horak do ban kana; apat tah&kanrs bar
cando reak tahéadin tahdkana. Adoko metan kana, banma, gkge
reak kan con; ar bankhan dosra horak do ban kana. Adoko
rgjen kan khaé, cet in mena? Noa do Candogeye bicartabona.

Ado enre hd bako bataolet khan do sariko reé idikedegea; ado
ina oraktet do bako otorlefa, ado ina orakrege uni maejin doe
tahéyena.

Adg kathae, uniak duk saset harkhet Candoe nelkeftaete jemone
menleta, kora gidra bare emanme, ado sari din tioken khan, kora
gidrageye hoeyentaea, ado uni maejin do adiye raskayena. Adge
menketa, Cando ihak rake anjomkefiiha, jemon ih menleta, te-
mouge Cando ihak sanae puraukettiha; Candoe sarhaokok ma!
E Cando, nitok dg inak jivigem rareckeftina; arhg, Cando bonga,
nui gidra hara burukaetifime,

Ado kathae, tahen tahgnte uni gidra doe hara buruyena. Adg
uni gidrai mena, Henda ayo, in baba doe okayena?

Khange uni engattet doe rak gotketa, are metadea, Am baba
do, beta, hormorem tahékanrege bihe gerkedeteye godena.

Ado uni gidrai menkefa, E ayo, alom raga; inge am doh gsul-
mea; apuft banugié khan dom cekaea? In nelte am do jivi
tentam,

Khange engattet, uni gidra reak bud anjomkateyc haharayena,
are menketa, Candoge nui gidra doe bud ocoyede kana. Ado uni
maejin do sin satup Cando thengeyc dohae akae tahena. Ar
jidhdeko then nalha tumale calaka, khubgeye nama ar narad hd
sanamko uni do khugheko nardwaea; ar kokge hdg jaha sengeye
calak, uni do banko banea, emaegeako; onkate unkin do bakin

rengejoKa.
A.:-:L_

A

15 The literal meaning of the Santali yords iz sonething ke ‘slamg die', often
used aboud persistent assorlion of a statement.

& I§ might be noted, that the inanimate construeciion is used in this passage.

17 Lit, ‘cooled my soul’,

I8 The {ranslation is literal. Chando Is considered as acting directly.
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in the most solemn way'?, saying: “No, sirs, no never; it does
not belong to anybody else; when the father was yet alive, I had
been with child for two months. And they say it!® is somebody
else's; but it is not anybody else's. If they take all away from
me by force, what can I say? Chando will judge between us in
this matter.”

As they, in spite of all, did not listen to her, they took all
away from her by force. They did not pull down her house,
though; they left that, and the woman continued to live in the
old house.

Now, people tell, Chando looked to her sorrow and misery and
afiliction, and, in accordance with what she had asked: ‘give me
a boy’, when the time came, she really got a boy and became
very glad. She said, “Chando has heard my cry. In accordance
with what I asked, just so Chando has fulfilled my wish. Chando
be praised! O Chando, thou hast comforted!” me! Now again,
O Chando, make this child grow up'® for me.”

Days passed, and the child grew up. The child sometimes
asked: “Mother, what has hecome of my father?”

His mother then cried and said: “When I was carrying you in
my body, my son, a snake bit your father, so he died.”

“Don’t cry, mother,” the child said; "I shal] support you. As
my father is no more, what will you do? Remember me'? and
contrel yourself.”

‘When his mother heard how intelligent her son was, she was
astonished and said: “Chando it is who is making this child
intelligent.” The woman was continually and all day invoking
Chando. And when she went to somebody or other to work for
wages or to glean, she always got good pay, and all Jeft abundant
ears for her to glean. Also if shg went anywhere io beg, they
did not refuse to give her; they were sure to give. In this way
these two did not suffer hunger.

19 Lit. ‘soeing me, keep your soul pressed down'.
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Ar uni maranié¢ kuri gidra hd nuiye hoeyen torarege ngndege
arhge heé ruarena. Adg unkin gidrage orakre dokin tahena, ar
engattet do onte note se tumal tosane darana, Ar adi khatir
monteko tahena, cef hd bako bhabna baraka. Adg simko sukrikoko
juran baraketkoa, adg enkoko akrinkate merom bhidikoko jurau-
ketkoa; ado onkoko bad biritketko khan, sandi do gayako dgho-
ketkoa, ar merom sukri hd kudu doko badhiz ocoketkoa, ar
merom bhidi hé boda do khasiketketeko harayen khanko akrin-
ketkoa.

Ado takako doho jarwakef khan, engattet doe menketa, Ia beta,
noa takate do gribon kirinjona; phetar mihibon kirifnkoa.

Ado uni kora gidra hg, kathaeye, harayen reak katha kana noa
de. Ado unre uni korac menketa, Henda ayo, cet lekan phetirbon
kirinkoa?

Ado engattete menketa, Ia beta, menako, kathae, okoetakko
gkrifie, adg kikrin hgre ndukam jokhen uni phetiire i¢ gotketa
menkhan, ona do adi bhapgana; onkanko dg, kathae, cor damte
hdko hatackogea; onkanko do, kathae, orak duarko rophaea,
adiko bad godoka. Ar banko ijre hg, kathae, onkanko do
datam feleftaea, gkoetakre are goten data menaktae, tobe onkanko
hgko bogegea; enko hd ina bhed kangea. Ar onkanko aurim
namko dhabié¢ do pam kirihedea; ina khon dosra lekanko do bam
kirinede kana.

Ado uni korae menketa, In ayo, endekhan gai kirifi do ingen
calaka; onkanko aurift namko dhabié¢ dg bah ruara; tinrehn ham-
koa adg onko kirinleko gneé in ruar hijuka.

Ado engafttete menefa, Bana, beta, noakorege hapenbo Kirin-
koa.

Ado uni korae menkefa, Bana, ayo, gai kirin d¢ ifigen ca-
laKa. .

Ado adiye jidket khane metadea, Acha, ma endekhan kirin
agukom.

Ado khange atoren hore metako kana, Delabon ho, gai kirin
goroantabonpe. Adg cetko coko andun baraketge, gkpe hd bako
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The eldest child, the girl, also came back, when this boy was
born. The two children remained at home, and the mother went
here and there to glean. They lived with an easy mind; they
had no cares at all. They gradually acquired fowls and pigs;
when these had grown to a fair size, they sold them and acquired
goats and sheep. When these had multiplied, they made the cocks
into capons and kept them, and the boars they castrated, and the
he-goats and rams they also castrated, and when they had grown
sufficiently, they sold them.

When they had got together some money, their mother said: I
say, my lad, for this money we shall buy a cow. Weshall buy a heifer.”

Now this was something that was said when the boy had grown
up. The boy then said: “Listen, mother, what kind of a hcifer
shall we buy?®” ’

“0, my lad,” his mother replied, ‘“people say that, if at the
time when the seller shows the buyer the animal, the heifer lets
something drop, that is very fortunate; such ones people buy even
at a very high price; such ones keep house and property in order;
they also quickly multiply, people tell. It they do not let anything
drop, you must look at their teeth, such who have nine teeth,
they are also good; these alse have the same quality. Until you
find one of this kind, you are not to buy any; you are not to
buy any of another quality.”

The boy then said: “Well mother, then I shall go to buy a
cow; until I find such a one, I shall not came back; only when
I find such a one and buy her, I shall come home.”

“No, my son,” his mother- replied, “not so; we shall some day
buy one here in this neighbourhood.”

“No mother,” the boy said, “I shall go and buy a cow.”

But when he persisted, she said: “All right then, buy and
bring one.”

The boy then spoke to the village people, saying: “Come along
with me somebody, help me to buy a cow.” But they pleaded
some excuse or other; no one was willing to go, Then he spoke
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reben kana. Adg kakat gongotiekoe metako kana, Delabon, baha,
gai kirih gorgafipe, kirin aguanabon. Ado onke hd bako reben
kan.

Ado kathae, mif orak kamarko tah8kana, adp onkoe metako
kana, Delabon ho, gai kirih gorpanpe. Engate ato hgr in riau
barayetkoa, gkge hg bako reben kana; ar kakan gongontekoh
riguetkoa, onko hd bako reben kana. Jom rhiiiak do ifige nahak
ih emok do, en ho engate bako reben kana. Nit do hor menak
bako basutan kana; jaha hilok hapen in hor hartalen khan, unre
do adi perako todoKa; nit do cele hd bako basutan kana. Ado
kamare metae kana, Cele ho, amem gorokina se gho?

Ado uni kamare menkefa, Acha, okoe hé bako gorgam kan
khan, inin goroama.

Adge menkefa, Acha bogege, engekhan gapa dg jomakkon
jurauletalange; mean dg aika adi sim rakrelan calaka.

Ado uniye menketa, Acha, ma endekhan juraulem.

Ado uni korae menketa, Men aika alom erena,

Adoe menkefa, Acha, ghon gremea.

Ado kathae, ina nenda dinre do gai kivinkin calacena. Ado kathae,
gaige bakin nam thik dareako kan. Ado onka kuli kulitege adi
sanginkin calao idiyena. Mif raj disom paromkin calaocena, ado
un sanginre eneé, kathae, mittankin namkedea. Uni gaikin nele
jokhen do bae idlefa; ado sapkatekin nelkede do, are goten data
menaktae, ar maran utar phetidre nelok kana. Ado uni korae
menketa, Nuigelan hatacea,

Ado kamare menefa, Ban, nui do balan hataoea; ngkdeye data
purauena, enhd bae pal akana. Nui do bahlage coh cef con.

Ado uni korae menkefa, Acha, bahlare hd cefre hd nuigelan
hataoea.

20 There is mo common word for uncle, and the text here speaks of the younger
and elder brothers of the father, who each have separaie designations.

21 One rupeo {s one filtcenth part of & pound sterling. The haggillng here described
is very much like what daily occcura.
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to his uncles?, saying: “Come with me, father, help me to buy a cow;
we want to buy me one.” But they would not consent to go either.

Now there was one blacksmith family living there, and he
spoke to them: “Please come with me, help me to buy a cow.
Dash it, T am calling upon the village people to go with me;
but not one of them is willing. And I am calling upon my
uncles, and they too, they are not villing. I am, of course, standing
the travelling expenses; still they are not willing, dash it. Now they
don’t estimate me as a human being of any consequence; some
day in future, when I behome well-to-do, then a crowd of friends
will come out; now not one of them estimates me.” So he said to
the blacksmith: “Well, would you be willing to help or how?”

“All right,” the blacksmith replied, ‘when no one else i3 willing
to help you, I shall do so.”

“Very well,” the boy said, “that is good; then I shall to-morrow
make up the necessary food for the journey for us, and the day
after to-morrow very early, mind you, we shall start.”

“All right,” he replied, "then provide the necessary food.”

“Take care then,” the boy said, “mind yon, don’t disappoint me.”

“All right, I shall not disappoint you,” he replied.

On the fixed day they started to.go and buy a cow; but they
were unable to find a suitable one. They went along, making
inquiries as they went, and in this way they got very far off.
They went past the country of one king, only when they had
reached so far, they found a suitable one. When they saw the
cow, she did not drop anything; but when they lay hold of her
and looked at her, they saw that she had nine teeth, and she
locked an unusunally large heifer. The boy then said: “We shall
take this one.”

“No,” the blacksmith said, “‘don’t let us take this one; as you
see, she has got all her teeth; still she has not had a calf She
is very likely barren.”

“Well,” the boy said, “whether she is barren or whatever she
i3, this one we shall take.”

10 -- Inst. f. sam!. kulturforskning.
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Adg damkin kulikedea, Cele, gaite dolih khusi ngk akangea;
adg ma bhala dam lailem, tgbe balinh hatao dareae kana.

Ado uni reak dame rorketa, Are taka. Ado uni korae menketa,
Bana, thik dam laime.

Adge megnkefa, Do hataoe khanben, iral taka.

Ado uni kamare mgnkefa, Nui bghla gaige vnakem damae
kana, arhd besko khan, tinak com damkekoa?

Ado uni hore menkefa, Bana, babu, bae bahlawa, mit bihir hg
auriye busagoka; néké sor dingeye pal akana.

Ado kamare menkefa, Ma neleme, data purauen hd bae busgk
akana; ar bankhan gai dg bar dataregeko paloka ar pon datareko
busagoka; ar bankhan pon datareko paloka, turni datareko busa-
goka. Ar nui dg feleme, data purauenre hd bae busgk akana.
Nui de bahla bankhane cele kana?

Ado uni hgore menketa, Acha, mase ente aben rorleben, tingkte
khanben hataokea.

Adg uni kamare menketa, Pen takate khanlih hataokea.

Adg uni hore menketfa, Ban, turui taka emokben.

Ado uni korae menketa, Turni hd bait ar ponea hd ban; do
mdré takan emama.

Ado uni hgre menketa, Bana, babu, adih marak kana,

Adge metadea, Khusi khan emgpkme, ar bankhan jaha senlift
nelkoa. ‘

Adge megnketa, Acha, den endekhan emokme. Adokin emades;
ado uni gaikin tolkedea arkin tiak aguyede kana.

Adg hijuk hijuKtekin ayupena; ade miftann bajar macha atokin
namkefa. Adokin menkefa, Noa ninda do okatelan calaka? Ma

22 Whal is here stated regarding the teeth and the age of cattle iz in accordance
with faet and daily practice. When buying a cow or a bullock they always
ascertain the age by socing tho nfimber of teeth In the nether jaw; when the
calf iz about three years the first two appear, then yearly two up to in all
cight, according {0 the Santals. Nine teeth do not occur; that belongs to the
folktate.

23 Lit. ‘a bazar village', . e. a village with some sheps.
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Thereupon they asked the owner the price: “Well, we are fairly
pleased with the cow; but you must first tell us your price, then
we shall know whether we can take her.”

The owner then named the price, nine rupees?!, The boy then
gaid: “Oh no, name the proper price.”

“Well,” the man said, “if you take her, eight rupees.”

“You are prizing this barren cow so much,” the blacksmith
interposed; ‘I wonder what price you would ask if they were
really good.”

“No, my lad,” the owner replied,” she is not barren; she has
not had her first calf; but she has quite recently rutted.”

“Please look at her,” the blacksmith said, “although she has
got her full set of teeth, she has not as yet had & calf. Asa rule
cows rut when they have got two teeth, and calve when they get
four, or else they rut when they have four teeth, and calve when
they get six??. But look at this one, although she has got all her
teeth, she has not calved as yet. She is barren, what else is she?

“Well,” the man said, “well then, speak you, then, how much
might you be willing to give for her?”

“If we get her for four rupees,” the blacksmith said, “we might
take her.”

“No,” the man said, “give six rupees.”

The boy then said: “Neither six rupees, nor four; look here,
I shall give you five rupees.”

“No, my lad,” the owner said, “that won't do, it will be a great
loss to me.”

“If you will agree to that, give her; otherwise we shall go
somewhere else and look for a cow,” the boy said.

“All right then,” the owner replied, “give me that then.” So
they paid him, tied a rope round the neck of the cow and started
leading her away. ¥

As they were coming along on their way home, they were
benighted; they came to a fairly large® village and said:
“Where shall we go now at night? Let us pass the night on



148 ' Santal Folk Tales

nia atorege jahde pindarelan gitié angaka. Ado onka menkate
ato senkin rakapena; ado mit horak pindakin hel hamkettakoa,
adgkin metako kana, Henda baba, noa pindakore giti¢ thdckope
arakkea?

Adoko mgnketa, H§ jani¢, bale araga?

Ado ondekin derayena; ado taben khajari jom baraketto gaikin
tolkadea, ar ona pindarekin jaegayena. Adokin japitkefre onko
do uni gaiko rarakedetakina; ado etagié mittann akoren bughi gai
agukate unkinren gaiye tahdkan then agukateko tolkadea, arko
gitidena.

Adg dosar hilok anga marsalen khankin nele kan dge ban kan
gkinren gai do. Ado uni horkin metae kana, Ia baba, gai dope
bedelaflifta, nui gai doe ban kantaliha; alifiren dope hataokedea,
etagiépe em akawatlina. '

Adge metakin kana, Baha, nui kangeae abenren do; nui gaige
holan nel agu akatbena.

Adg unkinkin menkefa, Baha, alifiren gai do hani gorarepe
ader akadea.

Adg uniye menketa, Ban, uni gai doe iAren kana; cedak in
emabena? Okoe gaiben ggu akade, ini bare idiyetaben; inren do
cak in emoka? Ado nonka adi baricko kaphariauena.

Khange uni hor doe menkefa, Baha, nonka jhograk de ban
bogea; hape, nenden hor it jarwalekoge, nui gai reakbon bi-
carlege,

Adg onka menkate manjhi thene calao gotena, ar atoren mit
bar bhodro porja ade manjhi orakreko jarwayena. Adge lai bhed-
ako kana, hanma, Miftan bidisia horren gai ih don gabre akadea;
uniren gai do ingen hatackedea ar ihiren budhi gai uni don em
akaawadea. Adg onan laiape kana, ape do ih sen leka bare rorpe;
ma ona reak don bujhaupea.

Ado mit hope menketfa, Acha, tingskem emgka?
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somebody's verandah here in thig village.” 'With this intention they
went up to the village, and when they saw a house with a verandah,
they spoke to the people: “I say, sir, might you be willing {o let
us have a place to lie down in here somewhere on the verandah?”

“Q yes,” they said, “most likely; should we not let you have
a place?”

So they settled down there for the night: after having eaten
taben and khajari they tied the cow, whereupon they lay down
on the verandah. When they were asleep, those other ones untied
their cow, brought ancther, an old cow of their own, and tied her
where the cow of these two had been, whereupon they lay down.

When it dawned the next morning, the two saw that is was
not their cow, and said to the man: “I say, father, you have
changed the cow for us; this one is not our cow; you have taken
our one and given us another one.”

“Not at all,” the man replied, “this one is yours, I saw you
two bring this cow yesterday.”

“Certainly not,” they said, “‘see there is our cow, you have put
her into your cow-shed.”

“No,” he answered, “that cow is mine; why should I give
you that one? Take away with youa the cow you brought, please;
why should I give you mine?"” And they had a hdt quarrel over this.

At last the man said: “No, it is no good to quarrel in thisg
way. Wait, let me call the people of this place together; then we
shall have this matter judged first.”

Saying this he went straight to the headman, whereupon a few
of the more respectable inhabitants came together in the head-
man's house; the man explained the meaning of it all to these:
“I have helped myself to a cow belonging to a man from another
country; I have taken his cow anll have given him an old cow
of my own. I tell you this; speak you in my favour, and I shall
show you my appreciation of it.”

“All right,” one man said, “how much will you give?”
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Ado uni hgre menketa, Do jitaukidihape menkhan, mgré taka
than manten em godoka.

Adoko menkefa, Acha, endekhanle jitau ocomea.

Nonka adg sgri ghus emkateko gohayente unkin hor thenke
calaocena, adg bicarre unkin dgke posraketkina, gai do ini budhi
gaigeko metatkina, idiyeben mente. Adg uni tuar korae menketa,
Ia baba, manjhi paranik ar ape mdré hor, glin do noa bicarre
balin khusilena. Noa do eken torgpdari bicar lekagelin aikauketa.
Hape, alin hg mit bar galmarao horlii banijanrege.

Adoko metatkina, Acha, do ggukoben. Ado onko hor seko
bujhauefa, banma, nukin do bidisia hor, galmarao horkin agukore
h$ tho niakorenge; onko do nah#@ik ekkaltebon ran gofkoa. Ado
onka bujhaukateko menketa, Acha, do agukoben.

Ado uni tnar kerae menketa, Is ho, ma am do nonde bare tahé
hatarok talanime, noako motra horhg hatarme. In do hina ato
khon mif bar hor in riau agulekoge. Ado onko hg ni gaigeko
digrialain khan, nigelah idiyea.

Adg onka menkate a¢ doe beref calaoena; ado hor hd bae nfel
akat iate aurige bin hortegeye calak kana. Adg sangin machare
mittan atoe fhel hamketa., Ado ona ato nelkate hor doe atketa;
ado patar potor miftan bir menaka; adg ona bir tala talateye calak
kan tah@kana. Adg ona bir talarege, kathae, toyotekin haram
budhiyve hamketkina, adokin daret tahgkana. Adg uni korae hgho-
keta, E ho, hape se, tehgolenben, abengen nam barayetbena.

Ado kathaekin tehgoyena, adgkin megnketa, Cedakem fam ba-
rayeflina?

Ado uni korae menkefa, In do tuar hor kanan, engan kukhiren
tahékanrege apun doe godena, ar okako apune cijlet tahgkan,
onako dgo gongon kakanteko enganko dhomkaokedete sanam cijko
idiketa, ar jumi hoko reckeflea; ado nalha tumalte poesa jarwa-

24 Ficus bengalensiz, Roxb. This tree grows to an immense sizo; the aerial rools
coming down frowm the branches strike root and form a fresh stem; in this way
one tree may become quite a grove, .
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“If you let me gain the case, I shall at once give five rupees,”
the man replied.

“Very well,”" they said, “then we shall let you gain the case.”

After he had bribed them to be witnesses for him, they went
to those two; in judging they bullied them; they told them that
their cow was that old cow, and said that they should take that
one with them, The orphan boy then said: “Well, sirs, headman
and vice-headman and you Five, we two are not satisfied with
this judgment, we feel it to be like a biassed judgement only.
Wait, let us also bring a couple of men who can speak.”

“All right, do bring some,” they said to them; they were, of
course, thinking by themselves: ‘‘thiese two are from another
country; even if they bring some to speak for them, it must be some-
body from hereabouts, and those we shall straight away medicine.”
It was with this in mind that they said: “All right, do bring some.”

The orphan boy then said to his companion: “Look here, my
friend, you please remain here for the present, and watch our
bundles for us during my absence. I shall go and ask a couple
of men from that village over there to come. If those also decree
this cow to be ours, we must take this one with us.”

Having said this, he got up and went off. As he had not seen
the way, he was walking along at random, where there was no
road. Some distance away he sighted a village; but when he had
sighted it, he lost his bearings. There was some serubby jungle
there, and he was walking along through this. Then he suddenly,
in the middle of that jungle, met a pair of jackals; they were
running along. The boy called out to them: “I say, wait, stop a
moment; it is you two I am locking for.”

They stopped and asked him: *Why are you looking for us two?”

“I am an orphan,” the boy replied, “whilst I was still in my
mother’s womb, my father died, and what my father had acquired
of goods and property all that the elder and younger brothers
of my father took away after having scolded my mother into
silence; our land they took from us by force. After having
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kate miftan mihiin kirin idijon kan tah@kana. Ado ona bajar
atore mit horak pindarelin giti¢é kan tahgkana. Adglifi japitket
jokhen uni hor ihren phetdr mihai kombrokedete inin tollede
thenge mittan budhi gai agukateye tol otokadea, Adg setak jokhen
in nele kan doe ban kantin, ar in agu gai do adak gorareye ader
akade. Ado uni hor in metae kana, Ia bhaba, nui gai dpoe ban
kantina, ifnren doe uni uni kantina. Adg uni hore menketa, Ban,
nui gaige con holam agu akawan; iAren do cak in emama? Adg
ona kargnte hogetelin kapharianena. Adg ona kargnte hore jar-
waketkoa, ado jote hor uni sen toropdari lekageko rorkefa. Ade
onare ban khusilente mgré hor in metatkoa, Ia baba, noa bicarre
dg ban khusilena; hape, in hd galmarao hor in aguanrege. Ado
hor nam ifn calak kan jokhenge ade aben i flamketbena. Ado
dela abenge bicarkatinben.

Ado unkin toyokin menketa, Bhala ato hor ghus tanakko jom
akata se?

Ado uniye menketa, Okg badae, méfte do bah nel akatkoa.

Ado unkinkin menkefa, Acha, delabonlin bicarkatama; adg aska-
tem hedena, delalin bicarkatama.

Adgke hijuk kana, ado unrekin metae kana, Atore gholin sen-
lena, seta nahakko gerlina; ato bahre senre jahéi dare buta tan-
akrebon jarwaka; ar unkin gai dg¢ banar bare agu darakinpe, ona
bicar thengebon tol hatarkakina.

Adgko heé seteren khan, kulhi mucatfre miftan bare dareko
hamkefa; adokin metadea, Do noa dare buta then hghg agukom;
nondegebon galmaraoa.

Ado sari unkin do ondege dare butarekin tahgyena, ar uni
kora do ato sene calacente manjhi paranik ar ato hor ar uni mudai

25 The ond of the village sireet, i. e., (he land just outslde the last houses lylng
along the street, s a place very commonly used for sundry purposes. The ‘Five’
or the village eouncil frequently meet here and not inside the villago, bocause
they here feel themselves less llable to interruption and may be sure that women
are not listening. The Suantals are vory particular as to what should be satd
before women. It is one of thelr gentlemanly traits.
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scraped together some money by working for others and by
gleaning, I bought a calf and was taking her with me home. Then
we two were passing the night in a man’s verandah in that bazar
town. When we had fallen asleep, that man stole my heifer, and,
bringing an old cow, he tied that where I had tied mine. In the
morning I saw that it was not my one, and that he had taken
the cow I had brought into his own cow-shed. Then I say to this
man: ‘I say, father, this cow is not mine; that one there is minc.’
Then the man said: “Why, no it is this cow that you brought
yesterday; why should I give you mine?’ On account of this we
had a hot quarrel, and on account of this he brought people
together, and all of them spoke in his favour in a biassed way,
As I was not satisfied with this, I said to the Five: ‘Well, sirs,
I am not satisfied with this judgement; wait, let me also bring
some who can speak.’ As I was coming along looking for some such
people, I met with you. Sc come along, you two, and be my judges.”

The two jackals then said: “I wonder, perhaps those village
people have ‘eaten’ bribes, or how?”

“Who knows?" the boy said, “with my eyes I have not seen it.”

“Very well then,” the two jackals said, “come along, and we
two shall decide your case; you came with confidence, come, we
shall judge your case.” )

Whilst they were on the way, the jackals said to the boy: “We
cannot in any case go into the village; the dogs will bite us;
let us meet somewhere outside the village, at the foot of some
tree or other; and bring the cows, both of them, along with you;
we shall tie them in the meanwhile there where we are to have
the meeting.”

When they reached the place, they came upon a banyan® tree
at the end of the village street®.'So the jackals said to him:
“Do bring them here to the foot of this tree; we shall have the
discussion here.”

The jackals then remained there at the foot of that tree, and
the boy went to the village and invited the headmann and the
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hor, jotoe riauketkoa, ar unkin gai do sohgeteko agu daraket-
kina. Adg joto hor ona bare dare butareko jarwayena.

Adoko metae kana, Okorkotam oaris dg, se galmarao hor do
okorkotam?

Adg unkin toyo do pharak ngkrekin durup akan tahgkana.
Adge metako kana, Hankinkin durup akan.

Adoko menketa, Unkin makin foyo kan.

Adg uniye menketa, Unkingen agu akatkina.

Adoko menketa, Acha besge.

Adg ona dare butareko durupena, ado unkin toyo hgkin heé
sorente mit are senrekin durupena. Ado sanam horko thir bara
akangea, okge ho cet hd bako ror barayeta. Ade manjhiye menkefa,
Durre! thir barayen dgbo. De cef katha kana, lai sadepe.

Ado adom horko menketa, Okge ente ror sadea?® QOkoeye jarwa-
ketbon, uni bae lai maranle khan, dosra hor do cet lekae
ghoba?

Adgko menketa, De ho, tgbe reortabonme, cetko katha kana;
cet lagitem jarwa akatbona, onako dom laile banle badaetama?

Ado uni korae menketa, Hé, baba, sari kangea, laile eneé ba-
daecka. Ia baba, katha do noa kana, one enanbo galmaraoket,
ona kathage arhdhon galmarao dohraea.

Adgko men gotkefa, Ona ma gne conr enanrebon cabakef; ado
cefem nham kana? Ma uni enanle metatme, uni gai bare idiyem.

Ado uni korae menkefa, Enan dgo galmaraore bahn khusilente
ban idiledea, ar ih sedfren oaris gkoe hd un dg bako tahdkana.
Ado bar hor if ggu akafkina, adg unkin salakrebon galmaraolege;
adp uni gaiye thikok khan, inigen idiyea.

Ado onkake ropor kan jokhen dg unkin toyo dokin tirup akana.
Adgp onko horko men gotfkefa, Dos nahikin ia kana; mif ninda

26 Jackals acc. to Santal observation largely feed on pgrasshoppers and crabs, these
last ones being commonly found in the rice flelds during the rainy seasom.

27 The Jackal quotes in a rustic Bengali, The sentence Is very llkely borrowed
from Hindu vHlagers.
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vice-headman and the village people and the opponent, all of
them, to come and they also brought the two cows along. The
whole party assembled there at the foof of the banyan tree.

“Why, where are your spokesmen?” they said, “where are
those who are to speak for you?”

The two jackals were sitting a liftle distance off, and the boy
said: “ Look, they are sitting over there.”

“Why, those two are jackals,” they said.

“It is those two that I have brought,” the boy replied.

“All right, it is good,” they said.

When they had sat down at the foot of that tree, the two
jackals also came near and sat down on one side. All were
gitting quietly, no one of them was speaking a single word. The
headman then said: “Dear me, we have become quite silent.
Please speak out, what is the matter.”

Then some one said: “Well, who should speak out? If he who
has called us together does not first state his case, how can we
other people begin?”

“Well then you,” they said, “speak then what it is; for what
purpose have you called us together? only when you tell that,
we shall know what you mean.”

“Yes, sirs,” the hoy said, “that is quite so; only when a thing
is told, it will be known. Well, sirs, it is this; what we talked about
a while ago this morning, that matter we must discuss once more.”

“Why,” they answered, “that we settled this morning; what
more do you want then? Do take with you the cow we told you
this morning.” .

“T was not satisfied with the decision this morning,” the boy
gaid, “therefore 1 did not take her away; neither had I then any
one to be spokesman for me. Now I have brought two persons,
s0 let us discuss the matter with them present. If then this cow
is found to be the right one, I shall take her away with me.

‘Whilst they were talking together in this way, the two jackals
were sitting with bowed heads. The other ones then said: “They
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katkom sosroékokin sendra kan taliékana, adg dudrumetkina. Nitok
do galmarao hor khan jahan katha bakin vorkea? Ado okorkin rorefa?

Ado toyo andiaye ror gotkefa, Hg, baba, galmarao hor kange-
alif. Ape dope meneta, dudrumetkina ; menkhan dudrum de balih
dudrum kana. Miftan alin moterege jhogra menaktalina. Ade nui
kora reak bhicar lagitbon jarwa akana, ona ma hé kange, uniak hgbon
bicargetaea, ona hg babon bagiaka. Ado bhage noude ape mdoré
horlin hamketpea; menkhan pahil do alinak bicar marankatalifipe.
Ape do bikcar hor kanape, nui kora reakpe bicarkefa; besge ona
hglin metak kana. Ado alinak bicarlepe, tobelih metapea, noko
do nui kora reak thikko bicar akata mente. Ar alinak bicar bape
phandaoketa menkhan, endekhan thik bikcar hor dope ban kana,

Ado onko mdgré horko menkefa, Acha, cet leka kana, mase laitaben.

Ado uni toyo andiaye menketa, Alin do mittegelin daran kana
ar mitgelin jomefa, dak ho mitgelin hiiyefa; ade cekate nui do
bar dhace idefa? In do din motore mit dhaogeh iéeta ar nui dg
bar dhao. Adop mase noa barg bicarkatalinpe.

Adoko menkefa, Oko badae ente, cekate con har dhaoe idet kan,

Ado uni toyo andiaye menketa, Ado ona bare ente mase kuliyepe,
cedak bar dhao doe iéef kana.

Ado sariko kulikedea, Sari am do bar dhaoem iéefa, se nui do
aurigeye laiyefa? Onkako kuliyede kana arko landayefa.

Ado toyo andiaye meneta, Hi! ha! alope landaea, landa katha
do ban kana. Hapramkoko rorakata, “Bhalg bhalg loker songe
dorbar jachore puta h#si katha na helore.” Onateft metape kana,
landa katha do ban kana, alope landaea.

Adg khangeko thirena, adgoko kulikedea, Ma laime, cedak bar
dhao dom ideta? Songegeben daran kana, songegeben jom niiyeta,
ado cekate am do bar dhacem idef kana?

28 It 1s a common expression. When something ls done or happens, different from
the ordinary, wlthout any obgervable cause, especially when it is of constant
oceurrence, it s supposed to be due to the ‘command’ of the hipher powera.

29 rit. ‘what is together with', the meaning apparently being that which pairs with
that of others, perhaps of her husband's, in other words, what is natural,
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are fine judges those two. They spent the whole night hunting
for crabs and grashoppers®, and now they are feeling drowsy. If
they were persons who can speak, would they not now say some-
thing? Why, they are not speaking a single word.”

* The he-jackal then said: “Yes, sirs, we are spokesmen. You
are saying: they are feeling drowsy; that is not so, we are not
feeling drowsy. We two are having a quarrel between ourselves.
Now we have come together to decide this boy's case; that is
quite so, we shall judge his case, we shall not forget that. It
was very fortunate that we two met with you council-people here;
but first judge our case. You are people accustomed to judge;
you judged this boy's case; we call that quite good. Now first
judge our case; then we shail be able to tell you that these
people have judged rightly in this boy's case. And if you don't
settle our dispute, in that case you are not proper judges.”

The Five then said: “All right, state your case, what it is.”

The he-jackal then said: “We two are going about together, and
‘we are eating the same food: we are also drinking the same water:
how is it then that she voids excrements twice? I myself void once
daily and she twice. So please settle this matter for us.”

"Well, who can tell,” they said, “how it can be that she voids
twice daily.” )

The he-jackal then said: “Then please ask her about this, why
she voids excrements twice.”

Bo they really asked her: “Is it true that you void excrements
twice, or is he telling tibs?” They asked her and were laughing.

The he-jackal then said: “Hold! hold! don’t laugh; it is net a
laughing matter. The ancestors?’ have said: “Wenn man mit vor-
nehmen Leuten im Rate sitzt, kein leichifertiges Sprechen.” 1
thevefore tell you, it is no laughing matter; don't laugh.”

So they stopped laughing and asked her: *“Please tell, why are
you voiding excrements twice? You two are going about together,
you are eating and drinking together: how is it then that you
are voiding excrements twice”?
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Ado uniye menkefa, Noa do sari kangea, sgngegelii daran
kana, ar jom hii hg mifgelin jom hiiyefa, menkhan sarige in do
bar dhao in idefgea. Adg nonka leka in do hukum menaktifa,
banma, mit do songe ié kantina, ona dg dhartirege hiirok kante
endege tahen kana: ar mif dhao i iéefa, ona do okoe hor ghuse
jomet ar ona ghus kargnte randi dukhi, tuar amar, guni gurib
reak bicare behokef, ado uniren nsti pustikoak mocare ona i¢ do
paraok kana, ar uniye jom akat mocare hd ona i¢ dg hapen hana
purire paraoaea, ona i¢ dp moca ar mocarege hapen tahena. Ar
okoe hor ghuse jom akafre hd, mdré hor then anggckate in hu-
tumteye dohaele khan, onako hglop do sanam kataokoKtaea; ar
bae anggc khan do, hapgn ong onka onko horak dosa do hoyok-
takoa. Ado one ona iate in do bar dhao ij reak hukum menak-
tina. Ma adgo katha bujhaupe.

Adg andiaye menketa, De baba, ape mgré hor bujhaupe. Paseé
ape motore nonka leka hoe akan khan dg, laipe ninak méré hor
samarnre; ar bahkhan do hapen onka dosa hoyoka.

Ado gkoeko hor ghusko hataclaka, se hataoko menetf tahgkan,
onko hor do akotege lalaiko portonketa, ado joto katha thik thikko
rorkefa. Khange oni koraren gaiko delackadetaea, ar uni kombro
horge ultaute moré takako déindkedea. Ado uni kora do gaiye
tiakkedetaea, adoe calaoena; ar noko hgko bhir bhangaoena; ar
nukin toyo hé uni kora tayomtekin panja idikedea, ado birko
tiokket khankin menketa, Ma babu, endekhan gai do idiyeben,
alin do netelin calak kana. Ado eneko apan apin barayena.

- Ado uni gai dokin idi seterkadea, adg gorare ban do sate umulre,
kathaekin tolkadea. Ado engattet do batiko manjao barakate dake
tanatkina; ado nii barakate jahga dhurikin gbukena. Adg uni
engattet do batire dak tahkate uni gaiak jangae arupketiaea ar
busupe aguadea. Adgo onakin senlenak duk suke kuli barayet-

30 Bribery as described occurs omong the people. It is very common all over
India. In the ordlnary Santal village-quarrels only one form of bribery I8 com-
mon, that of giving food and drink, especlolly the latter, to the more fmportent
persons.
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She then said: “It is guite true. We are going about together,
and we are also eating and drinking the same; but in truth I
void excrements twice. I have such an order?, namely, one is
my company-dung?®; this falls down on the earth and remains
there; and once more I void, the meaning of that is: he who
takes bribes and for that bribe’s sake judges unjustly the widow's,
the orphan’s and the poor and indigent people’s case, in the mouth
of his offspring for generations upon generations that dung falls;
that filth will remain in their mouth for ever. But any person
who has ‘eaten’ bribes, if he confesses it before the council and
makes supplication in my name, from him all that curse will be
removed; and if he does not confess, then such as stated the fate
of those will be. For this reason I have order to void excrements
twice. Please understand this.”

The he-jackal then said: ‘“Please, sirs, you Five, understand
the matter. If by any chance such a thing should have happened
among you, tell it before so many councillors; otherwise, such a
fate is in store for you.”

Then those who had taken bribes or who had intended to take,
commenced of their own accord fo tell, and they told everything
exactly as it was. Thersupon they formally gave the boy's cow
over to him and they turned the whole against the thief and fined
him five rupees, The boy went away, leading his cow, and those
other ones also went, each his own way. The two jackals also
went along after the boy until they reached the forest, when they
said: “Now, my hoy, take the cow with you; we two are going
in this direction.” So they parted company there,

The two of them then brought the cow home and tied her in the
cattle-shed or perhaps it was in the shade of the eaves. The boy’s
mother scoured and cleaned some cups and poured out water for
them; when they had drunk, they washed the dust off their feet.
His mother then poured some water into a cup and washed the
cow's feet and brought her straw. Therenpon she asked them
what had happened to them, good and bad, on their journey, and
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kina, tinakteben kirifikedea, onakokin laiae kana, ar ¢neko kom-
brolede tahgkan ar ceka lekatekin nam ruarkede, onake joto bean,
je kichu hoelenak dp, jotokin lai cabawadea.

Ado uni kamare menkefa, In do unkin toyo nelte ar unkinak
katha anjgmte adin habarayena. Nelme se ente, toyo jat kana-
kin, hor ror do okarekin cetkefte onka pustau dgkin galmarao
kana? Ona anjomte in do adin haharayena. Ar bicar hd aika
khub thikkin bicarleta, ekkalte ror sit utarena, ona khon dg cele
hg banko ror dareata, ekkalteko hék utarketa, gai hoko em utar_
gotatlina, arhé miré takako dandomkedea.

Ado uni kamare laieta se, cet bah ona ror anjomte adl horko
jarwayena, ado cet ban seye malun cabaketkoa. Ado uni koparen
ehgattete meneta, Ta babn, unkin do toyo do bakin tahékana;
unkin do Candogekin tah&kana, onatege nonka hahara dokin ror-
kefa. Adoko menketa, Hage con.

Arhd uni kamare menketa, Kakat gohgotteko nniak cijko hatao
akaftaea, ona hg hapgne fam ruartaea; ente onko do bghgkteko
hatao akattaea.

Adg onko jarwa akan horko menkefa, Bana, noa katha do thik-
gem meneta, ar ale hg ona dole bujhgu akafgea. Adg cetem
mena? Adgo okge onaren dhatkae tengolen ban. Ar nhelpe, jotoko
re¢ caba akatkore hg, noko do Candoe dayawako kante rengeéte
do bako kosto akana.

Ado enka galmarao barakate khange uni kamar doe menketa,
Acha, ma galmaraotabonpe, i do orakien senlenge, dakan jom
agulege.

3 Pai is very nearly half a litre. Tho size varies with the different localities, the
shopkeepers often also have several sizes, one to bhuy wlth, another to sell with,
and a thinl used when dealing with those whom it might be inconveniont to
try to cheat, wiz. the standard Mensure. The standard pal 18 helf o seer, and
this {s to be equivalent to eighty tolas (one tola is the weight of one rupee,
the sllvor eoin unit). Ii is fairly common to sue people In the rural shops testing
the size of tho measures. One way of doing 1t is to weigh dried rice grain with
rupees, If the amount of rice contained In a pat measure weighs forty rupees,
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how much they had paid for the cow; they told her all that,
also how people had stolen her, and in which way they got her
back, the story of all this, every particular happening, in fact
everything they narrated to her.

The blacksmith then said: “I was much astonished seeing those
two jackals and hearing their words. For, remember, they are
of the jackal race; where had they learnt the Santal language
so they could speak so distinctly? By hearing that, I was very
much astonished. And think, their judging, that was also excellent;
all talk was immediately utterly put a stop to; no one could speak
anything further; they at once agreed to all; the cow they also
gave over to ns immediately, and the man they fined five rupees.”

The blacksmith was telling, you can't imagine how fine it was
and by hearing his tale very many people came together, and
you can’t imagine how nicely he told, he absolutely fascinated
them. Then the boy’s mother said: “I say, my boy, those two
were no jackals; they were Chando himself; iherefore they
spoke so wonderfully.” *Yes, perhaps so,” the others said.

Again the blacksmith commenced to speak: “His uncles, the
younger and elder brothers of his father, have taken the boy's
property; this he will alse get back some day; for they have
taken it from him unjustly.” .

“Yes,'"" the assembled people said, “that is quife so; you are
speaking quite right; we have also understood that. But what can
you say? The claimant must, first of all, stand up. But see,
although they have robbed them of everything, Chande is taking
pity on them, so they do not suffer distress from hunger.”

Aftor they had had this talk, the blacksmith said: “Very well,
you continue to talk; T must go home and have some food."”

it is a correct or standard pal measure. It might be mentioned thai the
maasures in common use are of a local manufaeturs, some made of wood, others
of wood with brass or fron mountings, and others of metal cast by a certain
Hindu easte.

11 — Tost. 1. saml. Kulthwrferakning.
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Adg sari onkae menket khan dg uni koraren engattet dg bolgy-
ente bar pe pai gan caoleye odokkefte uni kamare emadea; adoe
metadea, Ne¢ ghgtme, gidrako nfhiikko figl darammea.

Adg sariye ghétkefa, arhd dal bulunkoe emadea, ado ina ghét
barakate khange uni kamar dge calaoena. Adg onko jarwa hor
hg cun thamakur jom barakateko apan apinena.

Adp ina dosar tesar khange, kathae, kakat gongotteko doko
anjomketa, banma, nui kora do apat reak jumiye pachae lagit.
Ado onkoko menketa, Acha besge, mase bhala aho hd nia ade
tola horko thenbo bujhau baralege; ar bankhan bhorme bhorme-
tebon em rugrkataea.

Ado sari okakore coko bujhau barakef, ar one gai kirinkin
senlenre toyoe bicarkeftakin, ado ona katha hd ade tola hor
thenko lai sadeket khan, onkoko menkefa, Ma uniak cijko do
em ruarkataepe; ar bankhan hapen apegepe lajaocka. Nelpe, uniren
do se uni uparte do bir janwar héko tengon kana. Abo hor horre
ma jiha lekatebon ere darekekogea; megnkhan pase Candoge uniake
bicartae, ar uni hor leka pasgte sabud ape hg behgktegepe hatao
akattae, tgbe un jokhen moskil hoyoka,

Ado sari onkako bujhau barawan khanke menketa, Mabon em
rugrkataea, ar onebon hataotae jokhen hde men akafa, apat tahg-
kanre bar cando.reak tahgkategeye goé akana. Pasg ona kathage
sarik, tobe nghak cetbon mena? Kajetege babon lajaoka? Ma
nenkare onako do jotobon emkataea. Ina do abore hd suluk
tahgna, ar bahkhan hapen jahd hilok jhogra hapen hoyoka, abore
baikhan hapen gidrakoko jhograktabona.

32 8oo p, 09, note 3.

33 As thoy have no pockets, it Is eommon to tie things they take along with them
in their cloth.

M The Santals make beor from malipd grain, now commonly from rice. The grain
of janhe, Puspalum scrobicnlatum, L., i3 also much used for the purpose and
sald to be more intoxicating than other kinds of beer. Beer iz very commonly

taken, thus ai all leslivals, and as the Gnal part of any discussion or decislon
reached in the village council, and 80 on. The most objeciionable thing mbout
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‘When he said this, the boy's mother entered her house, brought
out about two or three pai3! rice and gave the blacksmith,
whereupon she said to him: “Here, take this and tie it up in your
cloth; your children will be waiting for you now.”

He tied the rice up in his cloth; she further gave him dal3
and salt, and having tied it all up* the blacksmith went. There-
upon the people who had come together separated, after they had
chewed lime and tobacco.

A couple of days after this, his uncles heard it told that the
boy was going fo inguire into the circumstances of his father’s
land. They said: ‘“Very well, let us also seek advice with people
here in the vicinity; else we shall give it back to him without
making any fuss.”

They really did so and sought advice here and there, and when
they told people. in the nearest villages of how the jackal had
passed judgement when they had gone to buy a cow, these people
said: “Give him back his property; if you don't, you will cer-
tainly some day be put to shame. See, on his side or on his
behalf even forest animals stood up. We human beings between
ourselves, we may somehow or other be able to fool people; but
perhaps Chando will judge his case, and perhaps the man also
will prove that you have unjustly taken his prqperiy; then there
will come Qifficulties.”

When they had sought advice in this way, they said: “Waell,
let us give him back what is bis; at the time we took it from
him, the woman also said that his father died when she was
two months with child from him. Perhaps that will be shown to be
true, what shall we then be able to say? Without doubt, shall
we not be put to shame? Let us, whilst it is like this, give him
all that is his. Thereby there will be peace also between our-
gelves, If we don’t do so, there will some day in future arise
quarrels between ourselves, or, if not, then our children will some
day quarrel.”
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Adg unak habi¢ke bujhauket khan, handiko dghgketa; ona
dulkate uni kora ar engattef ar ato hor jotoko jarwaketkoteko
galmaraoketa. Ado gaiko ar jumi bargeko jotoko em rugr
kaftaea.

Ado cabayena katha dg. One onkate, kathae, uni kora do
jumi bargeye fiam ruarkettaea. Sari coh nase con, hor onkako
galmaraoa.

12. Mifte¢ toyo ar sim reak katha.

Sedae jugre, kathae, miffan toyo ar mittan sim phulkin patao-
lef tahdkana, ar unkin dg bhoehakin sagailef tahgkana. Ado
mit din do manotok reakkin nendaketa; bana hor handikin
dohoketa; ado isinen khan do dul barakatekin néotayena.
Pahil do toyo orakrekin hii baraketa, ado onakate sim oraktekin
calaoena.

Santal drinking 1z that the alm Is to get drunk. As to beer itsell, it is not very
intoxicating, it is always made so by adding vegeiabie poisons. In the villages,
these addltions do not lead to more than intoxlcatlon. In the beer-shops, It some-
times happens that people dle aflor drinking the drugged beer, They make vse of
one or more among 28 different kinda of vegetable poisons, so far ag 1 remember.
The matter hore referred to i a pecular custom, by which an intimate and
lifelong Irlendship is estublished between two persons of the zame sex., The
parties concorned put a flower (froquently of ihe Plumeria acutifolia, Polref} in
-each other's halr and exchange presents of cloth and money. They address
each other and apeak of each other as phul, flower; they foast cach other smd
asaist each other In all circumstances. The corsmony gone through when frst
catabliehing this friendshlp Is to a certain extent publie, relatlves and others
belng presont. Persons of difforent race, i, e, a Santal and a Hindu, may con-
traet this kind of friendship, althgugh such is not often tho case. The proesent
story may possibly give a hini that friendship of this latter kind is unnatural and
leads to disaster. According to what the Santals tell, thoy have got this peculiar
form from the Hindus. The name phul 1s Hindi {from Sanskrit.

~ I might be mentioned that the Santals have a similar custom of their own.
When two young people of the same sex, especially two glrls, not so frequently
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When they had got so far in thinking the matter over, they
started making beer3!; when that was ready, they called the boy and
his mother and the village people together and talked the matter
over. Thereupon they gave him his cows and his rice-lands and
fields back, all of it.

Now there this story is ended. In this way that boy got his
rice-lands and fields back. Whether it is true or not, people tell
the story in this way.

12. THE STORY OF A JACKAL AND A HEN.

ONCE upon a time, in a former age, people tell, a jackal and
a hen had engaged thcemselves to be flower-friends for life!, and
they agreed to stand in the relationship of brother and sister?
to each other. Thercupon they fixed a day to celebrate their
friendship3; both of them brewed beer, and when this was ready
fermented !, they drew it off and invited each other. First they
had a drink in the jackal's home; thercupon they went to the

hen's house.

boys, have becoms intimate friends, they make this féjondship public at a
Kuram festival. This is celebrated in the Santal villages immediately after
the Durga festival. The persons concerned take iwo loavey of o bramch of the
karam treo {Adina cordifolia, H. f. & B) and fix one leaf in each olher's
halr, whereupon they salute all the villagers {here assembled, onu aftor the
other. Afterwards they treat the village-peoplo to beer; they also give vach
uther presents of clfoth, These ulso do not use other names {especially of rela-
tionship} in calling to one snother, but only karam dar {lit. karam beaneh).
It is an ldealistic friendship inio which they enter, lasting for lifs, Lt is teld
that such friends have given thelr life to gerve each other.

2 Thia is against the rule; {wo persons of dilferent sex must not becomo phul
Bantall has bere one word for brothor and sister,

3 Bes above note §. The Teast hers referred to Is not the puhlic ceremony, but
the friemily entertalnment following afterwards.

4 Beer takes five days to brew. See p. 186, note 3.
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Adg khange uni sim dge bulena, adge kobgk kobogok kana,
ar uniren hgpon do cidp cidp bogeteko raket kana; ado enre hé
uni sim enga do bae disayefkoa, Ado uni toyoe menkefa, Nui
sim doh jomegea, Ado sariye bul gitilen khan dg, gerkateye
gtkirkedea are jomkedea. Adp khange onko sim hopon doko
tuarena.

Ado dosar hilok dg cifip ciap adi bari¢ko rak barayeta. Khange
uni toyo do noko hg jomko lagife locor locorok kana; uni ehga
reak adi sebele aikaukefte noko hd jom maraokoe menketa.
Ado khangeye he¢ gofena; adge kuliyetkoa, Henda bhagna,
cedakpe rakef kana?

Khange adeko menketa, Hola mahnderre, mamo, engane goé
bagiatlea.

Adge kuliketkoa, QOkarepe gitida?

Adgko menketa, Ale do pakharele giti¢ kana.

Ado enka kuli barakatege uni toyo doe calacena, Ado noko
sim hgponko galmarac jon kana, Nui toyoge tho ya aboren ayo
doe jomkedea; adg abo hd jombon lagife kuli thiketbona. Adoko
menketa, Teheh do pakhare dgo babon gitiéa.

Khange ado ona pakhare dg holatke, churi binthikoko doho-
kata, Adg nindayen khan d¢ uni toyo dge heé gofena, ado ona
pakhageye hatrav gotkefa. Ado khange holatko churikete bhage-
teye gef siro soroyena. Ado hasokede khan adiye 8K fikketa.
Khange en hilok doe ruar calaoena.

5 The Santall word I8 ¢1§9 ¢l&p, onomatopostic llke the English equivalent.

6 In the Santal folklore the animals make use of ariificial relationship, just as
the Santals themselves, and address each other accordingly. It Is generally the
relationship of mother's brother and nephows and nieces of such that is supposed
to be established. Those relatlves sare expected, according to the rules of Santal
soclety, to ‘honour each other like the Sun'. The bigger or dangerous animal
is always the ‘uncle".

7 In houses with thick mmud-walls {probably not origlnally Santal, but borrowed
from the Hindus) small niches are made into the wall, intended for various
purposes, such as putting & lamp or small things in.



Stortes about Jackals 1687

After a while the hen became drunk; she was continually
nodding her head, whilst her chickens were cheeping5 as much
as they could. Still the hen mother did not mind them. The
jackal then said: “I shall eat this hen.” And when she was
lying there drunk, he took her in his mouth, carried her away
and ate her. Thus the chickens became orphans.

The day affter the chickens were cheeping something awful,
and the jackal's mouth was watering to eat these also. The hen
had been so savoury that he thought he would eat all these also.
So he one day came and asked them: “Look here, nephews and
nieces®, why are you crying?”

“A few days ago, uncle,” they replied, “our mother died and
left us.”

“Where do youn sleep?” he asked them.

“We sleep in the wall-niche?,” they replied.

Having enquired of them in this way the jackal went off. The
chickens then had a talk together: “It was this jackal who ate
our mother, and now he is making enquiries from us to be able
to eat us also,” whereupon they said: ‘“We shall not sleep in the
wall-niche to-night.”

After this talk they put razors8, knives® and carving-knives !0
in the niche. As soon as it had become dark, the jackal came
and commenced to grope in the niche with his forelegs, with the
result that he cut himself badly on the razors and knives, so
that he bled profusely. It pained him and he groaned much.
Bo this time he went away.

8 The Santals ordinarily shave; thoir razors are country-made, smail, fixed in &
handle. Ancient utone implements, found in the country, asre usdd as hones.

9 Country-made, generally something like kitchen-knlves.

19 This implement {binthi) is a curved knifo fixed slantingly in a plece of wood
at one end, with the edge upwards. A porson using it keeps it in position by
putting his foot on the wood, the edge being towards the one uwsing it. The
Ligthi 18 used for culting meat and vegetables Into hits, and If needed
and practicable, also for similar culiing of anything else. It Is countiry-made;
now-g-days one may someilmes see such knives entirely made of fron.
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Khange arhgd dosar hilok dge hedéena; arhd onkageye kuli-
yetkoa, Henda bhagna, cedakpe rakefa?

Adoko menketa, Hola mahnderre, mamg, ehgane goé¢ bagiaflea.

Adoe menketa, Okarepe giti¢ kana?

Adoke menketa, Ale dg culharele giti¢ kana.

Ado enka men barakatege a¢ dge ruar calaoena. Adg ayup
khangeye he¢ gotena; ade bakc japit akatteye ruar senena. Ado
onke sim do, kathae, culhare do khubko tingi angra akat tahd-
kana; adg ona sengel angra do torodteko topa akat tah@kana.
Ade ina mit ghari khange uni toyo dge heé gotena, adgo culha
dugrreye patgando gotena. Ade laha jangate culhaye tamdao
gotketa; adoe lo goten khan do adi garteye gadué gotketa. Ado
ona sepngel angra do gota laé senteye gadué rakap gotana.
Khangeye lo goten khan do adi garteye kikiau gotketa.

Adg un jokheé khange onko sim hgko landa gotkefa. Onko
sim do miftan tumbare bolokateko gitié kan tah&kana. Khangeye
esgtketkoa; adoe metako kana, Ape dq gota hormope lo oco
akadina. Ape do mit mitten jom cabapea.

Adg unre onko simko meuketfa, Ia mamg, akhirrem jomlegea;
menkhan orakre do alom jomlea; ente aleren ayo hd orakre ma ba

‘A Santal fire-place i mady of claylsh curth, The fire-place 1z made by women,
who all know how to make it; sometimes men may alse be scen making it It is
done in the following way: the earth is kneaded or pugged with tho feet and
formed into 8 mass some 40 0 50 cm. long, 25 1o 80 cm. broad and 20 to 25 em.
high, (The measures given by a Santal woman for a itwo-holed culha are: one
cublt long, one span and two fingers broad and one span hlgh). When it becomes
somewhat dry, two circular openings are made from above, nnd the earth is dug
out with the hands. The openings ara provided with three pommels or knobs
when in wge, the covking-pot rests on these, while there is just room enough
beneath to permit of free drafi. On the front-side n semicircular opening is made
for the fire-wood. The space between the two openings is called the breast
(koram), . ., the top slde; below the same is the ‘stomach’ {tad). This j8 the
most common form of culhg, the fwo openings enabling the housewife to cook
rice and curry at the same tlme. There are other forms, witk one opening, or
three or four such, generally made for special purposes.
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The next day he came again, and again enquired of the
chickens: “Look here, nephews and nieces, why are you crying ?”

“A few days ago, uncle,” they replied, “our mother died and
left us.”

“Where do you sleep?”’ he asked them,

“We sleep in the fire-place!!,” they replied.

When they had talked in this way, he went away. As soon
as it became evening, he returned; but as they had not then
fallen asleep, he went away again. Now the chickens, people tell,
had made a fire and got a lot of live coals, which they covered
up with ashes. A short while afterwards the jackal came again
and sat down on his haunches in front of the fireplace-cpening.
Thereupon he put his foreleg into the fire-place, groping about;
and when he burnt himself, he withdrew his paw in hurry and
haste and at the same time scratched the live embers up over
the whole of his stomach. He burnt himself still more and
screamed loudly.

‘When this happened, the chickens commenced to laugh. Now
the chickens had entered a gourd' and were passing the night
there. The jackal then blocked the way for them and said to
them: “It is your fault that I have burnt myself all over my
hody. I shall eat you, every one of you.”

The chickens then said: “Look here, uncle, you may eat us
afterwards; but please do not oat us here in the house. You

12 Santals make, for varlous purposes, usw of the shell of a pwnpkin, colled
hotot, Cucurbita lagenaria, L. There are two Kinds, one ealable, much used
tor corry, another bltter and not Iit for cating. These pumpking have many
shapes, some being roundish, others long, like clubs or boitles, and varylng in size.
Both the eatable and the bilter pumpking have, when ripe, a shell thal hardens
Uke wood. This shell is used for a great muny parposcs, necording lo size anil
form. Of sueh they muke ladles, cups, 'waterlhutlles, receptacles of sorls (for
mustard-seed, &c.), and so on. They aro clean, according to thelr ldeas; water
keeps cool I[n them. These utensils were much more in use formerly thun
now-n-days, when brass-ware is ousting the old things., The tumba is moslly
used as a water-bottle.
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com jomlede; onatele metam kana, ale hd nonde do alom jomlea.
Hana barge mucatre dhiri catgni menaka, onde idikate jom marao
gotkaleme,

Adg uni toyoe menkefa, Bana, bhagna, bespepe metafi kana;
onde do dhiri cetanre patgandokateh jompea.

Ado sari onka men barakate khange ona tumba sudhageye
kutun idiketkoa. Adg ona dhiri then seterkatege ceka lekate coe
paskao gotket khan, ona tumba do dhirire adi garte hurha posak

gotena. Un jokhen onko sim do jotoko dar bara gofkefa, onte
note phar phurko ugau bara gofena.

Khange uni toyo doe haemoekatena, gonte ngtgye koyok got-
katkoa, Ado latar utarre miftane tahgkana; uni do jotokoteko
i¢ thekom akade tah@kante bae udau dareata. Adp uni foyoe
menketa, Acha, inh jom mote dg Candoe deao akawadifngea; onko
do behokko tahékana, onate onko doe dar ocoketkoa; nitege in
moto don besoKa.

Ado uni sime menketa, Akhirem jomengea; noonka i¢ salak dg
cef lekatem jomena? Arup saphalihme, adp jomenme.

Ado uni toyoe menkefa, Acha, endekhan arupkategen jommea,

Ado khange sariye arupkedea, Adg arhg uni sime menkefa,
Is mamg, akhirem jomengea; thora hawef H6Kk ocoahme; mit
gharift rehor ngklenge.

Ado uni toyoe menkefa, Bana, rpborlen khan dgo ndhikem
dara. '

Ado uni sime menkefa, Bana, mamg, judi unakem g¢biswasok
kan khaé, epdekhan amak lutire bare rohorkanme, ar ih rohorlen
khan integeh metama, ma cahabme mente.

Ado sari uni simak kathageye ahjomkefa; ade sari adak tutire-
geye apkadea. Adg khube rohoren khane metae kana Ma ca-
habme, rohorenanh.

13 The house.field, in Santall barge, the field on which the Santals have thelr
houses, used for Indian corn and cold-weather crops.

14 This and several other things mentloned give & loecal colouring. Large flat
rocks bolong to the Santal couniry and the hilly reglona.

15 CL p. 08, note 11.
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see, you did not eat our mother either here in the house.
Therefore we tell you, don't eat us here either. Over there at
the other end of the house-field!® there is a large flat rock!4;
take us there and eat us all there”.

“Quite so, nephews and nieces,” the jackal replied, “that is a
good proposal; there on that large flat rock I shall sit down
comfortably and eat you.”

Having spoken in this way he really took the gourd up and
carried it off with the chickens. When he reached the stone, he
somehow or other let the whole slip down; the gourd fell
with a lond crash and was broken into pieces. As the opportu-
nity offered iiself, the chickens all of them got off in a hurry,
flying, flapping and fluttering hither and thither.

The jackal became stiff like wood from astonishment; he looked
for them in all directions. Now there was one chicken under-
neath all the rest; all of them had dropped on this one and
‘plastered it up, so he could not fly. “Very well,” the jackal
then said, “the needful food for me Chando!5 has stood surety
for; those other ones were unrighteous ones; therefore he made
them run away. Now I shall do myself very well.”

Then the chicken said: “To be sure you will eat me afterwards;
but how can you eat me in such a dirty state® Wash me clean
first and then eat me.” '

“All right,” the jackal said; “I shall eat you after having
washed you.”

So he really washed the chicken. Then this one again said to
him: “I say, uncle, to be sure you will eat me afterwards; let
me get a little dry. TLet me first dey myself a little.”

“Not s0,” the jackal replied, “if you get dry, you will run away.”

“Not at all, uncle,” the chicken said; "if you have so little
faith in me, please dry me on your lip; then when I get dry,
I shall myself tell you to open your mouth.”

Truth to tell, the jackal listened to what the chicken said and
perched it on his lip. When the chicken had become quite dry,
it said to him: “Please open your mouth wide; I am dry.”
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Khange adge cahap ocokedea, ado mocareye i¢ gotadea, adge
udau gotena. Udaue udanena sg, adi sangifire miftan bunum
dananreye tapuk gotena.

Ado uni toyo do idttetko melpf barakefteye calacena ona
bunum then, adg berhae bunume oyon acureta. Adg mit seére
ti bolok in maran gan bunum bhugake hamketa, adoe mgn-
keta, Dhora noa bhuggkregeye bglo akana. Adg cur mar ona
bhugakgeye soketa; adg ona hg bae sok tiok dareak kana.
Ado Kkhange jangateye rabor gelak kana; ghane do mocate
hde ger chadao gelak kana. Ado oka lekate hd baec dareak
kana, enre hd bae bagiak kana. Avr uni sim do tiha oka sen
cge calaoen.

Adg uni toyoe megnkefa, Bhalare, sim, mocare i¢ otokatemn dar
akata; am dg aurilan jomme dhabi¢ do balan bagiam kana.
Adg bae tiok dareae khane menketa, Ia simge, tin habi¢em bolo-
koka? Bhalalan fielmea; bhugak in durup eseda; amtege nahakem
ghul ghulau goé adoka.

Ado sari onka menkate ona bhugak doe durup esetketa. Ado,
kathae, tin habi¢ con ondegeye durupen khan bhuku do gota
lindhiko jom khalkedea. Adoe durup arisen khan do rengeé-
kedea. Adoe herefen khan doec menkefa, Amar muher mas
gelo; nahakgeh durup akana; nui sim do adiye erekidina. Unre
bareii jomle khan dohn Dbeskea; nahakge moca reak jel in
paskaoketa.

16 The termites or white ants are mot with evei‘ywhare; the ant-hillz are falrly
frequent In the jungle and elsewhere, varylng fn size from below one up to
two or three metors in hoight and correspondingly large in circumforence. The
ant-hille spen in this country are generally dark brown in celour (they conafst
of earth brought np from underngath by ths termites and have consequently
the same colour as the oarth); in shupe they are like miniature hills with peaks
and pinnacles and steep, often nearly perpendicular ‘ravines’ or sides. Small
holes may bo found hore and there; whether they are made by the termlics or
by animuls, I cannot say. The ground below such a hill is correspondingly
‘excavated' with passages, gallerles and termites’ neats.
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As soon as it, in this way, had made the jackal gape, it eased
itself in his mouth, and then at once flew away. It flew, oh,
how it flew; far, far away, hehind a white-ant hill!%, it alighted
on the ground.

The jackal again and again put his tongue out to get the divt
off, whereupon he went to that white-ant hill and looked every-
where round it. Ultimately he found a heole in the ant-hili,
abont big enough for a hand to get in; he said: “Undoubtedly,
it has entered this hole.” Then he commenced vigorously to
thrust his paw into that hole; but he was not able to reach the
bottom of it. Then he tried to scratch the earth away with his
foot; now and then he also tried to bite the earth away with his
teeth. He was pot able to manage it in any way; still he did
not leave off. And as for the chicken, it went who knows where
in the meantimo.

Ultimately the jackal said: “Well and good, chicken, you have
run away after having eased yourself in my mouth; we twol?
shall not leave you alone until we have eaten you.” And as
he was unable to reach it, he said: ““You unspeakable chicken,
how long are you remaining in there? Well, we two shall have
a look at you; I shall sit and block the hole up; presenily you
will be choked and die by your own doing, you rascal.”

Truth to tell, when he had said this, he sat down over the
hole and blocked it up. Then when ho had been sitting there
for who knows how long, the white ants ate the skin off the
whole of his hind-quarters. Ultimately he became tired of sitting
and felt hungry. Getting up he said: “Das Fleisch meines Maules
ist verloren gepangen'; I have been sitting herc in vain; this
chicken has cheated me badly. If I had only eaten it at that
time, I should have done well; tosno purpese I have let meat in
my mouth slip away.”

17 Inclusive dual nsed in threatenIng lnnguage.
18 The Jackal makes use ni Bengali.
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Ado sithal mithal berefente baihgr sen hako katkom sendrae
beref calavena. Khange adg miftah bughi hakoe sasap kane
hamkedea; adge metae kana, E budhi, ifi ho hako sap ocoanme,

Ado uni bughiye menkefa, Are¢ haron akanan, choh sap oco-
lema. Am do kichum aredlaka?

Adg uni toyoe menketa, Ho, ia bughige, bam sap ocoafi khan
dolat ger adomea,

Ado uni bughiye menketa, Baha, sap ocoamgeah, alom gerena.
Dela hijukme! Bana hortelan sap hatinkoa,

Khange uni toyoe argoyena, adokin sapetkoa. Ado uni bu-
dhiye meneta, Ma am hé leodaeme, umjhaukoalan. Adg uni toyo
hée leodayeta, khente pere khentg pereye donefa. Ado khange
miftain puthiye fiam gofkedea, adoe jom gotkedea. Ade uni
budhi d¢ ghututeye rakapena. Ade arhd onka khente pere khente
pereye leoda gotketa. Ado uniye jomlede puthi hakoge, kathae,
lingdhi sen khone pargm gofena. Adg arhd inigeye fiam gotkedea.

Ado uni toyoe men gotketa, Henda budhi, cef leka bam
sapketko? Ekti khaelom ekti paelom.

Ado uni budhiye menketa, Inige con ghari gharim sabe kan.

19 The Santali word haihar Is the nume for the low-lying rice-flelds, during the
rainy season always more or less full of water. It is thelr best rice-land.

2 Tiny flsh, crabs, and so on, are to be found in these rice-flelds, when the ralns

have lasted for some time. They are in the autumn caught by the Santals fn

a kind of fish-trap calied torodad, put in an opening made in the earih-ridge

‘on the lower side of the field, through which superfluous water is let ont. The

Jackals are sald to fecd on fish, crabs, grasshoppers, and so on.

Budhi, old woman, i3 quite proper when speaking of an old lady, but in

addressing 1t 1s somewhat dizrcspectiul. When not having any relationship,

natural or srvilficial, with a woman, such a one clder than onesell is generally
addressed as ‘molher’, go or ayo,

22 The Jocallly In which the woman is cotching flah seems to be some place
outside, below or between the rice-flelds, where there is water standing. In
such placea the Santals may catch fish in the way described. The water
is Airst baled out sufficiently to make it possible to reach the botiom with
one's hand. Peopls then go into the water, moving sbout to stir up the mud.

2
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He got up rather down in the mouth and went towards the
low-lying rice-fields'® to hunt for fish and crabs®. Then he met
an old woman who was catching fish and said to her: “You old
woman?!, let me also catch fish.”

“TI have had no end of frouble baling ount the water2?” the
old woman replied, “I am not going fo let you catch fish. Did
you perhaps bale out the least part?”

“Oh,” the jackal said, “you rotten old woman, if you don't
let me catch any, we two shall bite you.”

“No, no,” the old woman said, “I shall let you catch; don't
bite me. Please come! Let us both catch fish and divide them
between us.”

Thereupon the jackal came down, and they were both catching
fish. The old woman was saying: “Now you also stir up the
water and make it muddy; we shall make them exhausted23.”
Thereupon the jackal also stirred up the water and made it
muddy; he was floundering and plunging, jumping about. So
he caught a small carp?! and ate it at once. Then the old woman
went up fo the high ground near by. But the jackal kept on
floundering and plunging and making the water muddy. Now,
people tell, the carp he had eaten came out of him behind; again
he canght this and ate it. .

“Look here, old woman,” the jackal then called out, “how was
it you did not catch any? Wie ich einen gegessen habe, hab’
ich einen gefangen2s.”

“It is the same one, don't you see,” the old woman said, “that
you are catching again and again.”

The fiIsh becomes tired and ‘confused’ in the generally fairly topid water, and
Is easlly caught with the hand. I have spen this done, and havo always thought
that fish of a northern climate would not be caught in such an undignified way.

23 See preceding note.

2 The fish mentioned, in Santali puthi, said to be the small fry of what is
called potha when fullgrown, is a tiny thing, a tew inches loog.

2 The jackal again makes use of Bengali.
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Ado uniye menketa, Baha, budhi, etakkogen hametkoa.

Ado uni budhiye menketa, Ban, ini kangeae, lindhi tapapge
tamte inigeye parom godok kana. Bam patiguk kan khaé, ma
nihak care¢ gutu cinhawacme ar jomeme; nelam nahék, inigeye
pargm godoka.

Ado sari bughiak katha lekage carede gutuadea, are jom
hotkedea. Adp arhg onka khente pereye leodayet tahékan jo-
khenge uni puthi hako doe parom gofena. Adope helkede [do,
care¢ menaktae. Ado lindhiye tunumlen doe aikauket, linghi
do bhugakgetae. Adoe menketa, Henda bughi, gkoe gsedtina?

Ado uni budhiye metadea, Muci then calakme; uniye dap-
katama,

Ado toyoe menketa, Acha, endekhan uni thengen calaka.

Ado muci thene calaoena; adoe metae kana, E muci, ma lindhi
dapkatinhme; mittan sim id ggnama. Ado sariye dapkattaea, ar
mif arere tiale dohoadea; ado onate calak jokhen do dal calaka,
ado teper teper sade idika. Ado khange adiye khusiycna. Khange
ado miftan sime sap idiadea.

Ado ina mit ghari tayom khange uni toyo do tanditejon
osorkedea, ado bae lete¢ dareak kan khange muci then arhge hir
calaoena; adoe metae kana, In mueci, ban ié dareak kan do, lindhi
do cedak bam dghoadifia?

Ado muciye menketa, Do kamar then calakme, unige nah&k
lindhi dege balkatama.

% The ‘shoemnaker’, muchi, is the name of a low Hindu easte, working in leather,
found herc and therc in the Santal country.

27 In mwost Santal vllages thers are Llscksmiths, called kamar. If the village is
lavge ensugh, one kamar is kepl; if it is small, two or three villages may
have one together. The kamer's,work is to make and repair all iren imple-
ments usted by the villagers, the iron belug paid for in monecy, bui all work
done, in kind, e. g., 80 seers paddy yearly for each plough a man has. The
kamar i a kind of Hindu; somo of them also work in other metals than iron.

2B Aluhough a kind of drill may be seen used by the couniry carpenters (they

~ have not augers and gimlote except imported onos); the most common way of
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“Not at all, old woman,
different ones.”

“No,” the old woman said, “it is the same one; there is a gap
in your hind-quarters; therefore this same one comes through.
If you don't believe it, just put a straw through the carp and
mark it, and eat it; you will see presently, it is the same that
will come through.”

In accordance with the old woman's advice he put a straw
through the fish and ate it. Whilst he wids floundering and
plunging again to make the water muddy, the carp passed through.
He looked at it and saw that the carp had the straw. Then he
felt his buttocks with his paw: he had a gap there behind. “Lock
here, old woman,” he said, “who will be able to close this up
for me?”

“Go to the shoemaker®,” the old woman replied; “‘he will cover
it for yon.”

“Very well,” the jackal said, “then I shall go to him.”

Thereupon he went to the shoemaker and said to him: “Shoe-
maker, please cover my buttocks; I shall fetch youn a fowl for it.”
And really and truly, he put a patch on for him, and on one
gide he fringed it for him, so0 when he was walking, it was flapping
and making a rattling rustling sound as he went along. He
felt very pleased at this; thereupon he caught a fowl and took
it to the shoemaker.

A short while after this the jackal felt a call to stool, and as
he was unable to manage, he again ran back to the shoemaker and
said to him: “I say, shoemaker, I am unable to answer the call of
nature; why did you not put an opening for that purpose for me?”

The shoemaker replied: “Do go to the blacksmith??; he will
presently make you an opening fpr that purpese with a red-
hot iron2.”

the jackal replied, “I am catching

making a hole in wood or in [eather ls to make use of a red-hot iron of the
required size. It might be noted that they make use of the same also to open
a boll. A blacksmith {3 naturally the nearest onc to help the jackal,

12 — Inat, {. saml. kulturforakning.
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Adgo sari kamar thene calaoena, adoe metae kana, E ho kamar,
ma lindhi bal bhugakkatihme, mitian sim ift agnama.

Adg uni kamare menkefa, Do endekhan agu maranahme,
endekhan in balmea; ar bankhan do ohon ballema. Okoe badae,
agugn com ban con; toyo do adipe ekregea. Agu maranlem,
endekhan ifn balmea; ar bankhan d¢ chon ballema.

Khange sariye calaoena, ade ing mit ghari khange oka khon
con sari miftan maranh utar gaya sime ger agu gotkedea, adge
metae kana, Nikiii figleme ih aguatmea; ma bal hodefime. Am
do mittan toyoe phasiarayentem menefa, je toyo do sanamko
phasiaragea mente. In do ban ekrea, sg adom adomko do bale gkrea.

Khange sari sime hataokedea, ado taku dhipaukate dekeye hal
bhugak gotkede khan [gota koram senteye cidir gofadeteye dar
utarkefa; ade ghuria bae ruarlena.

Ado tahen tahente, kathae, tin din badre cont ado uni toyo do
miftan atote sim jome calak kan; ado ona figlte dal cala¥ kana,
ado teper teper sade idik kana. Ado adi raskai aikaukef khan
do, serene disa gotkefa. Adoe seren idiyeta:

Nete de jojom Turuk darako kan,
Nete do Koenda rapajko!

Men yoe, darjonpe, bankhanko sumar akatpea!

20 It i# very common with Santals lo castrate cocks; they perform the operation
themselves.

40 The Suntals have hand-spindles of asorts, smaller und larger, according to the
thickness of the thrend or twine to be spun. They consist of a rod, to the
lower end of which a small ‘wheel’ or two cross-bits of a rod are fixed. The
amaller hand-spindle, used for spinning yarn, has a rod of ivon; this fs called
taku (like here); the same name is also given to the iron rod on which the
yarn iz wound in a spinning-wheel.

A1 The Musalman, or Mogul, ca\rulr,y {in Santalf called turuk) {3 still remembered
by the Santuls as eruel, dopredatory bands. Mentioned together with theac are
the Koonda kings. The traditlons of the Santals tell thut whilst thelr ances-
tors were llving in a country called Champa (possibly a part of the Chota
Nagpur platean} the Kisku eept were ‘kings'; they had a gar, a fort of
some kind, called Koenda. It must be these who are here referred to; It svems
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Thereupon the jackal, truth to tell, went to the blacksmith,
and said to him: “I say, blacksmith, please burn a hole for me
with an iron in my hind-quarters; I shall fetch you a fowl for it.”

“Well then,” the blacksmith replied, “bring me the fowl first,
then I shall burn a hole for you; otherwise I am certainly not
going to do it for you. Who knows whether you will bring me
any or not; you jackals are awful cheaters. Bring me the fowl
first, then I shall make you a hole with a red-hot iron; and if not,
I am ceriainly not going to do it."

Then, truth to tell, the jackal went, and in a moment from
somewhere he really came with a tremendously large capon? in
his mouth, and said to the blacksmith: ‘“Here, look at this one
I have brought you. Now be quick and make an opening for
me. Because one jackal has been a cheat, you think that all
jackals are cheats. As for me, I don't deceive, or, some of us
do not deceive people.”

The blacksmith then really accepted the fowl, wherecupon he
made a spindle-rod¥® red-hot, and with this he pierced the jackal's
hind-quarters; when he did this, the jackal purged and squirted
all over the breast of the blacksmitl:; thereupen he ran oft and
did not return thcre anymore.

Now as time passed, it once happened, who knows how long a
time afterwards, that this jackal was going to ‘a village to catch
fowls; those fringes were flapping when he moved, and it was
making a rattling rustling sound, as he went along. As he felt
very pleased, he suddenly remembered a song, and commenced
to sing, as he passed along:

“Here the devouring Mogul cavalryd are coming,
Here the Koenda kings!”
“Beware3, look out, run away; elsa they will utterly destroy you!”

strenge that the old Santal ‘kings’ and the Musulman cavalry should be paleerd
together,
32 'Phls does not apparenily belong to the ‘song’, but is a warning shoul.
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Khange ona atoren hor do onkako anjomkef khan do mit
mitteko darkefa. Ado uni toyo do senkate ona atoren sim do
cur mare laga sapetkoa are jomefkoa. Adge jom biyen khane
calacena. Xhange onko hor hd arhfko ruar heéena.

Khange uni toyo do arhd dosar hilok de¢ ona atotege sim
jome calak kapa; ado one pabile serenlef lekageye seren idiveta.
Khange ona atoren hor do arhgko dgrkefa. Ade mittah budhi
do bae dar dareata; adoe menkefa, In do ohon darlea; in doko
goé¢ ataringe. Adgo onka menkate uni budhi do bae darleta,
miftan sukri bérfreye bolg okoyena.

Adg uni toyo do ona atore senkate onko sim do lagae lagayetkoa
se, cure mare lagayetkoa; haprakkoge bachao bachaoteye laga-
vetkoa. Ado mittan sandi do lagae lagakedea se, ekkalte uni
budhiye oko akan thengeye laga idi gotkedea. Ado uni sim dge
parom gotena. Adg uni toyo do uni budhiye nel nam gotkedea.
Adgo uni toyo do bughiye metae kana, Ma budhi, sim sapahme;
bankhan do nfihik datamelan kote¢ fiiirtama.

Ado uni budhi doe menefa, Ma, amte bare sap jonme; in dg
ohoh sap darelekoa. IKhange ade bae rebenlen khan, adtegeye
laga sapketkoleye jom biyena. Adg uni budhi thene calaoena,
adoe metae kana, E bughi, sim bam sap akawadina; nitok dolan
nam akafmea. E budhi, mase menme — Toyo! Ado uni budhi
hée menketa, Toyo!

Khange gurgute joto datae koteé hilirkeftaea. Adg arhge metae
kana, E budhi, mase menme, — Toyo! Ado uni budhi Teyo menae
menlefa, ado datae niirkettaete toyo do bhae pustaulefa; adoe men

3 The Santals keep pigs; there is no curry they enjoy llke that propared from
plg’s meat, In appoarance the Santal pig very much resembles his wild name-
suke, Ag a rule the Santals build a small sty for thelr pigs at one side of the
eourt-yard, often u little out of aighi, a small house, some 2 m, long and 1,60
m. broad, with a thatched roof. At one end therc is an entrance thai may be
shut by means of a few bits of wood hanging down from a cross-bar fixed
at the top of the opening. Only a small porson would be able to enter such
a place.



Stories about Jackals 181

-

When the inhabitants of that village heard this, they ran away,
every one of them. Hereupon the jackal went, and briskly chasing
and catching the fowls in the village he ate them. When he had
had his fill, he went away, whereupon the villagers returned.

Now the jackal also the following day went to this village to
eat fowls, and whilst passing along he was singing the same
song as the first time. Then the inhabitants of the village again
ran away. But there was an old woman who did not run away;
she said: "I am not running away: they may kill me and do
away with me, the rascals.” Speaking in this way the old woman
did not run away; she entered a pigsty3 and hid there.

When the jackal reached the village, he chased the fowls for
all he was worth, chased and chased, all over; selecting the big
ones he chased these. There was a cock he was chasing and
chasing; he chased it straight to where the 0ld woman was hiding.
The cock passed in there, and the jackal at once caught sight of
the old woman. The jackal then said to the old woman: “Hey,
old woman, catch the fowl for me; if not, we two shall presently
knock your teeth out for you.”

“Catch them yourself,” the old woman replied, “I am utterly
unable to catch them.” As she was unwilling, the jackal him-
self chased and caught fowls and ate until he was satisfied.
Thersupon he went to the old woman and said to her: "“0Old
woman, you did not catch any fowls for me; now we have found
you, we two. Old woman, say toyo!” The old woman also
said toyo.

The jackal then with a spice-roller® knocked all her teeth
out. Ther he again said to her: “0ld woman, say toyo.”
Now the old woman meant to say toyo; but as he had knocked

M Az the curry Is always prepared with spl'oes of gorts, a spice-roller is a neces-
sary implement in every Santal housshold. It {s a eylindrical stone of a not
very large size, called gurgu. The spicos sre pround whth this; i% I8 alse used
for other purposes, to crush with; in this case one of the ends is used as a
hammer.



182 . Santal Folk Tales

gotkefa, Hoyo! Adg onka bae pustaulet khan, uni toyo dg adiye
raskgyena. Arhge metae kana, Mase budhi, toyo menme. Adge
menkefa, Hoyo! Ado uni toyo do landa landatege oka sgn coe
calaoen.

Ado ayup khange onko dgrlet hor deko ruar hedena. Ado unre
onko hor uni budhiye laiako kana, Jojom Turuk nghiko chai
kana, hoyo kora kanae! Sanam sime jometko dg ban? In hd
sim sasape metadiha; adpo bai sapadete ngkde helpe, joto datae
koteé niir akattina.

Khange ado sanam horko menkefa, Gapa do babon dara,
orakregebo sih potom hatarkoka, adobo dal gojea.

Adg mit hore menkefa, Baha, onkate do ghobon goé darelea.
Thin metabon kana, nui budhi lekage mittan sitefren horbo
benacea, Adg hana kulhi mucatrebo idikaea, ar opde durupkate
ti dobo lap lapakataea; ado ndhdk uni budhiye ruhedea, ado
unregebo sgntor godoka. Ado sanam horko menkels, Bana,
thikgem menkettabona; mabon onkaegea.

Ado sari sanam hor thenak sitatko jaorakefa, adg ona ninda
bhitartegeko benao gofkedea. Ado setak khange kualhi mucatteko
idikadea, ar ako do kapiko, ak sarko, tengodéko, thengako, onka
apan apinko hathiau akawana; ade onka sontorge menakkoa.

Ado uni toyo d9 jom hewa se ban? Ade ina mit ghari khangeko
anjom gotkedea, banma, dahar daharteye seren aguyeta. Onkage
pahil lckae serenefa, ar bin botore hijuk kana. Adg noko ato
hor do sontorkateko sin potgm bara akana. Khange uni toyo dg

35 The Santall word for ‘jackal' is toyo. They have guod ears and onjoy fauliy
pronunciation of their own languagn. There are many storics among them,
iminensely rtellshed, of how forcigners have mispronounced their language.
They also have a fow storioy, the points of which are to tell how Santals have,
theough false pronuncistion, said somothing very differeni from what they
intended to say.

¥ Wax may be found with Suntals, although noi likely in such quantitios as here
presupposed. Many kinds of wild hoes are found in {heir couniry, and the wax
is taken {rom the honeycombs. The Santals use wax for waxing thread; a Hindu

_ taste living in the country use wax for thelr work as Drass-founclers.
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all her teeth out, she did not pronounce it clearly, and said
hoyo®. Then, as she was unable to pronounce it clearly, the
jackal felt very pleased. Again he said to her: “Old woman,
say toyoe!” And she said: Hoyo. Thereupon the jackal went
away to who knows where, laughing as he went along.

In the evening all those who had run away came back, and
the old woman said to them: “Devouring Mogul cavalry! Just
so! no, nothing of the kind; it i3 a jackal fellow! He is ealing
alt the fowls, don't you sce? Me he also ordered to catch towls,
and as I did not catch any for him, look here at me, he has
knocked all my teeth out.”

Then all of them said: “To-morrow we shall not run away;
we shall shut ourselves up in our houses, and then we shall
beat him to death.”

But one of them said: “No, not so; in such a way we shall
never be able to kill him. I have a suggestion: Iet us make a
woman of wax looking likc this old woman, and take her to the
end of the village street over there; there we shall place the
wax-woman in a sitting position and make her arms stand out;
then he will commence scolding the old woman; at that moment
we shall keep ourselves ready.” And all of them said: “Quite so,
you have made an excellent proposal; let us act accordingly.”

Thereupon they, truth to tell, collected all'the wax3¥ found
with them, and spent the night preparing the wax-woman. When
it became morning, they took her to the end of the village street,
whilst they themselves got hold of battle-axes®, bows and arrows,
axes, sticks, and the like, each of them; in this way they kept
themselves ready. _

Now the jackal had acquired the habit of eating, as you know.
A short while afterwards they heard him, he was coming along
the road singing. He was singing just like previously and was
coming along without fear. The village people kept themselves
ready, having shut themselves up in their houses. When the
jackal reached the end of the village street, he canght sight of
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kulhi mucafreye seteren khan do uni sitefren bugdhiye felkede
tiye lap lapa akat. Adge ruhef gotkedea, Men budhi, occokanme!
Cedakem eset akadina? Holanok datan kegteé niirleftam dg bam
botorok kana? Men, hor arak hotanme, bankhan n#hiiklan thaya
bit gofmea.

Ado bae ocok kante sariye thaya gotkedea. Ado sari ona
sitefrege janga do latha tarhaoentaea. Ado uni toyoe meneta,
Men budhi, arakkanme! Ayoge, nui budhi do jangae sapkidin do.
Ia bughige, bam aragin khan nahaKlan cetak gofmea.

Ado sari onka ruhef ruhefte bae chadao dareat khane cefalk
gotkedea. Ado ona ti hd latkaoentaea. Ado uni toyoe meneta,
Ayoge, nui bughi dg ti hd yae sapkidinh do. Adg nhoa titeye
cetaklede do, ona hd latkaoentae. Ado joto latkacentae khangeye
metae kana, Ayoge, ia budhi, joto ti jahgae sapkidin do! Men
budhi, arakkanme, bankhan nZhiklah ger adomea.

Ado sari bae paskao dareat khan dg bae ger gotkedete?
Adge gerkede khan, data h§ ona siiefrege latha tarhaoentaea;
adg ror h§¢ bae ror dareata. Adg ondegeye lat patao bin-
darena.

Adg gher habié hoeyen khan, onko ato horko menketa, Henda
ya, enanre hijuk lekabo aikguledea; adoe oka sedena? Bae
aikauk kan do. Adg odokkate onte noteko bengef barayeta.
Ado khange kulhi mucat senre kha khok kan banko ahjom
gotkedea? Adoko menketa, Ote ya, ontere menaea. Ado sen
nokkateko nhelkede dg, uni sitetren budhi thene bindar akan.
Khange ado nir senkate kapiteko mak goé gotkedea, ar thenga-
kote hd bogeteko dalkedea luthum luthum,

Adg cabayena uni foyo reak katha do; endegeko mghor me-
taokedea.

37 The old battle-axes {of various shapes) are still found in Santal houses, and
also manufactured by the above mentione@ kamars. They are now used
exclusively in sscriflce, and even there they are gradually disappesring.

¥ A commonly used ejaculatlon, signitying astonishment, horror, pain, resentment.,
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the wax-woman, with arms stretched out, and he commenced
scolding: “Have a care, old woman! get out of the way for me!
Why have you blocked the road for me? Yesterday I knocked
your teeth out, are you not afraid? Beware, get out of my way;
if not, we two shall presenily kick you and fix you in no time.”

As she did not get out of his way, he really gave her a kick.
Then, truth to tell, his foet stuck in the wax and was fixed there,
The jackal then said: “Take care, old woman, Jet me go! Oh
mother3, this old woman has caught hold of me. You unspeakable
old woman, if yon don’t let me go, I shall give you a slap now.”

And truth to tell, as the jackal could not free himself by
scolding in this way, he gave her a slap. Then his paw also stuck,
and the jackal said: “Oh mother, this old woman has caught
hold of my hand.” And as he slapped her with his other paw, that
also stuck. And when all his feet had stuck, he said to her:
“Oh mother, this unspeakable old woman, she has caught hold
of all my hands and feet! Take care, old woman, let me go; other-
wise we twe shall bite you presently.”

And truth to tell, as he was unable 0 escape, did he not bite
her? And when he bit her, his teeth also stuck fast in the wax;
then he was not able to speak either. So he fell down there on
that spot exhausted. .

‘When a considerable time had passed, the villagers said: “Look
here, some time ago we thought that he was coming; then what
has become of him? Nothing can be heard any longer.” They
thereupon went out and looked in all directions; then did they
not hear him puffing and panting somewhere at the end of the
village street? So they said: “Listen, he is over there in that
direction!” Going a little distance they caught gight of him, fallen
down beside the wax-woman. So they ran up to him and killed
him with a battle-axe, they also struck him blow after blow with
sticks, thud upon thud.

Now there the story of the jackal is ended; then and there
they utterly finished him.
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13. Toyo ar sim hoponko reak katha,

Sedac jugre, kathae, miftan toyo ar sim phuolkin pataoketa;
adi bari¢ unkin dekin gateyena. Ado tahen tahente mif din
dokin menkefa, Ia phul, alan do adilan gateyena, adglan né-
péotaka.

Adg sime menketa, Acha bogege, endekhanlan ndpéotaka,

Ado toyoe megnkefa, Acha, gndekhan am jom lagit ih kulau
julana, ar am hd in jom lagif kulau julanme; ar bana hgr
handilan dechgea.

Ado sari onkakin cepetente bana horge handikin dohoketa.
Sim de horo, jondra, bajra, janhe, se okake ade jom, onako

! This slory has many points in common with the preceding one, but is in ¢ertain
ways essentlally different. The jackal is the falso {riend and the villain; he eats
hig friend the hen and wants to eal her chickens. In the Arst story the chickens
excape, and the jackul comes lo grief, after a good many eventful happenings.
llcre the chickens take action, engage the help of an egg, a pestle and 4 mortar,
and manage to kill the villain, and ond by ealing his brain in revenge.

Z To give parties, or to entertrin, except on special occasions such as marriages,
certain family gatherings, and sImlfar functions, is not comimon, but not unkhown.,
To invite friends lo drink besr, when such I3 brewed, is common. ‘Flowers’,
like the two onea here montiened, entertain each other; this is customary.

3 The beer manufactinve here described js, as will bo undorsteod, not the way In
whieh Bantals go about doing it. The story may possibly impily that the 'persens’
roferred to manufacture their own kind of beer, something quite difTerent from
what Sanénls have. In any case Santal humour will enjoy the idea of bear
.manufactured as here told. As it may be of some Interest, a description of how
the Bantals manufachure their beer is hero given. They now-a-days commonly
hrew becr from rice; und it is thia brewing which [s here described.

The Jirst thing ia lo prepure the pot in which the beor ia to be manufactured,
Any earthenware pot with a fairly large mouth will do, what the Santals call
tukué or handha (the latter is thg larmer kind), espocially the formor one. The
fukué is flled witih dry leaves, straw, &c., which is set fire to, This is done in
the morning of the day when they are going to start brewing. It takes some
hours before everything is burnt, The pot is generally put a short distance
away [rom the house, ng there is much smoke. When the pot has covled down,
tho ashes are tnken out, and the stufl to be used is put in. This iz prepared in
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13. THE JACKAL AND THE CHICKEN!

ONCE upon a time in a former age, people tell, a jackal and a
hen engaged themselves to be flower-friends for life; they became
very close companions. As the time passed, they one day said:
“I say, flower, we two have become very close companions; now
we shall invite each other and feast?.”

“Very well,” the hen said, “‘then let us invite each other and feast.”

“All right,” the jackal said, “then I shall provide the necessa-
ries for you to eat, and you also must provide for me to eat;
and we shall both of us brew beer,”

Having consulted together in ihis way they actually both of
them started brewing beer?. The hen took paddy, maize, bajra

the afternoon. They lake rice {leko caole, rice boiled in the husks bofore it
ia husked, what they use for thelr ovdinary food, and not adwa caolo, rice
husked after having been dried in ihe sun, net boiled) and roast this a litite,
The roasting is said to give a certain flavouy to the beer. Thercupon the rice
ts builed, and after boiling spread out to dry. The quantity of rice used for ong
brew varies trom four to six pai, or cven to len pai; It all deponds on how
many may he counted on to drink, and, of eourse, on the ability of the houso
0 give rice for this purpose. One pal is hall a sear; this is very nonrly
squal to one Kg.

When the rice ig fairly dry, it iy mixed with ranu, some vegutablo fer-
menting stuff, which is rolled and ground and prepared. It ight he mentioned
that the ranu ordinarily consisis of somw four or ilye dlfferent vepetablo
ingredisnta; generally it is bought in tho markels prepared, in small white
balla; but mest Santals know how tv preparc f. As the primary object of n
Santal drinking is to beceme drunk, it iz very common that cortain vogolabloe
polsona are added to the ranu to make the beer intoxicaling. I have heard as
many as 23 dlfferent ingrodients mentioned, of course not all used at the same
time, only one or two In addition to the fermenting stuff, for the purpose nen-
tioned. Iispecially the IIindu sumndli ca'stn, which manufactires and sclls beer
in the couniry, makes use of these poisons, to make iheir elinnis quickly drunk.
When they are drunk and contlnue to drink, the Sundis are reported to give
them practically only water in tho lasl cups sold. Ti hes sevoral limes happoned
that psople who have beon fo such shops #nd have drunk have died on thelr
way home, [rom the effects of these poisons,
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reake dghoketa. Ar toyo de¢ kakra, ghirri, sgsroé, rote, hako
emanteak, uni hd okako ade jom, onako reake dohoketa.

Ado pe pon mihd khange simak do isinena, ado sime meneta,
Cele phul, amak dg isinok kana se ban? Ihak do isinena, heremge
s0 kana.

When the rice and the ranu are properly wixed, ft fs all put into the
brewing pot, prepared as described above, generally in the evenlng. The contenis
of the pot (the boiled rice has swollen, so that the pot will be falrly full) are
covered with o leal-plate, pressed down on the rice. Another leal-plate Is put
over the mouth of the pot,snd a dhgknié, an earthenware 1id for such pots, or
a small cooking pod is put on the top, to keep it all in proper positlon. There
Is now nothing more fo be done for some days, so the brewing pot is put
aside In some place where people do not often go, commonly in the bhitar,
the ‘stall’ walled off for the worship of the ancestors. Ae it must not tumble
over, the pot is placed on a bipdi, a ring of straw made for putting pots on.

The rice takes some flve days to ferment (isin it is called, the same word
as that used for ecoking}; it can be heard ouiside the pot when the process is
cvomplete. There is an exudation (called jhar} from the rice, looking lile brown
water. This stulf Is laded out with a leaf-wpoon; it fa sald to be the most
intoxicating part of the beer; it Is drunk, generally mixed with a lttle water;
this stuff may be kept, they say, up tv a month; it does not go bad. Asa rule
it 1s ilnished very soon.

‘Ta got the beer proper, bot water 1z now poured on the rice left without the
jhar in the pol. During fermentation the rice subsides somewhat in the pot.
If not suffleient hot water is availuble, ordinary cold water may be added, until
the pot iz tull. The ready stuft looks like milk-water, a liltle brownish in eolour.
It hes a peculiar acid-sweet smell; any one who has drunk a little may be detected
by the smell from a considerable distance,

Before people drink, libations are made to Marah buru, the principal
natlonal godllng, possibly, however, in his capacity of belonging to the anceators.
{The Santal iradifions tell that our first parenis were taught to brew beer by
Maran buru, who came to themn and told them he waa their grandfather; by
drinking the besr he taught them to brew they becamse drunk and fell in ain,
i. e. had sexual Iniercourse}). Furthel! they libate to the ancesiors, one after the
other. It is done by pouring a little beer out on the floor inside the house (but
not in the bhitar) for each.

After this is done, they take a broom (made from the straw of sirom,
Andropogon miricatus, Rotz) that has not heen used to sweep the floor with,
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grain4, millets, that is to say, what she herself was in the habit of
eating, and started brewing from these. And the jackal found
lizardsS, brown lizards?, grasshoppers, frogs, fish and so on, i. e.,
he also took what he was in the habit of using for food, and
commenced to brew?® from these things.

Some three or four days afterwards the hen's beer was ready
brewed, whereupon she said: “Well, ftower, how is it, is your beer
geiting ready or how? Mine is ready brewed; it has a sweet smell.”

consequently generaolly a new one, or one Kopt for this purpose; this they put
into the moush of the pot with the broom in, the object Doing to prevent the
rice from coming out when they titt the pol to let the Doer ron out.

The hear is poured out into brass cupsx, with rims (this to make it easy to
pour out of tho cupl; {f therc are ecnough cups, they drink from these; otherwlse
the beer is poured from the brass-cup into leaf.cups. Of such they have one
kind, called handi phuruk, beer leaf-cup, sa the name shows cspeclally
intonded for drinking Dbeer, although used for any houschold purpose that it
will suit. The handi phuruk is made from one sal (Shorea robusta, Garrin)
leaf; both ends are plaited (once on each side of the midrib, which the plails
cover), the plaits being Kept in position by & pin of still straw, a thorn, or the
like, stuck throwgh. Filled up to just holow the holes made by the pins at each
ok such 4 cup will lake about iwo ounces iluid. 1t should be montioned that e
heer Is stirredd with a wooden ludle before 1t is poursd out,

The leaf-cups are filled over and over npain; il is sald that 1t will take some
twenty of these cups to make a person drunk. '

When Lthe Arat ‘editlon’ Is finished, fresh hot water is apgnin poured on the
rice; this iz called dojn handi, seeond brew beer: jt is, of course, not 5o steomr
as thoe flrst, $an handi, pouretll out beer, us It is colled (tan means to pour
out by tilting the container). For ihe second brew tho pot is not dilled fo
tlie brim.

The same rice must generally alge serve for a third brew, called hodod
handi, 1t sgueezed out heor. The rice is tuken out of the pot and put inte u
patla, » small basket mude of hamboo; a little water is poured on, and the rice
ig squenzed with the hand. Another way is to put the rice inside paddy.-straw,
a hole belnpg left shove for the purpuse of puiting the right hand in; water I
then pourcd on, and the rice squeezed. The ‘becy' that trinkles down ia received
in a cup and drunk.

The rice, or ruther the refuss, is given to pigs 10 eal; if thay eal too much,
they got drunk, it ia told.



190 Santal Folk Tales

Adg uni toyo hde men gotketa, Hg, phul, inak hd isinena,
Adokin menkefa, Endekhan do malan dula arlan hiiia.

Khange sarikin dulketa; ado toyoe menketa, Ja phul, dela ifiak
maranlan ndia.

Khange sime menketa, Acha bogege, endekhanlan niia.

Ado sari toyo orakte bana horkin calacena; ado toyoak handi-
kin niiyefa. Ado khange sim dg seage soye kana, ar hit hd hae
fifiyeta. Ado toyoe menketa, Henda phul, am do bam niayef kan do?

Adg sime megnkefa, B phul, amak handi do seage soyen kana;
choh ni dareletama.

Ado toyo cskargeye nii barakefa. Bhala, ona sea jat do ban-
hewa hor do cekateye fitiia? Ado khange sime menketa, Ja phul,
dela adg inuklan Al atkara.

As remarked above, Sanials drink in order to become drunk; there is no
descriplion needed of a drinking Lout. According to what has been told to the
writer, they pass through all the slages, some becoming hilarious, eothers
mejunchoely, some scold and vituperate, others sing and iell stories; svine become
vile, lascivious and pugnacious, eothers moral, amiable, religions, and so on.
The avowed object is to be able to forget for a few hours the miseries of this
world and fect like Xings, as they say. Drunkenness 5 one of the preat obatacles
to Santal developing,

The above description refers to the manufacture of bear from riee, It is
manufactured in the same way from janhe and other cercals, thal are busked.
It is also manufactured from maize and bajra (Sorghum vulgare, Pers) in
the game manner, only omililing the roasting at the satart.

It might turther be moentioned, that they prepare a kind of beer from matkom,
tiie dried flowers of Bassla latilolia, Roxb.; theso are steeped for three days In

- water, thereupon strained off; ranu ig then added to the waler, which iz allowed
to stand for five days, when it {3 fermented, and drunk. This stuff is called
duhll, not hapdi. Thae Santalz also know to distil liquor from maikon; but
such” distilling is illicit; those doing it are punlshed when canght. Tt 18 not of
very frequent oceurrence, but 18 happens.

The beer has to he ‘watered’ and druonk when fermeniation is ready; thoy
say thoy may lot the fermented Stuff stund to next day and then pour un water;
but 1t it is lefl longer, it turng very sour and unsuitable for any use.

4 Sce preceding note. Bajra is cullivated on high lsnd, hill sides and the like. Il
is harvesied aboui January., It i8 more common among other tribes than among
the SBantals.
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‘They jackal also at once answered: “Yes, flower, mine is also
ready brewed.”” Whereupon they both said: “In that case let us
pour water on® and drink.”

They consequently poured it out, and the jackal said: "1 say,
flower, come let us first drink mine.”

“All right,” the hen said, “let us do so then and drink.”

Thereupon they really both went to the jackal's house and
commenced drinking the jackal’s brew. Buf the hen was feeling
the rotten smell and was unable to drink. “Look here, flower,”
the jackal said, “you are not drinking anything?"

The hen replied: “Oh flower, your beer smells rotten to me;
I am utterly unable to drink yours.”

The jackal then drank alone. No wonder, how should ainy one
not accustomed to it be able to drink that rotten stuif? There-
upon the hen said: “Listen, flower, come then let us drink and
taste how mine is.”

5 Millet, in Santali janhe, Is o jungle corn (Paspalum scrobiculatum. E.), [airly
common with the Santals. 1t iz cultivated on high land, ripens in OQct. - Nov,,
when it is eut or (if the straw Iy shert) pulled oul and thrashed. The straw is
unfit for caitle-food, but is nsed for some purposes, thus by tho pollers as kiln
fuel, The handi manufactured from janhe is said to be very Intoxicating.

The hen collected all these kinds of grain to brew from; a Saotul, of course,
onty makes use of ono kind at a time. .

i The fackal collects what he is in the habit of caiing, to manufacture beer fromn
thai; according to Sanlal ldeas il musé have become a wonderful brew, The
Nrst-mentioned lizard {in Santlali kakra) i a very common ong, seon everywhere,
There are several varictios, one with a red head. Arsk kakpa bohok, lit
Red lzard head, is a velled namo for a police conatuble among them, a part of
the uniform of these peoplo being a red turban,

7 What has been called ‘hrown lzard' Iz another very common ropilie, by the
Santals called ghirpl. They have some stories of having seon such a ghirri
come out of the mouth of a sleeping pergon; when the sleeper awoko, he told he
had had such nmd such a dream; when pul to the test, it wos fuund thet the
dream, which to & targe oxtent corresponded with the movements of tho lizard,
wan true, Consequently, the lizard was the soul of the person vut on an expedition.

8 Brew according to jackal fdens.

% See above notc 3,
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Khange adg sim oraktekin calacena, ado uniakkin hoyeta.
Ado adi sebelkin aikaueta. Khange tho adg nikin niiyeta
se, bebarickin hiikefa. Khange tho adg sim dge lahraok kana,
adg uni toyo do mone mongteye kurmurauk kana, adge men-
efa, Durre! nuniak handi do adi sebeltaca. Hortet hg janié
khube sebel cofi cet con. Hape nahike bul gitiélen khan don
jomea.

Ado kathae, uni sim do bulente kgbgk kobogok kanae, Ade
kathae, un jokheé¢ uni toyo dg raskateye seren gofketa {serefiako
don rarte):

Bargere, sim, nalom natiha,

Nam fhelte, sim, toyoe land kan,
Gadiare, kok, nalom natina;

Rote kata mente suram sogakket.
Handi do, sim, nalom niiia;
Nam nelte, sim, toyoe land kan.

Onka uni toyo do, kathaeye serehjon kana.

Ado uni sim do adifefe. lahracena. Ar onae seren barayel
jokhedge uni sim engaren hoponko doko nene! kan tahékana.
Adoe bul giticen khan dge hohoae kana, E phul, ma beretme;
ma bana horlan serena.

Ado uni sim dg cet hd bae rorefa, giti¢ thirenae. Ade un
jokheégeye jom gotkedea. Ado onko sim hoponko doko rak
harayeta.

. Adge jom biyen khan dge calacena. Ado aé orakre senkateye
giti¢ akana, adoe menefa, Durre! sim jel do adi sebeltakoa. Gapa
do onko hopgon hé joton jom cabakoa.

Ado onko sim hopgon dgko tuaren khanko bud barajon kana,
Cekakotebo asuloka, ar uni toyo dg cef lekatebo gpjea? Adg un

0 There Is a doi danee with a paculiar doi drumming; thore are den svngs
with dgA malodies.

! The paddy-bird Is very common in the Saniél country. There are several
species. The Santal name for some of these, koK (with a prefixed word to
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So they went fo the hen's house and were drinking her beer,
They both found it delicious, and consequently they drank and
drank; they drank tremendously. The result was that the hen
was becoming prostrate, and the jackal was becoming excited in
his mind, and said: “Dear me, this beer of hers is very delicious.
The person herself very likely also is very savoury, I reckon.
Wait a bit, when she lies down drunk, I shall eat her.”
Ultimately, people tell, the hen became drunk and was nodding
with her head. When this came to pass, the jackal out of joy
commenced to sing (here they sing at a don!® melody):

“Do not feed, hen, in the house-field;

Seeing you, hen, the jackal is laughing;

Do not feed, paddy-bird!!, in the pond.

Thinking it is the leg of a frog you will
peck a sedge!? culm.

-Deo not, hen, drink beer;

Seeing you, hen, the jackal is laughing.”

In this way, it is told, the jackal was singing.

Ultimately the hen became entirely prostrated. Whilst the jackal
was singing as told, the hen’'s chickens were watching what was
happening. When the hen lay down drunk, the jackal called cut
to her: “O flower, do get up! let ns both sing!”

But the hen did not say a single word: she was lying quiet.
Then at that time the jackal ate her; and the chickens were crying.

When the jackal had had his fill, he went away. He went home
and was lying down; then he said: *‘Oh dear me, the flesh of fowls
is very delicious. To-morrow I shall eat all those chickens also.”

Now when these chickens had become orpbans, they were ponder-
ing: “How shall we maintain ourselves? and how shall we manage

distingwish the different kinds) ig onomatopoelic, i, ¢., their call or ery sounds
very much like the Santal name. The paddy-IMrds feed on Insecis, flsh and [rops.

12 The sedge, in Santali sura or sure {Cyperus tegetum, Roxh) is found In the
more low-lying parts of the ceuntry, and is fairly common.

13 .- Inst. [. 3aml. kulturtorskniog,
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jokheége, kathae, uni toyo doe heé gofena; adge metako kana,
Cedak bhagnape rakjon kana?

Adoko metae kana, Hola mahndeme. mamg, engahe goé bagi-
atlea, onatele rak barajon kana.

Adoe kuliketkoa, Okarepe gitiéa?

Adoko laiadea, bahma, Culbare ale dole giti¢ kana.

Adge metatkoa, Acha bogege. Ma endekhan dandha barajohpe,

Ado kathae, uni toyo doe calaoena. Adg onko sim hopon do
ako motgko galmaraokefa, banhma, Nui toyo dg¢ dhorage nahak
abo dge jombongea; onatege giti¢ reak doe kuliyethona, okarepe
gitita mente. Holanok aboren ayo hd tho nui toyogeye jom-
kedetabona, Ma nui toyo do tehen dobo gojegea. NoKde nelta-
bonpe, ayo dge bele ofokafa. Ade okoe busaga ona bele do?
Ona beletegebo goé ocoyea.

Adoko menketa, E ya bele, am do culhare tahentabonme; uni
toyobo gojea; mél nahak sobgk kara godeme. Ar am dg ya tok,
kocare tahentabonme; jemon méf ndhake sgbogea, nhir odokok
jokheé ndhik am do dal giti¢ godeme. Adg ukhurko metae kana,
E ya ukhur, am do duar thenak sate then tiriaktabonme; jemon
nghdk orak bhitri khone fir odok godoka, un jokheé ni#hiik am
do ota godeme. Nui toyo do nonde gebo goé utarea.

Adgko menketa, Tise hijuka?

13 Beo p. 166, note 4,

14 A larpge wooden pestle.

15 The copsiruction of the Santali language in this place iz somewhat ‘ungram-

. matical', but ke what s often heard.

18 The ukhur is a large wooden morier fonnd in practically every Santal house-
hold. It is made of a log, seme 30 om., wmore or less, in diameter, and some
40 t0 60 em. high, hollowed out at one end, generally with a litile ‘walst' to
make i casier to handlo and less heavy. It i3 used for husking rice and for
other stmilar purposes. Many who gonnot afford a dhifki have an ukhur and
a tok. The ukhuyp is found all over the East; but the Santal form seems to
he nicer o look at than what is generally sven with other roces.

17 The eaves over the froni slde of the house are generully coming further out
than ai the other sides, in this way giving roof to a small front vernndah., The
entrance door is here.
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to kil that jackal?” Just at that time the jackal suddenly
came and said to them: “Why, nephews and nieces!3, are you
orying?”

“A few days ago, uncle'3,” they replied, *our mother died and
left us; therefore we are crying.”

“Where do you sleep?” he asked them.

“We sleep in the fire-place,” they answered.

“Very well,” he said to them, “now then take care to maintain
yourselves.”

Thereupon the jackal went away, and the chickens had a talk
together, saying: “This jackal will without doubt presently try
to eat us; therefore he is asking us about the place where we
sleep. Yesterday this jackal ate our mother also. Come, let us
kil! this jackal to-day. Here, look, mother has laid an egg that
she has left behind. Who is going to hatch out this egg? By
the aid of this egg we shall get him killed.”

So they said: “Listen, yon egg! you please stay in the fire-
place for us; we are going to lkill this jackal; you hit his eyes
and make him blind! And you, you pestle!4, be standing there
in the corner for us; just as it!® hitg him in his eyes, when he then
runs out, you be quick and knock him down.” Thereupon they said
to the mortar'®: “Listen, you mortar, you lie in wait for us on
the eaves!? above the door; he will presently run out from the
house, at that moment you, please, press him down'8. We shall
kill this jackal here on this spot utterly.”

“When!? will he come?” they asked.

18 The ey, the posile and the mottar are all addressed as living beings, This does
not seem to Lo Santali imagination. There are also some other points thal might
point to something borrowed in this parl of the story. When the jackal rns
out, he geemsa to be doing so twice, i. e, possibly from one room to anoiher;
a Santal house has not more than one room.

19 The Santali language hag two interrogatives for cur ‘when’, one asking about
the day, the other aboui the time of ihe day. The former la used here.
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Adg onko simko menkefa, Tehen findage.

Adg sanam horko menkefa, Acha bogege, abo sanam hore tuar
oco akatbona, a¢ hd nendegebo mghor metaoea.

Khange ado onka apan apinko tdrikena. Ar sim do tehgodante
pakhareko durup thir akana, ar ona bele do lole torodieko
topa akata.

Ado ayupen khange uni toyo dge heé gofena; adpke bolo
ocoadea. Ado ¢kkalte uni toyo do culha duar then senkateye
patgando esef gotkefa, ado banar laha jangate culha torode gadud
gotketa. Khange ona bele de¢ thu gofena, ekkalte métrege parao-
aden; adoe kard gofena. Adge itkidok kana are menefa, Khari-
jonan! kharijonan! Adge hir odokok kan tahékana. :

Khange tok bindar gotadea; adoe men gotketa, Kharijonan,
kharijonan! Ado onka men tuluégeye hir odokok kan tahékana.
Adg duar pindai pargmlet khange sarim khon ukhur nar gotadea.
Khange tho endegeye tep tepe gofena. Ado onko sim -hopon
tengotanteko nir heé gotena, ado bohokko kutam gotkedea; ekkalte
hatangeko kutam tofkeftaea. Adg ina hatanko jom barakeftaea,
adoko menkefa, Adolefam! Adi con aleren ayom jomkede; am
hd bale jom halakefmea? '

Eng ado cabayena katha dg; in marangea nig do.

20 See p. 166, nota 7,

21 The word khari refers to a peculiar practice of the o has for finding things out
{such as character and cause of diseases) by magic, making marks on the ground
or on a leaf. The idea is that the jackal is poing to find out who is responsible,

" ao that he may take revengo.

22 The Santall word used Is agdo, their most common word for urinating. It is
extensively used pe an expletive, and also in threatening language, or exultingly,
like here. In cages like thia it vefers to the commonly obhserved happening that
animalg, and alse human beings, when becoming suddenly frightened, unconsci-
ously pass waler. The word is %ot supposed to be used in thisy sense hy
women, As nn expletive the women use atar, burn up, in atead.

23 To eul an animal in revenge is not unknewn among the Suntals. I remember
what happened here many years ago now. The Santals managed to teke the
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“Thig very night,” the chickens replied.

So all of them said: “All right; he has made all of us
orphans; here in this very place we shall make an end to
himself also.”

Thereupon they all, each one as arranged, lay in wait; and the
chickens were sitting quietly in the niche® with a small axe; and
the egg they had buried with hot ashes.

When it became evening, the jackal suddenly came, and they
let him come in. The jackal went straight up to the fire-place
opening, and sitting down on his haunches he shut this up,
whereupon he with both his forelegs vigorously scraped the ashes
in the fire-place towards himself. Then the egg burst and got
straight into his eyes, so he became blind. The jackal was rubbing
his eyes and said: “T shall find out by magic®, I shall find
out by magic!” Hereupon he started running out.

The pestle then fell down over him, and he called out: I shall
find out by magic, I shall find out by magic!” As he was saying
this, he ran out of the house. As soon as he had passed the
verandah in front of the door, the mortar suddenly tumbled down
on him. There was no help for it, he was at once felled down
as long as he was, there, on that spot. Now the chickens at once
came running, bringing their axe with them; they hammered his
head; they hammered it with such force that thé brains came out.
Thereupon they ate his brain and said: "“You managed it#! You
did much, you ate our mother; now we have eaten you also
in return!®”

So there the story is finished; it is thus much this one.

lite of an ugly-looking leopard, mesasuring seven feet. They brought iho dead
animal to me and gave me the skin; buis they au&d, he has eaten so wmuch for
us, now we are going to eat him in veturn, and they did so; no one enjoyed the
fead, some even vomited; but it had to po down.



198 Santal Folk Tales

14, Toyo ar k§k rean.

Tis con sedae jokhen, kathae, toyo ar kgk phulkin pataolefa,
arkin mepenlena, Amak at ban calak hilok do in, ar ihak at
ban calak hilok do am asulintalanime. In do seton din am in
asulmea, ar am dg japuf din gsulifttalaiime. Adg sari ona katha
do bana horkin khusiat khan deokin hé hiketa.

Khange tahen tahente toyo doe menketa, Ia kdkgen asulea, nui
por jat do! Engaten asul barayea, jiha lekateh bulaulege, ar mit
din doh jom gotkaea, Noa katha d¢ moneregeye dohokata.
Khange galmaraote do khubkin gateyena, mif maci mit gan-
doyenakin.

Khange mit din do toyoe menketa, Ia phul, néotayetmean, ma
nia phalna dinre do in then hana thaire senoktalanme, onde
miftelan jom nalege.

Adge menketa, Achan calaka.

Khange sari din tioken khan doc calacena. Ar uni toyo do
aema utar rote ar sosrgée jarwa akatko fahdkana. Adg nui koke
metadea, Ma phul, ngkge in perayefmea; ma khub leka jowanme
gurim bik habié; ar bam bik khan do laime, arhdn arti jutuéama.

Adge menkefa, Achan jomlekoge, enkhantert khgja.

Suee p, 192, note 11,

Ses p. 164, note 1.

It does not appear from the Santall text who I8 to maintaln the other during
the hot sesson, and whe during the rains, But as the paddy-bird during the
rainy seazon has opportunities of finding food everywhere, it is likely meant it
is for this time the bird undortakes the provisioning.

4 The word used in the original is vory commonly used, both as an abuse
and a3 a term of ‘bonevolence'; it is really the name of a part of the male
anatoiny. [t is usually cut shori and la (which means ‘so and so’ and is constantly
used for any other word not at onee remembersd, or for some other reason not
wanted to be expressly mentioned, also often for the word here suppressed)
substituted, The Santali word Is end. It 13 not so many years ago that the use
of this word ar an abuse might be tuken up before the Santal village counecil, and
the offender was punlshed. Now-a.days the word secems to have Iogt evory meaning
and may be translated as done. Very frequently ‘rascal’ would scem to render it.

Wb
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14 THE JACKAL AND THE PADDY-BIRD.

SosE time or other, “:ho knows when, in the old days, people
tell, a jackal and a paddy-bird! had engaged themselves to flower-
friendship? for life, and had said to each other: “The day you
have no means of support, I shall, and the day I am unable fo
maintain myself, you support me for us. I shall support you
during the hot season, and you support me during the rains3”,
And in very truth, as they both were pleased with this arrange-
ment, they both grunted their assent.

As time passed by, the jackal one day said: “This unspeakable*
paddy-bird! I am to support this fellow of another race®! Dash
it, I shall support him somehow; in some way or other I shall
trick him, and then some day I shall eat him.” This matter he
kept to himself. Talking together they were extremely companio-
nable, they were quite inseparahle®.

Then one day the jackal said: “Listen, flower?, I invite you,
please come on such and such a day to me over at that place;
there we shall eat and drink together.”

“All right,” he replied, “I shall come.”

When the day came, the paddy-bird actually went and the
jackal had collected an immense number of (rogs and grass-
hoppers. He said to the paddy-bird: “Please,” flower, look here,
you sce what I am entertaining you with; please help yourself
to your heart's content until you are satisfied; and if you do not
get enough, let me know, and I shall give you a second helping.”

“All right,” he replied, “let me first eat these; then I shail ask
for more.”

5 Tho word is Hindi and generally hus win admixture of contempf, ono born hy
another, of another raco or caste, an allen, ouiside the pale.

6 The Santall word cannot be rendered Fiterally: it §s said ‘the iwoe bocame onc
stool, one sitling-board’; it Is a common expregsion for exireme intiimacy.

7 Bee p. 164, note 1,
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Adg kathae, enko jom jomtegeye alpé palpéena. Khangeye
menketa, Ia phul, ingkgen joma; jom bhagaoenan.

Adge metadea, Acha, endekhan de lai joharjona, ar ma lan
apan apinoka. Ade sari johar barakatekin apan apinena.

Ado tinak din tayom con uni k§k hoe metadea, Ia phul, man
n@otayetmea, nig din hilok dg it then hande calakme, opdelan
jom hiia. ’

Khange toyoe menkefa, Achan calaka.

Ado kathae, en hilok do aema utar cutia sapketkote miftan
tumbareye bhorao akatko tahékana. Ade toyoe heden khan dg,
miftan bunum thene idikedea are metadea, Ma onko tumbaren
dohg akatkoa, jomkom aurim bik dhabié; arhg bam bik khan
doni emama.

Khange, kathae, fumbare ma moca ban bolok kantae. Khange
bae tawak posak gofketa® Khange adgm do jivetko tah@kana;
onko doko dar gotketa. Khange cure mare lagayetkoa. Ado un
jokhen do kgk do bogeteye landawadea. Khange toyo doe edreyena,
menketae, Nui kak do mangtint lagit do bae ngota akadina; menkhan
nui do landawan lagifgeye ngota akadina. Uni toyo do mon monte
nonkae edreyena. Adoe menketa, Hape, neko chutian jomlekoge.
Jobar jokhenlan fiammea. Ade enko dar sareéko cutiaye jom
cabaketkoa.

Ado koke kulikedea, Cele phul, bilenam sem ban?

8 Salutatton is a formal matter with the Santals and has, on ‘official' occasions, to
he gone through serlously. A full description of their customs in connexion with
this is found in the writer's paper On the different kinds of Saluiation used by
the Santals, Journal, Aslatie Soclety of Beagel, Vol. LXVII, Part III, p. 85 ss.
Two phul are supposed to use so johar, i e, they both ‘receive’, or asslute
in the same way, not llke a younger to an older one, or vice versa.

9 Be0 p. 169, note 12. A tumbsa.s, as a rule, long and narrow with a
narrow neck.

19 See p. 172, note 186.

Il Saee above, note 9.
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Now he kept on eating these until he was crammed and over-
filled, whereupon he saig: “I say, flower, I shall not have any
more, I have done eating.”

“All right,” the jackal said, “then let us salute each other3
and say good-bye, and let us part each to our own place.” There-
upon they, truth to tell, saluted each other and went each to
his own.

Some time afterwards the paddy-bird also spoke to the jackal
and said: “Listen, flower, I invite you; on such and such a day
come to me over there; we shall eat and drink there.”

“All right,” the jackal replied, “I shail come.”

Now, people tell, that day the paddy-bird had caught an immense
number of mice and put them into a gourd¥. When the jackal
came, he took him near a white-ant hill'® and said to him: “You
gsee these I have put into the gourd; please eat of them until
you are satisfied; if you do not get enough, I shall give you
more.”

Now the jackal could not get his snout into the gourd''. Then
did he not dash the gourd down on the ground and break it?
Now some mice were alive; these ran away at once, and the
jackal chased them all he could. When this bappened, the paddy-
bird laughed heartily. Then the jackal became angry and said!2:
“This paddy-bird has not invited me to do me honour; but he
has invited me to laugh at me.” In this way the jackal wus
angry in his heart. So he said: “Wait a liitle, let me first eat
these mice; when we salute each other-we two!3 shall find you.”
Thereupon he ate the mice that were left after the others had

run away.
The paddy-bird then asked him: “How is it, flower, are you
satisfied or not?” .

12 The paddy-bird is not supposed to hear what the juckal saye.
13 Here and helow Iin severa] places the inclusive dual of threatening languayre.
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Adge menkefa, He khub in biyena, phul. Adp cigari leka
noa katha dge metadea; tihd bae bilena. Adg toyoe menketa,
Ia phul, de lan johar hotjonia. Jom biyente erser forsen i
aikaueta; gitié¢ge sanayedin kana. Adglan apan apinokien giti¢
jiraujona.

Ado koke menketa, Acha, de endekhanlan joharjona,

Adgp kathaekin joharjoh kan tahékan jokhengeye ota gotkede-
teye ger goé gofkedea. Khange uni toyo dg adiye raskayena, are
menketa, Am do enanem landa akawadiha. Ona bodel am hd nit
do landakatelan jommea. Ado kathae, khub togoé¢ data nokkate se
thora do isir agkateye jome kana. Khange uniak do jotoe jom
cabakettaea; cettef hé bae saredletiaea, jan hé jan, rama hd rama,
mif mifteye jomkeftaca. Adg khange khube biyena ar monre adi
raskai aikaukefa. Ado raskate mittan kathae ror gotkefa, nonka
leka: Tumba ftumba cutia khaelom, bunum danan kgk khaelom
tui here. Adg nonka rvorkate bar dhaoteye don don gotketa.
Ado gnde khone calak kana, ar raskate oka leka cge taram
idiyet kan,

Adg calak calakte mittan sim aé lahareye atinh kane nelkede
khane hgho gotkefa. Men sim, hor gcokanme, bankhan in
jom goftmea. Tummba tumba cutia khaelom, bunum danan kok
khaelom, tui here. Khange uni sim h§ hor bae ocokadete nuiye
jom gotkedea.

Arhd ende khone calak kana. Adg calak calakte aé lahare
mittai mergme nel hamkedea. Adge hoho gotketa, Men mergm,
hor ocgkanme, bankhanlan jom gofmea. Tumba tumba cutia
khaelom, bunum danan kok khaelom, tui here. Adg uni merem
hé bae gcgklente kathaeye jom gotkedea.

14 Ses p. 196, note 23,

I8 The jackal’s outburst is partly Santall, partly rustle Bengali. The Bengall words
are translated in German. The last two words, tul here, are doubttul. Tul iy
a form of the pers. pron. used in addressing inferlor persons; here is an inter-
jection, ‘hoy there'.
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“O flower,” he replied; “I am extremely well satisfied.” It was
sarcastically that he said, this to the other one; in reality he had
not had his fill. The jackal then said: “I say, flower, come let us
salute each other and say good-bye at once. I have eaten so much
that I feel unable to sit or stand; I feel the need of lying down.
Let us separate and lie down and rest.”

“All right,” the paddy bird said, “come then, let us salute
each other.”

Whilst they were saluting each other, it is told, the jackal
suddenly pounced upon the paddy-bird and pressed him down, and
at once bhit him and killed him. The jackal then became very
pleased and said: “A short while ago you wore having a laugh
at me; in return'? for that we two shall now have a laugh at
you also and eat you.” Thereupon he ate the paddy-bird, gnashing
his teeth somewhat or snarling a litile. He ate up all there was
of him:; he did not leave the least bit of him; even his bones
and his claws he ate, every bit. Ultimately he had his {ill and
more and felt very pleased in his mind. Out of sheer joy he
called out as follows: “Gourdfuls of mice habe ich gefressen!s;
behind the white-ant hill habe ich the paddy-bird gefressen, du
da!” And having spoken thus twice, he jumped and jumped. There-
upon he went away from that place, and out ol joy he walked
along in an indescribable way.

As he was walking along, he caught sight of a fowl in front of him,
picking and feeding, and called out: “Take care, fowl, get out ol my
way; else I shall eat you in a trice. Gourdfuls of mice habe ich ge-
fressen; behind the white-ant hill habe ich the paddy-bird gefressen,
du da!” And as the fowl did not get out of his way, he ate it also,

From there he went further on. As he was passing along, he
caught sight of a goat in front of him, and called out: “Take care,
goat, get out of my way; clsc we two shall eat you in a trice.
Gourdfuls of mice habe ich gefressen; behind the white-ant bill
habe ich the paddy-bird gefressen, du da!” Then, as the goat did
not get out of his way either, he ate it also.
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Adg arhg onde khon calak calakte aé¢ lahare mittan bhidiye
fglkedea. Khangeye hoho gotkefa, Men bhidi, hor ocokanme,
bafikhanlah jom gofmea. Tumba tumba cutia khaelom, bunum
danan kgk khaelom, tui here. Ado kathae, uni hd bae ocgklenteye
jomkedea,

Adg arhd onde khone calak kana. Calak calakte aé lahare mittan
gaiye nelkedea. Khange ini hoe hohoadea, Men gai, ocokme,
bankhanlan jommea. Tumba tumba cutia khaelom, bunum danah
kdk khaelom, tui here, Khange uni gai hé bae ocoklen khane
ger gockedete im borge jomkeftaea.

Arhd onde khone calak kana. Ado calak calakte aé¢ lahare
miftan bitkile nel famkedea. Ade khangeye hoho gotadea, Mgn
bitkil, hor ocokafime, ar bankhanlan jom gofmea. Tumba tumbg
cutia khaelom, bunum danan kok khaelom, tui here. Ado kathae,
uni bitkil hy bae gcoklente nir senkate uniye ger gitié got-
kedea, ar uniak im bgrge jomkeftaea. Khange bebari¢e bi pun
puhiena.

Adg arhg onde khone calak kana. Khange calak calakte mittan
darha a¢ lahareye ngl hamnkefa. Khangeye hgho gotkefa, Men
darha, ocokme, bankhanlan hii anjef gotmea. Tumba tumba cutia
khaelom, bunum danan kok khaelom, tui here. Adg kathae, ona
darha hg ban ocoMlena; bhala ona do okate gcggoka? Ado kathae,
nir senkate ona hg hiiye fiketa se, joto dake nii cabaketa.
Khange artefe biyena.

Ado inakate arhd onde khone calak kana. Ado calak calakte
aé lahare miftan khuntiye nelkefa. Adoe hohg gotketa, Men
khunti, gcokme, ar hankhanlan don pargmmea. Adg kathae,

16 When wild beasts kill other animhls, It i3 with many of them the custom to
atart eating from behind {tho genitals); the Hver, lungs, heart and kidneys are
apparently delleacles and taken before tho flesh, The jackal follows thla custom.

17 The Santal khuntl is a post of any form fixed at one end. It I8 Dot neces-
sarlly high.
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As he was again passing along from that place, he caught sight
of a sheep in front of him, and called out: “Take care, sheep, get
out of my way; else I shall eat yon in a irice. Gourdfuls of
mice habe ich gefressen; behind the white-ant hill habe ich the
paddy-bird gefressen, du da!” And as the sheep did not get out
of his way either, he ate it also.

Then he went further from there also. As he was passing along,
he saw a cow in front of him, and he called to this one also: “Take
care, cow, get out of the way; else we two shall eat you. Gourdfuls
of mice habe ich gefressen; behind the white-ant hill habe ich the
paddy-bird gefressen, du da!” Then as the cow did not get out of
the way, he bit her and Killed her and ate her liver and lungs!S.

He went along from there also. Then as he passed along, he
caught sight of a buffalo cow in front of him, and called out to
her: "“Take care, buffalo cow, get out of my way: clse we two
shall eat you in a trice. Gourdfuls of mice habe ich gefressen;
behind the white-ant hill habe ich the paddy-bird gefressen, du da!”
Then, pecple tell, as the buffalo cow did not get out of the way
either, he ran up to her and bit her at once, so she fell down,
whereupon he ate her liver and lungs. Then he was awfully
crammed and distended.

Thereupon he went along from there also. As he was passing
along, he caught sight of a water-pool in front of him, and called
out: “Take care, water-pool, get out of the way; else we two
shall drink you dry in a trice. Gourdfuls of mice habe ich ge-
fressen; behind the white-ant hill babe ich the paddy-bird gefrcssen,
du da!” Now, people tell, the water-pool did not get out of the
way either; I wonder, where should it remove itself to? Then,
people tell, the jackal ran down therc and commenced to drink
that also; he drank and drank; he, drank all the water up. Con-
sequently he became still fuller.

Thereupon he went along from that place also. As he was
passing along, he saw a wooden post'7 in front of him, and called
out: “Take care, post! get out of the way, else we two shall jump
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khunti hd ban geoklena. Khangeye men gotkefa, Tumba tumbg
cutia khaelom, bunum danan kgk khaelom, tui here. Onka men-
kateye don pargmet tahgkan dg, khuntirege lade bhosa gotenteye
sgbok godena,

Ado enen purauketa nia katha dg.

156. Toyo ar kulai rean.

Kulgi ar toyokin galmaraaona, Alan dg phullan pataca. Phualkin
pataoketaa, dgkin menjon kana, Ia, phul, lan toa dakaea. Khan
ado en hilok do hat din tahgkana. Adp oka horte horko hatteko
hijuk senok, ona hor arere por latarre uni kalai dge burum hape
akana, ar toyo de pharak ngkreye tirak akan tahékana.

Ado khange ona horie caole akrifkoko calak kana, ade uni
kulaiko ne! namkedea. XKhan caole dohgkate hande ota nhande
otako ota barayedea. Un jokheé toyo do caoleye atkir gotketa,
ado tayomtekin napamena. ﬁapamkate kulai do toyoe kulikedea,
Cele, atkirkeftalaham?

Adoe menkefa, Hgn atkir akata.

1 This story has many points in common with the two previously recorded ones,
about a jackal and a hen and a jackal and some chickens. Here it is a hare
who acts the other pari. The narraior was a man named Kanhu Marndi, who died
in Mesopotamia some years ago. Kanhu was, for a Santal, a very wuoll educafed
.man; he belonged to village Chondorpura in Jubdi (or Damin-i-koh, as this
part of the Santal Parganas district 1s colled, a (Qovernment estate), and all hiy
environments wera fairty different from those of Sagram Murmu, who hag faken
down s0 many of these stories. This may to a certain exteni explain the difTe-
rence in thelr stories; originally identical, the stories may In the course of time
have heen clothed in different garl in different parts of the eountry. The
language of this narrotor is very Hifferent from that of Sagram. The latter is
a born story-teller; he haz a beautiful, easy-flowing language, just as it is
spoken in tho villages. He apparently enjoys telling, recording many details, and
now and then also recording hiz own ideas and speculations, Kaonhu's language
is of n more dignified character and a good deal more stuccato than that of the
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right over you!” Now, people tell, the post did not get out of

the way either. The jackpl then called out: “Gourdfuls of mice

habe ich gefressen; behind the white-ant bill habe ich the paddy

bird gefressen, du da!’ Saying this he tried to jump over; the

wooden post ran into his stomach, and he was stabbed to death.
So there I have finished this story.

ib. THE JACKAL AND THE HARE!

A hare and a jackal had a talk together: “Let us two engage
ourselves to flower-friendship? for life.” They did so, and they
said among themselves: “I say, flower3, let us prepare rice por-
ridge®.” Now it was market-day that day, and close to the road
by which people were going to and coming from the market the
hare crouched under a bush and kept quiet, whilst the jackal
was lying in wait a little distance oft.

Presently people who were going to sell rice came along this
road, and they caught sight of the hare, whereupon they put
their rice down and chased the hare, trying to pounce on him,
now here, now there. Meanwhile the jackal made haste and carried
the rice off; afterwards the two met; then the hare asked the
jackal: “Well, did you carry anything off for as?”

“Yes,” the jackal said, *1 did.”

other one. He Is not so unconscious. His language may perlaps show tracos
of his having been to school.
2 See p. 164, nole 1,
3 See p. 165, note 3.
What in Santall is called teoa daka, lit. milk beiled-rico, is prepared hy boiling
sundried rice (adwa caole) in milk. ¥ iv not o common dish with the Santals,
and s considercd somewhat hetter than tht ordinary. It is a dish more common
among the Hindus than among the Santals.
Hera und in the following things are mentioned that are supposed to bo brought
to every warket-place overy market-day, necessarles of the daily life of the
villagerd. Rice 15 tha staple food of all classes of puople in these purts.

s

i
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Ina tayom arhd onkage toyo doe tiardk akana ar kulai dge
obor akanaz. Khan adg toa ikdiyi¢ hore figlkedea. Uni h{ onkage
toa dghgkate hande nhandeye ota barayedea. Enkate adi sahginhe
khudau idikedea. Adg ona takre toyo dg toae atkirketa. Khudau
mokehkate uni hor deoe heé ruarena are calaocena ekenakge.
Tayomte unkin dokin napamena. Adg kulai dge kukli kana, Cele,
phulem atkirketa?

Menketae, Heéh atkir akata.

Ina tayom sahan gkkrifkoko calak kana, ar uni kulai hd pahil
leka galasafie gbor hape akana. Sen tiokkede khanko helkede,
kulaiye burum akan. Ado onko hd sahan dehokateko lagayede
kana. Laga laga adi sanginko lagakedea, ota ota bako ota ham-
ledea, ar sahan patarakkote hd bhageteko lebda barakedea, Note
inaktege toyo do sahane atkirkefa. Khan adg mit thenkin hapa-
mena. Adge kuliyedea, Cele, phulem atkirketa?

Adoe menketa, Hén atkirketa.

Ona ror barakate arhg pahil lekagekin tirikena. Khange mit
ghari tayom kunkal bhajanko idiyet kana. Adg uni kulai de
horre menaea se ban? Nel namkedeako, ado bhajan dehgkateko
otaye lagif. Hande nhande ota bara ota bara adi sangifnko laga-
kedea. Inaktege uni toyo hde fir hedena, ar mittan bhajane atkir
gotketa. Adg toyotekin arhgkin flapamena. Adge kuliyedea, Cele,
phulem atkirketa.

A MAk is not much used by the Santals for drinking; as for the Hindus, it is

* what they value very highly. Suntals usc milk for preparing ghi, for preparing
food, like here, and for a fow other purposes; Santal children get, of course,
milk to driank; grown up Santals very seldom take milk ‘neat’. They like to let
{t atand to becoma daohe, sour milk, or kephir.

7 In these parts fire-wood is to be had on the market-places, thin branches or
pleces of wood, et to short lengths (40 o 50 cm. long) and split. In other paris
dried cow-dung, in cakes eor rolled round the peeled stalk of jute or the like,
is the most common fuel, Fuel for cooking food is a great problem in India,
and very little is done to gei the problem solved.

8 Earthenware vessels, for all kinds of houschold purposes, and of great vuriety
of shape, are manufactured by the local polters; these are not Santals, but a Hindu
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After this the jackal was again lying in wait, whilst the hare
was squatting. Then a man who was carrying milk® along saw
him. This man also in the same way put the milk down and
chased the hare hither and thither, trying to catch him. In this
way he chased him fo a great distance. At that moment the
jackal carried the milk off. When he got tired of chasing the
hare, the man returned and went away emptyhanded. Afterwards
the two met, and the hare was asking: “Well, flower, how is it,
did you carry anything off?”

“Yes,” he said, “I did.”

Afterwards people who sold fire-wood? were passing, and the
hare then also as previously was crouching absolutely guiet.
When they reached the place, they saw that a hare was crouching
there. Then these pecpie also put their fire-wood down and com-
menced to chase the hare. Thcy chased and chased, until they
chased him very far off; they tried again and again to seize liim, but
could not; they alse flung a good many pieces of split fire-wood at
him, Meanwhile the jackal made use of his opportunity at his end
and carried the fire-wood off. Thereupon the two met, and the hare
asked him: ‘“Well, flower, how is it, did you carry anything off ?”

“Yes, I did,” the other one said.

After having talked this mueh, they again, lay in wait as
previously. A short while afterwards some potters came along,
carrying earthenware vessels®. Now the hare was there on the
road, was he not? They spotted him, and having put their
pottery down, they started chasing to catch him. Chasing him
and trying to catch him, now here, now there, they chased him
a very great distance off. In the meantime the jackal also came
tunning and carried a cooking-pot away. Thereupon the hare
and the jackal again met, and he asked the jackal: “Well,
flower, did you carry anything off?”

cagte, I{ 13 a curious sight to sce these people coming slong, carrying thelr
pots, tied together by the necks, hanging down from the ends of a carrying pole,
‘several dozens at a tima.

14 — Inst. f. samt. kultarforakning.
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Adge menketa, Han atkirketa.

Nokoko calacen khan, adp arh{ uni kulai doe lambet hapeyena.
Mit ghari khange patra akrinkoko calak kana. Khangeke helkede,
kulaiye burum akan. Adg onko hd uni kulaiko ota legakedea, ar
dher sanginko laga idikedea; bako go¢ dareadea. Adg toyo do
patrae atkirketa, Adokin hapamena. Kulikedeae, Cele, phulem
atkirketa 7

Ha, phulin atkirketa.

Nonkate jotoakkin nam tearketa. Sengelge tho okarekin hama?
Khange toyo dgo mittan atote senkate mittan randi budhi orakte
sengel kokoeye calacena. Uni budhi do janum loboke hukrun kan
tahékana. Ado uni toyo doe menketa. Den budhi, seiigel emafime.

Uni dge menketa, Ma agujoime. In do renged jalaten huruon-
jon kana.

Khange toyo doe menketa, Do, amge aguafhme. Ih nahik in
hurun hatara.

Adg bugdhi do sengel agui calacena, ar uni toyo dge hukrun
kana. Hurun bara hurun bara uni do mit nkhurem ié¢ pereékata,
ar cetanre dg janum lobokteye esefkata. Adg budhi dg sengele
aguadea. Adg toyo doe menketa, Ia, bughi, alom hurun hatara.
Hape, mit por danan ocoanme.

Toyo mif pore dananen khan, budhi do hukrune portonketa.
Hurun huruhn, adg i¢e hurun totketa janum baja janum baja.
Adee menketa, Nui toyo doe i¢ otoattina.

“® Leaf-plates are always wanted; the brass thari, or plate, is heavy, and no vae
has any large number of them. It vne has to feed many people, a8 st a fenst, or
working poople, lcal-plates are used. They are made from sal leaves, fastened
togcl.he.r with silff straw pina. They are used only once and then thrown away.
There ig one centrzl leaf with three or four others fastened round it

W0 [f i even now a very common thing with the Sontals to go to some nelghbour
to ask for fire. Mabtches are a ‘luxury’ with many; to make fire by mechanical
meany takes some time and exertion, and to keep fire from one day to another
is put always successfully done.

1! The woman uses a mortar and a pestle.

12 The Iruit of the janum, Zizyphus Jujuba, Lam., is eaten, both ripe and raw,
#8 an ordinary fruit, or pounded into a flour and cooked, as heroe. In certain



Stories about Jackals 211

“Yes, I did,” he said.

‘When these last ones had gone away, the hare again crouched
and was lying quietly. A moment afterwards some people passed,
who were going to sell leaf-plates?. They saw him, there was a
hare squatting; and these also tried to seize the hare and chased
him a great distance off; they were unable to kill him. And the
jackal carried the leaf-plates off. Thereupon they met, and the
hare asked him: "“Well, flower, did you carry anything off ?”

“Yes, flower, I did.”

In this way they collected everything necessary. But fire now,
where should they get that? The jackal then went to a village
to the house of an old widowed woman to ask for fire'. Now
this old woman was occupied pounding!! thorn-plum'? flour, and
the jackal said: ‘Do, old woman, give me fire.”

“Do fetch it yourself,” she replied; “I am suffering from
hunger!? and am occupied pounding.”

“Please, fetch it for me you,” the jackal said; "I shall pound
for you in the meanwhile.”

The old woman then went to bring fire, and the jackal was
pounding. He pounded and pounded, and whilst doing this he
filled the mortar with his own dung, but on the top he covered
it with thorn-plum flour. The old woman then brought him the
fire, and the jackal said: "I say, old woman, ‘don’t pound just
now; wait a little, let me get behind one bush!¥”

When the jackal had got behind one bush, the old woman
commenced to pound. Pounding, pounding, she pounded the dung
out, stringy plums, stringy plums, and she said: “This jackal has
got away having stooled in my mortar.”

respects the fruit reminds one of a plum, having a stomo and flesh. The Suntals

enjoy eating tho fruit, especially of the cultivated varietly.

13 The Santal expression may have a double meaning, elther ay here tranglated,
or, on account of, forced by poverty.

14 The expression is a common Santali one, hidden behind one (not a} bush; then
no one knows what may happen, or no oné will be able to find or init one oul.
It i3 more vepeclally used in connexion with women, When a woman is out of
sight there Is no knuwing what she may do!
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Ado toyo ruarkate sengelkin jolkefa arkin toa dakayeta. Toa
dakakate ado umokkin apaj kana. Toyo hge meneta, Do phul,
am marah um hijukme; ar kulai hie meneta, Do, amge um heé
maranokme, Khange ado toyoge umoke calao maranena. Jaha
leka khere peteye um gotena; adoe hetena. Tayomte adp kulgiye
kolkadea, Do phul, um heé hodokme. Adge calacena kulgi do.
Aqdi saphae umok kana adi gharié.

Note toyo do celanregeye jom biyena. Jom bikate mit celaiie
ickefa, ar cetanre do dakateye topakata. Adg kulaiye hedena.
Durup hapamenakin. Ado daka lolokin apaj kana. Toyo hie
meneta, Ma phul, amge loetalahme; ar kulgi hde menefa, Ma
phul, amge loetalafime,

Khange ado kulai dge lolo kana. Ado idgeye lo tiokkef khane
nelkef, iége. Adg daduteye capat barakedea, are menketa, Noa
khicri daka lagilge unak hor hgrten obor barae kana? Adge laga
nirkedea.

Khange toyo do mittante tumdakkefa, ar miftan band latarre
dingm hilokge jederkateye ru baraea. Adg kulai d¢ mif dine

15 The Santali word is used about urging each ether to do something first; it
may bo out of polltohess, or it may be because one coes not care to take the
first step. .

16 Herp the use of a ladle is moniioned; the story has forgotten to tell where
thay had procured one.

17 The dancing-drum {tumdaK} hos a slighlly conical body of burnt clay; the
body i coverad with batchea of strips of bullock hide wound tighily round
it; both ends arv covered with skin, the Lroad end generally with buliock hide,
the narrow end with the skin of a goat or of the hanuman monkey. Boih cnds
are laced with strips of bullock hids, stretched from end to end, closoe together;
these strips make the whole so much stronger, and they are placed closcly
enough together io prevent the clay body from belng enslly touched. The ends
are given a small layer of hollod rice spread over the surface in circular form,
often, when new, painted black, with a red and a white ring ouniside. The
tumdak is carried over the shoulder in leather thongs, the broad end ulways
to the lett side. It ia drummed with the hands, the broad end with the left, the
narrow end with the right hand. The tumdak 18 always made in pairs, tuned
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When the jackal returned, he and the hare lighted a fire and
started cooking rice powridge. When they had prepared this,
they urged!S each other to go and bathe. The jackal was saying:
“Please, flower, you go and bathe first, do!” And the hare also
was saying: “Please, you go first and have your bath.” Ultimaiely
the jackal went first to bathe. Floundering and plunging he had
his bath quickly somehow, whereupon he came back. Afterwards
he sent the hare off, saying: “Do, flower, be quick, have your
bath and come back' The hare then went. He bathed so as to
become thoroughly clean, it took a long time.

Here where he was the jackal ate his fill out of the cooking-
pot. When he was satisfied, he filled the pot with his own dung,
and on the top he covered it with rice. Then the hare came, and
they sat down facing each other. Then they commenced to con-
tend'® who was first to take rice out of the pot. The jackal was
saying: “Please, flower, you take first for us;” and the hare also
was saying: “Please, flower, you take first for us.”

The hare then commenced to ladle!® gut, When ladling out he
came to the dung, he saw it, it was dung, whereupon he threw
the contents about with the ladle and said: “Was it for the sake
of this rice stew that I was crouching so many times along the
road?” And he drove the jackal away.

Thereupen the jackal procured a danung—drum 7, and he was
in the habit of drumming every day whilst he was sunning

togother; the sound of the broed end is of a deeper tone ihan that of the
narrow end, the difference being about a fourth. It Is not unmusical in sound.
It Is the dancing-drum of the Saniuls above nll other drums; but it iz nel
uncommon to hear the sound of it from a Santal house, somebody enjoying to
play it, just to listen to the iwo notes. That is what the jackal Is supposed o
do here. The Hindueg have somse drums of a simiiar ghape, bul not exactly of
the Santal modcl; they use 1t for play. It mighi bo remarked that the Santal
drum is brittle and easily amashed; the rainy season Iimpoverishes the clay, so

it will never last long.
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anjomkefa ruru. Khange uni do band pindha pindhateye calao-
ena, ar tumdake koekedea, Dg se phul, it ru legaetam. Adoe
emadea, Ru bara ru bara uni dom tawak posak gotkaftaea,
are darketa.

Khange ado lagae lagakedea se, uni kulgi dg mittan bunum
bhugakreye boloyena. Adg toyo senkateye durnp esetkedea. Ona
bunum bhugak do tapapge tahgkana. Uni kulai do ona bhugak
khone nir tofena. Bae disaledea, dar tapketae.

Toyo do durup akan duyup akan deke do tinre coko hindirkedea,
Khange doe berefena, are oyon barayena. Adg baihar sene calacena.
Mittan bughi dg hakoe sasap) kan tahgkana. Uni thene calaoena,
adge metae kana, Dini bugdhi, miftah puthi hako emanme.

Adge metae kana, Ma bacha, sapjenme.

Adoe sapjon kana. Mittan puthi hakoe sapkedea are jome
kana. Adge tabok kana mit talaoge. Adoe meneta, Ekti paelam,
ekti paelam.

Ado budhi doe menketa, Inige com jome kana, inigeye
tabok kan.

Adg khange dekeye oyonena, adge helkeftae dg, sarige. Adg
puthi hako sapkate muci thene calacena. Adg khange uni puthi
doe uduk gode kana, arhde cupuf oko gode kana. Adoe metae
kana, Nokde taka. Ma deke dapkatifme. Adee dapkatae kana.
Dap satkeftaeae. Uni puthi hako dge capat gidi gotkadea, are
darketa.

B During the cold season people and animaly may be seen overy morning after
sunrise In some sheltered place warming themselves in the rays of tho sun.

19 In Santali baihar, see p. 174, noles 19 & 22,

20 See p. 175, note 24,

21 The word used (bacha) really meuns ‘eall’, and in vory frequently used as a
term of endearment in addressing young men and boys; it s especially used by
old women.

22 The jackal glves wenl o his joy in Bengall

2} Seo 1. 176, note 26,
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himself'8 below the embankment of a tank. One day the hare
‘beard him drumming; he went along the top of the embankment
and asked him to lend him the drum: “Do give it to me, flower,
let me try to play your drum.” He gave it to him; he drummed
and drummed, and then suddenly threw his drum down and
smashed it for him, whereupon he ran away,

The jackal then chased the hare, chased and chased; and the
hare ran into a hole in a white-ant hill. The jackal came and
sat down blocking the way for him. Now this white-ant hill had
a hole right through it, and the hare ran out at the other end
of that hole. The jackal was not aware of it; the hare ran
right away.

The jackal was sitting and sitting, and meanwhile the white
ants, who knows when, attacked his hind-quarters. Ultimately
he got up and peered down; thercupon he went towards some
low-lying land!®. Here an old woman was catching fish. He
went up to her and said to her: “Give here, old woman, give me
a carp? fish.

“Please, dear youngster?!, catch some yourself,” she said to him.

He commenced to try to catch. He caught one carp, and was
eating this over and over again; it passed through incessantly.
And he was saying: “Einen? habe ich gefangen, einen habe ich
gefangen!” '

Then the old woman called out: “Why, it is the same one you
are eating; this same one is passing through.”

Then the jackal, truth to tell, looked at his hind-quarters, and
he saw it was really so. So he took the carp and went to the
shoemaker®. Here he showed him the carp a moment, and then
again he quickly closed his paw over the fish and hid it. He
said to him: “Here, you see, is a rupee. Please cover my hind-
quarters for me with skin.” The shoemaker covered it for him
with skin. He finished his work, whereupon the jackal just
threw that carp down there, and ran away.
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Khange ado budhi thene calak kana kaskpm goda godate.
Adp ona kaskom darete phedok. Khange sadetaea. Ado ona
peteékateye ru baraea. Ar uni budhi then dinamge sim kokgeye
calaka. Uni budhi dg hgpontetkoe lgiako kana, Din hilokge mittan
toyo sime koeyenha.

Adg khange sitatren bugdhiko benaokedea, ar chatkareko dgheo-
kadea. Ado toyo do ru ruteye hijuk kana. Heden khane adge
menketa, Tehen dg ia budhiye landa daramanh kana. Ado khange
ona rurn dandomtegeye capat golkedea. Khange adge loka
gotketa. Ona dg ban latkacena? Adge meneta, Nui ia budhi yae
lokakeftita, Adg hir senkateye thaya gotkedea. Ado ona jahga
hé latkaoena.

Ado khange hgpontet korakoko chadaokedea. Chadaockede khanko,
gitilte bhageteko gadaokedea arko arak kadea.

Taygmte mittah puthi hake sapkate kamar thene calaoena.
Adge metae kana, Deke balkatinme. Adge balkatae kana. Deke
doe oyon akata. Adg khangeye tunti goladea gota métiha sente.
Adg toyo doe darketa, ar kamar do sandasikoteye capat barakedea.

24 The Santall word (phef) is used as in thia place about a branch or the like
striking when suddenly released from having been turned aside: it is also
used about playing with the fingers or a small bit of wood on a atringed
instrument. .

25 The Saniali word ¢ hatka means the ground just outside the front entrance to the
eourt-yard. In some houses there is a mud-wall with an entrance door hetween
the chatka and the raca, the court-yard proper. It 18, however, more seen In

. Hindu houses than with the Santals.
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After this he was returning to the old woman through a cotton-
fleld, and the cotton bushes were striking against?® him, and it
was sounding. So he broke off a twig and commenced to drum,
And he went every day to that old woman to ask her for fowls.
The old woman told her sons: “Every day a jackal asks me
for fowls.”

So they prepared an old woman of wax, and put her down in
the street ountside the court-yard®. Now the jackal was coming
along drumming. When he reached there he said: “To-day this
unspeakable old woman ig meeting me with a laugh,” whereupon
he threw that drum-stick at her; then he took the stick in his
mouth. Then did not that stick® So he said: “This unspeakable
old woman has caught it in her hands.” Then he ran up to her
and kicked her, and so that leg of his also stuck.

Thereupon the old woman's sons disentangled. him. When
they had extricated him, they crammed? him in good style with
sand, and so they let him off,

Afterwards he caught a carp and went to the blacksmith, and
said@ to him: “Pierce? a hole for me in my hind-quarters.” He
was doing this; tho blacksmith was looking at the place, and he
suddenly spurted at him over his face. Thereupon the jackal
ran away, whilst the blacksmith flung his thongs at him.

% The word gadao is mostly used about iilllng and stuffing tightly; it is the
word used aboui loading & muzzle-loading gun.
27 deo p. 176, note 28,
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INTRODUCTORY REMARKS.

A few remarks onh the position of women in the Santal world
will make it easier to appreciate some of the points of the stories
here collected.

The original and still often theoretically accepted idea about
women among the Santals seems to be that she is a kind of
irresponsible and untrustworthy being, a necessary and usefu],
but somewhat inferior membher of human society.

Some proverbs show how women are often considered to be
morally irresponsible; they are not supposed to be able to resist
a man. That this does not correspond with reality, it is un-
necessary to point out. At the same time it might be mentioned
that, whilst the Indian Penal Code makes adultery a criminal
offence, it is only the man who is punished, not the weman.
It is not the Santals alone who deem women irresponsible.

Stories are told about the foolishness of women, about their
lack of sense and of understanding life and life’s demands. They
are supposed to be unable to see the consequences of their actions
and words. In a quarrel, they will always try to carry the day
by resorting to lies and whatever may be thought effective in
order to vanquish the other part. They will act on the spur of
the moment, heedlessly. And so ¢gn.

Further, every woman may be suspected of being a witch, and
a witch is, according to their ideas, a demoniacal being, capable
of the greatest atrocities and entirely devoid of mercy and human
feelings,
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These and similar ideas are found among the Santals with
regard to women in general. The practical result of such ideas
is that the Santal women are to a certain extent disqualified
religiously and as regards civic rights,

A Santal woman may have movable property, money, cattle,
clothes, &c., but she cannot properly possess real estate, i e.
land (landed property entails certain civic and religicus duties
upon the owner, which a woman cannot discharge}. She has no
direct influence on anything concerning the village, nor, legally,
on the affairs of her own household. She is only tv a certain
extent responsible. She is not independent or her own mistress;
she is always somebody’s “property”, first her father's (or her
brothers’ or nearest male relative's), later on her husband’s or his
family’s, and as a widow she belongs to her sons; if there should
not be anyone to represent the right of ownership, she will revert
to her first “owners”, or practially become a derelict.

It should be remembered that every woman is supposed to be
married. Marriage is the goal of every Santal girl, and if a girl
is not married, people will think that there is something physi-
cally, mentally or otherwise wrong with her. It should not be
forgotten, either, that every Santal woman expects to be married.
It is unnecessary to point out that such ideas cannot fail
to influence the mental attitude, both of the women and also
of the men.

If a Santal woman commits an offence against the laws of
Santal communal life (we leave out here any consideration of the
state of affairs brought about by the Indian Penal Code having
been introduced), the matter is brought before the village “Five”
and adjudicated, and sentence is passed. It is, however, always
the husband or father or brothers, etc, who will have to pay.
The punishment is always a fine, when the misdemeanour is not so
heinous (according to Santal rules or ideas) that the woman is
driven away. Until this happens, the responsible male relative
has to pay.
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It is not of very frequent occurrence, but it fla'ppens, that a man
complains to the village “Five” against his wife. The matter is
taken up; the wife is found guilty and sentenced to a fine. But
the husband has to pay.

This impunity of the Santal women cannot fa:l to react upon
the women themselves; many will, just on account of this freedom
from direct punishment, permit themselves to do what they would
not likely do in other circumstances; they are perhaps specially

-liable to let their tongue run without restriction.

The, not very high-classed, remedy that a man will resort to,
when nothing else will avail, is the stick. Wife-beaters are not
held in great respect by the people. On the other hand, I have
heard a story of a termagant, who did not appreciate the qualities
of her good and longsuffering husbhand. One day he could not
stand it any longer, but found a stick and gave his wife a
thrashing. “Now I can feel that you are a man,” was what the
woman said. She acknowledged the authority of the man.

Besides being so heavily disqualified as to civic rights, a Santal
woman is also in very much the same position as regards
religious rights. A woman may salute the Sun, i. e. the
Supreme Being, and she may be made to take an oath, or may
herself call on the Supreme Being; but she is not permitted to
participate in worship. If she feels the need of invoking the
bongas, she has to do it through her male “owners”. She is,
as is natural, incapacitated from officiating at sacrifices and also
from participating in the act; she may partake of the flesh of
most sacrificed animals, although never of the head. In the case
of certain sacrifices, women are not permitted to eat anything of
the sacrificed animals, and, with regard to certain bongas, the
Santals are very particalar that not even their names shall be
known to women, the reason for this precautionary measure
being said to be that if a woman should get to know such a
name, she might be able to get into communication with the
boiiga in question and seduce him to do her will.
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Certain *“holy” things are polluted by the presence of women.

That certain old women, especially the wife of the village
priest, may get a little nearer to the “holies” than ordinary
women does not alter the general state. It should be remarked
that the women are supposed to prepare some of the ingredients,
such as flour, used at sacrifices.

As I have remarked elsewhere, I am inclined to think that the
practice of witcheraft by Santal women is, to a certain extent,
really secret worship, resorted to by women because they are not
permitted to take part with the men directly and personally in
ordinary public worship.

In spite of all the disqualifications mentioned above, the position
of the Santal woman is much better than with many other
primitive races. Human feelings assert themselves, and nature
itself makes up for much.

In spite of all the men may talk and possibly also think, they
Jove and respect their women-folk. They are always and at once
ready to stand up for sisters, daughters, mothers and wives.

‘With regard to the last mentioned ones, there are some reser-
vations to be made. Regular marriage’is among the Santals not
the result of young people falling in’love with each other. It
is a family arrangement, a union between two families, arranged
through a go-between: the two persons most concerned have very
little choice, are not, before marriage, permitted to speak to each
other, only just to see one another from a safe distance; they
may now-a-days refuse to marry the party selected, but will other-
wise leave everything to the older ones. A wife is bought (this
is the legal base, but the bride-price should perhaps be considered
more as a symbol than as an actual payment) and becomes the
property of the husband's family. It does not always work well;
the young ones are sometimes divorced after all accounts have
been squared, and a new union is arranged. When it goes well, it
will in any case take some time for the two to learn to know each
other; but when they do so, their relations may become very good.
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So far as natural abilities are concerned, the Santal woman
does not seem to be inferior to the man; in many cases and with
regard to certain matters she may give the impression of being
better than the man, quicker and more sharpwitted. Otherwise
the same differences in guality, found with other peoples between
the male and the female, may also be observed among the Santals.
The woman is generally livelier than the man and also more
industrious. While the men may have long periods off work, the
women have always something to do in the house or the family.

The Santal woman is a woman and knows her powers as such
and how to use them. She manages the house and keeps it clean
(as well as she may know), she prepares the food, &c., and as a
matter of fact does everything necessary to make the man free
to pursue his special work. She is what in Santali is called
orak’hor, i. e, the house-person (a ferm which may also,
however, be used about a husband). She will frequently be found
to be the one who rules in the house; frequently it is not so
long a step from this to something morve, if the woman is endowed
with the desire for power and is ambitions. Mutatis mutandis,
there is, so far as the writer has been able to observe, no great
natural difference between the Santal woman and those of more
civilized races, although, as could not he otherwise expected, there
is a tremendous difference in practical life.

The Santal woman is not kept shut up in a zenana, more or
less secluded from the outside world. She is free and may go
wherever she likes, provided she has accepted or proper company.
It might be said to be symbolic that she, unlike so many oriental
women, goes about with an uncovered head and face.

In a good Santal household the state of matters will generally
he as follows: the woman acknowleges the superiority of the
position of the man., She depends on him; she is subordinate to
him, but it depends to a large extent on herself how subordinate
or co-ordinate her position will be. Hosband and wife will consult
each other in most matters. It is frequently the case that the

15 -~ Inst. I. saml. kulturforskning.
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wife keeps the purse. It will never contain much, but still it
will be enough for the man to show his confidence in his wife.

It must not, however, be lost sight of that the civic and reli-
gious disqualifications of the Santal women cannot but create a
barvier between the two sexes, and it may happen that the female
‘society’ may be quite untouched, barring a few exceptions, when
the men are much excited by some thing or other.

The following, which was told the writer by an English gentleman
who played a réle in it, will go some way to show what qualities
may be found with Santal women. It happened during the war;
the Englishman in question had been to a Santal village and
was taking a number of men along with him to send them to
the Front as members of a Labour Corps. They were walking
along, the women following to say good-bye. So long as the men
were there, there was nothing else than high spirits, nobody
saying or doing anything to lower the spirits of those who were
going away. Then a halt was called, the men were sent on, and
the women had to return to their village. As soon as the men
were out of sight and hearing, the scene suddenly altered entirely:
all these light-spirited women crowded round the Englishman,
commenced to cry, fell at his feet and gave vent to what was in
their hearts, imploring him to do everything he could to bring
their men back to their homes. He had only admiration for the
spirit shown by these uncivilized women.

_ It should not be omitted that there is a kind of movement on
foot among the Santal men to give their women a more secure
position. They have long had a way of circumventing the law
prohibiting women from inheriting land. In case of a man having
only daughtors and no sons, he may, with the knowledge and
sanction of the village people; get a man to marry his daughter
on the understanding that he is to remain in the house and take
over the whole when the father is no more. No bride-price is
paid, this being settled by the young man working for his wife
(just like Jacob of old), and as far as marriage ceremonies are
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concerned, everything is reversed. The girl's father acts as other-
wise the bridegroom’s father would have done. Only, of course,
the bridegroom does what only the man can do, puts sindur
on the girl's forehead.

The present day Santals have, at several times, given formal
expression to a desire of theirs that the position of their women
should be bettered, in as much as, on the one side, widows should
have a right of sustenance from their late husbands’ estate, and,
on the other hand, that daughters should have the right of in-
heritance in preference to remote male relatives.

‘With reference to the folktales here translated, the points of
which are various supposed qualities of women, whilst some of
them are undounbtedly true to nature, others have to he marked
as ‘man-made’. Whilst the foolishness of women may be the
sabject of some, there are other stories showing quite the oppo-
site. It is quite frequent to hear allusions to the cunning and
guiles of women. In a story about the origin of witchchraft
among the Santals it is fold how the women outwitted not
only their husbands, but even Maran Buru, the Santal
devil, himself.
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16. Dundhi maejin rean.

Sedae jokhen Hor hopon de, kathae, dundha dundhigeko
tah8kana. Ona reak miftan kahni menaka.

Mittan atore, kathae, ato sudha horte kutam dangrakko nenda-
keta; adg orak orak mimif gotan handiko dohgketa. Adg ona nenda
din do mif din ban tiok akan tah8kanrege, kathae, herel hopon
do mit mifte joto raj bithiko sap idiketkoa, arko metatkoa, Ape
do mjrd maha din ondege tahen hoyoktapea. Adg sipghi botorte
okoe hd cet hd bako ror dareafa. Adgko idiketkogea.

| When the men also are here styled fooligh, this likely refers to what is told
about thefr permitting themselves to be carried away without the least show of
protest or opposition.

2 Kutsm dangra, lit. ‘felled bullock’, is a sacrifice to the Ancestors. It is per-
formod either as the result of a vow, or In connexion with the so-called Jom
sim, a large family festlval with sacrifices in honour of the jom sim hohga,
originally, it is told in the Traditions, a sacrifice to Sif bofiga, the Sun, representing
the Supreme Being. At kutam dafpra three oxen are sacrliiced, one to the Ancestors,
one to the orek honga, 1. e. the house or family Lohgs, and one to Marah Buru, the
chiel natlonal godling of the Santals. There is one notable difference botwesn
aacrifices to the Ancestors and to the boigas. A sacrifice of an animal or 2 fowl
to a bohga is performed by decapltation, whilst to the Ancestors it is done by
atriking the neck or back of the head of the animal with the head of an axe.
This operation gives name fo the performance, kutem in Santall meaning to
sirlke with a hammer or the like. The kutgm dangra festival is the business
of one man, the head of a family, and not, as might be suppesed from what is
told in this story, something undertaken by the villuge community as such.
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16. THE SILLY WOMEN.

In the olden times, people tell, the Santals, both men and
women, were foolish and witless!. There is a tale about this.

In a certzin village, it is told, the whole village population
had fixed a day for feasting with a sacrifice of a bullock
to the Ancestors?; in every house they had consequently
commenced brewing a pot of rice-beer3. Then just one day
before the day appointed, it is told, people came and carried
the men, every single one of them, away to do forced labour
for the zemindar?; they told them: “You will have to remain
there for five days.” Out of fear for the zemindar’s messengers®
no one was able to say anything, and they took the men away
with them.

Where the whole village, as sometimes happens, belongs to the same family,
they will naiurally all participate.

3 See end of last note. If all do not belong tn the same family, i i8 irro-
gular that they brew beer in every house for thir festival. Handi i1s beer
brewed from rice or some other cereal. The process of fermenting {akes
five days; when it s ready, water is poured on, and the utuff drunk. The
termenting is done in earthen-ware pots. Handl cannot be kept for any lengih
of time. See p. 188, note 3.

4 Forced labour is, I believe, at the present day illegal in Indla. In apite of this,
it is even now very cominonly practised bspecially by petty landlords and others
who have some kind of power over lenanis and subordinates. When people are
taken for such ssrvice, they will genorally get their food and sometimes a Hitle
more, the last to screen the illegality of the matier.
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Ado khange onko aimai dpko as chutanena; menkefako, Oko
badae, aboren hersel doko arakko con bah con; pasg nfihiikko mak
gockotabona.

Ado ona atoren aimaike jarwayenteko ror thikketa, Ma teheh
do hare pharebon teke sobof hodoka arbon um narkaka; adg
ayup jokhen herel hopon leka ngo dhorom lagithon naekeka.
Ma tehen hinda do otregebon giti¢a, ar gapa do aboge gaibon
kutamikoa hana birre idikate.

Ado sanam horko menkefa, Acha, ma gndekkhanbo onkaea.

Ado sariko teke sobofenteko néo dhoromketa. Adp angayen
khan, bonga reak joto soromjamko sajaoketa, ar gaiko tolkedea.
Ado birre idikate, kathae, mittan sarjom dare buta thenko her-
het tandiketa arko guridketa. Ade khdnd barakate caoleko curué-

5 The word here translated ‘messenger' i3 the word commonly used for native
soldiers (sipahl, sepoy, the same orig. Persian word which, with a somewhat
different meaning, has come into French vin Algertu as spahit. Every native
‘king’ or landlord and gimilar persons have, sccording te their Importance and
power, more or less of theso. They are used [or every possible purpose, as
messengers, ng private puards and to enforco commands. They very frequently
do not seem o have any feeling of conscience. Thoir employer has the
responeibillty. The incldent here reporfed in very much like what has often
taken place.

i Whon they think it is time to wash their clothes, the Sanlal women do the

washing themselves. The clothes are frat boiled with ashes at home, whereupon

the woman putas them on the ends of a stick, and balancing this en her head
she takes tho clothes down to waler and washes them there. The washing s -
done by dumping each piece of cloth on a stone, or by beating it against it.

Tt is finally rinsed in water and spresd on the grass or on a rock or anywhere

to dry, a vory short process In the Indian climate.

To wash thoir hair the Santals, both men and women, make use of a kind of

alkaline earth that gives some lather.

& Ngo dhorom, hers iranslated witk ‘sanctifying oneself’, is sownething deomed
nocessary previously to the performance of 2 sacrifice. The male members of a
household, especially the sacrificer, have during the night hefore the sacrifice to
be abstinent. They are not to eat or drink, they do not sleep on a bedstead,

~1
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The women now lost hope and said: “Who knows whether they
will set our men free or not; perhaps they will presently kill
them for us.” '

The women-folk of that village then came together, and talked
and decided: “Let us to-day boil and wash our clothes®, bathe and
wash our hait7; then we shall this evening sanctify ourselves?,
like the men do, and become priests®. This coming night we shall
sleep on the floor, and to-morrow we shall ourselves take the
cows !0 over to that forest and fell them there.”

“That is good,” they all of them said, “let us then de so.”

So they verily boiled and washed their clothes and sanctified
themselves, sleeping on the floor. As soon as it became dawn,
they made the things necessary for the sacrifice!! ready and
tied a cow up. Having taken the cow nd everything to the
forest, they weeded a small spot clean at the foot of a sal

but on a mat on the floor, and they must not go near to women., With some

of the sepis it is demanded of the sacrificer that he is not even {0 8t down on

a stool until after he has perfermed the sacrifice; otherwise the whole will be

vitiated. In some casos the wife of the priest has also to sleep on the floor,

perhaps bocause she, In such cases, may have lo come a little nearer to the
performunce than women are otherwise permitfed to. Otherwlse this no dhgrgm
does pot apply  the women of o housshold,

It is entirely against all Santul fdeas that a woman should ofilelate as a priest,

1. e., a5 a sacrificer. As already remarked, they are disqualificd from participating

in sacrificing. Alt religious ceremonies have to be performed for them through

thelr nearest male relative,

0 The sacrificial anlmal should ho an uncastrated male. 1t happons, however,
now-a.days that female fowls, goats and sheep are used, byt only when they
are B0 young that sex has nof commenced to manifest itsell. A cow would be
an Impossibility for sacriflcial purposes.

It I, e, an implemont for beheading (ordinarily the old battle-axe, now-a-days
used exclusively for this purposc, here an ordinary axe), some rice, alndur
{the red lead used for applylng religious marks), a lltile flour {not always)
and s little cow-dung.
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keta arko sindur barawata. Ado uni gai dekko chitkauadete ona
khind thenko samankedea; adgko meneta, De nabon bakhéra,
de gurultabonpe, gkgepe badae khan do. -

Ado okoe hd bako badaete sanam horko apaj kana. Adg ¢koe
hd bako reben kana.

Ado uni manjhi erage, kathae, bakkhére ehopketa, Ngkde
kutam dangra botiga, gaile kutamam kana; ma aleren hegrel
jemgnko ruar hijuk ma; raj aloe bongakotale ma, heé ruar godok
mako.

Ado enka rorkatege manjhi erae menketa, De ho, cetkobo
bakhéra? Ma rortabonpe, jotokotebon bakhgra.

Adoko menkefa, Bana, besgem bakhdrkettabona. Adg cet
babon bakh@r? Ma cabayena, adgbon kutamea.

Ado kathae, sanam horko tehd mehé barae kana. Ado
manjhi erae eger gotketkoa, Ma hako pako tanga sapkate
kutamepe,

Adoko menketa, Oka thenle kntamea? Ba ceole badae kan.

12 'When a sacrifice is o be performed, they first make s so-called khingd, &8 smalt
magic circle. A small spot iz cleaned, plastered with cow-dung and sometimes
with flour. Here thoy put a2 handful of rice, and 2 small streak of sindur is
put there. The animal to be sacrificed is then made to feed on the rice; whilst
this goos on, the sacrificial invocation {calied bakh@y) is offered, always a
storeotype rigmarole, with now and then some words not understood hy the
prosent day Santals, .

This khind is, when made at the foot of a tree, generally made at the foot
of a sal (Shorea robusta, Gaertn.) tree, the only exception being that 2 matkow
{Bassia latifoila, Roxb.) tree is used when sacrificing to Gosfie era; when sacri.
ficing kuiam daibgra, as here, no khdpd is made, but the bullock iz made to
feed on rice from a leaf-plate put hefore it. There is consequently & double mis-
teke here.

13 See preceding note.

4 Thia in customary. Just previous to sacrificing, a handful of water is sprinkled
on the anfmal

15 Bes note 12. It should be romarked that the pnimal is made o face towards
the East when feeding on the rice.

L]
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tree!? and plastered it with cowdung. Having prepared the
magic circle in this way, they put a handful of rice there and
applied sindur®, Therelipon they sprinkled water on the cow'
and made her face the magic circle. "Now, girls,” they said,
“we shall offer an invocation!S; do lead us, please, whoever of
you knows how to do it."”

But as no one knew how to do it, they all of them excused
themselves and asked the other ones to act. No one was willing,

Then the wife of the headman of the village, it is told, com-
menced to offer an invocation'®, as follows: “Look here, thou
bonga of the felled bullock, we are felling a cow for thee; may
our men come back; may the king not sacrifice them for us;
may they come guickly back.”

Having spoken in this way the wife!” of the village headman
said: “"Now then you, what are we to make invocation for? Do
say something; we shall all of us make invocation.”

“No,” they said, “you offered a very good invoecation for us.
‘What need for any more invocation? That's finished; let us now
fell the cow.”

But all of them were hanging back. Then the wife of the vil-
lage headman commenced to scold them: “Now be quick, please,
take the axe and strike her.”

“Where are we to strike her?” they asked. “Surely we don't

know that.”

16 The women knowing nothing of the regular invocations, against all practice
give uiterance to what at the momeni is uppermost in their hearts. Ordinarily
the smallest deviation from the stereotype form of the bakhir is supposed to give
occaglon for revenge from the side of the boiga invoked. The idea of Invoking
a bohga to get help Is foreign to the Santals, the underlying ldca always being
to induce the bofgas in quesiion to aPstain from hurtlng or horassing. This
also holds good with regard to the Ancestors.

I7 The wife of the village headman will naturally be expecled lo take the lead, If
she 18 at all At. The mahjhi era has a reputation for wishing to rule the

“*jllage.
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Adg uniye menkefa, Oka then jivi menaktaea, onde do bape
kutamea?

Adgko menkefa, Qkor ente, oka then menaktaea?

Adoe metatkoa, Jahd thenge laraokpe hgla, onde bare kuta-
mepe.

Ado khange sariko benge! barawae kana, ado cangbolge sgri
laraok kanko nhelefa; adoko menkefa, Ondege jivi do menaktaea,
ma kutam hgde ma.

Ado sari hotokreko tolkedete pe pon horteko sap akadea, ar
mittah aimai doe kuktam kana. Ado ona phed candbol thenak
janregeye kutam gofkedea bar dhaote. Ado uni gal do, kathae,
hasokede khane ado gofkefa., Adoko menkefz, Ma na, ma na,
méyfimtet atuk kana, ma batire atan hodpe. Adg sariko atan-
keta, kathae.

Arhéko kutgmkede khan, uni gai do hasokede khan bogeteye
donketa; adge paskacenteye darkefa. Ado kaskom goda talateye
darketa, ado bogeteko khudaukedea; ado kaskom ofe¢ do hogeteye
kolsa niir idikefa. Adoko menkefa, Ngkde na, itil do nonkate
bogete joro idiyentaea.”

Ado vni gai dge darkefa, bako laga sap dareadea. Adg ona
kaskomge itil menteko jomketa.

Ado cabayena katha do, in marangea. Sedae jugren gimai do,
kathae, gne onka lilhi se dundhiko tahgkana.

18 The Santal idoa of what the soul is, is ditilcull to determine. The soul, jivi,
ag it is called, is the principle of life or what Is the condition of life in all
betngs that can move. A plant has life, but has not a souwl. The body is the
‘huv, as it 1s fregently called, of the soul, When the soul departs, death takes
place. They may speculate on where the soul is, but do not, as is natural,
come to any result, further thon putiing questions.

¥ Movement in a Lody is a sign of life, and so thoy draw their own conslusions.
It might be noted that, while they do not locate the soul, they make use of the
oxpression jlvi hor, soul-way, for parts of the body from which the soul may
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“Where the sounl!® is,” she answered, “wdén't you sirike her
there ?”

“Where is that then?’'* they said; “in which place has she got
her soul?"

“In any place where you see anything moving!?,” she replied,
“strike her there.”

So they looked at the cow, it may be, and in very truth they
saw the tail moving,; then they said: “There she has got her
soul; do be quick and strike her.”

Then, to tell the truth, they tied the cow? hy her neck, and three
or four of them caught hold of her, whilst one woman was giving
her blow after blow with the head of an axe. She twice hit her
on the bone close to the tail, and when the cow felt the pain of
this, she urinated. “Look girls,” they cried, “look girls, the blood
is flowing; be quick, receive it in a cop.” And so they did, it
is told.

As they again hit the cow with the axe-head and she felt the
pain of it, she jumped and kicked; then she got loose and ran
away. She ran off through a cotton field, and they gave chase
all they could. Running along the cow kicked down a good deal
of burst cotton pods. “Look here, girls,” they said, “all along
here her fat has fallen down.”

The cow ran away; they were not able to catch hold of her
So they ate that cotton, thinking it was fat.

There the story is ended; it is thus much. In olden times,
people tell, the women were silly or witless in this way.

depart, capeclally where a hurt may cause inatantaneoun death. The genitals
are also included In (his.

2 An 'snimal to be sacrificod s led alon& by a rope or the lke to ti place of
aacriflec: but there it 18 unchained.
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17. Maejinka reak katha.

Sedae jokhen, kathae, miften atore’ do eken akoge bhaiadi
hoponko tahgkana; mit orak gan hé etak hor dg banuKkoa.
Khange onko bhaiadi doko menkefa, E ya, dher din khon babon
kutam dangra akana; ma nes dgbon kutam dangraka, hapram-
kobon kutamakoa.

Adg adom horko menketa, Onabon kaj khan do, ma endekhan
nia batarre, ar bankhan do adi dinte calaka.

Khange sari adgko nenda gotkefa, Ma handike deoho bara
ocoko ma, nin din in dinre dobon kaj goda. Adg, kathae, orakre
do onkako lai sade baraketa. Ar ako hergl hopon do banij be-
parko calak kana; ado onko maejiuko doke meneta, Noa kami
mape batlao otokak kan, ar ape mape calak kan; adg okoe
nihdk noa do cekaea ar gkge ba gef kutiale?

1 This story is a varlant of the preceding one. It omits something found in the
firat tale and has something not found thore. Both stories are written by the same
man, Sagram Murmu, the first about 1896, the second some twelve years later.
See p. 228, note 2. Formerly It was fairly comunon that the inhabitants of a village
belonged tn the same stock, were descendants from a known, not remote ancestor.
Even now there are villages whore the majority of the people are related in
this way. I might be mentioned in this comnexion that the inhabitants of the
samie village wlll always, if they are not related, make up an artlficial ralation-
ship. The reason given for this is that related people do not need to resirain
thomselves 80 much in thelr daily intercourse; they fecl an absolute need, they
say, of having such an arrangoment and to feel themsaelves as helonging to one
family. Anolher renson s that relatod people will naturally make use of the
terms of relatlonship when calling to or addressing each other. To use names
in adressing is not considered good and i avoided &8 much as possible. We
possibly find something of a similar pature among ourselves, when childron are
taught to address family friends as uncles or sunts, otc.

See p. 228, note 2, .

Seq p. 229, note 3. Beer brewing is ordinarfly the work of women.

This is the regular way eof letting the women know of anything of a public
nature. The head of the family tells it so that all may hear. The Santali
expression 1af sade, lit. ‘telling make a sound’, speaks for itself. ’

T
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17. THE STORY OF SOME WOMEN!.

In the old days, peop'le tell, in a certain village there once
upon a time only lived people of the same stock, sons of brothers?;
there was not even one family of others. One day these brothers
and cousins said among themselves: “Look here, you, it is a very
long time that we have not felled an ox in honour of our Ances-
tors3. Let us have the feast now this year; let ns make a
sacrifice to our Ancestors.”

“If we are to have that,” some of them said, ‘‘let us have it
now at this time; otherwise it may be postponed for any length
of time.”

So they, truth to tell, at once fixed a day: "Well, get them to
start brewing beer?; on such and such a day we shall have the
thing done.” Hereupen they mentioned the malter in their
respective families®>. The men were going away to trade®,
and the women were saying: “Now you are giving instructions
concerning this work, and you are going away; then who
will presently do this, and who will ent the flesh into pieces
for us??”

6 It is not common for Sanials to trade. No Santal keopa a shop: they may take
snything they want to sell to & market-place and dispose of it there, otlicrwise
there is litle trading. The writer has heard of Santals who have gone away
to sell ecaftle, or whe have bought up clothes and the like at home and have
gone away Tor shorter or longer periods to scll the goods. One man known to
the writer was In the hablt of going with cloth from his village in the Sental
Parganas and up to the Assam districts to sell it to other Santals in tea-gardons.
A varlant states that the men went off to sell charcoal. In former dayx, when
they were living In the forests, they cui down trees, prepared charcoal and went
and sold this to the Hindus.

7 The remark is Iniended to show the wumen up. Their thoughts are only for
the material side of the whole. Incidentally it may be noted ithat, when Santals
prepare flesh of any kind for cating, the whole is, before being cooked, cul
into small pieces. They have only thelr fingers to eat with, so all the pleces
must be so small that there will be no need of cutiing at the time of eavlng.
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Adoko menketa, Ma se ape do tear hatarpe, nia ina dinre dole
roar hijukgea, ar nia dinre dobon kajgea.

Ado onkako nendawatko khanko thirena. Ar ake hergl hopgn
doko calacengea, ar noko maejiuke do handikoko dgho tearketa.
Adg ona nenda din tiokenre kg herel hoponko do bako seterek
kan. Ado onko aimai doko meneta, Okor nako hijuk kana, na,
noko hergl dg? Nokoe gapa dinge kaj reakko nenda otoatbona,
adgo okorko setgrlena?

Ado ing barsint dinko nel horkefkoa; ado bako seterlen khanko
menketa, Noko herel do, na, ghoko hgélena; ma gapa dgbon
teke sobodokte ar ged gurijokte abogebo pujharoktebo kutamkoa.

Adoko mepen kana, Henda na, okoeko bofiga #hutumtebon
kutamkoa ?

Adg uni maran horren orak horko mukhiakedea, gn kathae,
De dai, amge mukhiaktabonme; am dg bonga hgm badaea ar
okoeko daré, ona hd jani¢é am dom badaegen, arem rel cet
agu akatgea.

Ado uniye menketa, H8, déréko doee lai cef otoadingea, banma,
orak orak mimif gotanbon odokkoa; ar bonga do neko goé
horkoge tingk haram budhiko goé¢ akan, enkokogebon bakhérakoa.

B Bee p. 280, note 8.

1 The smearing with eow-dung makes the placo ‘clean’; il is especially dono before
a saerflles is o be porformed. The flooy and part of the court-yard is ireated
in this way.

10 Bpe p. 251, note ¢

Il Women will know tho names of the common, national grodlings, or the names
used for these in common parlance; but they are not supposed to know any
form of worship. In some cases the names of the bofigas are kept secret with
great care, (o prevent the women from knowing them. The supposition that
any woman shonMd know anything s likely meant to show how utterly foolish
they can be. *

12 The wife of the senior brothor cannot resist this appeal. She has heard
something, and she draws her own conclugiens. ‘One bullock for every house’
fs an idea that will appesal lo the Sanial sense of humour; it wonld mean &
great feed and capacity for ruch.
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“Do, please,” they said, “you make everything ready; after so
and so many days we ghall return, and on that day we shall
do the thing."”

As they appointed a day for them in this way, the women
did not say anything more. So the men went away, and the
women commenced brewing beer. But the appointed day came;
still the men did not arrive. The women then said among them-
selves: “How is it, girls, that they do not come, these men?
See now, it was for to-morrow that they appointed the day for
this matter for us when they went away; how is it that they
have not come?”

They then waited for them for two days; still they did not
come, g0 they said: “These men will never come, girls; let us
therefore boil and wash our clothes® and clean everything with
cow-dung, ready for the sacrifice?; then let us ourselves become
priests and perform the sacrifice 10.”

“T.oock here, girls,” they said to each other, “in the name of
which bongas!! are we going to sacrifice the animals?”

They thereupon consiituted the wife of the eldest brother their
leader, saying: *“Please, elder sister, you please be our leader;
you know the bongas also; and what animals are to be sacrificed,
that you also likely know; you have seen and learnt from time
to time."”

“Well, yes,” she replied, “the animals to be sacrificed he has
told me before he went away, namely, that we are to take out
one for every house!?, and the bongas, they are these dead
people!d, as many men and women as are dead, to them we are
to offer our invocation.”

13 The dead umes sre Jooked upon as having become Bodgas. 1t is not only tho
dead males but also the dead women to whom sucriftces are made. Otherwise
those In the other world arelthought tn live in somowhat the same way os they
do here; nfter death, at certaln cervmionies, the (test human pale ave Inveked to
take care of the departed one.



240 Santal Folk Tales

Ado sanam horko menketa, De dai, endekhan amge pur-
khaktabonme.

Adoe menketa, Acha, ma endekhan u'lgeﬁ purkhaktabona ; aiky
kutam do apege kutagmkotabonpe.

Adoko menketa, Acha, ina dp jetgkotele kamia.

Ado kathae, onka sanam hor ror thikkatekc teke sgbofena, ar
geé guridente holonkoko hurunketa; adg kutamko then gaiko laga
idiketkoa. Adoko gurié¢ tandikefte holonteye khindketa, caolekoe
curuéketa; ado gaiko agu sorkedete dakko chitkauadea. Adog
khénd then samankedeteko atinkedea arko bakhérketa.

Adgo uni purkha erae menketa, De, adgo nui gai kutameta-
honpe.

Ado jotogeko apaj kana; nui hfe meneta, Dg na, amge ku-
tamem, ar huni h§e meneta, De na, amge kutamem. Ado onkako
apaj kana. Ado mit hore jhiik ‘gotenteye menkefa, Den tho,
tanga emanpe, kuktamko apaj barae kana! Den emanpe.

Ado tangae sapketa are metako kana, Ma ape dg sapafipe.

Ado hgtokre baber akawadeteko sap akadea. Adge metako
kana, Ma laiafpe oka then in kutamea

Adgko men gotkefa, Oka thenin kutamea? Jivi horre do bam
kutamea ?

Ado, kathae, phed candbolreye kutam gotkedea. Adge khente
pere gofen khan deo, kathae, dekereye kutam gofkedea. Adg
kathae, andhe pathauriye kutamedea, ghane dekere, ghane cand-
bolre. Khange uni gai doe ado got kefa. Adoko men gotketa,

J4 She draws the line here; it 1s otherwise the work of the sacrificer to kil the
animal.

15 CF p. 238, note 9 and the notes to. the preceding tale.

18 It does not seem that they have more than one cow. The plural iz in SBantali
often used for expressing eomething indeflnite, some one or other, about
one only.

17 Note the different pronouns.

18 See p. 235, note 20.
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“Do, elder sister,” they all of them said, “you then please be
our leader.” .

“All right,,” she replied, “then I shall be our leader; but mind
you, the felling* — you must do that for us.”

“VYery well,” they said, “so far as that is concerned, we shall,
all of us, see to that being done”

Thereupon they all talked together and came to a decision,
bhoiled and washed their clothes, and cleaned the ground with cow-
dung and prepared flour'?; when this was done they took a cow ¢
to the place where they were going to sacrifice her. There they
cleaned a place and plastered it with cow-dung, and she!” made a
magic circle with rice-flour and put a handful of rice there. There-
upon they brought the cow near and sprinkled water on her; then
they made her face the magic circle and offered the invocation,

“Now then,” the leading wife said, “fell the cow for us.”

But all of them were telling somebody else than themselves to
do it. This one said: “Do, my girl, you fell her,” and that one
said: “Deo, my girl, you fell her.”” In this way they were hanging
back and trying to make somebody else than themselves do it.
At last one of them plucked vp courage and said: “Come then,
give me the axe; they are all of them backing out of the felling;
here, give it to me.”

So she caught hold of the axe and was saying to the others:
“¥You please, hold her for me.”

Now they had put a rope round the cow’s neck'® and were
holding her. She then says to them: “Please tell me, wherc am
I going to strike her.”

“Where am I to strike her?"” they replied; “are you not to strike
her where the soul’s way is?1%”

Then, people tell, she gave her,a blow at the foot of the tail,
and when the cow was jumping and struggling to get free, she
hit her a blow on the hind-quarters; and then she hit her wher-
ever she could, over and over again, now on the hind-quarters,
now on the tail. The cow then urinated, and they called out:

i -- Tnst. f. seml. kulturforskning.
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De na, de na, batiko aguipe na, miyimbon ataha, miyim joro
gidik kana.

" Adg kathae, batikore celankoreko atanketa ado ona miyimko
atankefre h§ bae gujuk kan. Khange arhge kutam dohrakedea.
Khange arhge ado gotket khanko men gofkefa, Ma na, ma na,
mayamtet jore gidik kana. Khan do ina hgko atanketa, ado
enre hé bae gujuk kan.

Khanko metae kana, Okor nam go¢ dareae kana?

Adoe menketa, Ih don kutam langayena, adg de ape ku-
tamletabonpe.

Khange sari onke hgko kutam langayena, en hd bae gu-
juk kan. Khanko arak daporkadea. Khange uni gai doe
darketa, ade bogeteko landakefa, ado miyak mdyokko ruar
barayena. Adg en hilok khon hof husitko bagi utarketa.
Ar bonga h{ bako khusilena, arko menketa, Aimai fite do
bantefgebon ataha. Un khon, kathae, aimai do dirg bako
samanetkoa.

Ado, kathae, ina dosar tesar hergl hopen dgko seterena; ado
onko aimaiko cepetena, mepenenako, Okge hé apnar herel then
noa katha dg babon laia.

Ado, kathae, apan apin orakreko kuliyefkoa, Handiko dope dgho
akata se bana?

Adoko meneta, Doho akafgeale; heége bape he¢ hodok kan,
fiel hortele bhagaoena. Ng§kde nenda din hg paremena.

Ado jotogeko menketa, Ma gapa do teke sgbgtkalepe, arbon
um narkana, mean dgbon bohgana.

Ado onakoko kamikette dosar hilokko kutam dangrayena. Ado
unreko helketkoa, banma, totkareko kmtamkoa. Khange onko

19 Sce p. 234, note 19. It may here he something eise than the moving tail which
is in the narrator's mind. A variant states that they took a bullock and tried
to kill it by hammering where the ‘soul moved’, viz. the tail

20 The Santals have a astrong ssnse of humour and are guile capable of enjoying
a joke against themselves, women just as much as men,
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“Do, girls, do, girls, bring a cup, girls; let us catch the blood;
the blood is running out.and away!”

So they received it in cups and in pots; but even though they
did so with this blood, the cow was not dying. She then hit her
again. As the cow again urinated, they called out: “Look, girls,
look, girls, the blood is flowing out and away!" So they received
this also in cups; but still the cow did not die.

They then said to the woman using the axe: “How is it you
are not able to kill her?”

“I have been battering so that I am tired,” she replied; “so
now you have a try, do, and fell her.”

Then these also hit and hif, until they became tired; still the
cow was not dying. So they let the cow loose in disgust, and she
ran off, whilst they bhad a good laugh?®. But thercafter they
dolefully went back. From that day the women left this kind off
utterly. The bonhgas, also, were not pleased, and said: “'At the
hands of women we are utterly unwilling to receive anything.”
From that time, people tell, women do not offer sacrifices?2l,

Well, two or three days afterwards the men returned home.
The women then took counsel together and said to each other:
“None of ns must tell our men about this matter.”

The men asked them in their respective houses: “Have you
brewed beer or how?”

The women replied: “We have brewed; but you did not put
in an appearance; we lost all patience in waiting. Now see, the
day fixed has also passed.”

Then they all said: ‘“‘Please then, boil and wash our clothes
to-morrow; then we shall all of us bathe and wash, and the day
after to-morrow we shall have the sacrifice.”

They consequently did so, and the day after they sacrificed a
bullock to the Ancestors. At that time the women saw how they

21 It I8 scarcely necessary to say that this is ‘willkarilch eingetragen’, to use a
common expression In German comnmentaries.



244 Santal Folk Tales

gimai do mulué¢ muluéko landajohi kana. Xhange herel hppon
doko meneta, Cefpe landayet kana? .

Ado un jokhen doko mena, Cef hd bale landayeta. Khange
ayup jokhen do handiko ADAG kana, un jokhen arhgke landa
gotketa, Adg khub lekako kuliketkoa; ado unreko laikefa, bafima,
Ape il hortele, mokgnente alegele kutametko tahgkana; adg
bhala dekerele kukiam kana, ado cak bhalam gojea® Ado onale
landayet kana. Ado kathae, sanam horge bogeteko landaketa.

Ado ene cabayena, endege mucgtena.

18, Aimai then alo lai rean.

Sedae paria jokheérege, kathae, mif hore tah8kana; ado cet
dorbar cpe calak kan tahékana; ado barge sima senteye calak
kana, ado bargere adéren kamri kuri do ona takre guri¢ doe gidi
gotkata. Ado ona guri¢ do pasirente uni horak dengan Kicriére
latkacena, Ado uni hgre helket khane 'menketa, Durre! noa
do ban jut helok kana, noa do ban idia; hor nihakko landawarna;
okoe tora ruarkate noa don dghgkaka, etagaktegen denga calaka.”

Ado onka menkateye ruarena, ado etak kicriéteye dehgayena.
Ar ong guriéen kicri¢ do mittan celanreye bhoraokefa; ado

22 This would presuppose that the women wore permiited to be present. This
belongs to the story; it is against the common rule. Sees p, 231, nota 9.

23 When an animal is sacrifleed In this way, it is hit at the back of the head,
just where neck and head join.

151 The idea underlying this story is thati women are Incapable of Keeping a secrat.
That is an axiom with a great many Santals.

2 Meant is a village council calted together to adjudieate some matier. The word
usoed in Santali (dorbaT) presupposps something grander than the ordinary village
counclls; hence the man fesls the necessily of changing his soiled clothes.

3 The barge, home-fleld, Is the plot of land on which a Santal builds his houses,
The houses gonerally lle as the end of the fleld running up to the village strect.
It is used for Indian eorn and cold weather crops. It is the only farm-land
which the Santals ordinarily manure,
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did it%, that they struck the animal on tHe neck??; and they
were smiling and tittering among themselves. So the men
asked them: “What are ¥ou laughing at?”

Just then they were replying: “We are not laughing at any-
thing.” But when they were drinking beer in the evening, the women
again burst out laughing. So they asked them persistingly, and
then they told them: “We got tired of waiting for you, and so we
ourselves tried fo sacrifice the animal. “Why, we gave blow after
blow on the hind-quarters; in such a way, why, how should you
kill it? That is what we are laughing at.” And then all of them
had a good laugh.

Now this is finished, there is the end.

18. NOTHING MUST BE TOLD TO WOMEN*

AT a cerfain time long ago, people tell, there lived a man.
One day he was going to some meeting or other?; whilst he was
walking along towards the boundary of his home-fields, it so
happened that a servant girl of his just at that moment threw
some cow-dung out on that fleld. Some of the cow-dung was
spattered about and stuck to the loin-cloth of the man, When he
saw this, he said: “Fie, fie! this does not look nice; I can't go
with this, presently people will laugh at me. Let me go back at
once and take this off and leave it and take some other loin-
cloth on fo go in.”

With this intention he returned and changed his loin-cloth.
The cloth that had been bespattered with cow-dung he put into
a pot4, and having covered the mouth with a leaf-plate, he hung

4 The Santali colan, here translated ‘pot, Is an earthen-ware vessei of a
peculiar shape, round with a very wide mouth™, It is never very large, and iy
used by the Santals espocially for cooking their utu, i e., eurry, but also for

other purposes.
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patrateye betkette ‘ona akin haram bughikin giti¢ mohndare
cotreye akakata; adg aé¢ do dorbare calaoena.

Adg ina dosar tesar hilok khange witi horren orak hortet dge
kuliyede kana, Henda, bhala ona celanre do cetem aka akafa?

Adoe metaea, Cef hd ban kana, ar am lgiamre hd cef ban
hoyok P

Ado kathae, en hilok dg bae lgiadea. Ado arhd ina dosar tesar
hilok khange giti¢ akan jokben uni aimai dee figl namkefa; adg
arhge kuliyede kana, Ona do bhala cet bam akakef? Mase laiatime.

Ado uni hore megnketa, Ban, ghohi lailema. Aimai do laiape
khan dope lai baraea, laére do bape sea dareaka; ohoge am dgh
lailema.

Adoe menkefa, Ohoh Iai barsea, mage laianme. Th thenge
ente bam lai khan do okoe thenem laia? Ma laime, i dg okee
then hd ohgn lai baraea.

Adoe metadea, Men endekhan in laiam kana, aika okge then
hd alom laia.

Adoe menketa, Cedak in laia? Laile khan apnar bhoromge
bah bhahgaoa? Apnar apnar reak katha do cedak in laia?
Ohon lailea.

Adge metadea, Ia, ona celanre do —, mif hor ifi mak akadea,
ado nisan aloko Rama mente uni hor reak behok agukate ona
celafire den bhorao akatsa.

Ado uni azimaiye menkefa, Sarigem bhorao akata sem ere-
yedin kana ?

Adoge metadea, Sarige; men noa katha do jivi calakre hg alom
laia. Arem laiketa menkhan, aika amgelah godémea. Adg enka
ror barakategekin thir barayena.

5 A literal translation of the Santali oxpression, which ia very commonty used,
the meaning being that any information received must not be divulged to others;
everything must be forgotien. About equivalent to: silent like the grave.

6 The woman is not atarlled =t this horrible ‘confession’; she seems only to be
concerned with the questior whether it is trwe or not.

7 A common Santal expresslon.



Stories about Women 247
the pot high up somewhere near the place where he and his wife
were in the habit of sleeping. Thereupon he went to the meeting.

A couple of days afterwards his wife was asking him: T say,
what is it you have hung up in that pot#”

“It is nothing,” he said to her; “and even if you were told,
what use would it be?”

That day he did not tell her. A couple of days afterwards
it so happened, whilst she was lying down, that she caught sight of
the pot and plied her husband with questions: ‘““What in the world
is it you have hung up there? Do tell me, please.”

“No,” the man said, “I shall certainly not tell you. If you
women-folk are told anything, you tell it to others; you don't let
a matter rot in your stomachS, I shall certainly never tell you.”

“I shall surely not tell it to anybody,” the woman replied. “Do,
tell me, please! You see, if you don't tell me, then whom should
you tell? Do tell, I shall never tell it to anybody.”

“Take care then,” the man said; *I am telling you; be sure
you must not tell anybody.”

“Why should I tell?” she replied; “if I told, should I not put
myself to shame? Anything concerning ourselves, why should,
I tell that? Be sure, I shall never tell.”,

“The matter is this,” he said; “in that pot, — I have killed a
man, and to prevent them from getting any proof, I have brought
the head of the man and put it into that pot.”

“Have you really put that into the pot?” the woman asked,
“or are you only fooling me6?”

“Really and truly,” the man replied; “beware, even if your
soul should depart?, you must not tell. And if yon tell, be sure,
we two® shall kill you.” After they had talked together in this
way, they became quiet.

8 The inclusive dual (alan), you and I, s vcry‘,'.fquuntly used for the fArst porson
singular in threatening language. It is to be a matler between the speaker and
the person adressed, which the speakor will see through to the finlsh.



248 Santal Polk Tales

Ado tin din badre con, kathae, mit din do akin akingekin
kaphariauente bogetekin dapalena. Khange uni gimai dge men-
keta, Adim dalet kana. Am dg hgrer.r‘i goé akadea, onalan lai
naporkama.

Adg khange sariye laiketa., Adg ondeni¢ manjhi ato here
jarwaketkote uni horko tolkedea ar thanareko ijharkefa. Ado
thana khon pulis doroga hedékate ona celan rara agukateko nelket
dg, kicrié¢ kan. Ado gndeni¢ manjhiko ruhetkedea arko dandom-
kedea, adoko ruar calaoena.

Ado unre uni hore menkefa, E yoi, metape kanan, tehen
khon jahan ontor katha aimai then dg tis ho alope lai baraea
s¢ alopc laiakoa, bankhan do jidha hilok daoko hamle khan,
ona kathako utlauge cahiye. Ona iate sontorkate aimai tulué
do galmaraope, bankhan mit din kalre do aimaige aperen badiko
hoyoka.

Adgo un khon noa katha dole cet akafte gota tandi pasnao
akana; ar noa katha do sari kangea; jahfin oko katha judi aimgi
thenem laiketa menkhan, ona do sodorokge cahiye.

Ado ene nia katha do cabayena, in marangea.

9 What is here described is a tralt of fairly recent origin. It does not necessarily
mean that the whole story is of recent dato, only that this feature has heen
painted in recemfly. If a serivus crime hns been committed and they think they
have founded suspicion against a person, they will act as here told. Note that
the hoadman takes tho lead, but acts in conjunetion with the village peoplo.

19 The rogulated dlstricts and also the so-called non-regulation districts {the latter
not to such an extent as the formor ones) have pollee sfations spread over the
country, with resident subordinate police 6fflcers, who are supposed to bhe guar-
diana of law within their sphere. Such a police station is called thana, a word
in common use in the British administration, originally Skr. sthana, and at first,
it seems, used about fortified posta with a garrison. Belng a convenlent word
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Then some time afterwards husband and ‘wife one day had a
quarrel and walloped each other in grand style. Then the woman
said: “You are thrashing me. You have killed a man; we two3
shall give information about you and have done with you."”

And this she really did; she gave information. The village
headman there then called the village people together, and they
bound the man? took him to the police station!® and made a
statemeni. Thereupon police officers came from the thana; they
took that pot down and brought it out and had a look inside, —
it is clothes. 8o they gave the headman of that village a good
scolding and fined!! him, wheveupon they went away.

Then this man spoke: “Look here, you, I tell you, any sccret
or matter of importance* — from to-day never tell such to the
women-folk, or so that they can hear; otherwise, some day ov
other, when they get an opportanity, they must necessarily
divulge that matter. Therefore, be careful what you talk with
women; otherwise, women will at some time or other in days to
come become your accusers.”

From that time we have learnt this story, and it has been
spread abroad everywhere; and it is a true thing; if you tell any
secret fo a woman, it is sure to be made public.

There this story is ended; it is this much.

it was adopted by the Portugueso, and has from them been token over by the
presont rulers, only, however, about the civil potice.

11 Quite a common thing, if one ks to bolieva what Is told. The pollce have
naturally no right to such fining.

12 The Santsli word, ontor katha, literally means ‘inner word’; ontor has becn
adopted from Bengsail and means in Santall 'mind’, ‘heart’, ‘the inner man’, if
one likes. It 13 used in a double sense as here translaied,
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19. Mahra reak katha.

Sedae jokhen miftan kisdre tabdkana, ar uniren do adi utar
gaiko tahékantaea. Ado onkc gai gupiko lagit miftan mahrake
dohgkedea, Ado uni mahrage onko gai dge gupi kan tahgkana;
adg urni birkoreye gupi kan tahgkana.

Ado kathae, gupi gunpite mit din do miftan gai tinre con ona
urni birregeye busak at ocokede, bae disaledea. Ade ayup ber
orakteye laga aguyetkoa, un jokhene lekha barayetko do, miftan
gai do banugié. Ado tayom sene benget ruarket khane helkede
dg, gai eskargeye hir hijuk kan, mihéi do bae agu daralede.
Khange mgngreye hgletata, are menketa, Kisiir nahak cef cpe
metan.

Ado orakteye laga idikefko khan, uni gupiyi¢ dg bae laiyeta,
busak at ocokedeaft mgnte. Khange uni gai do, kathae, bebariée
bhokraoefa. Khange kisir do mahrae kulikedea, Henda ya, gkoe-
tak gai bejieye bhokraocet do? Cedake bhokraceta? Mihii do
menaea se¢ ban?

Ado uni mahrae menkefa, Nuiren mihi do okare cpn busak
at ocokedea; banh disaledea; onate uni gai dge bhokraoet kana.

I The moral of this story ls very much the same as thai of the preceding one:
it iz impossible to trust the discretlon of women. This story may have beon
originally token over from Hindu narrators.

2 Mahra is the name used by the Santals for a Hindu cowherd caste, generally
known as goala. The word is of SBkr-Hind! origin, but is in Hindl mosily
used about ‘m man who appears in the habit of a woman’, or ‘an effeminate
person’, also about some palanguin bearers. Although the dictionaries de not
montion the use of the word about goalas, S8ir I. Risley Is nndoubiedly correcily
informoad when he mentlons (In hls Tribes and Castes of Bengal) that mahra
is used ns 'a title of Chamérs an’ men employed to herd cattle’. The Bantal
use of the word is a proof of this, as they have not Invenied the word. It may
be noted that well-fo-do peopl-, also Santals, may make use of the mahra to herd
cattle, sometimes only to _allk their cows. They are also ofton called in for
advico and assistance in the case of catile disease.
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19. THE ST?RY OF A MAHRA MAN!L

ONCE upon a time long ago there lived a rich man, who had
a great many cows. To herd these cows, he engaged a mahra?
a man of the cowherd caste. So this mahra was herding the
cows mentioned, and he was grazing them in the primeval?
forest. :

Whilst he was occupied herding, people tell, it one day hap-
pened that he, some time during the day, lost sight of a cow while
she was giving birth fo a calf; he was not aware of it and did
not remember her. Then, when he, at evening time, was driving
the cows home, he was counting them, and lo, one cow is missing.
‘When he looked towards the rear, he caught sight of the cow,
she wags coming running alone; she was not bringing her calf
along. This gave him a fright in his mind, and he said to him-
gelf: “What will my master now say to me?”

Therefore, when he had driven the cows home, the cowherd
did not tell that he had lost sight of a cow giving birth to a
calf. The cow was lowing incessantly ; the master, therefore, asked
the mahra: “Look here, which cow is it that is lowing so in-"
cessantly ? Why is she lowing? Has she got her calf with her
or not4?”

The mahra then answered: “This cow's calf I have allowed to
be lost, after she had given birth to it; I was not aware of it;
that is why this cow is lowing.”

3 The description of the forest would polnt o the scene of the story being far
away from the habitations of the ordinary villagers.

4+ What is here told of the behaviour of the cow Is, excepting one detall, what
may be seen every day in the Santal ceuntry. The cow is very nnxivus for tho
calf, and runs to It when she can. When a cow iy being milked, the calf must
always stand In front of the cow, which ot®'rwise refuses to give any milk!
Wiith such anxlousness In the cow, It seems unMkely that she would leave her
call in the forest. As a matter of fact, they do not
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Khange uni kisfir' doe edreyente uni mabra dp bogeteye ruhet-
kedea hirkhage. Khange onkae ruhetkede khan, uni mahra dg
adak thenga ar siliye sapkefa, ar ona nindage uni mihii hahame
calaoena. Ado birc bolpyen khange thoe eskarok kana; are meneta,
Nit ninda do cekateh hamea? Nel hé ohon fel ham darelea, ar
uni mihia do gohge bhokrao sadelea. Nahakgeh haronoka, mihi
do ohon nam darelea,

Ado onka hudis barakateye menkefa, Noa hinda do neteregeh
tahg angalenge, gapa doi nam barayea. Ado gote sahane nam-
keta, ar ona khon sengele gharra totkefteye jolkefa. Adee jorok
akauna are bhabnajor kana. Arhde hudisketa, Durrg! in eskarge
noa bir bhitrire menanha; sengel do ban jola, bafikhan nihak
jdhankoko hamena.

Adop onka hudiskate, kathae, ona thengate sengel doe sobpk
irickette aé doe menkefa, Nonde do baft tahena. Onka menkate
aé¢ do dareteye dedena onde giti¢ lagit; ar thehga ar sili do onde
otregeye bagiata.

Ade kathae, ina mit ghari khange kul dp manwa basteye heé
gotenteye durnp gofena, ado uni mahrae jome lagit. Adg unre
.thenga ar silikin galmaraojon kana; menefakin, D¢ bhala, nit do
alanren kisdrren bairvi doe hedena. De unilan bafcaocea.

Unre thénga doe menketa, H§ ma hege, menkhan ihge tho
méte karikettin; cekate in don larhai dapeaka? Ih do asgl darege
rapufentina. Ma amge bancaoetalanme.

5 The halr-string {sill} is made of the tail-hairs of a cow generally; it is four fo
five feet long or even more, and of thlekness like a thin cord. It is kept
round the neck, but is not of a distinctive nature that might be compared
with the brahminical poeta. Fakirs are in the habit of using it. It is supposcd
to be effective in driving evil spirits away. Very seldom seen with the Santals.

§ The Croton oblougitolius, Roxh., tairly common in the Santal forests. The wood
is soft and dry, and Is used for the¢purpose hore described.

7 When out in the forests and withont other means of lighting a fire the Santals may
do so by taking a flat piece rl-wood like the one hare mentloned, and another
one like n thin sifck, soms 80 cm. long. The stick is given a blunt point at
ona end. Kept beiween the hands, the point Iz pressed down on the flai piece,
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The owner then became angry and scolded the mahra badly
and reviled him in a djsgusting way. As he railed him in this
manner, the mahra took bis stick and his string of hair® and -
went that very night to search for the calf. But when he came
into the forest, he was naturally feeling lonely and said: “How
gshall I find it now at night? I shall not even be able to catch
sight of it, and the calf will certainly not low loudly enough to
be heard. I am quite uselessly giving myself trouble; I shall
certainly not be able to find the calf.”

Having reflected in this. way he said: ‘“To-night I shall remain
somewhere here until dawn; then I shall search for the calf
to-morrow.” So he found some croton® firewood, and having
drilled fire? out of this he lighted a fire. And there he was sitting
and warming himself and thinking sorrowful thoughts. Then
again he thought by himsclf: “Oh dear me, here T am alone in
the middle of this forest; I must not light a fire; otherwise
somebody or other® will find me presently.”

Reflecting in this way, he poked the fire with his stick and
extinguished it; then he said to himself: “I shall not stay here.”
Having said this, he climbed a tree to pass the night there; but.
his stick and his hair-string he left on the ground.

In a short while, people tell, a tiger came, smelling man, and sat
down there; he intended to eat the mahra. At that time the slick
and the hair-string were talking together, saying: “See there, now
our master's enemy has come. Look, we two must save him.”

The stick then said: ‘“Yes, that is quite so; but, youn see, he has
blinded my eyes®; how shall I then be able to fight? As for me,
my real strength has been broken. You, please, do save him for us.”

whilst the stick is being turnod round by the flat hands belng moved backwards
and forwards against each other. with the proper Kind of wood it does not
take a man with experfence any long tlme_to produce fire. Now-n-days thls
method is very seldom resorfed to; but ithe wi'ter has seen it done.

8 Meant are wild animals of soris, and also spiritf.

2 By using 1t to put out the fire.
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Ado siliye menkefa, Acha, endekhan in larhai gelaka.

Ado kathae, unre ona sili do hurlg pcurok kana, aé kathae,
"gkoe ghiriayet lekage; ar kathae, bhan bhan sade kana. Ar uni
kul do, kathae, ona anhjomteye bharoyena are mgnefa, Ayo!
hortet ma bae felok kan, ado cef then onka do sade kana, se
celeye bheonayedin kana?

Adg kathae, onka sade kante uni kul bae sor dareafa. Adg
ende durupkategeye angaket khane calao daporena. Ado ona sili
ho thirena.

Ado setak Kkhange, kathae, uni gai do bhokraoateye hir calak
kana. Khange uni mahra do hako pako dare khone #rgo-
yente ona thenga ar siliye sapkefte uni gai tayom taygmteye
calaoena.

Adp uni gai aéren mihii kuliyede kana, metae kanae, Am
dg, bacha, tehefi fhinda do adi harkhettem angayena; tingk con
janié rabankefmea.

Ade wunre uni mihiii ror rugradea, Baha, ayo, it do ban
harkhetlena. Noa ponea jangah lebet akan, noa do pon ghara
taka cetanreh lebef akana; ar noa taka cetanregen burumlente
-latar khon lologe rakapadifte bah harkhetlena. Adokin thir
barayena.

Ar uni mahra do noako jotp kathae anjomkefa. Ar uni gaiye
calaoen khan, uni mahra doe menkefa, Sari se nase kana,
bhalan laea.

10 In Santali lit: ‘the man is not to be seen', i. e. he who produces the sound.

1l The Santali word has reference ic happenings llke what is here told: fright
caused by something not understood and supposed to be supernaturai.

12 Animals are commonly supposed to be able to make themselves understood to
each other. IJow the mahra understends their talk 13 not explained.

13 A very common term of endearment used, perhaps, especially by women to
their sons or to young boys. LN. ‘canlf'.

4 The ghara here mentloned i§ found among the Santals, but only with more
well-to-de people. It is very,Zommon in Hindu households. It is of brass, round
with a narrow neck and & l‘!nlrly broad brim. It is used ospecially to fetch water.
It has a capaclty of soveral llires. As Is well known, 1t Is common with Indians
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“All right,” the hair-string answered, ‘“then I shall try to fight.”

Then, people tell, the hair-string commenced to swing round
and round, just as if somebody were whirling it round, and it
was making a high buzzing sound. When the tiger heard this,
*he became astonished and said: “Oh mother! no man is seen;
where then is such a sound produced? or is some one trying to
frighten me!'?”

Now as it was sounding in that way, the tiger was not able
to go near, and when he had been sitting there until dawn of
day, he went away disappointed. Then the hair-string also stopped
whirling.

As soon as it was morning, the cow came running along
lowing. The mahra then quickly climbed down from the tree,
and, picking up his stick and hair-string, he followed after
the cow.

The cow asked her calf'?, saying: “You, my darling’s, you
have spent this whole night until dawn in great misery; who
knows how much you have suffered from cold!”

“Not at all, mother,” the calf answered, “I did net suffer any
hardship. I was standing on these four legs, and with these four
I was treading on four brass-pots!* full of money; and when I
lay down on the top of this money, warmth came up from below,
and I did not suffer any hardship.” -Thercupon they ceased
talking.

Now the mahra heard all this, and when the cow had gone
away, he said: “I wonder, whether this is true or not; well,
let me dig.”

to hoard their money; they bury it in tho ground or where they thinlk it safe,
with the result ihat the whole is lying there unused, and it very frequently
happens that the owner dies withoui having told any onc ol his hiding-place.
S0 the money is lost, until somebody some day happens to flnd the treasure.
When hiding away in this manner, the money is «cenerally put into some metal
vessel, sometimes, if not a large amount, In a lota otherwise fn a ghara
like here.
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Adg kathae, one mihiii burum angalen then uni doe laketf
khan, sari ponea ghara reak kankhageye la namkefa. Khane
menketa, Bana, sarige uni mihtt de¢ thikgeye menleta. Ado uni
mahrae menkefa, Noa taka don idia; adg orakre in bghuf
bidaulege, bhala noa takan idile khan dge lai barakea seye
okokea.

Ado onka menkate en hilok do bae idilefte orakre senkate aé
hahui metae kana, Ia, ma hare phare teheh dg daka hotanpe.
In do pera horok in calak lagit,

Adge metadea, Okatem calaka?

Adoe metadea, Raj linghire horge bolok kana, uni fenel in
calak lagit.

Khange bahuttef doe landakefteye menkefa, Dak banukangé;
ceftenn dakaea? Hape, endekhan dak in lo agulege.

Ado kathae, kandae hermef gotkefte dak lo adi ate taram
idiyet kana, Khange atoren maejiuko doko nelkede, adi ate
taramef kan; ado bake kulikedea, Henda ho, setakrege tehen do
bejie &t dakpe loyef do?

Khange uni dge ror gofkefa, Hg hg, tehen do setakregele
loyeta, banma, kathae, raj lindhire horge bolok kana. Uni fefhele
calaktale lagit. Unile daka hofae lagif, onate setakregele lo
idiyefa.

Adoe oneko menge, Jahd mit lutur khon bar luturena menkhan,
katha do ban okona. Uni mahra aimai doe laiket khan, ona katha
do mit gharite gota ato damdahe gofena. Adg kathae, onka lai

15 The word used in Santall iz about equal to rectum. It is not very elevated.

18 The Indian word raj or raja means a king, but is frequently and commonly
usad about a landlord or zemindar.

17 Hindn women very frequently carey their waterpots under the arm; when
ompty, they are easily carried thus with the arm round the neck of the vesael;
when full and heavy, the Dottom rests on the hip, the arm belng kept round
tho neck. .

18 Qrdinarily they move 'miﬂ Anstand und Wiirde'; the unusual speed and alse
the early hour attract attention.
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And, so people tell, when he dug where the calf had been
lying down until morning, he really came upon the rims of four
brass-pots. Then he said: “To be sure, the calf really spoke the
truth.” Whereupon he said: “I shall take this money away; but
at home I muost first test my wife, and find out whether she, it
I take this money home, will tell of it, or whether she will keep
it secret.”

Having come to thiz conclusion, he did not take the money
away that day, but went home and said to his wife: “T say,
please make haste to-day and give me food quickly. I am on
the point of going on a visit."”

“Where are you going?"” she asked him.

“A torteise,” he replied, “has entered the back'® of the king!'é;
I am going to see to that.”

His wife laughed and said: “There is no water; what shall
I prepare food with? Wait a little then, let me first go and
fetch water.”

She thereupon took a water-pot under her arm!7 and went
along all she could to fetch water. When the village women now
saw her, that she was walking along in such a hurry, they-
naturally asked her: ““Listen you, you are awfully hard at'® it
fetching water this morning®"

“That is so,” she replied; “to-day we are fetching water in the
early morning; it is this: a tortoise enters the back of the king.
Our one !9 is starting to see this. We are in a hurry to prepare food
for him; therefors we are fetching water so early in the morning.”

Now, as people say, “If anything from one ear becomes that
of two ears, it is not to be hidden®.” When the mahra woman
had told this, the matter was immediately spread over the whole

19 A very common way of referring to a hugband. Husband and wife will not
mention each other’s names, [earing that in such ease iheir children would
become deal. The besi Is to Do as vague as posifble in reference.

2 The same as in Norwegian: ‘Hvad tvende vet, vet hele verden',

17 — Inst, 1. saml. kulturforskning.
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laitege raj then hagbi¢ bah seterena? Khange uni raj do mone
mongte adiye edreyena are menkefa, Ayo! noa katha do gkoe
unankefa aurizkte? Inko lajaokidin dg. Disom sudhg-hor noako
badaekefa, banma, raj lindhire horge bolok kana. Bai, noa katha
don sabgea.

Khange, kathae, raj do suktike portonkefa, Qkoge noa khatae
ror akafa, uni hor dgho sabea, ar sapkatebo kuliyea, Tisem
nelkedea, raj lindhire horo bolok do? Ma ona laime, tobem
chutika, ar bankban dole goémea. Cedak am dp un maran
horem bibhoromkedea? Onka raje menkefte gnte nete peadakoe
kolketkoa.

Khange bhai, onko do sutik sutikteko calacena. Adg kathae,
mittan peada doe sutik hamkedea uni mahra aimaige, adg uni
khon hereltefge. Khange uni mahra hde angockefa, H8, sarigen
ror akata mente.

Ado peadako menketa, Acha, bogegem ror akata; menkhan
raje men akawaflea, delabonle idimea mente. Raj n&hak boksise
emama.

Khange uni mahra do adi raskakate orakteye holo gotente
-daka jomkateye deniga pherao bara gofente peadae metadea,
Delan raj then idinme.

Ado kathae, raj thene idi seterkede khan do, rajko kobheradea,
bafima, Uni hor dole agu akadea.

Khange raje menkefa, Ma uni hor do barahite tolepe. Khange
sari barahiteko tolkedea. Ado raje kuliyede kana, Ma laime,
tisem felkedea raj lindhite horo bolgk dg¢? De ona sgbudme, ar
bankhan am dole goémea. Am do raj lekan horem lajaokede dg.
De ona sabud puraume, sg cefem meneta?

21 Here the word peada, lit. one on foot, a footman, very much of the same
importance as pipahi, seo p. 230, hote B.

22 The audience is addressed by the narrator. Lit. ‘brother’, the word is In com-
mon use like here with the ‘Santals; but thoy ordinarfly use another word for
a reat brother.
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village. And then, passing in this way from mouth to mouth,
did it not ultimately reach the king also? The king now became
very angry in his mind and said: “Oh mother! who has
started this lying report? They have disgraced me! Every
soul in the country have now got to know that a tortoise
enters the back of the king., No, this won't do! I shall follow
this matter up.”

The king thereupon commenced to make enquiries. “Any one
who has told this we shall catch, and having caught him we
shall ask him: When did you see the tortoise enter the king's
back? Please tell that, then you will be let free; otherwise we
shall kill you. Why have you dishonoured so big a man?”
Having spoken in this way, the king sent his messengers?! out
in all directions.

Thereupon, my dear fellow?, these went off making enquiries
everywhere as they came along. In due course one of the
messengers, at the end of his enquiries, came to this mahra
woman, and from her he reached the man himself. The mahra
also confessed: “It is quite true, I have said so,” he said.

The messengers then said: “Very well, you have spoken quite«
right: but the king has’ ordered us, so come along, we shall take
you there. The king will give you a prize presently.”

The mahra thereupon, highly rejoicing, went in and had his
food; so he changed his loin-cloth quickly and said to the
messenger: “Come along, take me to the king.”

Now, when they had brought him to the palace, they sent
word in to the king, saying: “We have brought the man.”

The king then said: “Bind the man with a rope.” And so they
did, they tied him with a rope. Thereupon the king asked him:

“Please tell, when did you see a tortoise enter the king's back?
Do, prove that, otherwise we shall kill you. You have disgraced
a man like a king. Do prove it emtirely, or what have you
to say?” b
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Adgp unre uni mahrae megnkefa, Ia, raja saheb, horg bolgk do
ban nel akadea. Menkhan mif then Lakaﬁ nel akata, ado omna
iate iA bahu doh bidauede tahékana, bhala ona takan agnle khan
doe laikea se ghp. Onka hudiskaten menketa, Bhala nouka i
bahu don metaea, bhala noa katha dg cefe metaka, laia seye ban.
Judiye lai barae khan, ona faka do ban aguia, ar bae lai khan
don aguia. Adg one ente jemon in metadea, temongeye lai got-
kefa. Khan in menkefa, nui do agulere hd ghoe okolea mente.
Ado ona iate taka hg bah agulefa,

Ado raje menketa, Okarem nhel akata?

Ado uni mahrae menketa, Tol rarahpe, tobe khan if laiapea,

Adg kathae, tplke rarakedea. Adg raje menkefa, Ma laime,
tinak menaka ar okare. _

Adg uni mahrae menkefa, Ponea gharare menaKa, adon uduk-
apea, tinak in dope emana?

Ado raje menketa, Ona do bara baritebon hatina.

Khange engye ayur idikefkoteko laketa. Uni bar gharako
emadea, ar raj bar gharae idiketa. Engko ikakadea. Adg uni
mahra hiie kisir utarena.

Ado cabayena, in marangea.

Ar noa katha reak bhed do nonka kana: Jahfie hor tolué
gatek khub gate menamre hg, apnar gntor katha do alom lgia,
se apnar haram budhi then hg aspl katha dg tisre hg alogem
laia. Arem laikefa menkhan, oka hilok con unim edre ocole khan,
en hilok do ona kathae sodor gada, ar mdrad hor amko tol ultau
pofmea. Ina kangea katha do.

23 See p. 249, note 12.

21 The advlce is here given a muech wider application than in the pravious story.
It is thoe narrator whe pives vent to his own opinlons. It may not be the
opinion of all; bui there is no douybt that distrust of others Ia a vory common
trait of the people. It takes m very long time hefore they will open themselves
up to anybody, and thoy will mot do so, unless they have convinced themselves
that they can do it with safety and confldence. The story liself does not go so
far ag the narrator, The J;ory preaches mistrust to women.



Stories about Women 261
7

Then the mahra answered: “Listen, my Lord king, I have not
seen any tortoise entering; but at a certain place I have seen
money, and for that reason I was testing my wife, whether, if T °
brought the money home, she would blab or not. With this
intention I said to myself: Well, let me tell my wife so and
80; I wonder what she will say to that, whether she will tell it
or not. I she tells, T shall not bring the money home; if she
does not tell, I shall fetch it. Then see, no sooner had I told
her than she told it to others. So I said: Even if I bring it
here, she will certainly not keep it secret. Therefore I did not
take the money home either.”

“Where did yon see it?” the king asked.

“Unbind me,” the mahra said, “then I shall tell you.”

So they released him from his bonds, whereupon the king
gaid: “Please tell how much there is and where it is.”

“It is in four brass-pots,” the mahra replied; “if I show it to
you, how much are you going to give me?”

“We shall divide it equally between us,” the king said.
Thereupon the man guided them to the spot, and they dug.
To the mahra they gave two brass-pots, and the king tock jwo=
away with him, Therewith they let the man alene, S5 the

mahra also became a very wealthy man.

So it is finished; it is this much.

And the meaning of this story is this: If you are on friendly
terms, even very friendly terms with somebody, don't let your
innermost thoughts® out, or, never tell the real thing to even
your own husband or wife?), If you tell, then if you some time
in the future causes him or her to become angry, that day he
will make that matter public, and the ‘Five’ will bind you and
turn you over on your back. Thaf's what it is.
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20. Mohajon ar khatgk.

Sedae jokhen, kathae, miftan horren 'maejini tahgkana, ar uni
hor do mohajon reak tinak coe dharao akat tahgkana., Ado hala
rakap hala drgoetege dher idiyena, adg nawa hée agn bolg idigea;
adg sesre bae hala caba dareak kante mohajon adiye ruheda,
Ado ona ruhet botorte uni hor do mohajon aé orak sen calake

I The original title of this siory, given by the Santal narrator, was Dundhi
111ni aimalak katha, the story of a silly foolish woman Poasibly two
storfes have hbeen mixed up together, one about a woman who does not under-
stand and cannot speak Bengali or Hindl, and another about a man who tricked
a money-iender. it might be noted that the SBantals look upon persons who
cannot use any other language than thelr own as foollsh. Living as the Sanials
do, emong other races, speaking languages of their own, entirely different from
Bantalf, it is an absolute necessity with them to be able to understand and
speok At least one of these languages, secing that very often they have 1o
go to these other people for their dally needs. A man who cannot have inter-
course with outsiders is handicapped in life and ig naturally locked upon as one
of lnferior parts. As a matter of fact, there nre vory few grown-up Santals who
cannot, to pomo extent, make use of Bengali or Hindi or some other language
used by others who would never think of learning Santall. Their knowledge of

. the foreign language is naturally very limited and will not, except in a very fow
casés, go beyond the ordinary language of everyday village life, This story iz
one which the Santals enjoy very much.

~ 2 There are very fow Sentnls who do not need money and therefore do not have
transactions with money-lenders. At certain times of the year, they nesd some
little capital to carry them through, and to get thiz they go to those who lend
money out or give foodstuffs on credit. The interest paid is generally 26 per cent,
often, however, much merse, as, . g., §71/2 per cont per annum, or even 81/4 to
121/2 per cent compound interest per menth. This money-lending question is
ono of the blg problems of the people, and it is beset with so much difficulty
that the older one becomes among the people, the more wary and cautious one
becomes, The ordinary Sanéal has few scruples agalnst running into debt, as
long as any one will lend; he thinks of hig immediate needs and very liitle of
how he will be able o repay. To his excuse must be sald that his economic
condltions are so straitenied thaf ii is ditffeult for us to grasp the possibility of such
poverty. Further, that the average Santal has not got tar In the way of under-
standing the value of mofey, especially sums of money. The writer has agaln
and again seen things that have made him say to himselt that they have learnt
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20. A MONEY-LENDER AND HIS DEBTOR!'.
ONCE upon a time, people tell, there was a woman, the wife

of a man who was owing money to a money-lender2, who knows

how much. In spite of his paying a little now and a little then,
the old debt increased, he was also taking fresh loans; at last he

‘was unable to pay it off3, and the money-lender was scolding

him much. The man was afraid of this scolding; therefore as

w

to undorstand the value of a pico, but not of a rupee. It must also be added
that they are not aa yet far enough away trom their old forestlife to have
properly realized the value of property, as the result or fruit of thelr own work,
It might be remarked that Government have enacted severnl laws to protect
the Santals (and other aborigines) from the money-lenders, and from themselves.
It is unnecessary to point out that the missionaries have dono oll they have
been ahle to do to assist and guide In this respect, and some of the enactmonts
of the esrly soventles wore, I believe, the result of Investlpaiions starled in
the firat instance at the earnest roaquest of miasionarles, Some of the money-
lenders are reasonable, bul many are quite the opposite, usurers of the very worst
type, whose one object Is to get the debior and his pesseasiona Inte their hands.

Sanials are not, somehow, fit to bocome money-lenders; they are either too
credulous or too grabbing and will, in a comparatively short time, run through
their means. There may be a few excepiions, but they are not many; besldes,
as a general rule, they have no capital and must borrow themselygsm THE
money-lenders are mostly Hindus, who at the same time do business as tradors
and shopkeepers. During later years Mohammodan weavers und otheras have
commenced to get a rather large share in this businoss.

The common name for a money-lender is mohajon or mahajon, lit. a

great man, in theso parts, the first form being the common one (by the Santals

pronounced with stress on the first and last syllables). The wopd is in common
use over northern India. Another name, noi quile so commonly used, iy sau,
probably also of Aryan origin (perhaps the same word ag sadhu). T am under
the Impression that this last namoe was more commonly used formerly. In the
Santall text both words occur. In tho translation sgu fs rendersd by banker.
Both are used about the same man.

What I8 bere told is of overyday occuwence. The original loun is permitted to
run up with compound Interest to several timos its original amount. It may have
been actually pald off and more ; but as the S#htal has no means of controlling this
{at least he does not do so, barring a few exceptional cases) the debt remalns.

“Then a little is added, and Nnally the result bukomes like what is here stated,
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t
Nelle khan, uni hor' doe cko baraea. Adg uni mohajon dg onka
bar pe dhaoe calaoena, adg bae ham dareae khan, uni bahuttete
kuli barakedege, okayenae mente; ade uni aimai hgd bae lai.

Adg arhé onkage mif dhao Pus cando jokhene calaocena; ade
orakreye hoho barayefa, Okayenam, phalna, menama s¢ ban?
Ado uni hor ma setak akan se, orakre ma bae tahen. Adg uni
gimaige arhde kulikedea, Phalna dge okayena?

Adoe metadea, Uni dg agla pacla enefe sen akana.

Adp uni dekoe menketa, Henda manfijhan, dinge bah
hame do?

Ado uniye megnketa, Dinamge enede calak kana. Taha uni do
rabante sengele jolkaka, ade ondegeye joroKkoKa.

4+ Also a very common device to avoid listening to the upbraidings of the great
man, and perhaps alse to aveid saylng or doing things one might repent of
later on.
Of daily occurrence. The money-lender will come himself or send his servants,
when he has reached the psychological moment. Up to this time, everything is
tair and friendly; from now on commences tho pulling of the net. Not finding
the man, he speaks to the wife.
6 Pus, a name received from Bengali or Hindl, is a month correspending to the last
" hl .~ December and the first half of January. The heavy paddy ist harvested
at this time, and i{ is the time when everybody has a litile foodstuff, on the
threshing-floor or in the house. It is therefore also the iime when the money-
lenders or people who have given others anything on credit try to be repaid.
In the latter half of Pus the Santals have their sohraa, a kind of harvest
testival, generally a debanchery of a very low kind. Up to thls time the Santals
ent 8 much as they like of thoir new harvest of rlee, One of the last days of
the sohrae, a man walks through the village street beating a branch with dry
leaves, to drive the dgrdgha, the ‘glutton’ away, a symbolic action to tell
people that from now on they have to eat measuring the quantity of rice. The
money-londers or their servanta come to the threshing-floors and make them
‘measure out to them' the largest possible amount of paddy, in repayment of
advancos and debis. v
The Hindu Is standing in the court-yard; it would be against propriety for the
mah to knock; 80 ho calls out, *
The Santali toxt implica tha! the Hindu calls out the name; this is against the
rules of good behaviour, the name being used only in addressing persons much

'}

[ 3
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soon as he saw the money-lender coming toWards his house,’he
would hide himself!. The money-lender in this way came two
or three times, and as *he did not find the man at home, he
asked his wife where he had gone; but the woman did not tell
either>,

Then it happened once in the month of Pus® that he again
went there on the same errand, and he was calling out? there
in the house: “*Where are you, so and so%? Are you here or not?”
Now the man, as soon at it was morning, did not stay at home?®.
So the money-lender again asked the woman: “What has become
of so and so?”

“He has gone,” she replied, “to play Back and Forward!0.”

“Look here, madam!.,” the Hindu!? said, “how is it I never
find him?”

“Every day,” she replied, “he goes to play.” What really was
happening was that he, because it was cold, lighted a fire and
was warming himself!? there.

youngor than or inferior to onesell. The name may be used, provided an honoriile
title iz added; but so is not done here.

9 Sce above note 4. To avoid the unpleasont meeting, if they cannot !y’,“-aﬂﬁ;
may go away somewhere, generally on some pretoxt or other.

10 Agla pacla, It ‘foremost backwards' (both words are of Hindi extracton), on
account of this and similar storfes being told among the SBuntuls, s sometimes
heard as a jocular name for moving backwards and forwarde. They have oo
play so called.

1" Manijhi is a title used by ‘forelgners' addressing a Santal; manjhan is tho
same, to a Santal woman.

J2 The word of the Santali text, deko, is a name used to signify a person of
another race than the Santalg, i e., Hindus and Mohammedans. Other aboriginaix
and tho so-called semi-hinduized races (Inharias, Bhuiyes and Doms} arce not

“called so, and Mohammedens are new mostly styled either musla or jolha,
the lafter being a Mohammiedan weavdr-‘easte’, to which very many of (ho
Mohammedans living in these parts belong.

B It is a very common sighl in the early mornings of the culd season to see

. peeple sitting, alone or together, over or near to a lire to warm themsclves.
They do not, like s, attempi to keep shemselvoshwarm by exerciso,
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Ado uni deko do'malhan jo akane felkettako, jhatare bebarié
jo akana. Ado uni dekoe menketa, O manjhan, morod to nai,
sim amake de. !

Adg uni aimaiye meneta, Ki bglchi, herel? Amra nai bujchi.

Ado uni dekoe menketa, Sim, mahjhan, sim de.

Ado uni ajjnaiye menkefa, Oh! sim simokK kanae! Am lagif
bandole sitn akafko? Bareakgetaleakin, unkin hd ehga mentele
doho akatkina, are sim simoK kana! Cele sim bhalale emama?
Rale emam lagit.

Janié ado deko hy bae bujhanefa uni aimaiak ror dg, ar uni
aimai ho dekoak ror do bae bujhaueta.

Khange uni deko do malhan jhatareye dejok kana; ade uni
gimaiye menkefa, Ayo go! nui deko ya simteh bhagaokede khan
do ya jhatarem dejok kan. Khub leka karaiye ma tho!

14 The bean here mentioned, malhan {Dolichoa Lablab, L.}, & a runner hean
with largs broad pods, very commonly found planted In the couri-yards or near
the houses of the Santels., The pods and beans are much relished as curry.

i5 Tp support climbers of the Kind here mentioned, the Santals simply take one
or more bushes or amall trees and fix In the ground. The climbers ron all

. over the branchea,

16 Wi . in the followlng German has boen used, 1t is to translate sentences
given in what is meant to be a kind of rustic Bengalli. The Santal woman does
not understand Bengall; she has picked up a few words, but Is in ignorance
a3 to thefr proper use and speaks In a way delightful to the Santals. That
happenings like what is here told are quite possible, tha writer Is able to
testify. Some years ago it happened that a ‘deko’ came through the viliage
street just outside our compound. Thers he saw a small goat and offered a
Santsl woman he saw twelve annas for it (if happenasd so long ago that a
price llke this would not be out of the ordinary at that time). The word he
used was barg; the woman did not know that thls meant twelve, bui likely
thinking that it had something to do with the Santel bar (also barea), which
means two, she replicd that he might have it for gel, ten, annas. Another
time A Santal couple came to a matket-pluce, wishing to soll a goat. A ‘deko’
offered plc sikg, flve four-annas {Re. 1—4—90); hearing thiz the woman at
once proiested and aaid that if the man would give mit {aka, one rupee, he
should have the goat. Her husband trled to persuade her that five 4-anna plecoy
were more than one ruple; but she would not have anything of this ‘deko’
nonsense; would he give one rupee, well and good, otherwise others might get
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The Hindu now saw that their malhan Beans !t were beaxfing
fruit; there was an immense amount of fruit on the bean supports 15,
So he said: “Fran, der’ Mann ist nicht hier; gieb mir einige
Bohnen!6.”

“Was sage er!?, you man!®? Wir verstehen es nicht,” the
woman replied.

“Behnen, Frau,” the Hindu said, “gieb einige ﬁohnen."

“Oh,” the woman said, “he is ‘hen-hen’ning'®. Is it for you,
do you think, that we are kecping hens? Two are all we have,
and those two we have kept to have them for laying eggs, and
he is ‘hen-hen’ning! What kind of hen, I wonder, are we going
to give you?”

. Now, likely, the Hindu did not understand what the woman was
saying, nor was the woman understanding the Hindu's language.

The Hindu thereupon tried to climb the supporting poles; but
the woman called ouf: “O ma, O mother®! this Hindu fellow —
I worsted him so far as the hens were concerned; then you are
now, you fellow, climbing the bean poles. He should have a
sound buffeting?!, that fellow!”

the goat. The man felt so ashamed that he gave in to his wife. At tho['ﬁ‘c;;;t
time most women have learnt enough not to commit such blunders. Siill, of
course, as they have to depond on what they con pick up whilst they are not
supposed to have any conversation with ‘deko’ men, it {8 only natural thai they
are not very proflcient.

17 The woman uses a wrong form of the verb, Lut tries to speak Benpull.

18 Here she does not know what word to use and says herel, o Santall word
meaning ‘male’ or “men’ (corresponding to Norwegian ‘mandfolk’), never used in
addressing in Santali.

19 The Hindu says sim, which iz his name for ihis partlenlar bean (in Santali
malhan}; now In Santall slm means the Jomestic cock or hen, and the
woman thinks the ‘deko’ wants to take theso and scolds aceordingly.

20 Ayg go, 8 very common interjection or exclamatlon used to expruss wonder or
agtonishment or paln, lit. means ‘mother, mothgr’, both words being in use in Santali.

21 The Santall word karat means to beai with a club or heavy slick, To got

= nlliteration to show the misunderstanding of the ‘dek’ ‘buffet’ iy used In the
transiation, Hearing karai the Hindu is reminled of kara (ln Santall kada),
which means a buffalo, and foliows the idea up.
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Adg uni dekoe men gotkefa, Hi manhjhan, kara dibi tp kise
abad kurbe?

Ado arhg uni aimaiye menketa, Ayo ‘gg! nui deko do bae ba-
tacet do. De se na, tok hawanpe, nihik khub ih karaiyea.

Ado arh§ uni dekoe menkefa, Kara dibi (9, manjhan, bhalp
hobe, sob khaLas hiiyd jabek.

Ado, kathae, uni aimai dge chutaulen, tok sapkate dale lagife
epel idi gotketa. Khange ado uni deko mohajon do botorteye
dar tapketa, adgp adiye edre calaoena.

Ado dosar hilok khange sim rakreye heéente orakreye sen
gsetkedea. Adoe hamkede khane meiae kana, Henda phalna, je
dharaoak dg cedak bam e¢mkatin kana? Adom emaha s¢ ban?
Ma onz rgrme. Dinge ih do am then in hijuk kana, orakrege
ban hgé hamefmea. Ado am bahun kuliye khan doe mena, banma,
Agla pacla enede sen akante orakre dg bam heé name kana, Ay
hola dg malhan it gofet tahakanre tokanteye lagakidina. Adg
cet lekam eneé kante am do din hilok ondegem calak kana?

Adg uni hore menketa, Cef batr se, sav, adi mihj eneé kana,
onate in do dingef calak kana?

..Ado uni dekoe menketa, Henda manjhi, in dofi cet darekea
se ONG™

Ado uni hore menkefa, Deko hopgn ma arhg adi algateko
cetkea,

Ado uni dekoe menketa, In manjhi, endekhan ifh hi cetafime.

Ado uni hore menkefa, Hé entem c¢ed khan doi cetama; aika
gkoe then hd alom lai baraea.

Adoe menketa, Acha, gkge then hd banh lgia.

Adoe metadea, Acha bogege, endekhan ma gapa nonka adire
hijukme; teheh do nondege marsalena, onate gho jutlena. Ona
cecet do adire calak hoyoka. Ma gapa nonka adire hijukme,
adoft cetama. .

22 The tok is an implemont found'ln every Santal houschold. It is a heavy wooden
pestle, some four to five feet long. with an fron ring in the one {thinner} ency
primarily intended for use K husking rice or other cereals in the ukhur, the
wooden mortar, -
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“Ja, Frau,” the Hindu said, “wenn man sber die Biiffel gi:abt,
womit wird man dann arbeiten kénnen?”

The woman then agaifl spoke: “Oh ma, Oh mother! this Hindu
will not give in. Here, my girls, bring me the pestle2?; I shall
buffet him and give him a good beating.”

The Hindu then again said: “Falls Sie die Biiffgl geben, Fran,
wird es gut sein; alles wird getilgt werden.”

Then the woman made a start; she took the pestle, raised it
high in the air and went towards the manr to strike him. The
money-lender then was frightened and ran straight off; he was
very angry, as he went.

The following morning he came at cock-crow, before the man
could get away. When he met him, he said to him: “Look here,
you so and so, why don't you pay me what you are owing?
Are you going to pay me or not? Please teli that. Day afier
day I am coming here to you; I don't find you at home. And
when I ask your wife, she says: He has gone to play Back
and Forward, therefore you do not find him at home. And
yesterday, whilst I was plucking a few beans, she came with the
pestle and chased me away. Now what kind of play is it you
are occupied with, since you are going there day after éuy’”

“You have no idea, banker,” the Santal replied, “what a beautiful
play it is; that is the reason that I go day after day.”

“Lock here, governor,” the Hindu said, “wonld it be possible
for me to learn or not?”

“Of course,” the Santal replied, “Hindus would learn it much
more easily even.”

“I say, governor,” the Hindu said, “then teach me also.”

“Well yes,’” the Santal replied, “if you will learn, I shall teach
you; but mind you, don’t tell anybody.”

“All right,"” he said, “I shall not tell anybody.”

The man then said: “Very well; eome then to-morrow, early

like this; to-day it has become full day already, so it will not be
possible to-day. To learn, it is necessarys, to be out early. Please,
come to-morrow early like you did to-day, then I shall teach you.”
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A.dge menketa, Atha, endekhan gapa dg adireh hijulka.

Adg uni hgre menketa, H3, ma hijukme, aiks gkge then hg
alom laia, ar bankhan do ghom cef darélea. _

Adge menkefa, Acha, ghoh laia. Ado onka men bapakatekin
apan apinena.

Ado khange sari uni deko do dosar hilok adireye heé gotena,
adoe hoho gotketa, Cele ho, orakre menama sg ban?

Adge gonkedea, menangea mente; ado enka ror s#Hotegeye
odokena. Adge menkefa, Raca sen in senlenge. Ado kulhi
sen odok senkate mi{ hore hghg agukedea. Adge uni dekoe
metae kana, Agla pacla engd in cefam khan do nihiK cefem
emoka?®

Adg uni dekoe menkefa, Takam nham khan, takage, ar jomakem
fiam khan dg, jomak in emama,

Ado uni here menketa, In do taka h§ ban ar jomak hé ban:
ih do tingk korja menaktin, inage khalaskahme, endekhan ih
cefama, ar bahkhan dg ghon ceflema.

Ado uni mohajon hdge menkefa, Acha, endekhan ifi khalasmea,

aika cet utaranme,
..Ado uni here menketa, Acha, bhed bhon sanam in lai utarama,
Ma gudekhan korja hutumte careé hulejme, ar delabon nitger
cet ufar gofama; ar bahn cefatmea menkhan, nui hor sakhi
mensaea. :

Khange sari adg bujhau barakate uni deko dg uni goha hor
samanrege cargée huledketa ona rin pan Autumte, are menketa,
Ngké in chutikefmea. Ado delabon cetanme,

23 In Santali lit. ‘I must first go fowards the court-yard', the last words belng
constantly used as a veiled expression for passing water.

24 The Santals like to make use of symbolic acta to festify to the reality of
aclions. In connexlon with the sald of movesble property, e. g. of a bullock,
they may finfsh the transaction by giving a bit of dhubl ghia (Cynodon
dactylon, Pers.). The seller takes a plece of cloth over his head, takes a litile
of the grass meniloned and rubs it between his flat hands and gives it to the
buyer with both hands, THs buyer gives a liftle back. When no dhubi ghis
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“All right”, the other replied, “then I shtall come early %o-
morrow.”

“Yes, please, come,” tle man said; “but remember, don't tell
anybody; otherwise you will not be able to learn.”

. “All right,” the other replied, “I shall certainly not tell.”
After having had this talk they separated.

Then really and truly the following morning very early the
Hindu put in an appearance and called out: “Hallo, so and so,
-are you at home or not?”

The man answered him, saying that he was there, and as he
gaid this, he came out. “Let me first go a little aside3,” the man
said. He thereupon went out into the village street and called
another man; then he said to the Hindu: “If I teach you the
Back and Forward play, how much will you give then?"

“If you want money, I shall give money,” the Hindu answered;
“and if you want foodstuffs, I shall give you that.”

“Neither money nor foodstuffs do I want,” the Santal said;
“whatever deht I have with you, let me off that; then I shall
teach you; otherwise I am not going to do so.”

“All right,” the money- lender said, ‘“then I shall let you oﬂf__
but mind, teach me all there is.’ »

“All right,” the Santal replied; “I shall tell you all there is
about it, meaning and signification. Please then break the straw 2
to show you have let me off my debt, and come along and I
shall now at once teach you all and everything; and if I don’t
teach you, here is this man as a witness.”

After having thought the matter over, the Hindu thereupon
really broke the straw in the presence of the witness, to wipe
off all debts and obligations, and said: “There you are, I have
let you off. Now please teach me.”

ja available, thoy may each take a bhit of sirnw, break it into two, whereupon
=they give one another ome bit and keep one bit for themselves. This Is what

is done in the story. 3
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‘Ado sari uni hor do orakieye boloyente thutkut sengele odok-
keta, ar uni deko ar goha hor banargeye riau idiketkina. Ade¢
bir senre sgnkate janhe kharai thenko “‘durupena. Ado uni hore
menketa, Ma ngndege kicri¢ do sanam horbo dghgea; ar nui goha
hor dee dghgere hd bahre hd, menkhan alann do bana hor lan
dohole aneé jutoka.

Adg sari bana horkin dghgketa, ar uni goha hor dg ona kicrié
thengekin durup ocokedea, ar akin do ona janhe busup sorrekin
calacena, Ar en hilok do raban hé adi it raban kan tahékana.
Ado uni hor do janhe busupte sengele jolketa, adoe metae kana,
Ia sgu, ma thoralah jorok ngklenge, adg nihik in cefama,

Ado sari bana horkin jorok akana; adg dher hgke thekaole
khan do adi tapis dau dau jol gedok kantekin pac godok kana;
arhg harsur idik khankin sor idik kana. Ado uni dekoe menketa,
Ma cet hotahme, inakgelan joroka.

Ado uni hore menketa, Ngkde colan ene¢ kange, bam bujhauefa?
Nelme, laha sen hdlah calak kana, tayom sen hglan pacok kana.
Nia kangea agla pacla eneé do. Ma adg kurumutute cef dghgkam.

Ado khange uni deko do adi baride kastaoena; adge menketa,
Ban, noa ened babotte nunaX rin do ohon cabaletama. Am do
adhil erekidina,

Adg uni goha hore metadea, Ma ho, katha anjom thikkatalinme.
Nui deko enah cete menlefa, ar nitok cete menefa? Ma anjomkam.

Adoe menkefa, Hg, anjomkettabenait. Khange adgko apan
apinena.

25 Janhe (Paspslum scrobiculatum, L) is very commonly cultivated on outlying
high lands. It Is frecly eaten by the Santals, iz reporied to give a rather
intoxicating beer, but is not considered sufficienily valuable to be seized hy the
monoy-lenders. The straw is valueless as fodder, but is used during the cold
season as here described. It is suitable for stuffing mattresses, and Is much
used by poiters as fuel in their kilns,

% For threshing jungle corn of sorts, they will plaster a small bit of ground
anywhere near the ileld, not, however, in such a solid and careful way as when
making thelr ordinary thpéshing-floors.
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The Santal then, truth to tell, entered his'house and brouéht

out a small piece of burmng firewood, whereupon he invited both
the Hindu and the witness to come along. Having gone towards
the forest, they sat down on a jungle-corn? threshing-floor2.
» The Santal now said: “Let all of us put our clothes down
here; it does not matter whether the witness will take off his
clothes or not; but we two must take them off; then only it
will do.”

Thereupon both of them took off their clothes, and he made
the witness sit down at the clothes, whilst the two went close
to the jungle-corn straw. Now it also was very cold that day.
The Santal then set fire to the straw and said to the other:
“I say, banker, let us warm ourselves a little first; then I shall
teach you presentily.”

Both of them were warming themselves at the fire, and as the
man put quite a lot of straw into the fire, it suddenly blazed up
into great flames, and they had to be quick and draw back.
Again, when it burned low, they drow near to the fire, The
Hindu then said: “Please, be quick and teach me; let this be
enough warming ourselves.” -

“Look, here we are playing, don't you understand ?” the Santal
replied; “see, we are moving forwards, and we are also drawing
back. This is the Back and Forward play. I’lease be diligent
and learn so that you know it.”

The Hindu then felt exceedingly regretful and said: “No, on
account of this play 1 am certainly not going to wipe off so
much debt of yours. You have played a trick on me.”

The Santal then said to the witness: “Please, sir, hear and
mark exactly what we two are saying. This Hindu - what did
he say a while ago, and what is’he saying now? Please hear
and mark what he says.” .

Yes,” he said, “I have heard what you have said.” Thereupon
they went, each their way. '

18 - Iast. f. suml. kultuarforskning.
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Khange ado uni deko dge lgliskefa ona rin babotie, Ado din
tioken khan, uni goha hge idi torakedea. Khange adg hakim then
uni hor hé ¢oneko galmaraolet lekae sualkefa. Ar uni goha hd
onkageye rorkef khan, mambla do dhismisentakoa, ar uni dekoge
adi baricko ruhetkedea.

Adg ¢abayena katha dg, onkate uni hopr doe paskaoena.

21. Mittan kaki engat rean,

Mitian hor, kathaeye bahuan tahgkana; adg uni eratae do khub
khatoya erae tah&kana, ado onate XKhubkin arjac gotkefa. Ar
gidre do miftan kora gidraye tah8kan tgkina. Ado bana hor
onka rod bodolkin kamia; jahin kami unkin d¢ halgaregekin kami
caba goda. Ado ona hiskate ban dg cefte tatakge uni bahutae
doe godentaea. Pe pon mahdge bohok haso npkledea; inategeye
godentaea.

Khange uni hor deo adi bhabnae famketa; ado en serma do
enkategeye tah@iyena. Adg eskar iate kami ban calak kante, dosar
serma do chutkive nhawana. Adg tahen tahente cetko daete con

adikin jhograkgea; ado enka regeh tegentegeko tahgyena; oka
do¥ hsat godokgea,

27 The conclusjon s, perhaps, not Impossible accordlng to Santal, or even Indian,
fdeas.

21! Stepmothers have no goed reputation among the Santals.

2 The Santali word would show that whataver they may have earned 1s the result
of industrlons agricultural work.

3 According to Santal ideas death is not natural; especlally when young people
die, thoy are always ready fo belleve that death in such cases is due to the
malevolenco of evil wspirits and of wiichen. One of the causes inducing those
hoelngs o attack people, iy envy. It ls, it is thought, too much for them to see
the heppiness of people.

4 A very common description of how a person may come to die. It Is the symp-
tom observed, and deemed insufriclent to cause death.

5 I would be quilte out of the common for 2 Santal widower, stil]l in his begt
years, to remain single. It would not, generally, be understood, A Santal man,
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The Hindu thereupon brought a suit on account of this debt.
When the day fized came, he also took along with him the
witness. Before the judge the Santal pleaded in accordance with
what they had talked together; and when the witness also deposed
the same, the case was dismissed, and they gave the Hindu a
good rating?.

So the story is ended; in this way this man slipped through.

21. A STEPMOTHER!

THERE once lived, people tell, a man who had taken to himself
a wife; and this wife of his was a very industrious person, so
they quickly earned some competence?. As for children, they
had one son. Both of them were equally industrious; whatever
work they applied themselves to, they got through with it in an
incredibly short time. Then, whether it was from envy?, or
whatever the cause was, this wife of his suddenly died. She
suffered a little, three or four days, from head-ache?; from this
she died.

It was a great grief to this man, and that year he remained
as he wag, Then, as his work did not go well, because, hu was
alone, he married again5 the year following. As time passed, for
some cause or other they were always having a good deal of
quarrelling, and they lived in this way squabbling; sometimes
the woman had sulky fits.

needs a2 wifo, When his wife has dled, the widower will generally wait undil tho
crops of one season have boen harvested. Then friends will commence to offer
to arrapge a marriage with a widow (s¢ generally; it seldom happens that a
spinster will agree to marry a widower), and a marriage takes place, with, howover,
much less ceremony then what is used ,when previeusly wunmarried porsons are
joined together, one reason fur this being that a second marriage is only for
this world. Bachelor and spinster, once properly married, will be husbuml and
wife also in the next world, whether thoy have been separated hy death or
* " divorce or not, whether they have remarried or not. To remarry teo quickly Is
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A'do mif din doe kulikedea uni bahutae dg, Cef iate am do sif
satupge mit rangaogen aikaumea?

Ado unre uniye menketa, Th do cef’ iate con nui gidra do
adi sikir if fiele kana.

Adg unre uni hgre menketa, Cekate sikir dom nele kana? Nui
ma aé¢ daretegeye asulok kan. Cet hg tho bae sakearetmea, adg
ceckatem arisae kana?

Adg uniye menketa, Cekate cont! Nui do edregen fele kana;
nui gidra nondeye tahen khan, endekhan in do ban tahena.

Ado uni hore menketa, Endekhan nui gidra do lan ceka lekayea?

Adg uniye menketa, Ma nui gidra d¢ gojeme, ar bankhan
jihitege idi gidikaeme.

Adg uni hgre menkefa, Okaten idikaea? Janamkedean; ado
unire hg con mayad menaktih, ar gogolem metah kana. Cetf
lekate nui dofr gojea?

Ado uni aimaiye menketa, Nui gidra goje reak do algagea;
inren gidra khan do# goé gotkea.

Ado uni hore menkefa, Ma endekhan amge gojeme.

Ado uni aimaiye menkefa, In do ohgh goélea amren do. Ifirene
tahen khan doh goé¢ gotkea. Amren kanae, ma amtege gojeme.

"Ado uni hore menketa, Cet lekaten gojea? Magete ma ihge
adi botor in aikauet.

Ado uni gimaiye menkefa, Acha, uni ggje reak bhed deh laiam
kana. SioK jokhen uni dg lahakaeme, ar am dg tayomre siokme,
ar am siok isi dp khub sagak leka lak coelokakme, ar siok

not thought quite proper; but a man must have somebody to cook his food and
to do & woman's part of the agriewliural work. If a man has children who can
work, it 18 not infrequent that n widower will remain as he is, for the zake of
the children. They dread a stepmother.

The Santal ploughing s something very superficial. Thelr plough is an Inatru-
ment of very ancient model, contirels: of wood, excopt for an iron plonghshare
{a bit of iron, some 25 to 80 cm. long, some 3 cm. broad and some 7 to § mm.
thick, placed in a space eut for' it on the upper side of the plough, ond kept
In position by an iron staple). Except for the amall iron part, the Santals makg
their own ploughs. It is ?usily understood that, with such an instrument, no

&
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Then, one day, he asked his wife: “Why is it that, all'day
long, I feel that you are continually angry?”

She replied: “For some reason or other it always irritates me-
to see this boy.”

“How can it irritate you to see him?” the man said. “Why,
he is supporting himself by his own ability. He is certainly not
giving you trouble of any kind whatever; how then can you be
annoyed with him?”

“How?" she replied; “it makes me feel angry to see him; if
this boy is to remain here, in that case I shall not remain.”

“What are we then to do with the boy®” the man asked,

“Well,” the woman replied, “kill the boy, or else take him
somewhere and get him out of the way."”

“Where am I to take him?” the man asked; “I am his father;
I have affection for him also, you must understand, and you tell
me to take his life. How could I pessibly kill him?"

“It is easy enough to kill this hoy,” the woman said; “if he
were my child, I should soon kill him.”

“Well then,” the man said, “then you kill him.”

“No,” the woman answered, “I shall certainly not kill any one
who belongs to you. If he were mine, I should scon %ill him.
He is yours; do kill him yourself.”

“In what way can I kill him?” the man asked. “To cut him
down, — — I am feeling very much afraid at the thought™

“All right,” the woman said, “I shall tell you how you are to
go about killing him. When you are ploughing, make him Jead,
and you follow$ ploughing; cut the beam of the plough you use

deep ploughing is possible. The earth iz just seratched a little. Ploughlng can bo

dons only when the earth ik soft from raln, This meihed explains how it is
possible for a boy to handle & plough. It is not hard werk, demanding the
sirength of a full-grown man. Generﬁlly several ploughs are worked ai thn
same time, one following the other, with ap experienced man In charge of the
front plough. When siating the age of a Santal boy, it 13 often done by telllng

=that he ls ‘At io plongh', or, 'he can plough following after pecple’. Such a
boy is anything from 10 years and upwards. ‘s
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jokhen khub laga ﬂagakinme. Adg ona isi coelote sghgk harar
ocoyem. .

© Adg sari uni hor do aimaiak kathageye senatte aé¢ siok nahel
isive lak coelokefa. Ado sarikin sioka; ado aé¢ do adi taengm-
reye tahena, ar uni gidra do adi -sangihe laga jitaukakina,
Ado din hilock onkage bae laga bhiraukina. Ado uni aimgiye
mena, Okor, tisem goje kuna? Am do eken ihgem andha
barayedin kana.

Ado unre uni hore menketa, Acha, gapa doh gojea, aiks,
setakre lolo daka bare em gofaeme.

Adoe menkefa, Acha bogege endekhan,

Ado sari dosar hilok khange setakrege lolo lglge daka utu
gotketa; adoe metadea, Ma auriye bik dhabi¢ emaeme; akhir in
gojegea, lolo dakae jom torawange.

Adg uni herel hore menketa, Okarelin sioka? Siokteak ma
jotolin si cabaket; ado okarelin sioka.

Ado uni aimaiye menketa, Hana tandire gundlibo er akat, ona
gundlige si gidiben; adp nahdk ona gundlire dangrako atifte
ohoko sen senoka., Am do nahak taygom kakinme; adg ona atin
jokhen khub leka laga bhirgu gotkinme, adg ona isite nihike
spbok Harar godoka,

Ado sari onka ror mitkate en hilok do setakrege lolg dakae
emadea; adg jom barakate nahelkin joraokefa. Ado uni gidrai
menketa, Henda baba, okare teheh dolan sioka?

7 Her Santali word s sagak, the awn of sguri (Heteropogon contortus, R. £ 8,
sharp and plercing.

8 There are many analogies to such an attitude, even if we do net count what is
reported to be done in the way of food for persons ebout to pay the last penalty.
The writer remembers what happened some years ago to a young man, who
inslsted on becoming a Christlan. When the day for his baptism came, he was
given by his own mother the pest food she could prepars, whereupon he was
told that after baptiam he would not be their son any longer, but a stranger,
who might go wherever he liked, but net think of coming back to his old horsa.,
He was henceforth dead tqr them.
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and give it a point sharp as a needle?; then whilst ploughing
you drive the plough bullocks all you can. In that way stab him
and transfilx him on thé pointed plough-beam?5.”

Then the man really listened to what the woman said and cut
the end of his plough-beam intc a fine point. So they were
ploughing; he himself remained far behind, and the boy was
driving the bullocks far away in front, always gaining on his
father. In this way, his father never any day drove his bullocks
close up. And the woman was constantly saying: “How is it?
when are you going to kill him? You are only trying to hood-
wink me."”

“All right,” the man then said, “I shall kill him to-morrow;
mind, be sure to give him some nice warm food?® in the morning",

“All right, that is well then,” she said.

Then really, next morning she made haste to prepare some
very nice and warm rice and curry; the man said to her: *“Now
give him until he is satisfied; now I shall kill him; let him first
have some nice warm food, as he goes away.”

The man again spoke: “Where are we to plough? We have
“finighed all there was to plough; where are we to plough?®”

“In that field over there,” the woman said, “we have sown
millet?; plough that millet down; the bullocks will feed on that
millet and will consequently not move gquickly. You keep your
bullocks behind, and whilst his ones are feeding, be quick and
drive yours at once close up; then he will certainly be stabbed
and transfized on the pointed plough-beam.”

So really that morning, after they had talked together and
agreed as mentioned, she gave the boy some nice warm food;
after they had eaten, they yoked the ploughs; then the boy said:
“Look here, father, where are wé to plough to-day?”

9 The millet hore mentiomed, gundll (Panlcum miliare), Is fairly commonly
cultivated on the oullying high lands by the Sar‘tals‘
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Ado uni apattefe menketa, Hang hana tandirelah sioka.

Khange nahelkin sgk idikefa ona tandite; adoe metae kana, In
babu, noa gundlilan si gidia, ado surgujalan era.

Ado uni gidraye menketa, Henda baba, nea gundli do adi con
hoe akan, gapa mean khange ndhak beleka. Cedaklan si gidia?
Ado ma nelme, noa do hoe cas kana, nahaklan barié¢ gidia, ar
tayomtelan era. Ona do okoe hel akafa, hoeyok coh ban con.
Nahak niagelan kharapkaka.

Ado sari ona kathage apattet dge bujhaukefa, Bana, nui gidra
do thikgeye metan kana, banma, pahil cas do pahil gidra fulué
jurik kana; noi gidre do kami leke hoeyena. Ado nui gidra hoh
goéle khan gkoe asulina? Ar sarige tayom cas leka, tayom era
doe gidrako coh bah con, gkoe nfel akata? Bana, nui gidra do
ohon godlea, nia kahiste doe tahenre hd banre hd.

Ado onka menkatekin arak barakatkoteye ruar hedena; adge
metadea, Gogoéem metadina, adp ban godledea, ar ghoh goélea,
nia kahistem tahgnre hg§ bahre hd. Ni eskargetihae, arhfm goé
ocoyedina ? Adg hapen tayomte dgm janamko con ban cgn, ona
do okge nel akata?

19 The pfough-cattle work in pairs, A yoke is put across the necks of the two

bullocks or buffaloes, and the plough-beam is fastened o the yoke with a

leather-thong. When going to or coming back frem the fleld, the whole plough

{8 hoisted up and carrled on the yoke between the bullocks, the beam standing

high up inte the air.

Surguja (Guizoiia abyssynica, Cess.) i3 one of the most commonly culti-

vated cil-yielding plants. The seed {called Niger seed} yields the oll. Whilst

gundli i3 cultivated during the rainy season, surgujg is a cold-weather
crop, often sown where gundli or some other erop has grown earlier in
the year.

12 Support in old age Is a problem with the Santals as with other people. It Is
solved by giving the son with whom,the old peopls stay some small advantage
{in case there are more sons than one). If there are no sona, they will arrange
with soms one »slse (a son.In-l#x or an adopted eon) to take care of them, on
the undersianding that the care-taker will get the land when the old man dies.
It would not be possible o enter on detalls here; 1 only wish to say that
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“You see that field over there,” his fathar replied, “there we
shall plough.”

Thereupon they let tlte bullocks carry the ploughs suspended
on the yoke!® over to the flield; then the father said to him:
I say, my boy, we shall plough this millet down, and then we

shall saw sunflower!!.”

“Look here, father,” the boy replied, “this millet, why, it is a
heavy crop; in a few days it will ripen. Why shall we plough
this down? And remember, this is a ready grown crop; to no
purpose we shall destroy this, and then afterwards sow. Who
has seen that, whether it will come fo anything or not? To no
purpose we shall ruin and destroy this.”

Then the father in very truth realized the meaning of these
words: “Ne, this boy is guite right in what he says to me; the
first crop and the first children tally; this boy has become fit
to work. And if I should now kill this one, who will support
me'2? Truly, like a second!3 crop, who can tell whether a second
wife will bear children or not? who has seen it? No, I shall
certainly not kill this boy, whether she, being annoyed at it, will
stay or not.”

After having spoken in this way, they unycked the pullocks
and returned home; then he said to her: “You told me to kill;
I did not kill him, and I shall certainly not kill him, whether
you, being annoyed at it, will remain here or not. He is my only
child; in spite of that you try to make me kill him? And whether
in days to come you will bear me children or not, who has

seen that?®"

when it has been sald that the Santals do not practise adoplion, i$ 1s a misinke.
The Idea underlying adoplion is not, however, to secure a successor, hut b
secure support in old age, .

13 Meant iz the cold weather crop cultivated on the same ground as the firsi erop,
estimated as the more essenifal or real one® Wilth the Santals, the second erop
Js practically always cultlvated on thelr hlgh lands, not on the lower lying

rice-flelds.
»
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Ado onka men barakate bhageteye ruhe{ barakedea; ar onka
ror rorteye rangaoen khane humak gotkedea. Adgo uni aimagi
usate darketa; ado panja hgd bae pahjalédea.

Adg tin din cge tah@yen; ado apat baretko agu otokadea; adg
unre noa kathae laikefa onko samanre; adg apat baret hg bogeteko ,
ruhetkedea, adge tahgyena.

Adg cabayena katha dp.

22, Badohi se chutar hor rean,

Sedae jokhen, kathae, miftan atore miftan kat badohi sg chutar
hgre tahgkana. Ar unkinren gidra do miftan kora hopgne tahg-
kantakina, ar uni chada dosra gidra d¢ banukko*akina, janamreye
ini eskargea. Ado sadher hopon iate uni do adikin joton ar
adikin dularea, ar hatia batia khon ladu mithai se uni dg bes
besak jomkin emaea sekin aguaea. Arkin cerejea, Ma babu,
hara hodokme, asulliham, kami gorealiham. Adg onkakin lan-
dawaea.

1+ To rup. away, home or to near relatives, is a very common expedient with
newly marriad women, when they are in the sulks, or are dissatlsfled. If thers
ia nothing really serious at the bottom, the husband is expected soon to follow
after his wifo and bring hor back again, he thereby showing that he wants to
live in peace. If the woman is gmilty of any serlous offence, or rather has given
her husband real causc for complaint, tho husband will often not follow his wife;
oithers may iry to make peace; this may succeed, or it may end in a divorce.
Sometimes, when the relatives of the woman understand that she s at faulf,
they may, a3 here, take -hsr back to her husband themselves. It is an acknow-
ledgement that the husband is not fo be blamed.

221 The title given by the Santal to the following story 18 Bydohl s¢ chutgr
reak katha, the astory of a worker In wood or carpenter., The firat part Is the
story of & spollt child; the lattor pari may to some degree remind one of the
Asgkelad of the Norwegian folk-tales. Exeept for the last portlon the whole
background of the story is genﬁ'ine Santal.

2 The present day Santale have become agriculturists. As clearers of junglo they,,
have few to equal them lr} India; &s agriculiurists they have not as yet advanced
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Having said this, he roundly rated her, anl as he continued in
this way, he flew into a passion and gave her a licking, where-
upon the woman ran away in the sulks; but he did not even
once go to look after her!d,

v The woman stayed away for some time; then her father and
brothers brought her back!%. On that occasion the man told this
story to their face; then her father and brothers also scolded
her roundly, whersupon she remained there.

So it is finished, this story.

22. THE STORY OF A CARPENTER.

ONCE upon a iime long long ago, people tell, there lived in a
village a man who was a worker in wood, i. e., a carpenter2.
He and his wife had one child, a boy; besides this one they had
no other children; this was the only one born to them. And as
he was their only child, the parents were iaking great care of
him and loved him very much; from every market-place they
were in the habit of bringing him cakes and sweetmeats, and
they were giving him the best kind of food. They were fondling
him, saying: ‘“Please, young man, bo quick to grow big; you will
support us fwo; you will help us in our work.” In this way they
were playing with him.

very far; but it may be sald that it 1s a gonl with every Santal to have, or o
acquire, some land to cultivate. Whilst this is so, the Sanilals are noi, like the
Hindus, bound by caste rules to ocoupy themselves with any spocinl work.
A Santal man is expecied to be able to make all his own implements {rxeept
at the preseni day whai is of iren and bamboo); they have Tormerly generally
woven thelr own clothes; now this is not so often done. It scoms ag if they
have more than ordinary abllity in usPagy their hands. A good deal might be
said on thim point. Here I shall only menl.i.t'm that it i3 not uncommon to come
across Santals who are quite good carpeniers. Although the names used for
wpeople engaged in such work are of Hindi or Beapgali orlgin, this s no reason
for supposing that people so ealled should not lm. Santals,
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Ndo sgriye harswena, kemi reake lek manena. Khange apat
hor do kamiye acuyea seye riauea, Ma ya, noa ona kamime; se,
hona noa den gguitalafime; se, dela telfen do kami kisdre metadin
tahgkana, dela pndelan calaka.

Ado onkae acu baraye khange enigat hor doe dhomkao godea,,
seye men goda, Alo sem agcuyea, haralengeye. Haralen khan
dineée kamigea. Alan dare bhor do alantegelan kamia. Dare
ban calaktalah hilok dgo hapen bae asullangete? Asullangeae
dingé. Ar gidra hée ni eskargetalana. Ade kichu bae mayakgete?
Mayakgeae dined.

Ado apat hore mena, Nit khon kamilah cetae nahi thoe asullana.
Nit khone kami hewalen aneé, aris hé bhangaoktaea ar kami hoe
ceda, ar bahkhan boe boeye harayenge. Kami hg bae ceda, tghe
khan cekateye gsullana® Kami darele njhlye asulmea, ar bankhan
boser tike asulmea. Onmatenn acuyede kana sen delawae kana,
jahd lekate jemon ifhak kamiye ced. Nit khon aris bhangao akan
tahentae khan, seye nhel cet idile khan, ing do algategeye kami
goda. Ona menkaten acuyede kana. Ar am se etakgem metah
kana. Am dg¢ ihgem hantao ruaredin kana.

Adg engattele menketa, Kora hepon kanae, ban dingée cedgete?
Bae asgllan khan, hapen khublan dalea.

Adee metadea, Harakate dom dal darekea? Ohom dal darelea,
am khon uni ma khube dareyen. Ado uni tulué dom darekoka?
Ohom darelena. Ar hara hopon dalke do lajao paragea. Horko
rororgea. Auri harak khon tingkem sikhau parhaoea se tingkem

3 The father fakes it for gronted that sny one at first will feel dislike for work.
The Santali word is generally used about becoming ‘tired of', ‘disgusted at’, and
the like. The tnlk between the father, who wants to make something out of his
son, and the doting mother, may to some extent be typical, Tho training of
children ja one of the weak pointz ¥ith the Santals. When the young ones so
often become nothing, the fault is very commonly to seek in circumstances like
those here described. On the other hand, when Santal children turn out well,
according to thelr circumstances, as often a3 not the mothers are to have_
the credit.
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S0 he really grew up and became fit to woek. His father tifen
tried to make use of him or requested him to help, saying:
“Come, my boy, do this dr that,” or, “Please fetch that thing or
this,” or, “Come along, the rich man told me to work for him
Jo-day; come, we shall go there.”

When he ifried to make him work in this way, the boy’s mother
would at once rebuke him, or say to him: “Don't, please, make
him work; let him grow up first, When he grows up, he will be
sure to work some day. We two shall ourselves work as much
as we can. When the day comes that we cannot work any longer,
will not he support us, or how? He will be sure to support us
some time in future. He is also our only child; will he not feel
pity for us, or how? Of course, he will have pity for us.”

The father would then reply: “Only when we teach him from
now on to work, he will support us. Only if he, from now
on, becomes accustomed to work, he will not feel the dislike
of work3, and he will also learn to work; and if he does not
now, he will only grow up into a lazy sluggard. Work he will
not learn either; then how will he support us? Only when he
is able to work, he will be able to support you. That is the
reason why I try to make him work, or why I ask him to come
along, in order that he may somehow learn my work., Il from
now on he learns to get over the dislike of working, or if he,
by looking on, gradually learns, he will in that way easily and
quickly become competent. It is for this purpose that 1 am

_trying to employ him. Whilst you, see now you are telling me
to do something else. You are putting me down.”

“He is a boy,"” the mother said, “will he not learn some day ? If he
will not support us two, we shall give him a good beating by and by.”

“When he grows up,” the man replied, “will you then be able
to beat him? You will certainly not be able to do that; he will
be much stronger than yourself. Wourld you then be able to be
a match for him? No, you will certaizly not. And to thrash
'gro'wn-up children is disgraceful. People \:rill talk. As much as
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cethea, onageye guma ag onage kajre lagacka, Ar harakate do
muskilgea. Cet leka gidrako do hako birsiko lagat khicarege
janum doko liveda, ar joaokate ma rapudokge, onkage gidrg h{
kati¢ khon tingkem acu hewayea, uni gidrage kaje ema. Ar
onkan gidrageko mayaka arko aksula arko guna. Ar bam gcu,
hewale khan, uni ma amren bairiye hoeyoktam. Jah#nak #t hgk
kamim acuye khan, amgeye tardham ruarmea. Adg cekate uni
dom acu dareaca? Eng adg amge bae bhagaokefmea? Onate kora
hopon se kuri hopon gidra khongem acu hewayede kana, ar
gidra khonge kami senem ayur idiyede kana.

Adg onka engattefe dularkedete gidrg hd dhomoke cetketa;
apatak ror do bangeye basutaka. Ado bana hortekin galmarao
barawade khan, oka do apat sfiote kamiye calaka ar oka dg ban.

Adg onka tahen tahente uni dpe hara juanen khan, ato korako
tulude gate hewayena. Kuri sendrako ehgpketa, don lagré eneé
senge se kuriko senge mon calaocentacte kami dge dhilauketa.
Jahanakkin acuyea, ona sen do luturge bae luturaka. Apat kgmiye
riauyea, gnte hd banataea.

4 Such relations beiween child and parents as here hinted at may seem sirange

to us; but T am afrald it is often what Is met wlth.

5 Formerly, perhaps not so frequently now-a-days, Santals made thelr own fishing
hocks as described. I have seen it dome with the long eharp thorna or splkes
of the bael tree (Egle Marmelos, Correa). When the thorns are young, they
are quite supple and floxible. At this {ime the thorn is bent to the required
shape, the point being filxed in the bark and thus kept in position until the thorn
matures, when i {3 removed and is strong enough to be used for cetching small fish.
Don is the name of a Santal dance, one of thelr most common. It I8 danced in
daylight and at night, by all peopls, male and female, smail and big. Doh is
danced at marriages and st chatlgr (the festival when a young Santal ia given
tribal rights), now-a-days also at ony other time. The music is furnished by
drums, futes, &c., and@ by songs. Thoy heve u specinl kind of drumming for this
danco, also speclal songs and melodles.

Lagr@ is the most common Santal®dance. When any dencing is going oh, they
will nearly slways also have lagrd. At lagry they may use drums, flutes,
c¢ymbals and other musical instruments. They also have certaln meledies sung.
Mosatly young people make use of this dance. The girls make a row (orJWo'_
rows, if necessary} with ‘arms linked together and move slowly backwards and

[
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you instruct and tutor a boy, or as muchs as you can teach
him, before he grows up, so much will have an effect, and that
will be of any worth. Bt when he is grown up, it is difficult®,
Just like children when they are going to fish, they bend the
,fhorn while it is immature®; if it is matured, it will break;
in the same way, as much as you can make children accustomed
to be employed from they are small, just as much that child will
be of worth. And such children have affection and support their
parents and are of value. And if you don't make him accustomed
to be employed, he will surely become your enemy. If you put
him to any kind of heavy work, he will snarl back at you. And
then, how will you be able to make him work? There then, did
he not gain the upper hand with you? Therefore you make
both boys and girls accustomed to work from childhood on, and
from childhood on you gradually lead him to work.”

As his mother idolized him in this way, the hoy also learnt
to be arrogant; he did not at all like his father's talking fo him.
When both his parents spoke to him, he sometimes went with
his father to work and sometimes not.

The time passed in this way, and when the boy had grown up,
he became accustomed to keep company with the village boys.
They commenced to run after the girls;.his mind was drawn
towards dancing don® and lagré?, or towards the girls, and he
neglected work. When they attempted to put him to something
or other, he would not give ear to that at all. When his father
asked him to come along and work, he was abseclutely unwilling.

forwards, with their bodies swaying, the whols row at the same tlme circling
round, so the dancers graduaily face from ono direclion to anoiner. Whilst the
girls move in this way, they sing, and a couple of boys are jumping in front
of the girls, beating the drum or whatever instrument they may have, It should
be noted that Santal boys and girls in dancing never take hold of each othor;
this would be thought an absolute indicatiog that there was something wrong.
_ Except for a couple of dances that are doworight obscene (danced by men
rdone) the Santal dances look decent and guiet; but especially the lagré givens the
two sexes an opportunity of meeting at night time,'with inovitublo consequences.
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Rhange apattet ‘dge acu arisen khan doe endreyena. Ado
engattefe metadea, Nelketam? I do pahil khon ih metam kangea,
alo se onka dom dularea. Am do ihak 'i'Qrge bam afjomlet khan
dof cekamea? Un jokhen ma ingem dhomkaoedin tahgkan. Adg
cet cekayena, ma helme. Okor nit do alanak ror doe ahjomefa?

Khange uni engattet doe kekleset hapeyena, cef hd bae ror
ruar darcafa. Khangeye metadea, Tehen ifh laiam kana; judi ihak
katham anjomtift khan, nuilan koboj dareaea; ar bam aftjom khan,
nui do ohglan kobgjlea.

Adoe metadea, Acha, ma rgrme,

Adoe metaden, Katha do noa kana: judi ifn sidote kamiye calak
khan, daka utn emaeme, ar bae calak khan, alom emaca.

"Adge menkefa, Achah batlao gelawaea, ar bag afhjom khan,
endekhan dakage bah emaea,

Ado sari batlao barakate pe pon mihde fhelkefa seye batlao
barawadea. Adg bae anhjomleftac khan, sarige pe pon miha do
bae emadea. Adp atore gkoeko then con gate korako orakregeye
jom baraketa. Ar oka do maiyate engtatet hg apat ban tahen
ghuriye em okowaegea. Are metaea, Kami bam calak kante,
babu, apume edren kana, Apum sohgete kami do calakme bare.
Am karonte apum do inge bogeteye dhnhgrguedin kana. Kami
do calakme bare. .

Adg un jokhen uni kora dg cef hd bae ror ruara, hape akan-
geye tahena, enhd kami sen do banataea. Khange mif din do
dakae em akawade, are jojom kane heé ham gotkedea. Khangeye
ruhet gofkedea, Kurhia hengla mara, okoe arjacak yam. jojom

8 The whole might be taken oui of life; but It is evident that the narrator does
not approve of such behaviour.

9 The Santals have not the kind of swearing and cursiog used by Europesans;
the only exprassion coming near to if, which the writer for the moment can call
to mind, Is one used by women, viz', tenas {or with znother prenoun, tenam,
or tenape, &c.) gandke hergl, 1. manx on Which a log should be pressed
down; the expression implies a wish that the person In question might be on
the funeral pyre whon logs are put across the body. The languape is, howewer,
full of expletives. Wome;l may use a fow of these; but it iy not congidered

"
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His father ultimately became tired of askigg him to work, and
got angry; he said to his wife: “Do you see? I have from the
very first been telling you, please don’t love him in this way. As
you have not listened to what I have said, what can I do with
you'-’ When I spoke, you rebuked me., Now see what it has
“resulted in. Whenever does he now listen when we speak to him ?”

The boy’s mother then became frightened and silent; she could
not answer a single word. Her husband then said to her: “I am
telling you to-day; if you listen to what I say, we shall be able
to subdue him; but if yon dor’t, we shall never be able to bring
him into subjection.”

“Very well,” she replled “speak then.”

“What I have to say is this,” the man said, "“if he goes with
me to work, give him curry and rice, and if he won't go, don't
give him.”

“Very well,” she replied, “I shall try to make him understand,
and if he will not lisien, then I shall give him no food.”

She thereupon reaily tried to make him understand, and locked
for results for three or four days, that is to say, she tried; and as
he would not listen to her, she really did not give him food for
three or four days. He had food somewhere in the villagg, in the
house of some or other of his chums. And sometimes his mother
also, when his father was not there, would out of pity secretly
give him food. She would then say to him: “As you de not go
to work, my boy, your father is angry. Do go with your father
to work. On account of you your father is speaking very harshly
to mes. Do go and work, please.”

At such time the boy would not answer anything; he would
remain silent; still go and work, that he was quite unwilling to
do. Then one day when she had given him food and he was
eating, his father came and fourad him. “You lazy sluggard,”
he scolded him, “whose earnings are you eating now, you scamp ?
If there is any work, then he stares like a dead cat, and if there is
*fodd to be had, if he can get a lot of food, then, dash it% he

18 — Inst. . saml. kulturforskning. ¥
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kata ya? Kami sex khan, goé pusiye bengeda, ar daka jom sen
khan do khub daka jom khan engate bege begeye cahap aguia.
Ia gidra, dallan dalmea sg, gai dallan dalmea.

Adp onkae ruhefede kanre hé uni kora do cet hd bae ror
rugriefa, tumbutkate dakae jomjoir kana, Ado uni apat hor do,
engattef sen kathae ucarkefa. Engattete ruhefede kana, Am hd
ihak kathage bam afjoma. Ngkde nonka inh bah tahenre dakam
emaea. Oko okotem em okowae kana. Nonkate do chaiae ihak
katha dge ahjoma. Amge engate nui dom barmandkedea, toberege
inak katha dg bae ahjometa. Inak katha do iéak jofak. Asulok
sen in budiyet khan, ihak katha ma tah@ge ban tahen kan, adg
bhoser tikem batlaoa. Kami ggu sef nalha aguaben kana, ar aben
do enga hgn bege begeben jomjon kana engate. Nonkate aben
dp ingeben andak fiamkidiha. Aben enga hon deben mit mgnena,
adp ih eskarte do cet ih cekaea?

Ado unake ror idiketre hg unkin dg¢ mif katha hd bakin ror-
leta, bana hor thirgekin tah&yena. Adg enka rgr barakate khange
nui hde thirena.

Khange dosar hiloK uni kora do aé engattefe metae kana,
In ayo, ih dp orakrege bah tahena. Bogete babae ruhefedin
kana, gr in karonte am hg bogeteye ruhefefmea, In karonte
cakben kapheriguka?.Ihge bah tahena, ing do jhograge caba
daporoka.

Adge metadea, Okate, betam calaka? Alom calaka. Apum dg
ror ocoae.

nice and comme-il-faut. Many men seom unable to speak without Alling up
with this kind of words, feoling, us they oxpress it, that their langunge is
‘tailless’, if they leave these words oui. It should, however, be noted, that the
use of all these expletives is not considered fully proper. At the present day
some of them, perhaps most of them, have worm down fo mean very little,
egpecially not what thoy have originnlly meant. But It is not more than a gene-
ration ago that poople were brought before the village Five and fined, if they
had used certain Improper wérds. Some of the expleiives have lost every
meaning; the one used in the Santal text here (efigatse, pronounced somethes'
with stress on the initlal vowel, sometimos with stress on the much lengthenad a) *
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comes with his mouth wide open. You ungpeakable child, .we
two'0 shall give you a beating, be sure; as they beat a cow, we
two shall beat youn.” ’

Although he was scolding him in this way, the boy did not
,answer anything; with his head bent he continued eating his
food. His father then turned towards his mother, and"commenced
to scold her: “You don't listen to what I say either. Here yon
sce, in this way you give him food, when I am away. Secretly
you give him on the sly. In this way he will be sure to heed
my words! You, dash it® you have indulged and spoiled the
boy; that is the reason he does not heed what I say. What I
say is like dirt, at once wiped off. When I am having in mind
how we shall be supporied, what I say does not count at all;
and you instruct him to no purpose whatever. I am working
at home or working for wages and bring you what you need,
and you, both mother and son, are eating as much as you can
gape over, dash it. In this way youn two have made me sick.
You two, mother and son, have become of one mind; then what
can I do alone?”

Although he talked on in this way, the two other ones did
noi answer a single word; both of them remained silent. And
when the man had spoken in this manner, he also stopped.

The following morning the boy said to his mother: "I say,
mother, I shall not stay at home. Father is scolding me ex-
ceedingly much, and for my sake he is scolding you also ex-
ceedingly. Why should you two quarrel on my account? I shall not
stay at home; then there will be an end to the squabble at least.”

“Where will you go, my son?"” she asked. “Don’t go away.
Let your father talk.”

I have not heard a Santal able to explain, It likely originally wmeans ‘by the
female principle’, ‘Dy mother’, or something similer. it might be noled that
most of the expletives nsed by men secm Ww* have reference to the sexual organs
or to natural functions.

19 Dual In threatening langnage.
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Raha, ayo, calakgeah. Am hdm edreah kangea. Am hg pe
pon din ma daka h§ bam emadiha, onate ihak mon do adi
utar lgk kantina. Abengeben janamkidiha, abengeben gsul hara-
kidiha, ade ngkde nitkate de abengeben kostoyedih kana,
Abenge baben eman khan, ih do okareh hama? Boge dg atore
gate korako tahgkan terofi, ar bankhan iA dgo rehgeéteben goé-
lidifh tahgkana.

Adge metadea, Apumge tho onkae metadifia, onatege ban
ematmea. Henda heta, tgbg ingent barickefa? Acha, adg ghof
onkamea. Uni do ror ocoae ma. Ror do sahaokakme,

Adoe menkefa, E ayo, harayenah, nit do onkan ror ban sahao
dareak kana, ar okare bah tahen? Sih satup ndhak onkageye
rorena. Ar am h$ tinre bam emah? Eng the hola hd dakan
jojom kan jokhengeye heé¢ namkidina. Daka hd sukte do bah
jomleta. Adg ing kargnte am h@ tingke ruhetketmea. Adg, ayo,
jivire ban sahop lekagenr aikaueta. Ado ngkéh lai otoam kana,
jahaten odok calaKa.

Adoe metadea, Jahite do, beta? Okatem calaka? Alom calal{‘a
Ban jut nahak in aikaua.

Adoe metadea, Jahatege mét lutur calaktin, gntegen calaka.

Khange engattetak mat dak dg hidir hidir joro gofentaea. Ado
jahinak bae ror dareata, ekkalte linkede lekae aikauketa. Ado en
hilok nindage tinkore cgh kicriékoe namkettaca, ar mittan basla
ar miftan rukai okoketa. Ado kedokko jom barakef khan, uni

Il In Santali lit. ‘burning*.

12 A very common Santali expression, lit. ‘anywhere oyes cars go'!

13 The adze {in Santall bysla) is 8 tool like an axe, but with the edge crossing
the directlon of the handle. It i{s used for cutiing away surface of wood, the
end of the handle being kept in {he armpit.or near there, while the worker
catches hold of the handle near to the adzo ltself. Tt is slow work, but a skilled
man may do very nice work whh It. The Santal uses the adze In many cases
where others would make use of & plane. There are several forms ol the
bgelg, but the principle is the same with all. - '
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“No, mother, T shall go. You also are ax'lgry with me. i(ou
also did not give me any food for three to four days; therefore,
my heart is feeling exceedingly sore!!. You two have given
birth to me; you two have maintained me and brought me up;

*and then, see now, now you two are making it hard for me.
If you two don’t give me, where am I to get anything? It was
fortunate there were some chums of mine in fhe village, other-
wise you two would have made me die from hunger.”

“It wags your father,” she replied, “he told me this; therefore
I did rot give you. I say, my son, have I then done wrong?
Very well, I shall not treat you so any more. Let him talk as
much as he likes. Stand the talk.”

“Mother,” the boy said, “I am grown up; I cannot stand such
talk now any more, and where should I stay? All day long he
will be sure to give me a talking to of this kind. And when
would you find an opportunity of giving me anything? Remem-
ber, yesterday also, whilst T was having my food, he came and
caught me unawares. I could not have my food in peace even.
And then, on this acconnt, how much did he not scold you also?
Therefore, mother, I feel as if I cannot stand it any longer. So
there now, I am telling you heforehand; I am going dway to
some place or other.” ’

“To some place or other, my son?” she asked. “Where are
you going? Dont go away. I shall feel heart-sick.”

" “Wherever my eyes and ears will lead me'2” the hoy replied,
‘“there I shall go.”

Then the tears commenced to flow down from his mother's
eyes, and she was unable to speak; she felt just as if some one
was throttling her. That same night, some time or other, the boy
collected his clothes and hid an,adze'® and a chisel™, When

14 The chisel (in Santali ruka) used by carpenters does not in form diverge much
tfom the plain bevelled-edge chisel of others. It varles In size. Both this and
the bgele are menufactured by the local hiacksmit,xs. ‘
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eflg.attet do korawdk katha apattete lgiae kana, bahma, Babu dg
nonka onkae menet kana.

Khange apattet dge rangao gofenteye mgn gotketa, Bese calaoen
khange, kurhia mara. Sen ocoae.

Khange riniétet hde thir dorokena. Arhé uni kora dgo ona+
kathae anjoman khan, artefge mgn dg khato cabayentaca, Adeg
tin nindgre cgn orak khone odok calacena, disa hd bakin disa
gotledea. Ar horte jom niii lagat do cefge bae idiana; ina
basla ar rukageye idi torakefa. Adg kadraote ulti bate odok
calaoena.

Ado calak calakte adi sahgihe calaoena, Mon kadrao akantaete
tin sahgin coe calaoen, ona dg bae disa hudisleta, ar un jokhen
dg rengeé¢ hg bae aikaulefa. Ado tara sifi jokhen se hudin dak
lo ber khange rengeékedea, ar jaegak reake hudis barayeta.
Adg onka hudis barakate mif{an dare butareye durupena. Mittan
ato sor dare butareye durup akan tahgkana, Ar ona dare buta-
rege ona atoren hor do goé dangrako khal jom barakoa. Ado
oneye durup akan thenge dangra janko do bogete menaka. Ado
cef coe hudiskefte ona dangra jan dge sapkette baslateye lak
eneé¢ kana, ar katié katice lak chadaoeta. Ar mon do okaretae
con, adrige ona dge lak barayefa. Ado cekate coh onae pohomket
khan doe nfelket de Gaole leka fglok kan, Khangeye menketa,

15 It seems strange that the story does not reflect on the boy being himself the
cause of hiz father’s attitude.

16 If a Santal takes himself off, having, or imaginlng he has, a grudge, he will
gencrally atart without saying good-bye. II there are any formalities imposed by
custom and usage, they have ceremonial leave-teking; but otherwise there is
the leagt possible. Tt has been a pitiful trait in Santal history that they take
themselves off, inatead of standing up.

V7 The Sanlels having no clocks, divlga tho twenty four hours according to what
is done al certain times, according to the position of suen or stars, or
according to light, cock-crow, ele. They are never far out of the troe reckoning.
In the afterncon they have maran dak le ber (big water drawing time) and
hudif dak lo ber (li. small water drawing time), the former referring®o a -
time when the sun is high up, and the lstier to a time aboui one hour later.
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they had had their supper, the boy’s mothes told the father what
the boy had said, viz. “the boy is saying so and so."”

The boy’s father then®flew into a passion and said: “Excellent
if he goes away, the lazy sluggard. Let him go.”

His wife then did not say anything more, what would be the use?
The boy also, when he heard what was said, became still more
down-hearted '5, and some time during the night he went away from
home; they were not aware of his going!®. He did not take
anything with him to eat and drink on the way; only his adze
and chisel he took with him, and in high dudgeon he went off,
not knowing whereto,

Walking along he went far away. He was so upset in his
mind, he was not aware of and did not think how far he had
gone, and all this time he felt no hunger either. Then, in the
middle of the afternoon, or at the time when the women fetch
water!?, he became hungry; he also commenced to think of where
he should spend the night. Whilst his thoughts were occupied
in this way, he sat down at the foot of a tree. He was sitting
under a tree that was near o a village. At the foot of thal tree
the inhabitants of the village were in the habit of flaying and
eating dead bullocks!s. In the place where he was sittipg there
was consequently a lot of bhones of bullocks. Who knows what
was in his mind, as he picked up a bullock-bone and commenced
to amuse himself chipping it with his adze; he was chipping off
tiny bits. His mind was wandering, who knows where; he was
chipping and chipping, without giving it a thought. Then, as he
somehow became aware of what he was doing, he saw it was
looking like rice. So he said to himself: “Oh, I have no rice;

At these times women go to fetch the water they need for conking e evening
moal, &c. They approximately correspsmd to our 4 p. m. amst 6 p. m.

i Thiz can scarcely be sald to be Santal. The writer bas never heard of anything
of this kind among them. They will, of * course, slaughter and ent bullocks,
dut 1t is of neeessity of such rare occurrence that there would net be thne for
any collection of bones.

b
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Ho,' caole hd banultifia. Noage bes hikmgtkateh lak caoclea, ar’
jdhfie in daka ocokoa. Adg onka menkate sariye lak caoleket
khan, amdaj mit lpt tala gan hoeyena, ' Adoe menketa, Ho, niage
jahéegih daka ocokoa. Adp onka menkate kicriéreye ghgtketa.

Ado onde,. khon calak calakte miftan atoe hamkefa. Ar bela
hge jhgl pholaok kanteye menkefa, Tehen dg nia atoregeh gitié
angalenge. Gapa do arhd jaha sen in calaka. Adp onka menkate
ona atoteye rakapena. Ado miftan orakre bes pindake menak-
takoa. Adoe menketa, Neko. thengeh bgloka, neko then ift tahé
angalenge. Judi raca senak pindare bako gitié ocoan khan, nig
kudam senak pindare dg¢ jani¢ko gitié ocoahgea. Menre onka
hudis barakefte ona orak raca sene bgloyena, adoe hoho sadekefa,
Cele, baba pera, menakpea sg ban?

Adg ona hghg anhjomte miftan kuriye odokena. Ado perae
menette parkome beladea. Adge kulikedea, Oka sen khon pera
de? Ba coh nel orometme.

Adge menketa, Pera doh ban kana, ayo, ih doh giti¢ renged
hor kana. Ado noa pindako adi sapha ar udi sahtah hielkeftapeteh

1% An approximate Santal way of glving a measure. When they are to state the
sizo ot,._or to give the measure of something, they do it by showing how much
or how little, how big 'or how small, with any suitable part of thelr body,
espectally hands and fingors. Their standards of measure are consequently in
accordance with this. For comparlson they also use well-known natural objects
of a fairly uniform size. At the present timo they have, as a matiter of course,
had to learn to make use of standardized welghts and measures.

% Santal housea are built round a court-yard, to which the doors lead. On the

same side Bs the door the dwelling houses generally have more or less of a

verandah, according to circumstances, the eaves being more or less lengthened.

Now and then, but not as a general custom, the eaves on the back side of the

house are also lengihened, so as to form the roof of a small verandah. This i,

howev\.. _eeen more frequently with other races.

22 In Santali baba pera, lit. father frierid, Baba is used in respoecttully addressing
men older than oneself; pera means a relation, or a friend, and mey originally
have been used about a person Known to be, or supposed to be related, in any
case belonging to the Santnl race. Now the word may be used also like mnr

2

-
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I shall use my skill and chip this into rice} and then I shafl get
somebody to prepare food with it.” He was thinking this, and
when he had chipped the bone into bits like rice, he had about.
as much as will go on the open hand!¥; and he said: “Oh, this
I shall get somebody to prepare food of.” With this intention
he tied it up in his cloth,

As he was walking along from this place, he reached a village.
As the sun was just setting, he said: “I shall sleep to-night in
this village. To-morrow I shall go somewhere else.”” Thinking so,
he went into the village. In one house they had good verandahs,
and he said: “I shall go in to these people; let me stay the night
with these. If they will not let me sleep in the verandah facing
the court-yard?, they will likely let me lie down in the verandah
here on the backside of the house2!.” Having thought so by
himself, he entered the court-yard of this house and called out:
“I say, good friends?, are you here or not?”

Hearing this shout, a girl came out, and as he used the word
‘friend’, she placed a bedstead for him to sit onm, whereupon she
asked him: “From what side is the friend? Why, I cannot.
recognize you.”

“I am not a related friend, mother2,” the boy answered, “I am
a person in need of a place to pass the night, and as I saw

friend’. It may be noted that, when a Santal meots a stranger at night, and
he thinks it is snother Santal, he will address him f{or her) by pera hor,
somewhat corresponding to ‘kinsman’, Whoen known to each other, they will
use the special term, or, e. g., ‘fother of so and so', ‘sunt of so and so', and
S0 On.

Santals may be heard to address girls, sven children, as ‘mother’. It is Intended
to show respect and to reassure the person addressed that the spruker may be
trusted, People of the so-called kharwar movement among the gadtnals have
at times insisted on their followers alwhys using this term in addressing females.
I believe also people of other races may ¢ o the same. I have heard Hengully
do so. When we do the same, the ‘gantimental’ background Is somewhat

different.
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boloyena. Adoh mgnketa, Orakre batkhan nig pindakore dg
janidko gitié ocozKgea. Ado onka menkate, ayo, ape then doh
. boloyena, ar bankban pera don ban kana,

Adge metadea, H& nokde pindako do udi sahta menaktalea,
Noakore dol¢ araggea. Nonkage adi horko gitiale kangea. Ma
nokde, gika pindakorege tho.

Adoe menketa, Acha, in bidisia hor do pindakore hgn bes-
okgea,

Arhd uni kuriye menketa, Ale do badobi hor kanale. Ih baba
adiye badohia, onate ale orakre do sifi satup hor reak hel kana.
Setak ayup mif lagharge horko tahena, onate sahta dole pinda
akata, jemon noakore horko durup. Tehen do in baba ar if go
banukkinte hor ho bako heé barak kana.

Adoe kulikedea, Am go ar am baba do okatekin sen akana?

Adoee metadea, Nhatere phalna ato menaka, onde pera horokkin
sen akana. Tehefige ruara mentekin sen akana. Ado ngkge, nit
h& bakin fielok kana. Bandokin hijuk kan bandg han.

Ado uni korae menketa, Ia, ayo, mit kathan metam kana.
Katha dg cef h§ ban. Caole do menaktina, adg dayakatem daka-
letin khan, adi boge hoskoka.

Adge snetadea, H@, daka dareakan. Den ente caole emahme,

Ado hatake aguketa,‘onareye rarawadea. Ado idikate uni kuri
dg ona caole do nfele neleta se, khub leka ari bandhiye nheleta.
Are meneta, Caole ma saphage fielok kan, ado cekate ketedge
aikauk kana? Adge meuvkefa, Noa caole do ban dakaea; aleak
dakagele emaea, Adg onka menkate ona caole doe dghgkata,
akoakgeye isinadea.

24 Seo abova note 20 & 21. To build for a purpose like that here mentloned is
not common, but may be met with “also among the Santals. It presupposes
some kind of pesition which involves vislts of strangers.

25 A atanding formula, used to introduce even the most momentous matier. It is
possibly imended {0 imply that ihe person addressed may do as ho llms,

to take notice of it or not.
¢
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these very clean and spacious verandahs of yours, I entered.’ And
I said to myself: ‘They will likely let me lie down, if not in the
house then somewhere here in the verandah’. With such thoughts,.
mother, I have come in here to you;else I am not a related friend.”

“Yes,” the girl replied, “as you see, we have yery spacious
verandahs. Hereabouts we permit people to find a place. In this
way lots of people lie down with us. Pleass, find a place; but,
mind, somewhere in the verandahs.”

“All right,” he said to her, *a man from another country like
myself will do very well in the verandah also.”

Then the girl spoke again: “We are carpenters, My father is
much occupied working in wood; therefore there is all day long
lively with people. Morning and evening we have constantly
pecple here; therefore we have provided spacious verandals, in
order that people may sit in these?t. To-day my father and my
mother are not at home; therefore people do not come.”

*Your mother and your father”, he asked her, “where have
they gone?”

“Over in that direction,” she replied, “there is such and such
a village; they have gone there on a visit to friends. They have
gone with the intention of returning to-day. But you see, even now
they are not to be seen. A question whether they will come or not.”

“I say, mother,” the boy said, “I have something to say to
you. It is pot worth mentioning?®. I have some rice, and if you
would be so very kind and cook it for me, it would he very well.”

“Yes, I am able to do that,” she said to him. “Please, then,
give me the rice.”

She brought a winnowing fan, and he untied and let it run
out on this for her. When she had taken it in, the girl com-
menced staring at this rice; she looked carefully at it and@vkamined
it, and she was saying to herself: “The rice is looking clean
enough; how is it that it is so hard to feel at?” Again she said:
“I shall not cook this rice; I shall give him of our food.” With this
thought she put that rice aside and cooked some of their own for him.
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Adg daka guriye ‘emaerege engat apatkin seter gofena. Adg
ontgnak duk suke kuli baraketkina. Adg, onakate uni kora daka-
.katae lagit caoleye em akawade, ona caoleye udukakin kana,
Metakin kanae, Mase, ayo, noa caole nhelben; cet leka helok
kana ? '

Ado sari bana hor sapkatekin hel barayvefa. Adokin metadea,
Henda ma3i, noa caole do okarem hamkefa? Nonkan caole ma
bannktabon con. Okarem fhamkefa?

Adoe menkefa, Mase ente fielben, caole kana se ban.

Adg arhg divhe marsalkate Xhub leka ari bandhikin felket
khan dokin metadea, Noa dg, miii, cacle do ban kana. Noa do
jan leka figlok kana. Qkarem fiam akata?

Adge menketa, Nui abo thene heé akan, nui korage daka ocok
lagate gm akawadiha. Metadihae, Ne, ayo, nia caole dakakatinpe!
Ado caole leka ban aikaulefte ban dakaleftaea, aboakgeh khadle
barti akata, ar em do bah em akawadea.

Adokin kulikedea, Henda m#i, bam kuliledea okaren kanae
mente?

Adoe menkefa, Onzke do baft kuliledea, Eken gitié thioye
kulikidina, Aragape sg ban? Adgoh metadea, Nakde, noa pindakore
dole arakkegea. Adg onka menkateye durupena. Are menketa,
Teheh do nonde ape ihengeh giti¢ rengefapea. Ne ayo, nia
caole dakakatihpe. Onkae menkette ih do caoleh atanketften
agukefa, Adgp okaren gitié rehgeé¢ hor kan cge, ona do bah
kuliledea.

‘Adgkin menkefa, Achalih kuliyea. ar uni lagat hgm daka akat
khan, ma emaeme. Arkin menkefa, Nui do khub badohi hop
kanae. Ngkoe jokhon jahe caole oco akafa, nui kiye kom
badohi kana? Kom badohi hor do nonka bako tear dareaka.
Badohi dgs sQrosgea.

Arhgkin menketa, Henda mal cef lekan hor kanae, harama
seye koragea?

2 This part of the story s not much in accordance with what 1s usual. But it is
not impossible. .
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Before she gave him his food, her parents arpived. She asked jhem
how people were faring where they had been, After this she showed
them the rice that the boy had given her to cook for him, and said
to them: “Look here, mother, look both of you at this rice; how
does it look ?”

Then both of them took a little and had a look®at it, where-
upon they asked her: “Leok here, my girl, where have you got
this rice? Why, we have no rice of this kind. Where did you get it?”
" “Do look well at it,” the girl said, “is it rice or not?"

And when they with lamp light had again looked very carefully
at it, they said to her: “This, my girl, is not rice. It looks like
bone. Where have you got it?”

“He who has come to us,” she replied, “that boy has given it
to me to get food cooked. He said to me: Here, mother, please cook
this rice for me. But as I did not feel it like rice, I did not cook his;
I put in some more of our own; but I have not given him anything.”

“Look here, my girl,” they asked her, “did you not ask him
from where he is?”

“No,” she replied, “I did not ask him about those matters. He
only asked me for a place to lie down in, saying: Do you allow
people a place here or not? Then I said to him: Here, somewhere
on the verandah, we might let people have a space. And after
having talked in this way, he sat down. Then he said: To-day
I shall pass the night with you. Here, mother, please cook this
rice for me. When he had said this, I received the rice and
brought it in. But from where he is, this man in need of a place
to sleep in, that I did not ask him.”

“All right,” they said, “we shall ask him, and as you have
prepared food also for him, give it to him.” They said: “He
must be an excellent carpenter. Look at this, since he, has been
able to make bone into rice, would you think he is an inferior kind
of carpenter? An inferior kind of cappenter would never be able to
make anything like this. As a carpenier he is first rate.”

JAgain they said: “Look here, my girl, what kind of a man is
he? is he old or is he a young man?" , .
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Adoe menketfa, Bae harama, baba, khub kora kanae, ar dekte
sunte hé khub moaje helok kana.

Adgkin megnkefs, Henda mii, nuige ghardi j&waelin dohoam
" khan dom tahgkoka se ocho? Am hdm am eskargea, babon sangea.
" Ado dohole khan dom khusikoka sg ghg?

Ado uni k'uriye menketa, Oko badae ente, ona dg abengeben
bagdaea. Abenge cet lekanko then coben thioen, ona do ahengeben
badaea. Abenge nel khusikben ente. Nigeben dohgafi khan doh
tahgngea, ar abenben barle khan, ina hd bogege. Intenh mena,
nui dohoanben mente, ado tayomre hapen i coben nisrauii.
Ona igte in do cef hd ohoh menlea. Ado abenak khusi.

Adokin menketa, Acha, gapa setaklih fiellege, ende ena jahatak
dolih mena. Ma daka loepe, ar bes lekage daka dg emaepe. Oka
dg dakate hgko lgbhaolkgea,

Ado daka lo barakette, dakko tankette orakteko hohe aderkedea,
adg rokorok lekageko emadea. Adg ona dakae jojom kan jokhen-
kin ficle kana. Ado nakhe mukhe do besgekin nelkedea. Khange
un jokhenkin kuliyede kana, Henda babu, am dom okaren kana,
ar okatem calak kana?

Adg uniye menketa, Phalna disom phalna atoren kanat, ar it
baba do, phalnawaea. Ar in do disom felgen odok akana. Jihi
senge calak sanan, onfegen calaka. Jahare kisgr ih hamleko
khan, enko thengen tahékoka.

Adgkin metadea, Henda babu, ale thenle dohomea; tahdkokam
se ohpa?

Adge menkefa, Hape ente, ahgalenge, ihak monrefi bujhan
baralege. Nit do cet hg ghon men darelea. Noa katha gapa kulifpe,
adp unre joto katha dgbon galmarava.

27 Bg bm,..&ha common word of address to a man younger than oneself, has pos-
sibly no connexion with the Bengall #tle of ‘babu’. The werd 1a in Santali used
glao about membrum virlle.

28 A genuins Santal tralt. There are very few Sanials who do not enjoy @isom
hel, to sce couniry, as it is called. They do not object to hardship and pu]
difficulties, if they can satisfy their wishes in this respoct.
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“He is not old, father,” she replied; “he ig a strapping yqQung
man, and as to appearances, he is very nice-locking.”

“Look here, my girl% they said, “itf we give you this one for
your husband, would you stay with him or not? You are also an
_only one; we are not many. If we kept this one, would you be
pleased or not?

“Who knows?” the girl replied; “you two will know about that.
‘What kind of people you will settle me with, that you two must
know. You two see that you are satisfied, therefore. If you give
me this one, I shall stay; but if you two are unwilling, then that
is also good. If I myself should say that you should give me this
one for a husband, you would without doubt afterwards some day
upbraid me. Therefore I shall say nothing at all. It is as you like.”

“Very well,” they said, “we shall first have a look at him
to-morrow morning; then only we shall decide one way or the
other. Now take the rice out of the pot, and give him a good
portion. Sometimes food will also make a person desirous®.”

S0 they took the food out of the pot, poured out water and
called the boy in; and they gave him so that it was a feast fo
his eyes. Whilst he was now eating his food, they were looking
at him. They saw he was of good appearance and comely. At
this time they commenced asking him: “Look here, young man?#,
where do you come from, and where are you going?”

“I am from such and such a country and such and such a
village,” he replied, “and my father's name is so and so. I have
come out to see foreign countries®. In whatever direction my
mind takes me, there I shall go. If I find a good master any-
whete, I might stay with him.”

“Look here, young man,” they said to him, “we shall keep
you here with us; would you be willing to stay or noj»'

“Wait a while then,” he answered; “let morning come first; I
must think the matter over. Just npw I am unable to say any-
thing. Ask me about this to-morrow morning; then we shall
tadde together about it all.”
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Ado enka men barakatege en hilok dgko thir barayena. Ar
uni do dakae jom odoken khan, arhd pindategeye calacente gtre
bin atettege otreye kundlanh akana. Adg ako hg dakako jom
barakef khan, parkomko ader barakefa, adgko galmaraojon kana.
Menefako, Jawde lek dg bhagegeye nhelok kana, ar ror hg aran
do bhesge afhjomok kantaea, bae gungrawa. Ar nui ar abo
miitikin do khubkin jurikoka. Cet ban se, boeha lekakin figlkoka,
In, ti janga nakhe mukhe ma besgeye helok kan. Adp kamige
cet lekantaea, inage ohobon men darelea, ar bankhan hor doe
besgen.

Ado uni maejin hgre menketa, Horte do khub ifi khusiyena;
hor dgbon enkangea. Ar kami bae badae khan, babon cefaea P Jan
jokhone caolekefa, ona do begor badactegeye caole akata? Badae-
geae. Ado pariskoge cet leka jutoka se ban, inage mittan katha do.

Ado uni herel hore menketa, HE sari, ina do thikgem meneta,
Onako auribo kuliyetege jawdeye reakbon galmarao kan, noa dg
adi lelha reak katha kana. Adge men gofketa, Do tho notege
hghgae ma. Tingk ontere aé eskare tahena? Notege hghgae ma,
ar onakobon kuliyea.

Ado sari uni budhige uni then calacenteye hghg sadeketa,
Japifkefam, babu pera hor? ‘

Ado ﬁniye menketa, Bah japif akata, kundel akangeah. Adg
cedakem hohoah kana?

Ado uni bughiye menkefa, Dela note orak senregele jaegamea.
Am eskar notere tingkem tahena? Ale hirlam heé akana, Dela
note orakregele jaegamea, Qneko menge, Horte ror hor do

28 The bodsteads are light and easily moved from one place to another by une
porson. During day-time they are frequently used to sit on; when not in use,
they gre™put somewhere cut of the way, generally on end, or rather on side.

% The apﬂ:amncas play a considerable part In choosing a mate.

31 The Santals are endogamous with regard to tribe, but exogamous with regard

/ to sept. A Bantal must marry a Bantal, or be ouicasted; but he must not marry
within his own sept or sub-iribe; if he does this, he 13 also outcasted. .
32 See above noles 22 & 27, -
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After they had had this talk, they did not mention this any more
that day. When he had done eating, he again went out to the
verandah and was lying on the floor, having thrown himself
down without anything underneath. When they themselves were

. ready with their food, they took their bedsieads igZ® and com-
menced talking together. They were saying: “He looks very
well, suitable as a son-in-law, and his talk and voice are nice to
hear; he is not tongue-fied. And he and our girl would be
splendidly matched. What would it not be? they would lock
like brother and sister. I say, his hands and feet, his countenance
are looking nice; but then, what he is as a worker we are unable
t0 say; otherwise the man is good enough3.”

The mother then said: “I am very well pleased with the man;
we Santals are such. And it he does not know to work, can we
not teach him? As he was able to make bone into rice, has he
done that without knowing how to work? Of course, he knows.
But then the septs3!, how will they fit in? that is one matter.”

The man then said: “Yes, that is true; it is right what
you say. Before we ask him about these matters, we are talking
about making him our son-in-law; that is very foolish.” Then
he quickly added: “Do let him be called in here. How long is
he to remain alone out there? Let him be called in here, and
we shall ask him about these matters.”

Then, truth io tell, the old woman went out to him and called
out: “Are you asleep, young friend¥?"

“No,” he replied, “I am not slecping; I am lying down. Why
are you calling me?"

“Come over here,” the woman said, “‘we shall give you a place for
the night inside. Why should you remain alone out here? You have
come and taken shelter with us. Please come over herepwe shall
give you a place for the night’ in the house. It is a common
saying: People speaking to each other on theé road are all related 3.
uwWhen you have oniered into conversation with sumebudy, you are not strangers

any longer, i

20 — TInst. f. saml. kulturforskning.
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jotoge pera. Eka handi salpat manwa dobon mifgea. Gai do gai
palge, ar hor do hor palge. Jahire mif hor eskar do babon tahg
dareaka. Ar okoe hor murukkate eskafko tahg angakt kangea,
menkhan udi nacarte. Ar gai hé jahderenko aflen khan, ar
jdhferen gaiko hamleko khan, enko sfiotegeko tahé ahgaka. Ar ,
bako hamleko khan, tahg doko tahé angak kangea, menkhan udi
jivi kotopkate. Ar am dom manwa kana, ale hirlam bolgyena.
Tobe khanem pera kangea. Dela bes gkpétele jagakama. Ina do
jaha hilokem lai baralea, banma, Phalna atore, phalna hor then
in belolena. Udi bhale sabit pera kanake. Jom hgko emadina ar
apnar hor leka orakreko jaegakidiha. Nonka hapen senlen khan,
bam lai baraea? Ar noa dhgrtire dg, babu, bar lekan horgeko
autumok kana. Mit dg khub bhage hor se khub mayik hor; ar
mif do aditef kharap hor se bodmas hor. Neko bar lekan horge
noa dhartire do man menaktakoa, ar bafikhan celeak hd man do
banukan. Arhd mucafre do ultaugea kathatet do. Mstakme cet
leka unltau? Ona do nonka kana: metakme bes hor do barié
sene lekhayena, ar barié¢ hor do bes sene lekhayena. Ona do
metakme nonkare rorogok kana. Bes hor judi jahain kaire,
se hajotreye paraolen khan, seye godlen khan, unre horke mena,
Th! phalna do adi bhage hore tahékana, goé gidivenae. Adg
ene unre uni bes her.dom gidiyena. Ar jdhde bari¢ hor onkan
ghotnareye paraolen khan, seye godlen khan, unre horko mena,
Bhageyenae, godenae. Uni dg nonka s¢ onkae tahfkana, Ado
ene un jokhen uni barié¢ hor dge bhageyena. Adp mase oka
lekan katha aranoK kana?

Adg inak khange harame hohe gotkefa, Onteregeben lphgr
maraoef do! Note do baben hijuka? Ina do ale hgle anjom cet
barajona. Notege aguyem; ngteregebon galmaraoa,

3 Bhe Santali expression mey alsg, be translated 'he has becomn geod, or well';
it is & play on words.

3% The Suntall cxpression 1t moans make soff, somi-liquid, viz. in ordor to mmke
fit for use, ' -
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‘We people who drink beer with sal-leaf cups of the same, pot
are one and the same. Cows go to the flock of cows, and people to
the tlock of people. No¥where are we able fo remain by ourselves
alone. Some people make an effort and remain alone over night,
, but it is out of helplessness. Also if somcbody’s cows get lost,
and they meet with somebody else's cows, they will stay the
night with those. And if they do not meet with any, they will
paturally have to stay over night, but only with straining of every
nerve. And yon are a human being; you have taken shelter with
us. Therefore you are a friend. Come, we shall give you a good
sleeping-place. Then you will also some day speak of us, saying:
In such and such a village I once entered the honse of so and so.
They are excellent splendid friends. Food they also gave me, and
they gave me a place to sleep in, as if I were their near relative.
If you should go away afterwards, will you not speak in this way?
And in this world, my young friend, two kinds of people are
given a name. On the one hand very good or very compassionate
people, and on the other hand utterly wicked people or scoundrels.
These two kinds of people are famed here in this world; and
otherwise no one has any fame. And further, when the end comes,
the word is reversed. In which way reversed? It is this way:
good people are counted with what is bad, and bad people are
counted with what is good. In cases as these it is said: it a good
man finds himself in some fault, or in prison, or if he dies, then
people say: What a pity! so and so was a splendid man; he is dead
and thrown away. There you see, then, that good man was thrown
away. And if some wicked one finds himself in such a case, or if he
dies, then people say: Excellent, served him right}; hie is dead. He
was such- a one or sach a one. There you see, then that wicked
man was called good. And see, what kind of word is being voiced.”

‘When she had got thus far, tht old man called out: “What wme
you two soaking® out there? Will you not come in here? Then
we shall also hear what it is about. Bring him in here; we shall

t&;){ together here.”
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Adg budhiye menketa, De]a babu, tobe note orakregele ja-
games.

Adg eneye agukedea. Mif seére miftafi parkomreko jagakedea.
Adgo unre jat paris reakko kulikedea, ar uni hge laiketa, adg
bah miflena. Ado ako motoreko amdajketa, jutokgea mgnte
Khange akoo thir barayena.

Ado tinre unkin budhi haramkin japitketa, khor khorkin uduret
kana, un jokhen uni kuri do kora then hedkate uni tulude giti¢
mitena. Adg khange kora hd bae batacleta, Menketae, Jokhon
bakhra dakae hartawah kana, cedak bah joma? Jihée hor adak
bakhra daskae emam khan seye metam khan, Ne, if khusitege
inak dakah emam kana, adg rengeé akame ghuri do, cekate hale
bam joma? Ado onka uni kora dg mgnreye gandgn barakef
khan d¢ lotghutiye lagaoketa, Khange uni kuri do adiye
khusiyena. Ar uni kuri d¢ aé monre nonkae hudis pahilketa,
Jemon nui kora dg j&ha lekate ale thene tahen ar nuireko
jawiekan. Adg marsalrege akin akin dokin nhepel akana se
ban? Unrege uni kuriak mon do gadao akan tah&kantaea.
Mone monete doe menjon kan tahékangea, Nenkan korareko jawde-
lin khan don tahé gofkoka. Adg bahuwanié¢ kora kanae seye dan-
guagea, pnako dg bae gnmanleta. Jdha mon do gadaoen dge hoegea.

Ar nitre hd kuri hopgn doke onkangea. Jdhd aé¢ monsteye
menket do, ona doe hoegea cahiye, ende ena mon do tirpitoktakoa.
Ado onka leka nui kuri hd pahilkin nepelenrege mon do gadao
akan tahgkantaea. Adg ona igte ongye jaegayen khan, uni kuri
do lutuk lutuKe aikguef tahfkana. Mone moneteye menef tahg-
kana, Tinre bako japit? Nui tulué deoh lotghutigea. Adp onate
one adak sana dge purgukefgea.

Ar noa katha dq sari kangea. Nitre h§ kuri jokhen do jéhie
kora bes, hoke helok khan, kuri do akotege uni tulué doko
leao godoka, arko jot baraka, #r umni sehgeko ror sindana. Kuli

*

3 There im accordingly no hindrance to marriage, as far as sepls are ¢on-
corned. —
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“Come along, young man,” the old woman said, “‘we shall give
you a place to sleep in inside in the house.”

Thereupon she broughit him in. They gave him a bedstead to
sleep on at one side. At that time they asked him about his
,tribe and sept, and he also told them; their septs were not the
"same®. So they calculated between themselves that’ it would be
suitable. Thereupon they all became quiet.

When the old people had fallen asleep and were loudly snoring,
at that time the girl went over to the boy and lay down with him.
And the boy did not restrain himself. He said to himself: “When
any one puts a share of his food before me, why should I not eat?
If any one gives you a share of his rice, or he says to you: Here
please, I am of my own accord and pleasure giving you my food,
then, when you are feeling hungry, why should you not eat? When
the boy had been pondering in this way, he had illicit intercourse with
her, and the girl was very pleased. The girl had from the beginning
thought in her heart: O, that this boy might somehow or other
stay with os and be married to me! Now these two had seen each
other whilst it was daylight, you see. At that time the girl's heart
had become attached to the boy. She was thinking and saying to
herself: If they would only marry me to such a boy, § should
at once stay with him. Whetheér he already had a wife, or he
was a bachelor, these matters she did not give a thought to.
‘Whatever the mind fixes itself on, it will carry through.

Now-a-days also girls are of the same kind. Whatever a girl
may decide in her mind, that she is sure to carry out; then
only they are satisfied in their mind. In this way, when they first
saw each other, the girl had got a strong impression. Therefore,
when he had gone to bed, the girl was feeling excited. She was
thinking in her mind When will they fall asleep? I shall enjoy
myself with him. Thus she did What she wanted to.

Now this is 2 true thing. Also.now-a-days, in the time of
girl-hood, if some boy is looking fairly nice, the girls will on
& «ir account mate themselves with such a one and pair themselves
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gotloako, Henda pepa, okaren kanam am de? Okatem calak kana?
Se, Okatem calak kan laialeme, pera. Nui ma bhala ror hg bae
rora; bando pane kopet akat bando cef, vandoe gungage. Nonka
emanteakko ror sindana. Adg inatege kora doko badae goda, nui
kuri do mon hedae kana mente. Ar judi kora hg ona menalttae,
khan, onka lekageye ror idia, onko tuluée beceroka. Ar bae
moneak khan, sojhe sojheye ror ruaratkoge. Kurikoak mon do
ong onkana. Ar tire juge bhuhjau lagat mon un jokhen dg bait
tahentakoa. Eken onko do ina atkar barajon lagatgetako mon do.

Ade onate nui kuri hé uni kora reak atkar sanakedete oneye
purauketgea. Adg enka lptghuti barakate nni kuri do arhd aéait
parkemteye calacena. Adg {engko giti¢é angayen Kkhan, budhi
haram dg¢ khub lekakin benget barawae kana. Adg sanam horge
ing hara godok se juanok takre do mdnjgebo neloka. Kuri se
kora ina jokhen do cehra begarokgea. Barié hor hg ina umerre
do jutgeko neloka. Ado onkage nui kora hg ina takre do khub
dhobe felok kana.

Khange jotp horko khusi utarena. Adoko menkefa, Ma nui
gidra ghardi jawaelan dohgaea, Ado onako nitkette uni kora

$7 The sfpry as told is porhaps not impessible; but I ceuld not think that such
bhehaviour should be comtnon. The comments of the narrator may be taken for
what they are worth, Nalure js undoubledly strong with them; on the ether
hand it is nature,

733 To understand the following It 'is necessary to bear In mind one partlcular
Santal custorn in connexlon with marcriage. To put it Lluntly, a Santal buys
a wife and brings her home na his property; she belongs from marriage on o
his family. When a Santal has only giels, he would ordinarily lose all his
children when they are married, and would remain Lehind alone. To obviate
this, and especially also to make it possible for girls to inherlt land, they have
inirodluced the systom of ghardi jiwde, house-son-in-law, as it might be
{ronslated. There are two varieties of such. One is that a man pays for his wife
by working five yoars with his father-in-law, with liberty atfer that tfime
to go elsewhere with his wife. Another Is that the sondn-law pays for his .
wife in the same way (by putting in work), but with tho understanding that
he s to remaln with his parents-in-law, inherlting their properiy, aa it he rere
thelr son. This kind of ghardi jfwide is now generally called ghar jﬁr?ﬁe.
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with him, and they will speak to him to find some pretext. They
will ask the boy something like this: “I say, friend, wherefrom
are you? Where are wou off to?", or, “Tell us where you are
going, friend. This fellow, well, he does not even speak; perhaps
he has his mouth full of betel-nut or whatever it may be, or:
perhaps he is dumb.” In this way they speak this} that, and the
other to provoke him. By this a boy will at once know that the
mind of this girl comes out to him; and if the boy alse is of the
same mind, he will answer in similar way and keep the talk going
with the girls. But if he does not care, he will give them a
straightforward answer. Girls' mind is of such a nature. To get
a mate with whom to spend life for ever and always, for such
they have no mind at such times. They want experience™,

This was what was in the mind of the girl, and when she had
had her wish, she went back to her own bed. When they had
passed the night and got up, the old man and woman were looking
hard at the boy, Just when we reach maturity or arve in our
prime, at that time all of us look flne. Whether it is a girl or a
boy, at that age the whole look is different. Even evil-favoured
persons look well at that age. In this way this boy also was
looking very comely at this time.

All of them became absolutely pleased, and they smd “Well,
let us give our girl this boy for a husband®.* When they
had decided this, they spoke to the young man that he should

an expression framed, I believe, by Sotilement officiuls, and now commonly
adopted by the Santals. [t i3 in very common use, but must be done with the
approval of the village community. In such cascs the lather of the bride pays
all expenses in connexion with the marrfape, and the bride is, as fur‘ as possible,
acting as if she were the prinecipal.

For further particulars the reader is reforred to the writer's paper ‘“Somo
romarka on the IPosition of Womengamong the Sanlals’, Journal of the Bihar
& Orisga Research Society, Sept. 1416, bue also the introductory retarks pp.
221--227.

s The young man of the story is to hecome a ghardl J&w&e (or, it une pre-
« "ers, a ghar jawide). The Santal text has all slong this (fermer) werd.
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jahate aloe calaka menteko metadea, I3 babu, sen boteékokam.
Alom calaka; alegele dghomea. Arem calakre hd besge, mgnkhan
daka jom barakatem calaka. c

" Ado uni korae ‘menkefa, Dgho ma dohofigepe menef kan, adg
“cet leka doho ar cet leka dormaha, onakope laiana, tohe tho jut
doh gikaua, dr bankhan jut do gho coh aikaule.

Adokin metadea, Guti leka do ban, ghardi jawae lekalin meneta.
Gidra hge ni eskargetalina, onate amge nui kurire ghardi jaiwae
dohomelin nit akafa.

Ado uni korae menketa, Acha besge. Den bar pe hor agukope
galmaraoabe. Ar ona reak cef leka leg dustur kana, onakobo
rapuda, enko horko afnjomkaka, Ing do j&h& hilok gobako
purgua.

Ado uni harame menkefa, Onkoko aguko lagat iatege thg am
doh hapeam kanpa, en kathae, hape dakako jom barakatem ca-
laka mente. :

Adge menketa, Acha, nit dofi bujketa, ade ohon calaka; do
agukom,

Ado hor agu uni haram doe calacen khan, uni kuri dg korawak
ruka ar basla do orakteye aderkeftaea. Ado uni haram de onte-
rege horko tulué cefko cgko galmarao kan inaktege tikinen khan,
dakako isinkette uni kora do dakako emadea. Adge jom jirgn
akan jokhenge uni hapam dg turui_hore aguketkoa. Ado gorare
parkom idikateko belkefa, onareko durupena Khange budhi do
uni korae metadea, Do onko gorareko durup akan hor am do
dobok barawakome,

3 A marriage is, of conrse, a public affair in which Society or the community is’
concerned and mugt take part. The young man is cautlous and thinks it neces.
sary to have wilnesses to the proposed setilement. A Santal will ordinarily act
in this waj. "

40 It I8 very common to let visitors elt down in the cow-shed, which is empty
during day-time. Their cow-sheds’ are generally open to one or more sides,
often all round. Here is sheller and air, and the state of the ground will npt
affect them; as a rule it is fairly dry. Bedsteads are taken here to sit down dng,.
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not go anywhere: “I say, young man, you might perhaps go
away. Don’t go; we shall keep you here. Even if you go
away, it is all right; bmt only when you have had food, you
may go.”

“Well,” the boy replied, “you talk about keeping me; then

"how am I to be kept and at what wages, that you must tell
me; then only I shall feel well; otherwise I shall not feel well
at all.”

The old couple then said to him: “Not as a servant, but as a
hushand for our girl we intend to keep you. This girl is the only
child we have; we have therefore decided to keep you as a hus-
band for this girl of ours.”

"“Very well,”” the boy replied, *‘that is all right. Please fetch
two or three people: we shall talk the matter over. Then we
shall settle what is usual and customary on such an occasion,
and those people will hear it. Then they will some time, if
necessary, be able to bear witness3 to it.”

The old man then said: “Why, it is just to be able to bring
those people that I am telling you to wait, as I said, wait, when
you have had food, you may go!”

“All right,” the boy replied, “now I have understood ,it, and I
shall certainly not go away. Please, fetch the people.”

When the old man had gone to fetch people, the gir! took the
boy’s chisel and adze and brought them into the house. Now it
became noon, whilst the old man was talking about something
or other with the people he had gone to, and they prepared food
and gave it to the boy. Whilst he was resting after food, the old
man came with six people. They took some bedsteads out and
placed them in the cow-shed®, and they sat down there. The
old woman then said to the boy: “You go and salute those who
are sitting in the cow-shed.” °*

gnd the conversation may go on without distorbing, or being disturbed by, the
= rdutine of the household.
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Ado sari senkateye qoboKatkoa.' Ingkateko metadea, Ma babu,
thamakur benaoletabonme, jomabo.

Ado uni korae menketa, Thamakur cumge tho, baba, banuktin.

Ado mif hore menkefa, Nen emok kana, benaokate emabonme.

Adg sariye atankefteye benaoketa, adoe em barawatkoa. Adg
unreke bengef barawade khan, mif hor doe ror gotketa, Niikii
con khub kora kanae. Nui kuri gidratikin dg khubkin jurika;
boeha lekako metakina.

Ado mit hore menkefa, Henda bagbu, am do celeama ar amren
baba do celeaea?

Ado uni kora onako tingk kathae kulikedea, thik thik cnako
jote katha reak ror ruare emadea. Arhge kulikedea, Henda babu,
bghu akawatmeako s¢ ban? Ar cekate nun sgngin dom heé
akana ?

Ado korae menketa, Bako bahn akawadiha, danguagean. Ar
orakregele ropgr baralena, ona karontege in dg usat in odok calak
kana. Onatege nun sangin disom doh heé akana.

Henda bgbu, adg usat rargélentam khan, orakte dom ruara
8 ban?

Adoe menkefa, Jdhdre kisdr ih ham thikleko khan, oralkte do
bah ruara, ar ban fiamleko khan doh ruarge cofi, purg dg ohon
men darelea.

Adg babu, noakore klsarle sapam khan dem tahgkoka sg¢ gho?

Adoge menketa, Suk in hamle khan, ekkalte jopom kal if tahg
utarkoka.

41 Santals de not ordinarily smoke tobacco; those who do so have learnt it from
the Higdus. (Cf. p. b0, nole 11.}

42 Thoy ask for tobacco to get an opportunity of having a good look at the young
man, I is customary fo make uso of dodges of thls paiture when they want to
‘inspect’ a person without making Mim (or her) embarrassed. Ol course, all
know what is going on.

43 Tt might be noted that here and 1n the following the village people callsd in
act on behalf of the old mapn. The responsibility is put on others, who cagaot

be called to account. -
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He then really went and saluted them.,When this had, been
done, they said to him: “Please, young man, prepare some tobacco!
for us; let us take a pinch.”

* The boy replied: “Tobacco and lime, sirs, I have none.”

Then one of thein said: “Here, I am giving tobacco; prepare’
it and give to us all.” ’

The boy then received the leaf, prepared it and gave them.
Whilst he was doing this, they were looking well?? at him,
whereupon- one of them said*3: “This one is a strapping young
man. The girl and this boy will be exceedingly well matched;
people will say they are like brother and sister.”

Then another said: “Look here, young man, what is your nane
and what is the name of your father?”

The boy gave correct answers to everything he asked him
about. Then again the man asked him: “Look here, youhg man,
have they given you* a wife or not? And how is it that you
have come so far away from home?”

“They have not given me a wife,” the boy answered, “I am a
bachelor. We had some altercation at home, therefore I am out
of temper and am going away. That is the reason why I have
come to a country so far away.” *

“Look here, young man, when your icmper cools down, will
you go home again or not?”

“If I can {ind a master to serve somewhere,” the boy replied,
“I shall not return home; but if T do not find such a one, I may
perhaps go home again; I cannot say that for certain.”

“Then, young man, if we get you a master to serve hereabouts,
would you stay or would you not?"

“If T find happiness and ease,” the boy replied, 1 should
immediately stay on for all time.” .

44 The form of the questlon is due to the way In which a regular Santal murriage
s iy brought about. Ordinarily the father, or scinchody representing a lather,
‘procures a wlfe for a son; it is not his cholce.
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Ado inakkate khange uni khamid haramko kulikedea, Cele
baba phalna, dgse bhala lgiletam, cetko lagat ale dom dela aguketls
dg. Adg am then khon aran bale ahjdinle khan, jahanak dg
cekatele men oco dapeaka?

" Ado uniye menkefa, Katha dgo noa kana. Nui pera Korage
okateye calaKa ar tinake dara baraea? Adg jiwsde gomkeye lekan
meneta. Gidra hde mitf goten eskargetifa, ado uni gidrage ghardi
jiwfie dohoae in menefa. Nui korageh hel thike kana.

Khange onko ato horko menketa, Ote, babu, amge, kathae.
ghardi jiwie dohomeko menefa. Khusikoam se ghoa? Masg
ona katha khulasate laialeme. Ar ale bujre do hesgele metak
kana. Am hé kisirgeyem ham barayetkoa. Adg cak guti lekam
tahena? Ekkalte amgele tala orakkam kana.

Adgp uni korae menketfa, Tobe baba ape moré her, bogepe
metak kan khan, inh hd khusige. Adg jaha hilok agor digorok
khan, ape ato hortege bape figlkatina? Ar ifnren engah gpuh do
tin jojonre con. Ado un jokhen onde tho ghoh senlena. Ape
ato horgeh raKapea nit oka kathalk kana. Ade tayom hilok ona
bann purauk khange thg ror do janamoka, ar bankhan kisdr reak
bam rgr barae.

Adog orko mdré horko menketa, Albot un jokhen do ﬁgﬁgltege
hoeyoktalea. Amren ehga apa dele ale kangea.

Ado uni korae menkefa, Tgbe baba, ifiren oaris dgpe ape
kangea. Ado endekhan ghardi jiwide realk cetkoe leg dustur kana,

45 Tala is in Santali in expressions similar to ibe one here made use of employed
to signify, ‘belonging to’.

46 Note the way of addressing. ‘The Five' represent the community-in-Council, if
such an, expression can be used. M3r& hor (lit the five mem, or, Santals)
corresponds o what in Hindi is called panchayat, a village council, or a court
of arbiters, as the name would show, properly of flve members. Whether the
Institution has been originally borrowed by the Santals or not, it {8 working on
Santal Iines. The headman is tlw. natural president and muat be present, or
represented. Any male Santal, belonging to the village, may be present and
speak. There 13 no voling properly speaking; but they will generally do what
they consider to be the sense of those assembled. The headman, if he is any-



Stories about Waomen 317

‘When they had got thus far they asked the old master of the
household: ‘“Well, sir, now please tell us what is the matter
that you have broughtsus here for. If we do not hear anything
from you, how shall we be able to get anything said?”

*“The thing is this,” the man said; “this young friend — where
is he to go, and how much is he to wander about? I am
thinking something about making him my son-in-law. I have
only one child, and I am thinking of giving this child of mine
a husband.. This boy seems to me to be exactly suitable.”

“Listen, young man,” the village people then said; “they are
thinking of keeping you, as you hear, as a son-in-law. Would
you be pleased at that or not? Please tell us freely what you
think of it. In our opinion we say it is excellent. You are seeking
a master to serve. Why should you remain as a servant? We
are placing you at once in the middle of the house*.”

The boy then said: “Then, my fathers village-Five®, when you
say it is good, I am also satisfied. Then if, some future day,
there should come any hitch, will not you village people look
into the matter for me? My parents are so very far away; at
such a time I should not be able to go there, you see. I shall
put my case before you village people in connexion with what
we are now arranging. If some time or other in the future it
should not go well, then the matter will come np; otherwise you
will not speak about your master.”

The village Five then said: “Of course, on such an occasion
it will be our duty to look into the matter. Your father and
mother are we.”

The boy then said: ““‘Consequently, my fathers, you are my
helpers to stand up for me. Then let us see what is usual and

thing of a personality, will generally make his will prevall. On the whole Ji [4
a very well-working Instltution, that migh! with asdvantage be much more used
jhan it is at present. A Santal will, as a rule, not think of defylng the council
of his own village. He would, it he did so, not be ablo to stay there long.
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onabg nela. Ar un_ jokhen sedae mare hapramko cef lekako
katha akafa, inakobo galmaraokaka. Ar cetko un jokhenko
kamia, ingkobon kamikaka. Do, adgo begege. Nit do id hon
goket khan do nukin budhi haram aurih asul goékin dhabi¢ do
inak chuti do banukan. '

Adoko menketa, Hage, babu, acha katha bachaokatem rorketa.
Onako do katha kangea, bata mente dg ban. Katha kangea.
Nui korawak katha do mucatena, ar in habi¢geko kathaea. One
con, aétege gujuk gurok habié reake kathakef. - Ado dese
bhala, am khamid hgr le kulivetmea, se¢ aben haram budhigele
kuliyetbena, noa jokhen ceftko lagaoka, ona dgben emoka
s¢ ban?

Adokin menkefa, Jokhon etak hoponlin apnarede kana, ado
cedak balih emoka? Nit do emoktege hocoka.

Adg uni budhiye menketa, Cetkolin emoka?® One con joto orak
duar, ghor korna, cij basut, jotolih jimawae kan. Ado cetlinn
emaea? Alinh do mif lapet daka ar mif bita bgstor, ina khajukkin
emalin. Inate khajuk alokin kostolin, Inage tho glinak rengeé
dg, jemon jivet bhor suktekin doholif, ar goélen gurlen hilokkin
gaya gangakalin, inage. Ar noako cij basut do akinakge. Ngkde
con jotolin soprotakin kan. Ado ceflih emaea?

L4

47 It might be noted that the idea of the Santals when taking & man a8 a son-in-
law, as here described, Is to make sure of support, when they cannot work any
longar The idea of succession does not come in, properly apoaking.

18 Tha Santnli expression gayo gahga (also gahga gaya) most probably has
reference to the Ganges and to Gaya (Hindon sraddha performed here gends the
soul of the departed to the paradise of Vishau, it is sald. and the ashea of the
dead bodles are thrown into the Ganges); but it must not here be taken to
mean ahything more than what Is transiated. The Suntals take the bones of
their dead ones to the Damuda rlver, and the funeral ceremopies are, excopt
for this, 411 performed at home. The expression may likely bo taken as a
testimony that the Santals have adopied much In connexion wlih their rites
and ceremonies from the Hindus’ As a matter of fact, the Santal fraditions
explicitly mention that thelr ancestors, at n certain specified time, decidedﬁt.o
give up cortain old customs and adopt new ones, Among the custowms given up..
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customary when one hecomes the son-in-law and comes toslive
with his wife’s father. Let us discuss what our ancestors of old
have ordained for sucl occasions. What people do at such a
time, let us do exactly that. Please do so, and it is well. As I
.have now taken this upon myself, there will be, no release
for me, until I shall have snpported®’ this old couple as long
as life lasts.”

“Yes, that’s it, young man,” they said; “you have chosen your
words well in speaking. That is the real thing, there is no gain-
saying that. That is what thore is to it Now the matter of
this boy has come to an end; it is as munch as people have to
say. We have heard it, he has himself mentioned everything,
right up to death and decease. Then now, you master of the
nouse, we are asking you, or rather, we are asking you both,
husband and wife, whether you two will give the things that
are due on this occasion, or not?”

They answered: “When we are making somebody else’s son
our own, why should we not give? Now we are bound
to give.” :

“What shall we have to give?" the old woman asked; “you see,
the whole house and possessions, honsehold chattels, goods and
property, everything we are giving into his charge. What more
are we 10 give him? Provided those two will give us a mouthful
of food and a span of clothes, only this much. Provided they
will not let us suffer hardships in connexion with this. That
is what we twe are in nced of That these two, so long as
life lasts, will keep us comfortable and happy, and, when we
shall die and fall away, that they will then perform the last
rites with our bodies®, that is all. And all these goods and
chattels belong to these two. You sce, here we ave giving
everything over to them. Then What more are we to give?”

w88 the burinl of the dead, in stoad of which they adapted cremation, followingg
“* the Hindus.
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Adg ato horko menketa, Noako tingk katham ror sgukefa,

noake dg asol katha kangea, auri dg ban kana, ar dusan lek hg

. ban kana. Ar abo ehgs apa ma kami ban calakte, se horte

. khatg iate, se gidrakoren pera bako lagaok kargnte ghardi
jawde doko dohgkoa. Abo do aosanoka mentebon mena, Adg.
paseé¢ aboren kuri gidra bae khusik, ar pase¢ nui tulué bae ror,
bakin bonotok, tgbe khan cekate nui jiwide doe tahd dareaka?
Eneye darketge. Adg nahakge tho aboren gidra kuri doe khot-
kadea, bhale name durkadea. Ona iate uniak mon ropha do
emoktege hoeoka. Adg kuri nui tulué bae tulujok khan, en hilok
do ina sapkateye senjona.

Ado budhiye menketa, Tobe baba ape mgré hor, inh do bah
badae kana. Ape then ifi kulijon kana, noa kuli jugren kulijon
kana, cefko lagaoka laianpe. In don meneta, alih enga apatelif
rohoekae kana. Alinak katha do janié¢ ghoe nehgttaliha.

Adg onko mdrd horko menkefa, Ona ma h@ kangea. Abo ma
besoka mentegebon mgnefa. Pase bakin jutok. Nah#k do disom
huti cayayena, ehga apawak rgr ban tahena. One lagrg sereft
sikte ma: Lok hoelo catur, muluok hoelo phatur, dekho he raja
Dasarat; ghore ghore tikis joma lagilo, dekho he raja Dasa-
rat. Adgp ona sik katha nitkate dgp abo khon gidrage barti

* 49 People with girla sre not supposed to seek husbands for them; they are to be
sought by other people, who have sons. The Initlutive must come from the male
side. This does not preclude hints from ihe party with girls.

% 1t s customary what is here demanded. When a man becomes a ghardl
jiwhle, a calf iz shown to him, i e, is glven him af the time of marriage;
the reason for this act 18 as here stated, whatever it may have originally been.
it is a fact that the partles generally know very llitle of each other, and the
possibikity of their not being able to hit it off with one another Is always 1o o
taken into account,

51 The Santall expression kuli jug {asking age} I8 llkely meant as a play on
kall fug (the Kali age, the fourth a&a of the Hindus), often heard mentloned.

S2 Lit. translated,

53 A rather drastic descripfion, The weevils {In Santall huti) are larve of sorts that
eat end desiroy timber and foodsiuffs, always present in the country and cayMng
much damage, The caya is an unpleasantly stinking bug, also very common?’
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The village people then said: “All that yéu have mentiofied is
to the point; there is nathing irrelevant. There is nothing to blame
either. And when work does not go any longer for us who are
parents, or when we are short-handed, or when no friends come
' for the children%, then for such reasons people take in sons-in-
law to live in their homes. We think we are going to get relief.
Then perhaps our girl is not pleased, and perhaps she will not
talk with him, perhaps they will not pull together, then how will
this son-in-law be able to remain® You see, he would run away.
Then without cause our girl would cast a slur on the man; she
would take his good name away from him. Therefore you will
have to give him something to make his mind content and
quiet®. If the girl shounld not hit it off with her husband, that
day he may take this and go his way.”

The old woman then said: “Then, sirs, you Five, I do not know.
I am asking you, in this asking® age I am asking, tell me what
are the dnes? I myself mean that we, the mother and father
of the girl, are planting® him. Likely he will not transgress
our word.”

The Five then answered: “That is quite so. We of course
mean that all will be well. But perhaps they will not hit it
off. Now-a-days the land has been ddmaged by weevils and
made stinking by bugs™; the word of parents is disregarded.
Just as it is in a lagré song: The village people have he-
come clever, the country has become upset: look out, O king
Dasarat! In every house rent notice is fixed: lovk out, O king
Dasarat!5* And corresponding to this, now-a-days the children
are sharper than we are. If they bring you to silence on one

54 The lagpd verse is in o kind of Bgnguli. It might bo remarkell that, whilst
phatur in Bengall means weak, infirm, &c., the word is hore used Iy o meaning
found Jn Hindi. Dasarat is the father f Rama. I have been told by Santals
Jhat thle verse dates from a lime shoriy after the Santul rebellion {1865k I
that Is so, one might think that somaebody has assisted in producing this verse.

The Iast words refer to the agricultural land heing assessed. 1B seens sirange

2t — 'Inst. I. saml. kulturforskning. #



322 - Santal Folk Tales

dokd calalta. Okatdk con mif kathae esetlem khan, ohom ror
ruar darelea. Onate nitre katha do chindau idikakge bogea.
Ina dg tayomre bako ror dareaka. Katha reak dog do huleé
idikakge thika.

Adg budhéye menketa, Acha besge. Ma tpbe uni gidra kuribo
kulikaea ningk hor samanre, khusik kana sgye ban, ar nui jiwdeye
khusiae kana se ban. Ma ape mfré horge kuliyetabonpe,

Adoko menketa, Thik, nia dole patiguena, Ma uni kuri gidra
hghgaepe.

Ado sarike hoho agukedea. Heéenae, Adoko metadea, Ma mii,
durupme, mit kathale kulime lagat.

Ado durupenteye menketa, Cet katha kana, baba? Ma kulifpe.

Adg moré horko menketa, Katha do noa kana, mii. Amren
ayo babate, se ale mdré herte, ghardi jiwidele dphgam kana, nui
korage. Adem khusik kana se ban, ar nui koram khusiae kana
se ban? Adoamak monre khub leka bujhau kandhaokate laialeme.
Nitrege joto lai cabawaleme, jemon tayomte alo dighi badhiktabon.

Adoe menketa, Qhg jani¢ qighi badhika, baba. Ihren enganh
apufi se ape mdrd horte fhel thikkatege janiépe dohgan kana.
Ado apepe khusiyen khan, ih hé janié khusige. Ado apasula
mentege jeniépe juri parikelin kana; ado i hgn khusigea. Ado
mit katha, baba, ape Indré hor samanre ar ifiren ehgah apuh
samanre mit kathan rorkak kana,

Adgko menketa, M6ré goten rorme.

Ado baba, katha do noa kana., Dghgo mape dohgan kange, ar
ih hd nui then tahentelih mif monokgea. Ado koto nahi kam
kaj menaktabona, rua haso menaktabona, neao jhogor menak-

that a foreign longuage should he used o express such thoughts, On the other
hand {6 1 of a very common occurgence that Santals, both men and women,
make verses, sung to tunes of their own, describing or critielzing contemporary
and local evenis. It apparenily causes them no trouble to produce them.

55 The responsibility is to be with others,

56 A common way of saying that one is at liberty to speak. It 18 especially mnda
use of hy people in authority, just llko here.
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point, whatever it may be, you will not be able to answer. There-
fore it is better to settle everything now at present. Then they
will not be able to say anything about that afterwards. It is
good to break off the buds of words as they come out.” '

The old woman then said: “All right, that is good. Let us
then, please, ask the girl in the presence of so®many people
whether she is pleased or not, and whether she is pleased with this
man for a husband or not. You Five please ask her for uns.”

“Excellent,” they said; “we believe in that. Please call the girl.”

50 they called the girl out. She came, and they said to her:
“Please, my girl, sit down. We are going to ask you one question.”

She then sat down and said: “What matter is it, my fathers?
Please ask me.”

The Five then said: “The matter is this, my girl: Your father and
mother, or we village people are arranging to give you a husband to
remain with your parents, namely this young man. Are you pleased
or not at this? and are you pleased with this young man or not?
Think it over and consider it well in your mind and tell us. Tell
us everything there may be now at the present time, that the
matter may not afterwards get out of order and be spoilt for us.”

“Oh no, likely not,” the girl replied; “it is not likely o get out
of gear, my fathers. My father and mother, or you Five have
likely seen to it that all is right, as you are giving him to me
for a husband. When you are pleased, then, likely, I am also
pleased®. Likely it is in order that we shall live together and
support each other, that you mate us as husband and wife. Then
I am also pleascd. Then there is one word, my fathers. In the
presence of you Five and in the presence of my father and
mother there is one word I have to speak.”

“Speak five®,” they said.

“This is what I have to say,»my fathers. To be sure, you are
giving me a husband, and we are,of one mind as to my staying
with him. Now all of us have our work to do, we suffer from
. féver and pain, we have quarrels and disputes. Now perhaps, on
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tabona. Ado kam kaj karonte, se daka utu kargnte, s¢ cef karonte
coh, pasedlih roporenge, ar pasene usatenge are odok calaoenge.
Adg baba, un jokhen do okareh pafjayea? Orak duar ma bah
" figl akaftae, adg okaref: pahja seterea? Onage muskiltet in metak
"kana. Ado cef leka abo h§ j&ihd khon bahukobon aguyetkoa, adg
usatkateko dafle khan, eiigat apat orakrebon pahja seterkake kana —
ado baba, nui dg okareh pahja seterea? Ona reak hor udukahpe.

Ado joto horko menkefa, Nui gidra thikgeye meneta. Ina do
sgrige, aboak bhul kami kantabona.

Adgp mif hgre men gofketa, Acha, onate hé ban cekalia Aika
lai godme tinre usafe calaka. Un jokhen am do ruarem, ar judi
bae ruay khan, sat mente lai gotaleme, Un jokhen korakole
dhuraukoa, khubbon thaya ocoyea. Ar inate hae ruar khan,
onkogebon metakoa, Do pafija seterkaepe.

Ado kuriye menkefa, Tobe katha don mucatketa.

Ado moré horko menketa, Joto katha dobon khudgu mucatketa,
ar joto ghor kornabon jimawakin kana. Judi arhg kora gidrako
tahen khan do, mit bigha jumibon udukkea sebon lebef gcurkea.
Se leka ma kathage banuktabon, Tgbe khan mon ropha dgn
miftan gai udukaeben. Uni h{ nit do aperengeye tahena. Adg
judi nit ge jahad hilok nui jawie bape khnsisea sepe laga todea,
adg en hilok moré hQ!:B rakalea. Adg unre galmaraokate ape

57 She speaks as if she were a man. A Santal wife is not expected 0 trace her
hugband.

58 The village community promises to assisi, while she iz exhorted to do all she
can herself, before applying to them. All tolk about kicking, &ec., is not here to
he taken at its face-value. Santals do not resort io such dreasiie measures In
cases ]iko the one here supposed. When a man has forelbly applied sindur to
the forohead of an unmarried glrl (thereby making her his wlife), they will use
violenio, otherwise not.

59 If thore is'a son, he is the proper heip. Santals arrange with ghardi j&wie,
also when there are sens, but only when the glrla are grown up and the sons
very amall, the olject being to got“help to work. In such cases they may give
tho son-in-law & small plod of land. It is olten done, but is not obligatory. The
bigha is the common unilt for land-measure, in these parts SO cublts (120711}
square, ahout one third of an acre.
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account of the work, or on account of the food, or for,some
cause or other, whatever it may be, perhaps we two may some
day have words togetifer, and perhaps he may become sulky and
«dissatisfied and then walk away. If such things should happen, my
fathers, where shall I then try to find him5? I have not seen’
his house and home, so where shall I be able t6 follow him?
That is what I call the difficulty. You see, when we bring a
bride from somewhere or other, and she runs away in the sulks,
then we follow after her to her parents’ house, — but this one, my
fathers, where am I to follow him home? Show me the way there.”

*This child is speaking right,” they all of them said. “That is
true; that is our mistake.”

Then one man said: “All right, it does not matter. But mind,
tell at once when he becomes sulky and takes himself off. At
such a time bring him back yourself, and if he will not come
back, tell us immediately™. Then we shall call out the boys; we
shall let him get a good kicking. And if he will noi return with
this, we shall order them: do, follow after him to his home.”

“Then I have nothing more to say,” the girl said.

Therenpon the Five said: “We have followed everything up to
the end, and we are giving these two charge of all the house-
hold goods. Now if there had been sops also, we should have
pointed out™® one bigha of rice-land, or we should have walked
round it®, We have nothing to do with anything like this here.
Therefore you two old people show him a cow, please, fo keep
his mind at ease%. He also will now be yours. But if now or
some day in the future you should not bhe pleased with your
son-in-law, or you should drive him away, then he will apply to
us, the Five. If we, on such an occasion, after having falked the
matter over, shonld find fault with you, he will drive this cow

80 The Santal way of pointing out land. They walk round the boundaries, noting

any natural objects that may serve us lafdmarks,
&1,800 above note 50. At such a marrlage a ‘ealf is also ‘shown’ to the bride, as

I
& general rule.
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sgnge dosle hamle khan, ini gai sotokkateye senjoha. Ar bestepe
dohoye khan mae aperen kange. Ado ma cetben menefa? Ar
bankhan den udukaeben, ale mdré horle figlkaka.

Ado harame menkefa, Acha, mon ropha dolih emaegea, ape
‘'mgré hor lagaete bon hela. Ado ina chada ar cetko katha
menaktabona? Nig duruprege joto katha dghon macot utarkaka.

Ado moré horko menketfa, Katha do noa kana. Judi kulan
mena¥X khan, mabon bapla utarkakina; ar kulan banuk khan,
nenda gondakama. Ona hé bochor din se mahna din do ban
jutoka, nig dos bargp din sg¢ hapta din, in dinge jutoka.

Khange haram budhikin cepet barayentekin menkefa, Ma nia
sat dinlih nendayeta. Ma inre nia phalna din hilok bon bapla-
kakina. Ape hd en hilok do alope okakotektabona,

Ado mard horko menkefa, Bahu Kkicrié, sara dahri, sindur,
daura, tetre kuri — noako do amge lagacama. Ar maran baplam
ftam khan dg, Domko ho jarurgea. '

Adg banar haram budhitekin menketa, Hg, unak dobon ikakaks.

62 As remarked above, at 8 ghardi-JEwie-marriage all exponsps are borne
by the hride’s father. All duas and eustomary outiays, ordinarily paid, or paid for,
by the bridegroom, are mot by the bride's father. The things here meniioned
are not all the dues. Bahw kicrié (nlso, and commenly, called sfndur kierid)
is a plaln picco of cloth, ten to elevon cubiis {about 5 m.} long. For use at the
present occagton it is steeped in a solution of turmeric and made yellow., The
bride is clothed in this just before the sindrgdan, the binding act, when the
bridegroom applies elndur, the red-lead, to the forehead of the bride. Hence
the name sindur kierié.

% The sara dghpl (dahyl means head-cloth or turban, sara 13 another form

for =alg, wife’s brother, found in some Hindi dialects and adopted by the

Santals for use in this term; It is oune of the words that may be of help in

showlng where the Sanials’ ancestors have been) ia a plain piece of cloth, flve

cubits long (2,6 m), also coloured yellow for the occasion. Just before the
sindradan the bridegroom puts this cloth on the head of the bride’s younger
brother. Both are during the act riding on the shoulder (not on the neck) of
the husband of an elder sister {or some corresponding relatlon, it there sre
nons such), *



Stories about Women 327

in front of him and go his way. And if you keep him well,
he is, of course, yours. Well then, whaf have you tosay?
Otherwise, please poimt her out to him; we Five shall see
it done.”

“All right,” the old man said, *we shall give him heart-content; -
we shall together with you Five look to that. Besides this, is
there then anything else for uns to do? We shall finish and
settle everything whilst we are sitting here now.”

The Five then said: “The matter is this: If you are sufficiently
prepared, let us marry the two and have done with it; and if
you are not prepared, a time shall be fixed for yon. But as to
that, in a year's time or in a month's time, that will not do; ten
or twelve days, or a week's time, such a time will do.”

The old man and woman consulted together and thereupon said:
“We fix the day for to-day seven days. Then on such and such
a day we shall marry them. You also please do not go anywhere
on that day."”

The Five then said: “The bridal cloth%, the hrother-in-law's
head-cloth®, sindur, the 'flat bottomed basket®, the anointing
girls® — all this you will have to provide. And if you want a
big marriage festival, Doms™® will also be necessary.”

Then the old man and the old woman both of them said: “O
well, that much we shall leave out”.

464 Among the many kinds of baskets found with the Santals, thore s one called
bahu tul dauya, bridelifting basket, It is a wido, flat-boltomed hamhoo hasket
with low sides. Sitting in this, the bride s litod sheuldor high by the
bridegroom’s followers and is carriwd opposite to the bridegroom, who is riding
on the shoulder of the babyd kora (lit, brahmin boy, hls elder sister’s husband;
see preceding note). While they are both up in tho air, the bridfyroom, with
his right-hand little-flnger, five times puts sindur on the top of the girl’s
forehead. » *

65 The anolnting girls are girls from the village of the bride. called tetre kuri,

becauge their spocial work Is to anoint, 8¢ rather rub in (from tere), especlally
4 brlde and bridegroom, with ofl and turmeric.

68 ‘Sap p. 128, note 12.
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* Ado mgdré horko megnketa, Cele adp cetko katha menaktabona
s¢ bdn? Menak khan, ma nia takre ror godpe, ar bankhan
delabon.

Ado mit hore men gotketa, In mittan hudih hudin kathah disa.
-akata, ado onage bandgh rgr bande ban.

Adoko metsdea, Disgket khanem, ma rorme,

Adge menketa, Acha, tgbe anjomkatinpe. Katha dp noa kana,
Epanrebo heé akana; kam kajbon bagiafte nuiakge jotokotebon
kamiketa. Adg nia manjan mandi do bae emabona? . Setakreye
aguketbonte ift do baske mocage menanha.

Adoko menketa, Jotg hor enkage. One con mit dhaotege joto
hore agu akatbon. '

Khange uni kuri dgo dak ar dataunikoe aguatkoa., Adg abuk
boloyente dakako ematkoa. Daka jom odokkate thamakurko
beknao kan jokhenge moré sika poesae ematkoa, ado engko beret
barayena. Adg oneko batlao bara otoade, onakoe juraunketa, ar
bhojko lagaf hge tearketa.

Ado ona nepnda din tioken khan, setakre jog manjhi thene
calaoena; uni ar manjhi paranik ar atoren mif bar hore hoho

67 The matter now montloned is not, of course, something suddenly remembered;
some ont: hos to mention the matter, and It Iz done in this way. When the
Five work as arbiters, they generally demand five sikg (Re. 1—4—0) from each
side, or the double. Thiz money was tormerly spent in buying a goat, a pig or
something that was divided and taken home for consumption. Now-a-days they
mogily go to a liguor shop and spend it thers. In cases llke the present, when
only comparallvely few have met and the people are fairly well-to-do, they are
often invited to tuke a meal.

6 Before sitling down to eat they nlways wash their hands and rinso thoir mounths.
When there are gucats, a loga {or a cup) with waler is given to them succes-
sively; they take this, go to the border of the court-yard or to the nearest
vicinity and wash. This iz an Intimation that they are to sit down to eat. As
they always eat with the (right} hand, this ablutlon iz necessary. If needed, the
feet are also washed. Besldes with water, the guests are here also provided
with tooth-brushes. The Santals are very careful with their teeth. They brush
them with a twig of the sal (Shorea robusta, Gaerin.), The twig is chewed &t
one end, until it beecomes like a brush, this is then used, and the mouth is
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The Five then said: “Well then, what else have we to talk
about, or how? If there is anything, then please say it at once
now at this time; othemwise, come, let us be off.”

. One of them then said: “There is one very small matter that
has occurred to me®; but then, whether I shall mention it or not,
I am not sure.’

“If you have come to think of something,” they said to him,
“out with it.”

“All right,” he said, “then listen to me. It is this: we came
some little while ago; we left our own work and have all of us
attended to the business of this man, Will he not then give us
this mid-day meal? He brought us here in the morning, and I
for my part have a mouth for breakfast.”

“It is the same with all of us,’ they said. “As we know, he
brought us all here at the same time.”

The girl then brought them water and tooth-brush-twigs®s,
They washed their hands and mouth and went in, whereupon
they gave them food. After they had finished eating and had
come out, while they were preparing tobacco for chewing, the
old man gave them five four-annas in cash®, whereupon they
rose and went their several ways. What they instruged him
about before they went, all that he provided; he also made
preparations for a feast.

When the fixed day arrived, he went in the morning to the
headman of the village morals?; he called on him, on the village

finally rinsed with water. The sal contains some resin that may he of assistence
in cleaning. The Santala get accustomed to this tooth-brush from childhood ong
they all lovk upon the use of it as a necossily ; one mighl say it hns become
an Instinet with them. This tooth-brush {dateuni as it is ealled) M usca the
first thing in the morning, many refusing even o drink water until they have
cleaned their toeth and mouth in thig,way. If thought necessary,’the cleaning
may be repeated before a meal.

6% See above noto 67.

0 A Santal village has five officlals, viz., {1} headman {manjhi), (2} his deputy
{called paranik), (3) heedman of morals (ealled jog mafiJhi), (4) hia deputy
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aguketkoa. Ado hgndiye ematkoteye galmaracatkoa, bahma,
Tehen do alope okateka; nukin gidrabo baplakakina. Atoren
jotg guni guribge laiaketabonpe, nia tilin gkte jemon jofo hor
nonde ih thenbo jarwak.

Ado jog manjhiko dhuraukadea, Ma ya, jog mahijhi, tobe ina
okte do joto ‘hor lai barawabonme. Ar tetre kuri do nitrege ham
agukakome, jemonko kami goro hatarako,

Adg uniye menketa, Acha besge, katha bajaoen khan, onako
dof kgmia. . '

Ado kurikoe fam aguketkoa. Ar uni manjhi do bako hgé
ocoadea, ondegeye tahéyena, bud batlao barawako kanae; ar daka
hii ondegeko emadea. Adg tikin khange jog manjhi do atoren
hore rak jarwakefkoa. Adg sunum sasah gjok barakate ar hapdiko
hii barakate adgko ituf sindurkatkina. Ar badhiako gurlede taha-
kana. Bhojketako. Mi{ fhindako eneékefa, ar bhoj hiko jomketa,
Ar setak jokhen wni jawde kora miftan gaike udukadea. Ado
eneko apan apinena. (abayena,

Ado tahen tahente uni jiwie kora do cef hd bae kamia; onte
noteye tap baraegea; hnni nui then g¢kene ajare barajongea, ar
daka jom ghuyri doe hedenge. Ado mif cando din onkageye
ayalk bapaea.

Khange uni kuriren apat haram dg bebariée edrena. Menae,
Cele kurhia jiwde con jawde gomkekede? Kami usasoka menteh
menlet kKhan, okor engateye usgsedint kana? Th! nahakge efigate
bon dohgkedea. Adg orakre se horko then hd onkae ror baraea.

fealled jog paranik), () the headman’s messenger (called godet). Besides
these there are the naeke, the village priest, and the kudam naeke, who
worshipg cerlain bongas, whon the nneke sacrifices to the natlonal bongas
or apirita, The ‘headman of morals' hore mentloned Js the village custos morum,
aupposed .to be responsible for the good behaviour of the young people of the
viltage, and the one fo take action if anything has happened. The jog mahjhi
in the ceremonial leader at the name.giving festival (Janam chgiiar), at the
festlval when & Santel is given tull tribw rights {caco chg{iar} and at marri-
ages, He is also the leader at certain other festivals, when young people cqme
together. The traditions tell thai, in former days, the Jog mahjhi was lodking .
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headman and his deputy and on a couple of the village p}aople
and brought them along. He then gave them some beer and
spoke to them: “Do not*go anywhere to-day; we shall marry these
#wo children. Tell all we have in the village, poor and indigent,
that to-day at noon we shall all come together here with me.” -
' Thereupon they set the headman of morals to work: “Please,
you headman of morals, tell all of us at that time. But fetch, now
at once, the anointing girls, that they may help here in the work.”

“All right,” he replied; “as the matter has been told, I shall
do this.”

He then brought those girls. The headman they would not let
come away; he stayed on there, giving them advice and instruction;
they gave him his food alse there. When it became noon, the
headman of morals called the village people together. Having got
through the ancinting with oil and turmeric and having had some
beer to drink, they hed them perform the ceremony of applying
gindur. They had killed a hog and had a feast. They danced the
whole night and feasted. And in the morning they showed the
bridegroom a cow. Thereupon they dispersed to their several
homes. The whole was over.

Now as the time passed, this son-in-law did not do apy work;
he was always slipping through hither and thither; he did nothing
else than to go to some one or other to gossip; but when the
time for food came, he was always coming. About one whole
month he was skulking in this way.

Then the old man, the father of the girl, became awfully angry
and was saying: “What kind of a lazy fellow is it I have made
my son-in-law? Whilst I thought I should get some relief in my
work, how is he, dash it, giving me any relief? Oh dedr, if is to
no purpose, dash it, that we have taken this one to be with ns.”
In this way he was talking at lome and also before other people.

after his work in a proper way; now-a-days he fs perhaps often the opposite of
#hat he ought to be. He iz generally fully aware of all intrigues going on,
the young- people keeping him informed.
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Ado atoren erveltgf korako dgko metaea, Henda he, am dg cet
h bam kami barae do? Nahakgele doho akatmea.

Adge metakoa, Noa ulpha dinre do efte cef ii kamia? Dak
din tioklen nahi thoh sioka. Netar doko sia ? Netar ma bako siok.
Adoko metaea, Jahdkore katka kotko hasako do bam laea?

Adoe metakoa, Okakore con khet hd menak, bah hel akat khan
okareh laea?

Adgko metadea, Kami bae fiel orometa, ondeot! Dela gapanok
ale sfiote, birtebon calaka,

Adoe menketa, Birre do cefbon cekaea?

Adgko metadea, Durrg! bam badaea? Netarrege con kami din
lagatko jogarjon, isi aray, nahel, karba, argom, kuthe, pareare
— noako se kami din sukok lagif. Sahan hé netarregeko agu
rafijkaka. Ina do ona din hafam ban hoyoka.

Adoe menketa, Acha ho, endekhan gapa doh calaka. Riauinpe,
in doh anarigea; eskar dg oka sen in calaka?

Adgko metadea, Acha besge, endekhan alele rigu idimea.

Ado ene dosar hilok khange, kathae ko rigu idikedea. Ado
tengote namketa, ado noko sgngete birteye calacena. Birre onko
do sojhe sojheak katko maKeta, ar adom hor do cur mar sahanko
nham jagwayeta, Ar nui do cef hd ban. Ona birre hd nui do
pnte npte aurigeye dérﬁ barae kana. Adg dard dirdte eskarge
miftan dhasna sen eskargeye calaoena, ar katkogeye nolao bara

7 The girl js8 an only child; tho youngser brothers here referred to are elther
cousing (called brothers) or others standing in artliicial relationship to the girl.
See p. 236, note 2. It might be remarked that the relationship between a man and
his wile’s younger brothers is called landa sagal, lit. laughing relationship,
i e, p?ople standing in such relationship to one another are permitted to
laugh and jest with each other and to be intimate. They need not observe the
forms otherwise considered necessary.

72 It is custdmary with the Santals to use the off-scason for preparing implements
and housshold goods. '

73 The Santals have different slzes of axes. The one hers mentloned (jehged) is
small, fif only for cuiting branches and small trees. All axes used by éhe
Santals are mannfactured by the local hlacksmlths. : *
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The younger brothers? of his wife in the village were con-
stantly saying to him: “Look here you, you are doing absolutely
no work? It is to no purpose that we have taken you in.”

+ He would answer them: “What shall I do then in this dull
.ﬁme, when there is nothing on? Only when the rainy season
comes, I shall have to plough. Do people plough’ at present?
Of course, they don't.”

Then they say to him: “Could you not use the spade here and
there where the ground is rough and uneven?”

“Where should I dig,” he would answer, “as I have not seen
whereabonts the riceflelds are?”

“He does not recognize what work is, the imbecile scamp,”
they said to him. “Come along with us to-morrow to the forest.”

“What are we going to do in the forest?" he asked.

“Oh dear!” they said to him, “don’t you know? Why, at the
present time people make the necessary preparations for the
working season: plough-beams and yokes, plough-handles, clod-
crushers, legs and frames of bedsteads™, these things are all
needed to be comfortable in the working season. Firewood also
people collect and pile up at the present time; then it will not
be necessary to feich it at that time.” .

“All right," he replied; “then I shall go to-morrow. Call me
to come along; I am a stranger here; where should I go alone?”

“Very well,” they said; “then we shall call you to come
along.”

So the next day they called and took him along. He found a
gmall axe™ and went fogether with the other boys to the forest.
In the forest the other ones were cutting straight and good
timber, and some were busily engaged collecting firewdod. But
this one was doing absolutely nothing. There in the forest also
this fellow was walking about hither and thither at random. As
he was rambling about apart from the others, he quite alone
regched the slope of a hill; during this he was looking at the

. timber, what it might be good for. Then there on that hill-slope
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idiyeta. Adg ona dhasnare mittait kat dge roret kanme ahjomketa,
Ona dgo nonka leka aranok kana, banma, In de¢ jahieko idilin
khan, ar parkom kutheko bensolih kh:n, uni hor do gkkalte
rajgeye hoyoka,

Ado onkae ahjomkef khan dge sen sorena. Adg arhd mlt
dhaoe rorketa, Khange nui doe menketa, Noa katgeh maga ar’
kutheh benaoa. Ar kattet do ban sojhea, aditet karban kurbanigea.
Ado ona ahjomiegeye makketa. Menketae, Bhalan bidaugea sari
s8¢ pase kana.

Ado onko atoren kora do mak barakateko dupup akan tahé&kana.
Ondege nui kora hge gok agukettaea, ado hogeteko landa dhut-
adea. Metae kunako, Nui ia hor ya, un maran birre katge ehgate
ban jutanade. Noa do cef yae makkefa ya? Hor dg sojhe sojhe-
akko bachao barayet khan, nui do engate kondeawakgeye ham
barayeta,

Onkako metae kana, arke lebet ultau barayeftaea. Ar nui dg
cet hd bae ror barayefa, thir akangeae. Adg enko spngete ing
katge orakieye gok agukeite had bade gidi gotkata. Adg atoren
kora do ako orakreko laiyefa, adp bogeteko landawae kana. Ado
heékateko ngl barayef do, sarige kondeage, Adgko men barajon
kana, Nui jawde doe lelhagea. Ako orakre dgoko aculede bando
ban, aditete lelhage do. Uni hohhartet haram hée meneta, Cele
lelha jawde con er‘:gatéﬁ jawiae gomkekede? Nui dg hapen batlao
bhorsae kgmia, aéte do ghope hsl oromlea. Adoko men baraketa,
Cekaecam® Abo gorojbon dohokedea, batlaotege hoyoktabona.

Dosar hilok khange, kathae, jokhaketteye giriketa, ade parkom
kutheye benaoketa. Ar ona kuthe do aisa hikmotkateye benaoketa
dg, ekkalte horak mét lagao utgrena; nel torage ekkalteko malun

4 A Sontal ‘bedstead consiste of eight pjeces of wood, the four legs and four pleces
for the frame, two short and two long ones, fixed in holes cut in the legs.
The bottom consisis of string, quite artistically woven on the frame, A properly
made Santal bedstead 15 gquife good and might be used as a model for cgmp
bedsteads.
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he heard a log speaking. It was sounding like this: “If any one
would take me away gnd make me into the legs of a bedstead,
then that man would at once become a king.”

As he heard this he went near to it. Then it spoke once more
in the same manner. He then said to himself: “I shall cut this
iree-log and make bedstead-legs out of it.” Now this log was not
straight, it was very twisted and crooked. But having heard this,
he cut it, saying: “Well, I shall test it, whether it is true or not.”

Now the other village boys had cut what they needed and were
sitting down. There to that place this boy also carried what he
had on his shoulder, and the other ones laughed him to scorn.
They were saying to him: “This unspeakable humbug! in such
a big forest there was not, dash it, any timber found to suit him!
What is this that he has cut, boys? Whilst other people are in
the habit of choosing what is straight and good, this fellow, dash
it, is searching for what is crooked.”

They spoke to him in this way, whilst they were kicking at and
turning his wood over. And he was not saying a single word ; he
kept quiet. So together with those others he carried this same bit
of timber home and threw it with a clash down on the. ground.
The other village hoys told of it in their several homes, and they
were laughing a good deal at him. And pedple were coming to have
a look at it; it was quite true, it was crooked. Then thoy were
saying: “This son-in-law is a fool. We wonder whether people in
his own home ever put him to work or noi; he is extremely
foolish.” And the old man, his falher-in-law, was also saying:
“What a fool of a son-in-law is it that I, dash it, have brought in?
In days to come this fellow will have to rely on what other people
show him to work; he himself will not be able to see what is
proper.”’ Then they said: “What will you do? It is &% our own
desire that we have taken him in; we shall have to instruct him.”

The next day, it is told, he cut the wood up in measured lengths,
witereupon he made bedstead-legs. And these legs he made so
deftly that people’s eyes were at once taken in; as soon as they
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utagréna, Un utgarko megnkefa, Durre! kami do khubgeye badaea,
lelha doe ban kana; ona doe sean kan tah@kana. Ado onako
kuthg benao satkefteye pareare barawaf Khan, khub sgjontor
fielena. Khange uni jdwéde kora doe menkefa, Noa parkom dQﬂ
akriha. Jihdege mif takako emah, onkogeh emakoa.

Adg joto horko metaea, Mif taka dg ohg damlentama, ar unak
dam dg okoe hd ghoko emlema.

Adge metakoa, Bako eman khan, ghgh emlekoa.

Adg sari benao satkate mit cando gan hoeyena. Adg cekakote
con raj doe anjom hamketa, phalna atore khub m@nj parkomko
benao akafa mente. Ado sipahiye kolkatkoa, Do ona parkom dg
kirih aguanpe bare. Jiha tinakgeko dama]i unakge emakote ona
parkom dope aguangea.

Adg dame ematkote sari onko sipahi doko hedena. AdQ ona
parkomko felket khan, onko hd ekkalteko malun utarena. Adg
begor dam kulitege bar takako rara gofkefte uni korako emadea,
Khange onko atoren hor doko haharayena. Menketfako, Durre!
abo do bah akrihokbon metattaea, orak khonge akrifientaea. Ado
takae atankef khan, uni hgnhartet hgram dg khube raskayena.
Ar ona taka do atankate uni hgnhartef haramgeye caladea.
Ado un khon do cef hd bako men dareaea, ar landa hd bako
landawaea. .

Ar ona parkom d¢ onko sipahiko idiketa. Adg kutheko pare-
areko nungk husngk, ar aisa mihl baberteye ten akat tahgkana,
ondeko seterket khan dg, kathae, raj hé nel torageye maluh

75 The story refers to a time when money had another value than it has at present
among the Santals. As an example It may be mentioned that T have heard it said
that forinerly cows were paid at the rate of one rupoe per half sser {one seer
nbout one ltre} of milk they gave per day. A Santal cow very seldom gives so
much as *half a seer per day. I thipk I hove seen n small bedstead sold for
efght annas (8 d.)

76 They have no pocksts in their clothés, which are ordinarily draped round the body.
Money and amall articles are tied up in the cloth at an snd-corner.

77 He had not even to take the bedsiead to a market-place to get 1t sold; peopla .
came for it
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gaw them, people were at once utterly bewitched. Then only people
said: “Oh dear me! as for work, he knows that excellently well ;
he is no fool; that othet thing only meant that he was cunning. »
When he had made those legs ready and he had provided a
. rame for them™, it was all looking excecdingly beautiful. The
son-in-law then said: “I shall sell this bedstead. Any one who is
willing to give me one rupee I shall give it to.”

All people then said: “It will certainly not be priced at one
rupee?™; so'much certainly no one will be willing to give you.”

“If they don't give me,” he said to them, “I shall certainly
not let them have it.”

After he had made this ready, about one month had passed.
Then somehow or other the king heard about it, that in such and
«uch a village they had made an exceedingly heantiful bedstead,
--v sent his messengers, saying: “Do buy and bring that bedstead
‘to me. Whatever price they put on it, pay them that and bring
the bedstead to me.”

He gave them money to pay with, and the messengers came,
‘When they saw the bedstead, they also at once became utterly
bewitched, and without asking about the price they untied their
cloth™, took out two rupees and gave to the boy. Then thé village
people became astonished. They said: “Ob dear! we were saying
that it would not be sold; and it has becn sold from his home?7.”

‘When he had received the moncy, his father-in-law became
very pleased. When he had received that money, he handed it
over to the old man, his father-in-law. From that time on they
could not say anything to him, nor did they laugh at him.

The king's messengers now took the bedstead away. The legs
and the frame of the bedstead were so delightful to look at, and
he had woven the bottom™ with such fine cord, — so when they
reached there, the king also, it is’ told, was charmed s soon as he

78 Ses nbove mote 74 The atring used is twined very carefully and othoerwise
s&etchad and worked, so as to bhe sirong and even. The Santals weave the
hottom in a way pecullar to themsalves, commenclng with a string streichod

22 — Taat. £, saml. knlturforakning. .
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gotepa. Landakate ¢rakteye ader ocoketkoa, ado onde mif pohor
ganko helkefa. Ado onko sipahiye kullketkoa, Noa reak dam do
tingkpe emkefa ?

Adgko menketa, Raja saheb, cefle menkea, bandgm edreale
baiido cet. Parkom hel toragele malun goifente bar takale emadea,
Ar uni tulué dor dam reak do jshan katha bale rorleta, ale
khusitege unakle em gofena.

Ado raje menkefa, Bana, besgepe emadea. Arhg bickom pon
ana gan handi hii hdpe emae khan jutkokgea. -Boge jinis
hataote dg barti dam emokre hd ban haksoa. Bana, besgepe
emadea. N

Ado nhindg khange raj do ona parkomre giti¢kateye japitketfa.
Adg omako ponea kuthe dg, kathae, parkem khon boéena. Miftan
kuthe do purubte calacena, mif do pachimte, ar mit do ntorte ar
mif do dakhinte. Adgp purub reak kuthgte do uni raj uparte
larhai lagif- phadko hijuKk kan tahékana, onkoe daram akatkoa.
Ar pachim senak kuthete do raj cetanre dolan bhit bindarok kan
tahgkana, onae otkao daram akafa, Ar utor senak kuthete do
bife e¢sef akadea; uni raj jome lagat rajak panahireye bglp akan
tahékana; uniye horhg akadea. Ar ona dakhin senak kutheie do
cefe cckakefa? Miftan rakas uni raj jome lagafe cahap aguyet
tahékana. Ado ona kythete mocae tibhi daram akadea, bae sor
ocoadea. Nonka uni raj dge kukmi kana.

Ado sari setak jokhen berefenteye felef kan dg ponon kuthege
banuk, otreye giti¢é akan. Adee menefa, Ayo! noa kukmii dp
sari kangea s¢P Bhala odokkaten nellege. Ado onka menkate
panahi horog lagate ham barayef khan, kutheye ror gotkefa,
Ha ha! alom hgroga. Onare do amren bairin eset akadea; in

diagonally over the framo from onefend-corner to where s rope is fixed right
across the frame, near the foot epd. This contrivance makes 1t easy to elreich
and tlgrhten the bottom when it in sapging,

7% A pourbolr is not common, but it Is occoslonally given. A bakshish i3 %ory
frequently apent as hero indicated. ‘
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saw it. Laughing he ordered it to be taken, into his housg, and
there they looked at 1t for quite a while. He then asked the
messengers: “What prite did you pay for this?”

+ “Raja Saheb,” they replied, “what should we say? We don't
know whether you will be angry with us or not. As soon as we
saw the bedstead, we were quite bewitched and gave him two
rupees; but we did not speak anything with him concerning the
price; we gave him sc much of our own accord with pleasure.”

“That is ‘nothing,” the king said; “it was gnite in order what
you gave him. Rather if you had given him some four annas
more to drink beer with?, it would have been nice. When you
receive a good thing, it does not give pain, even if you pay too
much. It is nothing; it was quite in order what you gave him.”

That night the king lay on this bedstead and fell asleep. Now
the four legs slipped off from the frame, it is told. Onec bedstead-
leg went towards the East, one towards the West, one towards the
North and one towards the South. The leg that went towards the
East -— armies were coming to fight against this king, and it
was meeting them. As for the leg gone towards the West, —
& wall of the palace was going to fall over the king, and the leg
was hindering this. And the leg in the North had shut up a
snake; this one had entered the shocs of the king with the intention
of killing him; the leg was keeping a watch on the snake. And what
was the leg that had gone towards the South doing? An ogre was
coming with his mouth wide open to eat the king. And this leg
met him and put itself as a prop into his mouth; it did not permit
him to come near. This was what the king was dreaming.

Then when he got up in the morning, he in very tr uth sees:
the four bedstead-legs are not there; he is lying on the floor. Then
he says: “Oh mother! should this be a true dream, or how?
Well, I shall go out and see, bdfore doing anything else." When
he, thinking this, was searching fer his shoes, the bedstead-leg
called out: *‘Stop, have a care! don’t take them on. I have shut
your enemy up in them; if I had not been there, he would have
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bankhan hutene jomkema. Khange raj doe hohoketa, ade thehgako
agukefa, arko dal godkedea. -

Ingkate pachim senak duarteye odokdk kan tahgkana. Adg
ontenak kutheye menkefa, Hd hd! note do alom hijuka. Notere
de amren bajrit eset akadea. Adg sariye helket do, dolan bhit
lade akan, ar ona kuthete tesa daram akan. Khangeye hphgkette
ona bhitko tesakefteko dhaka ruarkata.

Ado bahre sen odokkateye fiele kan do, mittan rakase cahap
akat nui jome lagat. Adg kutheye menketa, Den banduk aguime,
gojeme. Nui do amren bairin daram akadea. In bankhan huten
tehengeye jomkema. Ado iniko thu goékede khan, kuthe do
tinre con heé gofen. _

Adg ini gotkate raj do orakteye hegéente kutheye todarotet
kana. Pea dg tinre con hedente parearere gotao akan, ar mit do
banuk. Khangeye menketa, Noako kuthe jokhon ifiren bairiko
gset daram akatko tahgkana, nui hg onkage jani¢ bairigeye eset
akatkoa, onatege ban hijuk kana.

Ado sontori phade jutaukefkoa. Ado purub nakha se cando
rakap senko calaocen khan, aema utar phade eset akatkoko
helkedea. Ado nckoko calaoen khan, kathae, ona kuthe do tinre
coh heéente parkom parearere do gotac gofen, Ar raj do onko
phad tulué larhaiyente ,onkoe bhagaoketkoa. Ado tuar hedkateye
nelket do, ponon kuthege parearere pahrau akan menakgeye
hielketa.

Khange adi bariée raskayena, are menketa, Noa parkem iate
inak banhcao hoeyentiha, ar bankhan ifi dpo huten tehefiren
mohor metao koka. Adpe menkefa, Okoe hore benao akata noa
parkom, .uni doh aguyegea.

8 On speclal occasions the principals are expected to give a feast of some kind,
to show t}eir satisfaclion and Joy snd to meke others merry. We are here
fairly near to primitive customs, !

81 Curds {in Santsll dahe, Hindi dghli, from 8kr. dadhi), sour milk, something
Iike kefir, a very common article of food, also much appreciated as a remedy in
certaln complaints. As the name shows, the stuff belongs originally to, the
Hindus, and {3 much more In use with them than with the Santals. '
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eaten you.” The king then called out; they, brought a stick and
killed the snake.

Thereafter the king ‘was on the point of going out through the
wvestern door. Then the leg that was there called out: “Stop!
have a care' don’t come this way. Over here I have shut your
enemy up.” Then in very truth he sees: the wall of the palace
is slanting and the leg is standing as a prop to prevent it from
falling. He then called out, and people came, put props against
the wall and pushed it back into position.

‘When he came outside, he saw: an ogre has opened his mouth
wide up to eat him. The bedstead-leg then said: “Do bring a
gun; kill him! This enemy of yours I have opposed. If I had not
been here, he would have devoured you to-day.” When they
had shot the ogre dead, the bedstead-leg came back some time
or other,

‘When this one had been killed, the king went inside his house
and commenced to investigate concerning the bedstead-legs. Three
had some time or other come back and fastened themselves on to
the frame-pieces; but one is missing, Then he said: "“As these
bedstead-legs have been opposing and keeping my enemies back,
this One also has likely shut. my enemies up; thereforesit is not
coming.”

He thereupon collected the soldiers of his guard regiment.
When they reached the eastern part of the country, or towards
the rising of the sun, they saw he had stopped an immense army.
And when these came there, this bedstead-leg some time or other
came back and fastened itself again to the frame-pieces of the
bed. The king fought with that army and vanqmshed it. And
when he returned home, he looked and saw, all four legs are there,
fastened to the bedstead-frame.

Then he became very glad and said: “Oun account of this bed-
stead I have been saved; otherwise I should have been utferly
annihilated to-day.” Then he said: “He who has made this bed-
stesd, him I shall surely fetch.”
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Adp sari hgre kolketkote unkin do haram budhiko idiketkina.
Ar raj do disom hore jarwaketkoa, are lai pasnaokefa, baiima,
Nui hor hotete ifiak jivi do rukhia akantina, Onate nui hor dg
tehen inak rajosti mit khap in hatihae kana. Ado teheh khor
badae orome lagat iagte ape disom hor doh dela akawatpea.

Ado disom horke menketa, Nawa rajem bohalkedea. De togbe
bhoj emalem. Inage ale do, ar jihin do baa.

Ado sari dahe taben disom hgre ematkoa, adg gngko apan apin
barayena. Ar nui kora doe rajena.

Ado dosar tesar serma khange uni kora do adren engat apate
aguketkina. Ar dosar serma dg unkin hanhar hgfihartete idiket-
kina. Adg ene jote hor raj nangraharegeko tah&yena.

Adp ene nia katha doh caba hatar akafa. Inak habickak
kangean.

28. Miftan mahra kora reah.

Sedae jokhen, kathae, miftan mahra korae tahgkana; ado uni
kora do gai gupi gupitegeye harayena. Adge harayen khan do
bahuko namkedea uni korako bahunae lagif. Adgke nenda gonda-
keta, Nia phalna dinre de bariatokbon calaka. Ado sari nenda
din hilok do bariatokke calak kana; ar uni kora dpe jawde beta
akana, palkireko tul akadea,

8 Taben is parched rico, pounded flat in & Ahinki, a husking ‘machlne’,
ogpecially set up for this purpose. The sun.drfed pad@y is first soaked, then
roasted and Nnally pounded. Tt f8 generally eaten with dahe. It is not much
of a feast they gef; bul as thers was no time for preparing, it was what they
conld do.

8 The end hare glven wonld seem to presuppose that there should be a continua-
tien. 1 have not heard any. v

23! Inspite of tho Santall garb this story seems to be borrowed from Hindu
sources,

2 Mahra is the name used by tha Santals for the Hinda caste commonly called
goala or gowals, The caste occupation is mora especlally to herd cattle.
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He then sent people and they took both of them, husband and
wife, away with them. The king called the people of his country
together and announced: “Through this man my life has been
.saved. Therefore I am to-day giving this man a share of my
kingdom. And in order that you may recognize him from to-day,
I have invited you, the people of my country, to dome.”

The people then said: “You have appointed a new king. Please,
then, give us a feast®. That is what we want, and otherwise
nothing.” .

The king then, in very truth, gave his people curds®! and flat
rice®2. Thereupon they dispersed, every one to his own home,
and this young man became king.

After a couple of years, the young man fetched his father and
mother; and the next year he took his parents-in-law away there.
So all of them lived in the king's city.

So now there I have for the present ended this story®. I am
telling as much as up to this.

23. THE STORY OF A MAHRA BOY!

ONCE upon a time, long ago, people tell, there was a*mahra?
bhoy; this boy grew up herding cows. When he had grown up,
they sought and found a girl to marry her to the boy; and
they fixed a time: “on such and such a day we shall start
for the marriage ceremony”. On the day fixed they really started;
the boy was now the bridegroom, they were carrying him in a
palanguin?.

In the Santal country mahras are fairly common; most of them have some lund
to ecultivate; afl of them have cattle, some living on lhe produce® ot these. By
more wellto-do people they are employed as cow-hords. Thoy also have some
experience In veterinary matters. Whin the cailtle is sufforing from soms
disense or other, the Santals will ofien call a mahra in to help them,
3 Cp. p. 82, note 1. What is hero told, refers to the Hindu custom.
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Khange calak calakte adgp miftah gai do hor arerege mift-
tan ladreye thali akana., Khange uni korako tul idiyede khane
metadea, E jiwde beta, bghu agum ca®ak kana, adi raskgm
aikaueta. Dg noa thali khon gr odokkafime.

Ado uni kora dgo ona rore anjom thikkefteye ror ruarkeia,
Ohon odoklenia, lgsodokah nahgk.

Adg pgai do, kathae, uni korae sarap gofadea, menketae, Cef,
it bam bereflidinte helme nihik am dgo bahum jotefle khangem
gadhaka.

Adg uni kora do onae ahjomket khane metatkoa, Masg kahar,
dpholepe, tanditen senlenge.

Ado sariko dohgkedea; adoe argoyente uni kora do uni gai
thene calacenteye gr beretkedea. Adg uni korae menketa, Henda
gai, cedak onka dom asisadina?® Ma ona asis dg agu rugptam,
bankhan do nahdk hor adi baricko landawana.

Adgo uni gaive menketa, Nitok den rorketa, ona do amre
parackgea; ar nitok do cekate ona doft agu ruara? Ona do gho
jutlena, nitok do enten ror cabaket do. Pahilre barem beretlin
khan huteé, bes hoekoka.

Ado uni korae menkefa, Endekhan in dgo cekate bghu tulué
don ror landaea?® In do adim moskilkidifa,

4 A thing like this would not happon in the Santal country proper, where the
country is a Hitle hilly. In the low-lylng, flat and muddy Bengal country such
incidents are of common occurrence. The wrlter has a vivid recollection ot a
journey at night in a bullock-cart across couniry in one of the easiern Bengal
districts. The driver kept him awake by his talk, generally to the bullocks,
buf sometimes also to the occupant of the oart, telling atorfes of what had
happened hera and there, aa we were passing along. Al one place he cnlled out.
that at fhat particelar spot in the month of July-August two years previously
a cow belonging fo a coriain person had sunk in the mud and had died, as
they had bken unable to get the anima) out in time.

& To the Hindua the cow is a sacred animhl, in which divinity is residing. Not
1o help a cow is therefore to theml a more sertous matter than it would he to
& Santal, To the Santals the cow Is a useful animal. The idea of a cow curslag-
is not Santalf.

b Of. p. 42, note 4.
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‘Whilst they were travelling along, they happened to pass a cow,
which had sunk and stuck in a miry hole by the side of the*road*.
As they were carryimg the young man along, the cow said to

.him: “O bridegroom, you are going to fetch your wife, you are
feeling very happy. Please pull me out of this mud in which .
I have stuck.” _ ’

The boy heard and clearly understood what the cow said, but
answered: ‘I cannot pull you out, I should only be bespattered
with mud.”

The cowS then cursed the boy and said: “What! as you did
not raise me up, behold, as scor as you touch your wife, you will
be turned into a donkey.”

When the boy heard this, he said to the carriers: “Please,
bearers®, put the palanguin down a moment; I have to go some-
where? at once.”

They consequently put him down, and the boy got out, went to
the cow and pulled her up on her legs. Then he said: I say,
cow, why did you curse me in such a way? Do take that curse
of yours back again; otherwise people will laugh very much at me.”

The cow replied: “Now I have spoken, and what I have spoken
must come to pass with you; how can I then take that back
again? That would never do, as I have completed the whole
utterance®, If you had only put me on’my legs at once, every-
thing would have been well.”

“How then,” the boy said, “shall I be able to talk and laugh®?
with my wife? You have put me in an awful difficulty.”

7 Lit. go to the fluld, one of several Santali velled expressions ahout gl:ing o
respond to the call of nature. He prefers not to tell at onco why he wants fo
get down.

B The word already spolien cannot be taken back; the only remedy is to give a
blessing which will counteract or semedy the curze, The sanfb idea is, as is
weoll known, met with among other peoples.

% “To talk’ or “to talk and laugh with’, when used about persons of differont sex,

* {z often a velled oxpression for sexual inlercourse. It has not, of course, always
"this meaning. It i= significant for what they think of tho mutus! relationa

eapecially of young peopic.
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Adg uni gaiye mgnkeﬁa Acha, alom raga; thorah bhoram kana:
uni af bahuge hapgne hor rugr ocomea, ar bahkhan dg gkoe hd
ohoko hor darelema. ]

Adg sari enkae metade khan, uni kora do adi bhabnakate uni.
gai then khone calaoente palkireye dedena. Ar uni gaiye rorket
katha do un! kora chada okge hdé bake bujhauleta. Adg uni
korako kulikedea, cetkoben galmarao kana mente. Ado unre uni
korae laiketa, Thak do nonka onka hal hoyoktiha n#hik, ona
katha uni gai dge metadina.

Khange adg ona katha anjomte sanam horko bhabnayena arko
menketa, Acha delabon se, bhalabon bidaua, sari kana se nase.

Khangoe ado sariko tul idikedeteko calao tiokkefa. Ado sarige
baplak jokhen sindurade torage, kathae, endege uni kora doe
gadha gotena. Adg sanam horko nelkede khan do, adi bari¢ko
bhabnayena arko haharayena. Adg kuriren engat apatko menketa,
Bana, nui doe gadhayena; hopenera do ghgle kollepea.

Ado ona katha uni kuriye anjomkef khane menketa, Baha, i
do uni jéiwae thengen tahena, Ado Thakurge cef iate con nonka
likhon doe emadif. Jahéni¢ akangeye, in dg ini jiwdie thengen
tahena.

Ado sar: onkac megnkef khan do, engat apat hé cetko mena?
Kllangeko bida gotkadea, adoe calacena kora reak orakte, se
koraren engat apat orakteko idikedea. Ado bapla nimbhauen khan,

10 Red-lead, applled to the bride at marriage.

N Thakar is the name commonly used by the Santal g uruas for the Supreme Being.
It is koown %o oll Santals, but except on special solemn occasions, such as when
taking certain oaths, this name is not commonly used now-a-days. Some attempts
have beer made to prove that this word is the original Santal name for God, and
that it is “a non-Aryan, or non-Sanscritic word, introduced into Sanscrit at a very
lato period. The present writer has not heen convinced by the arguments adduced,
but is inclkied to think that the word Is of Aryan origin and to be derived
from the root sthi (8o prof. dr. Sten Konow), It might be remarked that the
word is a fairly common brahminieal family.-name in certain parts of northern
India, It might be noted that the well known Indisn name wrilten Ta gore <8
the same name, pronounced like the Santall word.
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“Well, well,” the cow replied, “don’t cry; I am giving you a
small blessing: your wife, she will some’time in futurd make
you turn into a huraan being again; otherwise no one will be
. able to do that.”

As the cow spoke to him in this way, the boy went away from,
her much grieved and mounted the palanquin.® Now no one
except the boy had understood what the cow said, and the other
ones asked the boy what they had been talking together. The
boy then told them: “Such and such my fate will be presently,
that's what the cow told me.”

When they heard this, all of them became much grieved and
said: “Well, come along, let us put it to the fest, whether it is
troe or false.”

So they carried him along, until they reached their destination.
Then in very truth, people tell, as soon as he during the marri-
age ceremonies applied the sindur!® to the bride, then and
there the boy at once became a donkey. All those who were
present there saw this and became awfully grieved and astonished.
The parents of the girl said: “This won't do; the boy has become
a donkey ; we are utterly unwilling to send our daughter with you.”

But when the gir]l heard this, she said: “Not so, I shall remain
with my husband. It is Thakur!' who, for some 'reason or
other, has given me such a fate. Let Rim be turned into what-
ever he may, I shall remain with this husband of mine.”

As she spoke in this way, what could her parents say? They
thereupon bade her farewell, and she went away to the boy's
home, that is to say, they took her off to the home of the boy’s
parents. When everything in connexion with the marriage had
been finished, the girl said: “I say, father, we two!2 shall go on

12 4 might be noted that parents-In_law amd children-in-law alyays in Santall
address one another In the dual number and also use the exclusive dual form
of the personal pronoun when speaking® of themselves, even If only onhe person

» is meant. The husband or wife, as the case may be, is always menizily Included

* when these relatives talk topether. It should bhe borne n mind that the dual
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uni kuriye menkefa, Ia baba, balamtekolifi hiri agukoa. Ado
taéhd énkate gnde khon uni kora sp jiwfetefe andije lagit. Adg
onkae ror sadeket khan dg, sariko sapraoket’hna, ado nﬁlhﬁrt.ekm
calaoensa,

Ado onde hd uni kuri do adiko landawaea, ado ona lajaote uni
kuriye menkeva, uni gadhas metadea, Nonde do balan tahena,
delait jaha disomten idimea; nonde do adi bari¢ horko landawah
kana. Adg onka menkate horte jom lagife sajaoketa, adg uni
gadha sotokkatege, kathaekin odokena.

Ado calak calakte, kathae, miftan raj disomkin tlol-ikefa Ado
uni rajakge pukhri menaktaea, ar ona pukri arerege miftan
indara kiii menaka, adg uni gadha do ona pukhri are areteye
atih barayede kana. Ar ona atoren hor do ona kiii reak dakko

number does not properly denote twn separate individunls but marks them, or
one of them, as belonging to s peir. In a similar way peeple whose children
have married use the Incluslve personal pronoun of the plural when speaking
together, even when actually only one person s meant. Only when absolutely
necessary, they may use the exclusive form of the plural to one another.
1, next note.

12 Bala {the word ia in Santali never used without the abridged personal pronoun
suffixed, thus balan, balam, balat, my, thy, his or her bala) means what
has been alied o ‘co-parent-in-law’ 1. é., & man or woman whoso child has been
married to a child of the other person, The writer is inclined fo think,
that bale is derived from Sanscrli, where the word meany strength. Balad
hop would thus in Santall really moan ‘the man of my strength’, or *who Is
my strength’., The common word in SBantali for marrisge [s bapla, which 1z a
reciprocal form of bala, and consoquently really means ‘mutual strengthening’,
it the original meaning is &s supposed. In support of this view the following
may be tnentioned: a marringe among the Santals is, when regular, always
arranged, not by the young people, but by the heads of the familics concerned;
jhe bride is bought by the family .of the bridegroom and is the property of
this family, legally speaking. It i3 a fomily arrangement. Boalaya, I, e, two
whose chlidxpn have been married, are considered special friends, who are
alwaya supposed to hoacur ohe another and behave towards eech other In a
ppecial, pelite way. CI. what is memioned in tho pote above about the way In
which these relatlves pddress one another. The Santals have a proverl: hakas
leka utu, seaigel leka paurs, balam leka peya, okarem hamkox?
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a visit to the family of your bala'3” What she really wanted
to do, was in this way to get a pretext for taking the boy, ie,
her husband, away ffom there; and when she had spoken in
'this way, they made them ready for the journey, and they started
~for the girl's parents’ home.

There also they laughed very much at the glrl and as she
felt ashamed at this, she said, i. e, she said to the donkey: “We
ghall not remain here; come along, I shall take you to some
couniry or other; here people are langhing at me immoderately.”
Having said this, she prepared what was needed for the road,
whereupon she took the donkey with her, and they went away.

As they were walking along, they reached the country of a certain
king. Now there was a tank'? belonging to the king, and by the
side of this tank there was a masonry!® well, and the gir] let
the donkey graze on the sides of the tank. The people of that village

Curry like fishi-curry), liguor like fire, frlends like your hala, where will you
find them? It might further be menilohed that most ot the nawes for rela-
tionship brought about by, or founded on marringe, are of Aryan, or Sonscritle
origin, — So much has been said about this watter, hecause [t 18 of some
ethnological inlerest. It tends fowards showing, nat that the Santals or their
ancostors received the iden of marriage from the Aryan proples, bui that marringe
in its present form among the Santals owes much to Aryan influence, Their
traditions mention that their ancestors at the iime when they wero leaving
Champa (probably a part of the present Chota Nagpur plateauw) deliburately
declded to give up some of thelr vld customs and to adopt new ones. 1t i ool
unlikely that the marriage forms and customs were among the things altered.
14 Sce p. 54, note 6. Ii might be mentioned that agricultura) lands lying Jower
than a tank are always considered very good for rice cultivation, hecauso they
will generally have a sufficiency of mwisture, a prime necessity for 11..]w rice plant,
15 The common Santal wells arc nurrow pits, where a man can go down and come
up by puiting his feet inte small hollows made for tho purpese on opposile
sides of the woll. Larzer wolls wlthymasonry walls, as the. onefero mentioned,
are generally the properiy of well-to-do H]m ns or Mohantmedans; in outlying places
like that here dcecribed the_y ara frequuntly dug and bulilt by some person who
want.s in this way to muke himsell a name or to acquire merlt by o good acl,
Now-a-days the local authorities huild such wells at roadsides or in public places.
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lo idiyet’a. Ar uni kuri hg ona kii thenge jol pane jomketa.
Ar ona pukhri latarre do rajren siokko menakkoa, kuri pocis
nahelko jorao akata. Ar uni kuri do onko %iok sor macha senreye
durup akana. oo

Ado tlkmo]t kan h¢ onko siokko do baskeakge bako idiako
kana. Ado onko siokko do adi baridko kadraok kana, menetako,
Henda ya, tehefi do cet iate bako sgmabon kana? Noakoren
sanam horko aguatkoa; abo bhala cetf iate tehen do bako agu.
abon kana? Nitok nahik jahaeko aguketa menkhan, dalbo dalkoa
se, khub lekabon dalkoa. Cet iate nun marai berenre hg bako
aguyefa? _

Ado kathae, enka hgko ror sfiotegeko bengetlet doko nhelkefa,
rajren kamri kuri aéren gidra sotoKkate baskeake dipil aguako
kan. Adoko menkefa, Hani ya darae kana; nit eneé¢ engate
baskeake berae kana? Adg enka ror barakategeko thirena. Ado
uni kgmri kuri de onko siokke phedre baskeake dohgkatte aé do
ona Kkiiite dak lo agui lagit kanda hermetkateye calaoena. Ar
uni aéren gidra h§ tayom tayomteye panja idikedea. '

Ado ona takrege okaren bariatko con adi bari¢ rajan bhajan-
ateko ru idiyefa. Ado uni kamri kuri dg onko bariatko sengeye
benget akafa; ar uni aéren gidra do a¢ samanregeye tengo akan
do bae dispyede kana. Adg kanda pasia mente uni gidra hotok-

16 When not carried on tho hip, children are generally kept walking in front, so
a8 to make it casy io keep an oye on them.

17 A very common way of carrying an empty water-pot, the arm being kept round
the neck of the pot. A full water-pot is generally carried on the head, but
may occasionally bo seon carried on the hip, with the srm round the pot-meck,
very much like the way in which children are carried on the hip., Hindu women
frequently earry the filled water-pot in this way.

18 A marriage-procession generally has a number of musicians in ajtendance, The
muslcians a¥e mostly of the dom casfe {see p. 128, nole 12), the lustrumenis
meed being drums of sortr, clarinets, pipes, trlangles, eymbals and several kinda
of horn. The number varies according to the Importance of the pariy. Every
time the marriage-procession passes a village, they start drumming, tinkling ad
blowing and make a tromendous nolse, casily heard even at a great distantce.
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were in the habit of drawing water from this well. The girl her-
self also took some refreshments at that well. Below théd tank
the king's ploughmen *were at work, they had twenty to twenty-
flve ploughs going. The girl was sitting somewhere fairly near
to where they were ploughing.

Now it was becoming nearly noon, they were hot even then
bringing the foremoon meal out to those who were ploughing,
and the ploughmen were grumbling, saying: “Look here, why
are they not bringing us anything to-day? They have brought
food to all the rest round here; what can possibly be the cause’
that they do not bring anything to us? Now if anybody shonld
bring anything, we shall beat them, we shall give them a good
thrashing. Why don’t they bring, even when the day is so far
advanced ?”

Even whilst they were talking in this way, they looked up and
saw that a servant-girl of the king’s was coming towards them,
having her child walking in front of her' and carrying their
forencon meal on her head. “Look,” they said, “over there she
is coming; now only, dash it, she iz finding time to bring the
forenoon meal.” Having spoken in this way, they did not say
anything more. The servant-girl put the food down_ near the
ploughmen, wherenpon she, with a water-pot under. her arm 7,
went to the well to draw water, and her child also followed after
her there. .

Just at that moment secme marriage-procession or other was
passing with great pomp and music, drumming ¥ as they went
past. The servant-girl was looking at the marriage-procegsion
and was not aware that her child was standing there just in front
of her. Thinking that she was putling a noose round the neck
of the water-pot she put it round the neck of her child and let it

The idea seems to be to muke people take notice, but also to scare ghostly
encmies away. It is a non-Santal euslor), buf now frequently adopted by them.
- The number of domas hired by Santals veries according to thelr means, but is

never very large.
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goeye pasikefte kﬁlteye drgokedea. Ado or rakab jokhegdée figlkede
do, gitrai pasi akade. Ado uni gidrg dge godentaea; ado adiye
bhabnayena. Adg phorphundi joraca mefite uni gidra do onko
siokko thene hobor idi hotkedea, ar onako baskeak do jotge-
chitiau gidikata. Ade gidra hoborkate kaumau bogeteye rakketa.
Ado gidra hoborkate uni kamri do raj thene laliskefa je, Amren
siokkoge inren gidra doko dal gockedetina,

Ado raje menkefa, Cedak, cet iateko dal gotkedetama?

Adoe menkefa, Apege berenre h baskeak bape em hotfadiha;
regngeéteko kadracente baskeak hg jotoko chitigu gidikette ifiko
dalen kan tahgkana, adg nui gidrageko dal gotkedetina. Ar bam
patiauk khan, miftan okaren maejiu con onde gadhae atinede
kana, uniye nelletlea.

Adoge raje menketa, Durre! noa do bhari moskil hoeyena. Ado
sipahikoe kolkefkote onko joto siokkoko hoho aguketkoa. Ado
onkoe kuliketkoa, Henda ya siok kora, sari nui kamrl kuriren
gidra do apegepe dal godkedetaea? Ar kathae, baskeak h{ bape
jomleta, jote, kathaepe chitiau gidikata. Mase bhala dhorom
dhorom rorpe, noa katha do sari kana se nase. Ma sifi bonga
scwakate dhorom rorpe. Noa do bhari iagepe modoikidin dg.

Ado onko siok hor Sin cando sen sewakate dhorom phukar-
kateko menkefa, Ale dg dhorom dhgromle roreta, ma anjomtaleme.
Nui kamrl kuri do baskeake idikette onale siok kan arere-

19 The way [n which the woman here acls Is not impossible; the writer has seen
Indian women trylng to got out of a scrape in similar absurd ways.

20 Shop-keepers, people who have any kind of business of some importance, not
to mention ‘kings’, L e., zemindars, always have a smaller or larger number of
persons round their offlces and elsewhers, doing service as watchmen, messengers,
&¢. These poople are a kind of private soldiers. Tho greatness and importance
of a potentato is calculated according to. the number of these attendants. Santals
have no such servants, except very exceptionally.

21 'What s here deseribed Is very miich what may be witnessed in a village-
councll, before ‘the Five'. The person exhoried to swear salutes the sun, £k
one bows to some superior persen. It is remarkable thai, if the council eits in
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down into the well. When she drew it up, ghe saw that she had
snared her child, Her child was dead, and she was very much
grieved. To concoct a" false story and put the blame on other
people she quickly carried her child in her arms to where the
.ploughmen were, and scattered the whole forenoon meal over the
place and threw it away. Thereupon she commenced to make
an awful noise crying, whilst she had her child in her armsg?9,
Carrying her child in her arms the servant-girl went to the king
and complained: “Your ploughmen have beaten my child to death.”

“Why,” the king said, “what was the cause that they beat your
child to death?”

“¥You,” she replied, “even when the day was far advanced, you
did not give me the forenoon meal quickly; out of hunger they
were grumbling and angry, scatiered and threw away zll the food
and beat me, and this child of mine they beat to death. If you
don't believe it, a strange woman is grazing a donkey there,
she saw us.”

“Dear me,” the king said, “*this has become an awfully difficult
matter.” He thereupon sent some peons?®, who summoned and
brought al! the plonghmen, and asked them: “Look here, you
ploughboys, did you really beat the child of this servant-girl to
death? You did not even eat your forenoon meal, it is said, you
scattered the food over the place and threw all of it away. Now,
please, speak what is right and true, is this true or false? Make
your obeisance to the day-god and speak the truth?. You have
put me in an awfully difflcult position with this.”

The ploughmen then made their obeisance towards the s3un,
swore and said: “We are speaking what is the truth, listen to us.
This servant-girl brought our forencon meal and put’ it down
close to where we were ploughing; she also had this child with

the afterncon, the person in question sallites the sun and also towards tha east,
%he region of the rising sun, As a rule the oath taken ls a promise lo speak
the truth, adding that Chando Is seelng; the speaker is to br responsible

23 -- Inst. {. saml. kulturforskning,
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geye dghoketa, ar npi gidra hge idi toraledegea. Adge dohgkatie
a¢ do kandae hermetkette kiii sene calak kana, ar nui gidrg ho
a¢ tayom taygmtegeye calaocena, bana ﬁQrge Ona indara km
thenkin sen akan jokhenge okaren bariatko con adi barié ra]au
bhajanate ona phalna daharteke calak kana, adg onko sengeye
benget akafa. Adg onte koyokkatege kapda pasia menteye men-
leta cele, adp aéren gidra samanreye tengo akan do bae tele
kana. Ado uni gldrage hotokreye pasikedete ona indara kilireye
frgokedea. Adg or rakapkateye hele kan dg, adrem gidrageye
pasi gockede. Adoe rarakedete ale then hare phare ognele siok
kan thene hgbor agu gotkedete ona baskeak do jotge chitiau
gidikata, ado cur mar kaumau bogeteye garjackefa. Ado ale hile
fir hedentele relkede doe gobentae. Ade alege cur mar bogeteye
egerketlea are metale kana, Apege i hdpe dalkidina, ar ifiren
gidra hg apegepe dal godkedetina. Ado enka menkatege nui do
a¢ren gidra hobgrkate rak rakte notege orakteye hobor agukedea.
Ar ale dole metae kangea, Ia aimai, adtegeye gockedetaea, ado
ahak nahakte aboe bodnamefbona. Ado one onka adtegeye goé-
kedetaea; ado auriakte ale doe bohok akatlea. Ms ene anan
katha do. Ale dg dhgrom dhorgmie rgreta. Hgrren hgpon do cet
iatele godkoa? Ale do kichu botor do banuktalea?

Ado raj¢ menketa, Dhorgm dhgrgmgepe roreta, se erepe rorefa?
Judi erepe roret khan dQ, apetegepe sen hamaloKa,

Adgko menketa, Ale do dhoremgele rgrefa; judi erele rgret
khan do, aletegele sen hamaloka.

Ado arh$ raje menketa, Ona siok arekore do okoekoko tahé-
kana bhala? Baskeake chitigu gidikata, ona doko nelledea
sg bana?

bofore him' Thia kind of ocath Is, Ineits present form, likely somothing Intro-
duced from the local law-courts. TPO Santalgy have a number of additional forma
of oaths, the swearer calling some gpecific eurse down on himself. In such
cases they always have something symbolle to visualize the oonsequenoe;ﬂ of

perjury,
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her. When she had put the food down, she took a water-pot under
her arm aud went towards the well, and this child also followed
after her; they went there both of them. Just as they had gone
-to” the masonry well, some marriage-procession or other was
passing along that particular road with great pomp and music,
and she was looking towards them. Whilst she wad looking away
towards them, she apparently intended to put a noose round the
neck of the water-pot, and she did not see her child, which was
standing in front of her. So she put a ncose round the neck of
her child and let it down into the well. When she had drawn it up,
she saw that she had strangled her own child. Then she loosed
it and in a hurry brought the child in her arms near to where
we were plonghing and scattered and threw all our forenoon meal
away ; then she started to make all the noise she could and howled.
Then we also came running up to her and saw that her child
was dead. She at once commenced to abuse us something awful
and said to us: You, me you have heaten, and this child of
mine you have beaten to death. Speaking in this way she took
her child in her arms, and carrying it thus she went crying
away in thig direction towards your house. We were saying to
her: This unspeakable woman, she has herself killed her child,
and without any cause at all she puts the blame on.us. As we
have stated, she herself killed her child, and she has falsely
accused us. Well, that is what there is to it. We are speaking
the truth. Why should we kill anyboedy’s child? Do you think
there is no fear in us?”

“Do you speak the truth?®” the kmg asked them, “or arg you
telling lies? If you are telling lies, you will yourselves bear the
consequences.” :

“We are speaking the truth,” they replied; “if we are telling
lies, we shall ourselves take the consequences.” - °*

Again the king said: “Close to where you are ploughing, I
wonder who happened to be there? She scattered and threw
the food away, did anybody see that or not?®”
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Adg onkoko menketa Noa atokoren dg gkoe hg bako tah8kana,
menkfian okaren ch miftan maejiuye nelleflea. Uni do ona
pukhri are arete mittan gadhae atin barayéde kana. Uni do khub
khatiye fel akatlea. :

Adg khange raje menketa, Do sg bhala uni maejiu hgho aguyepe.
Adg sari bar hgr, dosrakingeke kolketkina, adge raje menketa,
Do aben phalna phalna sipahi calakte hghg aguyeben bes gkoéte ;
aloben hurum dhurumea, arben hurum dhurumkedea menkhan,
nihik abengen sajaibena.

Ado enkae metatkinte sari unkin sipahi dokin caIaoena adokin
metae kana, In mai, delalih idimea, raj cet lagit coe khgj
akatme,

Ado uniye menkefa, Ih bidisia hor do cef lagite khojen kana P

Adokin menketa, Bana, cet lagit con adi jarurgeye khoj akat-
mea. Delabon hare pharelin idi hotmea; am hgKkhoge alin doe
kol akafliha.

Adoe menketa, Acha bogege, delabon gndekhan.

Adokin menketa, Bana, songetelin idi toramea, alin eskar do
oholin lahalena. Ado uni gadha thene senenteye laga torayede
kana. Ade unkinkin menketa, Bana, mdi, gadha do nonde bare
atin hatar ocoaeme; arhg nihikem hgé godoka.

Ado uni. kuriye menkefa, Bana, nui gadha do ‘ohofi bagilea,
in do spngeten idi torayea. Ade sari uni gadha hge sotok tora-
kkedea.

Ado raj saman thenkin tehgoyena; adg raje menketa, Nui
gadha do, m#i, cedakem agu darakedea? Nonde dg cefe jomaP?
Onde khan do hutede atin hatarkea.

Ado uni kuriye menketa, Baha, raj, nui gadha dg chogen
bagilea.

22 The Santali, word shows that the two were cailed by their names.
a ' )
23 The toxt does not seem to justify this rejoinder. The woman has agreed to go
with them. The meaning may possitly be that the two peons object io the girl
taking the lead. .



Stortes about Women 867

“No one from any of the villages about here was there,” they
answered; “but a woman from we don't know where saw us.
She was grazing a d'onkey there by the side of the tank. She
+has certainly seen ns.”

The king then said: “Well then, fetch that worgan.” So they
sent two men, others than the ploughmen, and the king said:
“You two, so and so, and so and soZ, _peons go and fetch this
woman in a nice way; don’t hustle or ilitreat her; if you do
that, I shall punish you presently.”

When he had spoken to them in this way, the two peons went
and said to the woman: “I say, my girl, please come along
with us, the king has for some reason or other asked for your
presence.”

“I am from another country,” the girl replied, “what can he
possibly want to see me for?”

“Don’t say s0,” they said, “for some purpose or other he has
demanded your presence very urgently. Come along, we shall
take you there in a hurry; he has sent us two to fetch you.”

“Very well,” the girl replied, “let us go then.”

“Not so,” they said, “we shall take you along with us®; we
two cannot go ahead alone.” The girl then went f{o the donkey
and commenced te drive him along with her. “No; my girl,”
they said, “let the donkey graze here in the meantime; you will
presently be back here again.”

“No,” the girl replied, “I am not going to leave the donkey
here; 1 am taking him along with me.” And this she actually
also did. ’

Presently they were standing before the king, and the king
said: “My girl, why have you brought this donkey along with
you here? What can he eat here? If he had been lgft there, he
might have been feeding in thé meantime.”

“No, king,” the girl replied, “% am not going to leave this
donkey hehind.”
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Adgp menketa, Acha bogege endekhan. Adg amgeh kuliyefmea,
okam hel akat, onage thik thik laiafime.

Adg uni kuriye menketa, Cet katha kafa, raj? Adoh ahjomle
nahin ror dareaka. ’

"~ Adg raje penketa, Acha, ona reah bhontet doh laiam kana.
Bhala ona pukhrirege gadham atin barayede kan tah&kana. Oua
pukhri latarrege ifren §iokkoko tahdkana; onko dom nelletkoa
5@ ban?

Adge menketa. Nelletkogeah; ngkde nokogeko siok  kan tahg-
kana.

Acha, ar nui kuri baskeake idilet dom nelledea se ban?

Adge menketa, Nelledegean. _

Acha, endekhan thirokme; nitok do bhedem namkefa. Ado
ahnjom mucatlem, enkhantem rora.

Adge menketa, Acha bogege, ma endekhan do rorlem.

Adg raje ror idiyefa, Noko ihren siokko do pukhri latarreko

siok kan tahdkana, ar nui kamri kuri do gidra sotokkate baskeak
idile kolledea. Adg bhala am dgo onakoregem tahg&kana., Adg
sarige nuiren gidra do noko siokkogeko dal goctkedea, se aétegeye
godkedea? Ma adg amge onfe ngtenren goha kanam. Ale mérg
hor do alom botoralea; cotren Sin bonga botoraeme, uni dg sanam
hore nheletifongea, ar qug khetrepe tah8kanre hde nel akatpegea. .
Ado dhorom dhorgm ropme: okam fhel akaf ona bare rorme; nit
turtakate dg alom rora, ar bankhan amtegem sen hamaloka.
Adg ma inglkgen kuliyetmea, dhorom dhgrom rorme.
" Adge menkefa, Acha, raj, endekhan ifi roreta, anhjomtifipe,
dhorgm ih rerefa. Sih bonga pukarkate nui inren gadharen dibok
kana; judi dherom in ror khan endekhan nni gadhae horoktina,
ar judi bedhorom ih ror khan, endekhan gadhageye tahentina.
Ina barg badaetinpe.

£ ]
24 She has been ciled as a witness by both partles.
25 See above nole 21. These words afe commonly heard, when s witness fa warned

to speak the truth.
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“Very well then,” the king said. “Now I am asking you a
question: tell truly and correctly what you’have seen.”

“What is the mattar, king?” the girl replied. “When I hear

Jhat, then only I shall be able to speak.”

“Well,” the king said, “I shall tell you the gist of it. As &
matter of fact, you were grazing your donkey mear the tank.
Below that tank my ploughmen were; did you see them or not?”

“Yes, I saw them,” she replied; “those here present were there
ploughing.”

“Very well, apd did you see this girl carrying food there
or not?”

“Yes, I saw her,” she replied..

“Very well then, be quiet; now you have caught the purport
of it. Hear the whole to the end; thereafter you shall speak.”

“Very well,” the girl said, “please then first tell every-
thing.”

The king then continued speaking: “These plonghmen of mine
were ploughing below the tank, and we sent this servant-girl,
who had her child with her, to carry the forenoon meal out there.
You were there in the vicinity. Now did these ploughmen really
beat this woman's child to death, or did she kill it herself? You
are a witness for both parties?!, Don't fear us Fiye! fear the
day-god® above; he is seeing us all, arnd whilst you were there
at the rice-flelds he also saw all of you. Now speak what is
the truth; please tell what you have seen. Don't speak anything
you concoct now here, otherwise you will yourself bear the conse-
quences. Now this is what I am asking you. Speak what is
the truth.”

“Very well, king,” she said, “then I am speakmg, lisjen to me;
I am speaking the truth. Making my obeisance towards the
day-god?® I swear by my dqnkey: if I speak the truth, this
donkey of mine shall become a man, and if I speak what is
false, he ghall remain a donkey. "Please know this.”
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Ado raje menkefa, Acha bogege, ma gndekhan rorme; amak
kathatege bicar do phandaoka.

Adge menkefa, Sarige ih do ona pukhrire gadhan stifede kan
tahgkana, ar noko siokko dg ona latarregeko siok kan tahgkana.,
. Ado sanam hor lagit baskeakko idikefa arke jomkefa, ar noko
lagit do baskeakge ban seterok kan. Ado adi baridko edren kana,
menetako, Nun maran beren hd abo do bake aguabon kana; nit
nihdkko agukefa menkkan, dalbo dalkoa se, khubbo dalkoa ar
baskeak hg babon jomtakoa., Ado enkako ror barae jpkhengeko
figlkede, nui kamrl kuri do gidra sotokkate baskeake dipil idiyet
kan. Khange adoko thir barayena., Ado nui kuri do baskeak
onko phegregeye dohgkatic aé do kanda hermetkate kiiite dak
loe calak kana, ar uni aéren gidra do aé tayom tayomteye pahja
idikedea. Ado ona kiii thenkin tiok akaf jokhenge okaren
bariatko con adi rajan bhajanate ona hortegeko calak kana. Adg
nui kamri kuri do onko sen koyokkatege kanda pasia menteye
menlefa, aéren gidrage hotokreye pasikedete kiireye cadokedea.
Ado or rakapkateye nele kan do, gidrage hotokreye pasi akade are
godentae. Ado hako phare noko siokko thene hobor agu gotkedete
baskeak do jotoe chitiau gidikatte aé dg gidra hoborkatege cur mare
rarak kana, ar noko siokkogeye metako kana, Apege ifiren gidra
dope dal fockedetiha. Ado noko hd hir jarwakateko felkede do,
sgrigeye godentae, arhiko ruhetkedea, Adtegeye goé akadea, ado
ahak nahakte abo dge bodnametbona. Adeo onkako ror barakede
khan, nui do gidra hgborkatege noteye hobor agukedea, Adg
notere doe cef lekakede con, ona do ohoh menlea. Adg eng ih

26 Hop,above note 21. In additlon to the ordinary oath she refers to her donkey.
In a village-council a thing like ihis will of course not happen; {t belongs to
the fairy-tale and has numerovus parallels in Hipdu traditfon. In real life it {s
always a curse which Is called down on the person in question. He may, e. g.,
bs made to stand on 4 leoopard skin and to say that if he does not apeak the
{ruth then may a leopard take him, of, as in boundary dlsputes, he may be
made to take some earth from the land in question and keep this on his head
whilst swearing, the idea being thai if he speaks falsely,the land will becomyp
a curse to him, and so on. .
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“Very well,” the king said, “that is good; please speak then;
by your statement the case will be settled.”

She then said: “Ib is true, I was grazing the donkey at the
tank, and these plonghmen were ploughing below the tank. For
all the other ones people brought their forenoon meal, so they.
had their food; but for these their forenoon meal’ did not arrive,
They were very angry and said: The day is so far advanced,
still they are not bringing us anything »if they should bring food
now, we shall beat them, we shall give them a sound thrashing,
and we shall not eat their food either. Whilst they were speaking
in this way, they caught sight of her; this servant-girl was coming
having her child in front of her and carrying the food on her
head. Then they became quiet. This girl pat the food down there
close to these people and herself went with a water-pot under her
arm to the well fo draw water, and her child followed after her,
Just at the moment when they had reached the well, a marriage-
procession from somewhere or other was passing along that road
with much pomp and music. Whilst this servant-girl was looking
away towards it, she intended to put a noose round the neck of
her water-pot, but puiting the noose round the neck of her child
she let it down into the well. When she had drawn it up, she saw
she had put the noose round the neck of her chiid, s¢ it had died.
Then she in a hurry carried her child 4¢ where the ploughmen
were, and having scattered and thrown away over the place all
the food she commenced, whilst helding her child in her arms,
to cry violently and said to the ploughmen: You, you have beaten
my child to death. Then these also came running together and
saw that the child was really dead; so they again scolded her,
saying: She has herself killed her child, and now she.is without
any cause whatever putting the blame on us. When thoy had
rebuked her in this way, she, took the child in ler arms and
carried it away in this direction. What she did to it here in these
parts, I am unable to say. That is what I have seen, please under-
stand that. If I have spoken falsely, Chando is seeing, and if I
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fiplak katha do, ma bujhautabonpe. Ereh ror akat khan Candoe
hefiel kana; ar dhorpingeh roy akaf khan, nui gadhae hor godok
ma. — AdQ onka ror sfiotege uni adren gadha deareye cetali
gotkedea, Ado khange sgriye hop gofentaea.

Khange ado sanam heorko patiguena. Ar raj hde mgnkeﬁa
Bana, sari kangea. Nelpe, pghilreye menketa, Dhorom if ror
khan dg gadhae horoktina, ar bankhan dg ghge horlena. Adg
one thobo nelketa biswgs do. Ado uni kamri kuri raje metadea,
Ote mai, amtege com gocékedetam, ado cedak noko dom doh-
motetkoa ?

Adg uni kgmrl kuri do cet hi bae rorlefa; gidra hoborkate
hape hapeteye sayena. Ado uni raje menketfa, Do aben do sen-
jonthen, ade cabayena katha dg. Adop onkas metatkin khan nukin
dokin heédena, ado ako akoge cetko coko galmaraoket.

Ado nukin mahra kuri kora do niihiirte hg bakin heélena, ar
korawak engat apat orakte hdé bakin heélena. Ado onterege
kisirkin sapante ondegekin guti kamriyena. Adokin orak duar-
kette tayomte dg casakin hoeyena. Adg un khonge, kathae,
mahra jat deo gei do adi baridko jotonkoa.

Adg ene anan katha dg, in marangea, cabayentakina.

24. Tgkate banh hamoka.

Miftah mahra kisjre tahékana. Unkin dop mittan kuri gidrai
hoelentgkina, adg inakategekin tefgoyena; ado hakin gidra-
letkoa,

| The followlng story touches one side of the joner life of Santal women, and
also of Samtal men. To be childless is considered a great calamity, often a curse.
The Santal fraditions tell that, in the old days, when a wite remained barren,
she would hprself bring a aecond wife into the house, that there might be
children. This Is explained to be the frdt, originally the only cause for & man
baving more than one wite among the Santals, The atory of Abraham and Sarai
might fit & Santal family in many pomts Aa to ‘catile-owner', In Santali mahra,
see p. 842, note 2. '
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have spoken the truth, fnay this donkey become a man.” As she
was speaking in this way, she suddenly gdve her donkey’a slap
on the back with hér hand. And in very truth, her donkey at
ofice became a man.

Then they all believed it, and the king also said: “Undoubtedly,.
that is the truth. Observe, she said beforehand:'If I speak the
truth, my donkey shall become a man; otherwise he would cer-
tainly not have become a man. So tHere we have seen visible
proof of the fruth.” The king thereupon spoke to the servant-girl:
“Listen, girl, do you hear? you yourself killed your child. Then
why do you falsely accuse these?”

The servant-girl did not say anything; carrying her child in

~ her arms she quietly went aside without saying a word. The king

then said: “Now you two, please, may go away; the case is
finished.” When he had said this to them, they came away,
and those other ones had some talk, who knows whai, among
themselves,

Now the mahra boy and girl did not go to the home of her
parents, nor did they come to the house of the boy’s father
and mother, They found a master in those parts and took
service there. So they made themselves house and home, and
afterwards they became farmers. From this time, people tell,
the mahra caste people take such intense care of cows.

Now that is the story, it is thus much; the story of those two
is finished.

24. NOT TO BE HAD FOR MONEY.

THERE was once a rich catfle-owner!. One child was born to
them, a girl, whereupon they ceased? getting children; they did
not get any more.

32 The Santal word is tengo, stand, coms to a standstill, their term. tech., se o
* sny, for what la here referred to.
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Adg uni gidrai hdrayenre hg peragé bake lagaok kan. Adeo
kathae, ghardi jﬁwﬁelzin dphoadea, Ado unkin hd baplakate gdi
din hoeyena, pase isi bochgr gan, gnre hy bakin gidrajon kan.
" Khange uni kuri do gidrajon reak fel horteye mokofien khan
do, dingeye raga; adg ona bhabnate uni kuri dge osokena. Adg
engat apatkin “metaca, Henda mai, cekate bebaridem osoken do?
Cef bhabna menaktama?

Adoe metatkina, In dg, baba, adi maran bhabna menaktina.
Aben laiabenre hd ona bhabna dg ghgben cabaletina.

Adokin menketa, Mase ente lailem, bhala cef lekan katha kana

Adg unrcye metatkina, In do, baba, dhula muti kicriége ban
bandelet dg, onate in dofn bhabnak kana.

Adgkin menketa, Ho, ona lagif am dom bhabnak kana? Ona
dobon kirih aguia. Ado taka ematkote horkin kolketkoa, Metat-
koakin, Do ape dg dhula muti kicri¢ kirin aguipe.

Ado sari calaocente gota bajarko kuli barayefkore hd, onkan
kicriége bako ham dareak kan. Ado kathae, jemgn temonak
miftan kicricko kirinketa. Ado agukate onake emadea. Adg
ona hé bae khusilena. Ado arhdko menketa, Do etagak kirih
aguipe.

Ado uni kuriye menketa, E baba, auriakte taka alope khoroca.
Th do Candoge dhula muti kicri¢ deo bae emadint khan in cekaea?
Ape do dbula muti reak bhed do bape bujhaueta. Dhula muti
reak bhed do noa kana: gidrako tahentih khan, dhurite kicriéko

3 The same fate follows the child, No one wanied to ask for the girl; they had
{o ariange for a husband for her themaelves.

4 Cf. above p. 310, note 38.

5 The two words translated ‘dusty’ are not Santali, but Hindi. The first word
dhula means dust; the other word mu{i may have ssveral meanings; it may
In Santali proiuncistion be the same as mati, carth, or dirt. It may mean a
handful, and also other things. The gicP’s parents and the others think it is
the name of a special kind of cloth. -

% The word bajar, the same ag our bazar, is a town with shops, not neceasarily
only shops, in Santall.
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When this child grewaup. no one asked for the girl in marriage
either3. Ultimately, it is told, they procure'd a husband* for her,
-who was to stay with them. Now these two also lived together
fot a very long time after their marriage, perhaps for twenty
years or so; still they were not getting any children. When the-
girl at last understood that she could not any lonker hope to get
children, she cried every day; and because she was grieving over
this, she wasted away. Her parents oYten said to her: “Look
here, our. girl, how is it you have become so awfully lean?
What is preying on your mind?P”

“Father,” she replied, “I have a very great sorrow. But
even if I tell both of you, you will not be able to end my
sorrow.”

“Do tell us, 50 we may know it anyhow,” they said, “we
wonder what kind of matter it is.”

“Father,” she replied, “I have never dressed in dusty® cloth;
that is what I am grieving over.”

“Oh,” they said, “is that what youn are grieving over? We shall
buy and bring you that. So they gave some people money and
sent them off to buy. They said to them: “Do huy some dusty
cloth and bring it here.”

These people really went, but although they asked people all
over the town® they were unable to get'any such cloth. So they
bought a cloth such as they could find?, and brought it and
gave it to the girl. But she was not pleased at that either. They
then said to them: “Go, buy some other and bring it.”

The girl then said: “Father, don't spend money to no puypose.
When Chando8 has not given me the dusty cloth, what is there
for me to do? You have not grasped the meaningof dusty.
The meaning of dusty is this: if I had children, they would make

7 The word used in Sentall generally coftnotes that the thing so deserlbod is whal
" may just pass, but what Iz not guite up to the mark or satisfactory.
& Bea p. 68, note 11.
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mailakeiina. Ona kana dhula muti Kicrid do. Adg gidrage banuk-
kotin khan, okortihai ona kicrié¢ do?

Khange engat apatkin rak gotkefa, arkih menkefa, Cekaealifi,
biti? Hor hotete hoyok khan, jdhaeko acukatebon benao ocokekda.
‘Adg ona lekar‘l kathage bah kan, Adgkin rakketa: —

(Sereh. Lagré rar.) '
Poregr puty hoeto.kiba yayo jala, kiba bedon kore;
Apon puta hoeto giso puta kole liba he.

Metakme, Etak horren hopeonko tahen khan, cet hd jala johjal
bhabna banuk; ar apnarren hopon tahen khan, dhuri akanre
hdm heo gotkea.

Ado kuriye menketa, One onatege, ayo, ifak jivi do sarage
patale lok kantina. Onaten metaben kana, taka aloben khoreca.
Ih d¢ Candoge bae emadifi khan, cet ih mena? Ona bhabnate
ih doit osogok kana. Nit dare calak bhor ma hége. Adg jah#
hilok alinlii budhi haramlen khan, cele asullifa ar cele jotonlifha ?
Onako bhabnate in dgh rakef kanteh osogok kana.

Adgkin metadea, Nit dolin badaekettama. Adobon cekaea?
Ma jivi do tentam. Bhabnakate hd ohobon hamlekoa. Dare calak

8 Qrief 18 vefy commonly given  vent to in song; the Santals have a speclal
molody, always uscd in thelr lamentations over dead ones. Such ‘songs’ as a
rule conslst of only a couple of lines, quite exceptionally thers iz mors.

10 The melody here used, according to the narrator, is lagr$, a dance melody

- par excellence.

1) The song is tn & rustic form of Bengali.

12 The“ narrator has, for the benefly of his audlence, given a free iranslation of
the ‘song".

13 In Santalf also the soul or heart ‘burns’; the way in which 1t burns is here
described as sarage patale, lit. heavenwards, hadeawards; there is nothing

- left to live for.

14 A common expression for resignation.

15 The thoughts here given expression %o are those of n Santal. It is not suceession
thai {s uppermost in thelr minds, bui to have somebody to look afier them wheat
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my cloth dn‘ty with dust That is the dusty cloth. I have no
children, then where can I have that cloth?”

.When they heard this, her parents commenced to cry and said:
“What shall we do, daughter? If such a cloth. were made by'
man, we should hire some one or other and let. them make it:
But it is not anything of that kind.”
 Thereupon they cried®: (here is the song, sung at lagré
melody 10), :

“If it is a son of other people, what gives anxiety,
mother, what gives pain?
If it is your own son, come, my son, I shall take
yvou in my arms!.”

That is to say!2: If it is other people’s children, there is no
anxiety, trouble, sorrow; and if it is one’s own child, you will
at once take him on your hip, even if he is dirty from dust.

Then the girl said: “That's the reason, mother, that my soul
burns within me and I am grieving unto death!®. Therefore I
am saying to you both, don't spend any money. When Chando
has not given me a child, what can [ say'4? That is my grief,
therefore T am wasting away. It may go so long as my strength
lasts. But some day in the fuinre, when my husband and I
become old, who will support us, who will take care of us!5?
It is on account of these anxieties that I am crying and
wasting away.”

“Now we!6 know what is the matter with you,” they said to
her. “But what can we!? do? Be patient, control yourself, Even

they become oid and camnot work any longer. To a childless Santal it 18 a
real, often grave and vilal problem, -
18 The pronoun used Is the exclusive dual.
.17 The pronoun used is the inclusive plural; it may, besldes the one addressed,
- Include the whole world, or only the family.
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bhor dg apnartegebon laraoka, ar ban hilok do jih#e perako
miyéikie ma hgge. Ar bankhan nia cij basut nhelte jihieko
asulbongea. Noa cij jimawako khan do, jinié albotko alisulgea
Ar rak ar bhahnakate hd cetbo cekaeca?

Adg eng cat{ayena katha dg.

|8 See above note 15. Above were the feelings of a woman, here are given the
refloxlons of an elderly, resigned man,



Stories about Women _ 389
3
if we grieve, we shall not get any. As.long as our strength
lasts, we shall move about ourselves; when we cannot do that
any longer, if some relative or other will feel compassion, well
and good. If not, then some one or other will support us, seeing
all this property. If this property is given into their charge,
they will likely be sure to support us's, And even crying and
grieving, what can we do?”
So there, the story is ended.

24 -- Inat. 1. saml. kulturforakning.





















